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Teacher’s Introduction

This resource has been created specifically to prepare students for the AQA Religious Studies AS and A Level Year 1,
Component 1: Section A: Philosophy of Religion examination. It contains sections on all of the topics covered in
this section at AS and all parts of the specification are examined in depth. | have aimed this resource at students
and believe that it is accessible and can be used both inside and outside the classroom to support learning.

How to Use

| use this resource every day as part of my teaching. It allows me to set independent learning tasks for individuals
and groups. You may decide to photocopy individual sheets relevant to a topic or task you want to coverin a
particular lesson, or you may want to give students the whole thing to help them with revision.

Specification Information

This resource is directly related to the AQA specification Section A: Philosophy of Religion. Every part of the AS
specification is covered in detail, with subheadings dealing with different issues raised by each of the following
topics:

e Arguments for the existence of God

e  Evil and suffering

e  Religious experience

Update V1.1 September 2018
Corrected references to Aquinas’ Third Way argument as a priori on pages 9-10

Free Updates!

Register your email address to receive any future free updates* made to
this resource or other Religious Studies resources your school has
purchased, and details of any promotions for your subject.

* resulting from minor specification changes, suggestions from teachers
and peer reviews, or occasional errors reported by customers

Go to zzed.uk/freeupdates
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ARGUMENTS FOR THE EXISTENCE

What do | need to know for this section?

¢ The design argument — Paley’s analogical argument and Hume's criticisms

¢ The cosmological argument — Aquinas’s Third Way: ‘fgument from co
criticisms of Hume and Russell.

¢ The ontological argument — Anselm

ent and criticisms of G

Anything else?
lents in observation or in thought
‘and weaknesses of the arguments

Their status as ‘proofs’

The value of these arguments for religious faith

The relationship between faith and reason in these arguments

* & & o

Starter Activity

1. Come up with a list of things within nature which you think are truly rem
examples of beauty within the world, such as a spectacular sunset, or of
Paley’s example of the ordered way in which planets rotate around the s

Introduction to arguments for the existence of God

Arguments for God’s existence can either be inductive and a posterlorl or deduc
argument is one which uses evidence in the world gain h the senses (a
to form an argument in which God'’s existence se hly likely, or high
example, we can use the complexities of */ | Na.iidye, the way that all of the
to allow us to see, in order to si'g séems highly probable that the eye
was the work of an inte r —God. This type of argument is strong as
sense and cgi r'the world. However, as the conclusion that God ex
this type of 379 :nt, we can follow the reasoning of the argument and yet still

An a priori argument is one which does not rely upon evidence gained through
using reason and rationality. Such arguments are deductive as they lead to a lo
accept the premises, or building blocks, of the argument, then we must accept t
conclusion would involve a contradiction. For example, the ontological argume
the greatest conceivable being, and part of being the greatest conceivable bein
the greatest conceivable being unless you exist in reality); therefore, God must
meaning of the word ‘God’).
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THE DESIGN ARGUMENT

This argument is an a posteriori argument which means that it
has its basis in our observations of the world. Supporters of
the argument, such as William Paley, argue that when we lo
at the world, we see evidence of order and purpose. )

1
|

means that, A e evidence in the world to lead us
hly likely that God exists. If we accept that there is order a
accept that things which have order and purpose in the world have a designer,
accept that the world itself had a designer: God.

William Paley's analogical design argument

William Paley put forward his version of the design argument in his book Natur
1802. Natural theology is a branch of theology which argues that God is best u
world he created. Natural theologians, like Paley, argue that we can understan
examining what he created. In the case of the design argument, examining the
reveals God’s omnipotence, omniscience and benevolence.

At the time Paley was writing, the most popular method of arguing for the
existence of God was through analogy — in this case, comparin:[g the world
to a man-made object, and arguing that similar effects< ‘milar

causes’. Paley stated that, as man-made objects ners who are
responsible for order and purpose ¢ i
purpose, have a designer — Ge

7

Paley’s argu
been there forever and think nothing more of it. However, if you came across
you would see that it is intricately designed and put together so that all the pa
together. You would infer from these intricacies that the watch must have bee
designed for a purpose by a watchmaker.

Paley believed that the conclusions from this analogy are obvious —

If we must argue from the watch to a watchmaker, we must argue also fr
The watch and the world both have order (regularity) and purpose. These two ti
intelligent designer. The only difference between the watchmaker and the wo

watchmaker and the worldmaker are both designers. Howev<r, the world is m
and the worldmaker is much more intelligent than th ker, so they are

Anterior chamber
{aquenus humour)
Bosterior chamber

Sispensory
gaiment
ol

part of Paley’s argument is Design Q
everything in the world was designed for a pu
designed for the purpose of telling the time.
eye. The eye has lots of intricate parts which
Paley believed that the eye works because it
designed with the purpose of giving us sight.

Saein o fl
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Design qua reqularity
The second part of Paley’s argument is De
the order of the universe suggests a desig
astronomy as well as Newton’s laws of m
in the universe. He stated that the order
and the way they are held in their orbits
about by cha | ust, for Paley,
its parts — God.

1. Ittreatsthg nical object, which is comparable to things w

2. ltisco “order (the way the parts of the world fit together) and

n the universe, i.e. because it has been created by God). Th
argumeriﬁs Design Qua Regularity and Design Qua Purpose;

3. Ituses the principle of ‘similar effects and similar causes’. The backbone o
like the watch and so the world must have been created as the watch was

4. Itis concerned with proportion: the maker of the watch and the maker of t
there is a huge difference between them, just as there is a huge difference i
is a matter of SCALE. The unknown designer of the world is like the known
worldmaker is infinitely more intelligent, skilled, etc. because the world is s

The relationship between faith and reason in this argument

It is clear that Paley was motivated to write his version of the design argument
wanted to show others that faith could be grounded in our observations of the
interpretations of these observations using our human reason, There is quite a
as he uses biological understanding of the complexity ¢ . uman eye in his a
and Newton’s laws of physics and motion in his
stress that science, reason and rational
writing before the publicati
clear to him that either
world by a 4 '

us with evidence that the
«ork On the Origin of Species (which
purpose of the world was a complete fluk

ven what Paley and his contemporaries knew about
wcj’“m» at they concluded that it seemed incredibly likely that a desi
provided theWworld with its order and purpose. In fact, Paley’s work was thoug
scientifically sound, that every Cambridge University undergraduate up until th
Paley’s Natural Theology. Therefore, it seems that Paley believed that reason c
the natural world could lead to faith in a designer God.

Q@

The philosophical challenges of David Hume

Lots of philosophers have questioned the validity (truth) of the
design argument. The main opponent is the Scottish empiricist
David Hume (1711-1776). Hume’s arguments against the design
argument are found in his book, Dialogues Concerning Natural
Religion, which was published 23 years before PaEey s versin® of
the argument.

Hume writes his book in the form

on or dialogue Empiric
between three characters. w!
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I The uniqueness of the universe
¢ Hume attacks the use of analogy in the design argument.
¢ He feels that man-made objects are too different to the universe to a
between them.
¢ We have no experience of the origins of the universe, so we cannot sa
universe.
¢ The universe and the supposed cause of th
between human objects and a un /

God) are uniqu

designelg ‘the cause of the universe) must also be similar. The order in
different explanations — we could think of any fanciful explanation we wis

suppose that one of these explanations is more likely than the others, as w
them. Hume asserts that the universe could simply be down to chance —t
the theistic explanation of the order found in the universe over the idea th

3. The principle of proportionality
Hume argues that comparing God to a human designer may challenge som
attribute to him. If God is a designer, he must resemble that which he cre
proportionality). This would mean that he is finite, rather than infinite, an
universe is full of suffering and evil. If the analogy works, God must also r
would lead to an anthropomorphic idea of God — a man-like picture of God

because human objects require the work of many people, many gods mad

make the universe, but no longer exists — the uni | outlive God in

for example,\« rder of time and the seasons and the purpose of the eye. Th
appeal to special revelation and the arguments accord with our common sense
the design argument, Immanuel Kant, who was famously sceptical of argument
(apart from his own moral argument!), said of the design argument, ‘This proof
be treated with respect, for it is the oldest, the clearest and the most accordant
common reason of [hu]mankind.” However, the issue with beginning with our
of the natural world is that we immediately encounter religion’s greatest challe
problem of evil. Our experience of the world is one in which we see much suff
evil, such as the Holocaust, terrorist attacks and natural disasters. If the world
starting point from which to arrive at God, Hume would argue that we may wel
with an evil, uncaring God or powerless God... or even no God at all.
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Activity
1. Think of ways in which a supporter of the design argument may defend it
Hume. Complete the table below, adding your responses to his criticisms

Hume’s critique Sup

The world is too dissimilar to man-made objects,
which means that we cannot make an anal
between them. ’

we the beginning of the universe
:refore, cannot make any claims about

Even if we do accept that the universe is similar to a
man-made object, we cannot move from this to
claim that they must have similar causes. The
universe could just be down to chance.

The design argument risks anthropomorphism as it
compares God to a human being. If we extend the
analogy, we could be left wondering if God is

physical, has a gender, etc., devaluing the status of
God.

Strengths and weaknesse

Strengths
.
¢ The science of the time backed up Paley’s argument of design as it pointed

the eye (used in Paley’s argument of design qua purpose), and Newton’s la
the order and regularity of the universe which Paley deemed to be deserving
¢ The argument is inductive, which means that it should lead to a highly proba:
premises that there is order and purpose in the world, and that things with
purpose are given that order and purpose by a designer, then, by analogy,
that the world, too, probably has a designer God.
¢ Arguing from analogy is convincing as we are able to understand this argum
upon our experience of the design and creation of man-made objects. Pale
and we may find ourselves convinced by his principle that ‘similar effects h
seem reasonable.

Weaknesses
¢ Although he acknowledged the argument’ ! ant felt that it ultim

_, On the Origin of Species in 1859 provided a ‘“third alternative
Dawkins has argued that we no longer need God to explain the apparent o
as this is explained through the process of Natural Selection — it looks as th
specially for us, but in actuality we have evolved to fit our environment thr
adaptation and evolution.

AS and A Level Year 1 AQA Philosophy of Religion Course Companion Page 6 of 41
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¢ Given the inductive nature of the argument, we can logically reject the con
premises, and that is exactly what Hume does. He accepts that there is ord
can experience that order and purpose. However, we cannot experience a
not conclude that one exists.

¢ Hume points out that the use of analogy is weak as the world is not really li
want to check to see if there is a watchmaker, we can go and observe a wa
cannot do that with the worldmaker! The universe is un‘.};ue and cannot b

in this way.
Evaluation ;
1. Match these strengths A ‘ s'up in a table — these points would
arguments for ez . f your essay.
2. Foreg c?—.\ble highlight which side you think is stronger, the

3. OQveram you think that the argument succeeds or fails? Write a paragr

Taking it further
Immanuel Kant (1724-1804)

Immanuel Kant was heavily influenced by the work of David Hume and credite
‘dogmatic slumber’ in which he believed religious ideas and church teachings
for himself.

In his book, The Critique of Pure Reason, Kant argued that arguments such as th
to prove the existence of God using human pure reason, fail as they are exampl
and trying to understand that which is beyond human comprehension. For Kan
never understand through pure reason as he is beyond the physical world and,

him. The only way to come to knowledge of God, argued Kant is through pract
sense of morality and concluding that it must be glven

Value for believers
This argument may stie -exnstmg faith in God as believers add the exi

ixeve in God It may also be valuable to believers as

b2
reasonable e ™ anation for behef in God, allowing others to relate to them (for

wonders and complexities of the universe).

Value for atheists/agnostics

In Paley’s time, this argument may have led people to faith in God as they felt t
world must have an explanation and could not simply be down to chance. How
coming to a probable conclusion based on evidence, it is loving and trusting in t
point out that we cannot accept the conclusion that God exists without faith as
designer God. In order to move from the premises to the conclusion that God e
leap of faith, and this leap could not be taken by an atheist or agnostic. It is onl
faith, Hume argues, who can bridge the gap between experiences in the world a
argument may be valuable to non-believers as they try to understand the point
believe in God. This argument is clear, straightforward and Peals to our com
may not convince an atheist that God exists, it may he grasp faithin o

rice of God as it is an inductive arg
wvincing reason to believe in God, but we
God despite accepting that there is order and

The design argument cannot
attempts to provide us '
reject the exi
the world.

Exam Prep

1. Draw a table which gives reasons why supporters of the argument may fe
and reasons that others may reject the idea that the argument has value

2. Write a paragraph explaining whether or not you think the argument has

AS and A Level Year 1 AQA Philosophy of Religion Course Companion Page 7 of 41
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uick quiz: design argument

1. This argument is a posteriori. What does that mean and why can it be con
argument?

2. Explain Paley’s use of analogy in his version of

headings under which Hume's criticisms fall?

5. In what ways could this argument be said to have value for a non-believer?
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AQUINAS'S THIRD WAY: THE ARGU
CONTINGENCY AND NECES

Aquinas was a scholastic theologian who sought to combin
faith and reason to allow an unders of God (albeit a
imperfect understandmg, great for us to fully
understand) y Christian teachings and i
about G r the Catholic Church. Aquinas pro
i yiome to understanding of, and belief in, God
_{5Umma Theologica. The first three of these ways for

cosmological argument for the existence of God. Aquinas a

¢ All things which exist in the world are dependent upon something else for
their existence and will one day cease to exist (earthy creatures have
contingent existence).

¢ Our observations and experiences of the existence of creatures allow us to
determine, therefore, that they exist contingently, not necessarily, which
means that they could either exist or not exist.

¢ Everything we observe in the world, therefore, has contingent existence.

Once we have established the fact that earthly creatures have contingent existe

the universe is infinite:

If the world is infinit
an mﬁmte amo

Tigs are contingent upon something else for their existence) — t
see that many creatures do exist. This means that it is impossible to con
contingent. There must, therefore, exist a necessary being which is infin
for its existence, ‘and all call this being God.”

If the world is finite, then we accept that it had a beginning and a time when no
cause itself to exist, we must, therefore, accept that there is a necessary being o
brought the universe and its creatures into existence.

Whether one accepts the argument or not, I do not think that there is an
understanding the line of thought. (Copleston)

Contingent existence / Contingent being
Something which has a beginning and an encito |
existence and which is depende
for its existence to begin

_us Taken up by Frederick Copleston, a twentieth-century J
as’s third way to formulate his argument from contingenc

Therefore, there must be a necessary being who has always existed and who w
anything else — God.

AS and A Level Year 1 AQA Philosophy of Religion Course Companion Page 9 of 41
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Copleston states that there are two types of cause, cause in fieri and cause in es
cause which brings a thing into being, starting its existence but then no longer b
existence. God is the cause in esse because he not only begins our existence, bu
continued existence.

The relationship between faith and reason in this argument

Aquinas was a scholastic theologian who believed th
understand God; it could be argued that on
being.’ Fellow scholastic theologi
meaning of ‘necessary bein :
This would mega th

_must be accompa
would be able to compr
gued that, although a non-belie

ee p‘laining their faith in a way which appeals to logic and

David Hume argued that we cannot know t
between things a priori—in order to link ca
experience. Thus, we can conclude that the
the world today are contingent upon other
with any certainty that the things which exi
upon others for their existence. We cannot
being a time when nothing existed, for we ¢
we certainly cannot claim that there exists
existence, for we have no experience of suc
what we experience and thus any a priori a
argument is inductive, meaning that it can,
conclusion that there exists a being respons
contingent bein ¢+ ust, therefore, tak
follow the re e argument to its

a connection exists if we have experienced this connection ourselves. Our expe
highly probable predictions about future effects and their causes, but we cannot
have particular causes unless we experience them. He argued that ‘the effect is
and consequently can never be discovered in it... In vain, therefore, should we pr
event, or infer any cause or effect, without the assistance of observation and exp
that creatures who existed before ourselves were also brought into existence by
this was the case as Aquinas suggests. The whole cosmological argument, there
reason that there was a chain of contingent existence and cannot assume that t
nothing existed, as we have no experience that this was the case. For Hume, the
cannot be anything other than a concept as we cannot experience this being —w
certainty that such a being exists—to agree with the conclusion that thereisa G
faith necessary to move from our observations of co istence to theid

AS and A Level Year 1 AQA Philosophy of Religion Course Companion Page 10 of 41
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Bertrand Russell - criticisms of the argument from contingency

In 1948, Russell (a twentieth-century British philosopher) took part in a radio d
with Copleston which centred around the argument from contingency. Russell
that the fact that our observation reveals that things within the universe have a
does not mean that the universe itself has a cause. Thus, the cosmological arg
is a fallacy of composition as it wrongly assumes that the whole universe has t
same qualities as the parts that make it up by suggestu 3. because the thin
within the universe have contingent existenc itself has continge
existence. Russell argued that the uni: requnre an explanation at
is a ‘brute inexplicable fact’.

For Russell, ‘what happens outside of the universe as we have
experience ! thus the claim that God was the cause of the universe is
meaningless —we do not even know how to go about proving or disproving the
‘God exists’, and thus we cannot make this claim in a meaningful way. The fact
we cannot experience God means that we cannot make claims about this God’
existence.

Likewise, logic does not reveal that God exists, so we cannot argue for God wit
deductive, a priori argument — the statement ‘God exists’ could easily not be tr
it is, therefore, not a logical necessity. Therefore, the Cosmological Argument f
we cannot experience God as a first cause and we cannot know that the ‘neces
it is easy to imagine that he does not exist. In fact, we do not even understand
means as we have no experience of such a being.

Activity
1. Listen to the radio debate between Russgll
Y8 zzed.uk/7291-existence-god .

tun online

1. we should only ever consider the facts when making

that he was right that the facts lead us to conclude that the

Strengths and weaknesses

Strengths

¢ This argument appeals to our common sense by asking us to accept that th
nothing existed. As nothing can come from nothing, there must, therefore
universe with a different kind of existence which began all contingent exis
can understand this reasoning.

¢ Big Bang theory suggests that there was a time when there was nothing.
nothing can come from nothing, we could say that science here is supporti
who began existence through the Big Bang. ‘

¢ Copleston’s argument that we cannot add to sy an istence —that ¢
existence is still contingent existence /incing as it reveals tha
contingency does not provi fplanatlon for why there is exist

must be an explanati; "

now exist and nothing can come from nothing, there must be a necessary
is responsible for all contingent life.
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Extend your knowledge:
Watch the debate between William Lane Craig and Antony Flew:
YU zzed.uk/7291-does-god-exist

Weaknesses

¢ Even if we are able to follow Aquinas’s reasoning to
we would need faith to conclude that this w
and its evil and suffering and conclu
his creation.

¢ Scientific atheists ¢ Dawkins would argue that this is an exam
God inj oY science. Eventually, science will understand more
reveal 1l was correct to argue that the universe is just a ‘brute ine

¢ Russell afgued that the fact that things within the universe require an explan
universe itself requires an explanation. The universe is a brute fact and, how
there is a reason for our existence, we just have to accept that. The concept
is meaningless — as we cannot experience a necessary being, we cannot unde

¢ Ina debate with William Lane Craig organised to mark the 50" anniversary
between Russell and Copleston, Antony Flew argued that it is meaningless t
the universe as we cannot experience it. However, it is a widely held belief

’

at ‘something’ w
ov'classical theism.
ecessary being is evil, unca
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THE COSMOLOGICAL ARGUMENT - V

Atheists

If Aquinas’s third way is indeed deductive, then it should convince everyone of t
lead to faith. However, Hume felt that the argumentis n ductive as we are
away from logic to conclude that existence in th
it would be an even greaterJump tosayt _
we have never experienced. 3 “the argument is unable to convinc

Agnostics

However, th ent is based upon our common sense and many people do fi
existence ‘justis’. Aquinas’s argument that our existence must be dependent on
could lead someone to be more open to the idea of God. However, due to the la
seen in the world, it is unlikely that this argument alone would lead a personto b

Theists

For believers, this argument could be valuable as it provides them with a logical
in God. It could also strengthen their faith as they follow the reasoning of the a
right to believe that God is responsible for all existence. If they are also convinc
the cause in esse, they may reflect on their dependence upon God and his supr
deepen their understanding of the deity.

The status of this argument as a proof

Aquinas argued that we cannot hope to understa
form that our intellect reaches’. God, by k!
and imperfect and so cannot hop i
‘ways’ could lead to so

. ts immensity, th
S is beyond our understa
siand a perfect and infinite God. Ho
erstanding of the Divine, however limited
in terms of suggesting that there is something
+OT existence, but faith is needed in order to conclude that

Evaluation

1. Match these strengths and weaknesses up in a table — these points would
arguments for each paragraph of your essay.

2. For each row on your table, highlight which side you think is stronger, the
to be the case.

3. Overall, do you think that the argument succeeds or fails? Write a paragra
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Ouick quiz: cosmological argument

1.  Which of Aquinas’s three ways of the cosmological argument could you be

2. Explain how Aquinas uses our experience . n the world to lead

3. Briefly explain how Russell criticises the cosmological argument.

4.
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THE ONTOLOGICAL ARGUME]

In 1078, St Anselm wrote his Proslogion in which he presen
argument for the existence of God
can combine faith and rea
has its basis in thoy:

o some understand
Jite which is based upon logic
lains his purpose in writing the arg

ask myself whether one might be able to find
proof beyond itself, which would suffice by itself to link
God truly exists, that he is the highest good — needing
existence and well-being of all else — and whatever else
being. (St Anselm)

He believed that we can come to an understanding of God a priori by examining
stated that everyone, even atheists (or “fools’), defines God as ‘that than which
(‘a liquid quo nihil maius cogitari posit’). In order to be the Greatest Conceivabl
reality (in re) as well as in the imagination (in intellectu), for things which exist i
which exist only in our mind. We could set out the argument as follows:
¢ We all define God as the Greatest Conceivable Being.
¢ Part of being the Greatest Conceivable Being involves existing (as to exist is
the mind).
¢ Therefore, God must exist — ‘Without doubt then there exists both in the un
greater than which nothing can be conceived.” (A '

Existence, therefore, is contained within Analytic
‘God’. This means that ‘God A state
(one in which the predtr are co
‘God’). Ansg qualiti
that an athe 1 part of
claim as he/s\¥#s contradicting the agreed definition of God. God (the st
must exist as part of the meaning of the word ‘God’ involves For exa
existence, so one simply cannot argue ‘God does not exist’. A trian

Hence, something greater than which nothing can be
conceived so truly exists that it cannot be conceived not
to be. (Anselm)

In addition to being a priori, the ontological argument is also deductive. This m
premise (building blocks of the argument) that God is defined as the Greatest C
that a being had to exist in order to be the Greatest Conceivable Being, then we
accept the definition of God as the Greatest Conceivable Being, but reject the ¢
contradicting our agreed original definition of God anr, an illogical, absu
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Criticisms from Gaunilo

The monk, Gaunilo criticised Anselm’s Ontological Argument
from Proslogion Chapter 2. He argued that we cannot move
from a definition of God to a claim that he exists. We have an
understanding of many things, he argues, but this does not
mean that they exist. To illustrate this argument, Gaunllo g
us to imagine a perfect island. We can all imagin |
island and if someone told us that such i
would be able to understand ther ] aunilo argues
that if someone said tha rd"“inust exist in reality as
if it did not angan| “ imagination, it would not be

\th_re would be a more perfect island which
: ‘the imagination but also in reality, we
would have to conclude either that they are joking, or that
they are a fool.

Gaunilo also argues that the fact that the fool dismisses the existence of God s
of understanding God, meaning that Anselm is wrong to say that we all underst
conceivable being’.

St Anselm's reply to Gaunilo's argument that we cannot derive existential

Anselm realised the weight of Gaunilo’s criticisms and reformulated his argume
version of the ontological argument is much stronger and has been reformulat
as Norman Malcolm in order to provide modern versions of the ontological arg
as the Greatest Conceivable Being, must have the greatest kir:

necessary existence.

Necessary existence is g
contingent beizgs a;

To put it another way:

¢ Nothing greater than God can be conceived.

¢ To be thought not to exist would be inferior to thinking of something that
¢ God must, therefore, necessarily exist.

This means that Gaunilo’s criticism does not apply to God as God has necessary
existence is contingent. To say the God exists necessarily is stronger than to cl
within the definition of God as it means that there is simply no possibility that
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Criticisms from Immanuel Kant

We find Kant’s criticisms of the ontological argument in the first of his three Crit
Reason.” Kant has two key criticisms of the argument:

1. We cannot derive existential claim

tust have the qualities we ascrib
an a priori idea of a triangleas a s
angles and this means that any tri
those qualities (otherwise it woul

Similarly, we have an a priori idea
Being’. Therefore, if God exists, h
which will be existence. However,
idea of God does not mean that h
qualities we imagine him to have i

2. Existence is not a predicate. Kant felt that existence is not a Predic
predicate (quality/characteristic) as it does not add anything to Qualit
our idea of something. Kant asks us to imagine a pile of 100 in the
pound coins and to acknowledge that there are no less pound ‘Rove

coins in an imaginary pile than there are in a real pile of pound subje
coins — existence does not add anything to the concept we have.
This means that we cannot view existence as a quality o
the same way as we would with ‘power’ or 'k

ion of something.
¢be an analytic proposition in
gument suggests (as an analytic
n‘i”whlch the predicates are contained within
t existence isn’t a predicate).

Kant felt that the ontological argument mistakenly gives a synthetic propos
proposition —in order to say whether God exists or not, we would need em

Does Kant manage to undermine Anselm's second version of the argument?
American twentieth-century philosopher Norman Malcolm argues that he doesn
successfully point out the flaws in Anselm’s first argument (and the arguments o
argument manages to survive due to the distinction made between necessary a

In Kant’s first argument, he stated that just because we have an idea of a perfec
actually exists — we cannot move from our a priori ideas of things to claims that
only have the qualities we imagine them to have if they do ct, exist. Howev
is necessary, not contingent, and, therefore, he c

that God will only have the qualitie: o him if he exists, because his n

Kant’s seco! % at the word ‘exists’ has been used incorrectly in the ontol
a predicate. \G er, Malcolm points out that Anselm does not use existence as
argument. To say that God has necessary existence is a stronger claim than to say
perfect God. In his second argument, Anselm is arguing that God’s non-existence
cannot not exist. This is something that we can infer a priori and thus no empirica
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The relationship between faith and reason in the ontological argument of A

St Anselm was a scholastic theologian who attempted to combine faith and rea
understanding of God. He believed that all people can come to know God thro
using their reason and rationality. In his Proslogion, Anselm states that his pur
Argument is to find a proof which could, on its own, show that God exists as a

i
approach is one

Anselm was motivated by his own deep religious faith

may understand”’ — he sought touseren
utmost faith in. Some people
at a God who is ‘th

realised that'\g ~believer, who does not understand or have faith in God, does n
means (as the word ‘God’ involves the idea of necessary existence, a term which ¢

Strengths and weaknesses of the ontological argument
Strengths

¢ Intheory, the argument should convince everyone of God'’s existence as it
reasoning that we define God as the ‘Greatest Conceivable Being’ and are
Conceivable Being must exist in reality in order to be the Greatest Conceiv

to the necessary conclusion that God exists.
¢ Anselm’s second argument, reformulated by Malcolm, does seem to prote
criticisms of both Gaunilo and Kant. John Hick (English philosopher and th
seem that the second form of his argument is able to withstand criticism’.
¢ The a posteriori arguments may go some way to pr _hat there is a de
they cannot really tell us what this God is lik logical argument i
us to belief in a perfect God - th ) |vable Being must have p
such as power, love and w us must be the God of classical the
¢ Aquinas argued cends even the mind’ — he is completely be
=1 definition of God as the basis upon which to argu
efinition of God is correct and thus all a priori arguments m
only way®o argue for God is through a posteriori arguments, through exam

Weaknesses

¢ Anselm himself acknowledged that although the atheist knows what the w
him as the ‘Greatest Conceivable Being’, they do not understand the mean
fail to be convinced by the argument.

¢ Brian Davies argues that Malcolm confuses his use of the word ‘is’. He mo
something (‘a pixie is a creature with pointy ears’) to saying that somethin
exists a pixie’). You cannot move from saying ‘God is a necessary being’ to
that Davies feels this way because he has failed to understand the meanin
serves to highlight another problem with the argument — an atheist canno
ontological argument as, although they know the m 3 of necessary ex
the meaning because they do not have faith iz.7

¢  Although the ontological argument 2 '
suffering in the world ma
priori that these thing
therefoz

ion whether such a God is possi
rue at the same time: evil exists, God is
a prtort reasoning can be said to dlsprove the Go

- that it is most strange that lmperfect human beings have an
minds. However, his reasoning is that God must exist and he must have gi

a Supremely Perfect Being. God is beyond our understanding and yet we

foundation for an argument for his existence.
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The ontological argument - value for faith

When considering the value of the Ontological Argument for faith, we may wan
has in terms of strengthening existing faith and the value it may have in bringin

Theists
The Ontological Argument is certainly capable of strengt
upon the supreme perfection of God as the ‘Gr
way may well strengthen faith as a believ :
The argument also provides belie i
way which may confirm t
the Ontolog

5 a believer’s fait
vdable Being’. Dwel

G s a God who ‘cannot be
rmethod of explaining their faith to
fgcity of their position that God exists. T
iy reconfirm the faith of a believer who finds their

Non-believer®
In theory, the argument should also convince a non-believer of the truth of God
nature of the argument means that all who accept the apparently agreed defini
Conceivable Being / Supremely Perfect Being should arrive at the conclusion tha
the argument does not lead an atheist to convert, it still has value as it may ena
of others.

The status of this argument as a proof

In theory, as this argument is deductive, it should prove to e
However, the complex nature of the argument has been hig
that it is a ‘riddle’, and we have seen that it is arguably impo
the argument due to their failure to understand the terms ‘G
Anselm himself recognised this as a preki< n and that you w
the argument, making it a cir need faith to ac

Activities:
1.
you h
2. Take iu her — challenge yourself by reading around these arguments.

Thompson Teach Yourself Philosophy of Religion, Peter Cole Philosophy o
Puzzle of God. For a greater challenge, try Richard Swinburne The Existen
Dialogues Concerning Natural Religion or Immanuel Kant The Critique of
3. Convert each of these arguments into flash cards or mind maps. Using a
for each argument will help you to secure this information in your long-te
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Ouick quiz: ontological argument

1. Anselm argues that we all share the same definition of God. What is this s

his argument is different to the reasoning of

3. Explain how Gaunilo uses his idea of a ‘most excellent island’ to criticise An

4. Briefly explain Kant's two criticisms of the argument.
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EVIL AND SUFFERING

Starter Activity
1. Make two lists, one with examples of evil and suffering which humans ca
examples of suffering and evil which occur in the natur@}l world.

What do | need to know for this section?

The concepts of natural ;
The logical and evis\ yuiems of evil
_ m of evil and suffering
iking theodicy

The free'will defence

Process theodicy as presented by Griffin

The strengths and weaknesses of each response

* & 6 6 O oo

The existence of evil in the world presents a significant challenge for religious
believers who advocate belief in an omnipotent and omnibenevolent God. Wit
technology including social media, we are today more aware than ever of cases
and suffering (which is a consequence of evil) in the world and may find ourselv
frequently asking how we can reconcile belief in the God of classical theism wit
large amounts of evil which happen on a daily basis. There are two types of evil
present within the world:

1. Moral Evil — this type of evil occurs when humans make the free choice to
in a way which will hurt others for their own selfish reasons. Examples of
evil include the Holocaust, terrorist attacks, theft.

2. Natural Evil — this is evil which happens i
beings. Examples include famine,,

Both types of evil cause
differences chgilini

AdOO NOILO4dSNI

______ $ to question the power and love of the Creator himself. Howe
problem. Although we can say that moral evil is caused by the free choices of hu
others for their own selfish gains, we can question why an all-powerful and all-lov
capable of such evil. Should he not have made us good or at least limited the am

and animals &

Two problems of evil

1. The Logical Problem of Evil
This is an a priori, deductive argument which questions
the existence/characteristics of God given the existence of
evil in the world. This argument states that logic tells us
that three things cannot be true at the same time — evil

COPYRIGHT
PROTECTED

God is
all-powerful

ig

Qg
eit\a®riere is no evil (Hume states that we cannot argue that this is t EdUCOtiOﬂ

suffering seen in the world),
¢ God is not all-powerful or

¢ Godis not all-loving.
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St Augustine outlines the problem as follows:

Either God cannot abolish evil, or he will not; if he cannot then he is not
is not all-good.

Logic tells us, therefore, that the existence of evil in the world challenges G
omnibenevolence. It can be argued, therefore, that the existence of evil in
the God of classical theism logically impossible. |

2. The Evidential Problem of Evil
This is an a posteriori, inductiv
the world around us. v

hich argues that, given the hug
10 beheve in an all-powerful, all-loving
n the world to form an inductive argument a

intensity (think of examples such as the Holocaust), duration (evil often oc
as is the suffering which results) and distribution (evil is seen all over the w
that it is very unlikely that the God of classical theism exists.

Exam Prep
Explain the differences between the logical and evidential pro

Responses to the problem of evil

In order to defend God against the problem of evil, Christians
can either:
¢ argue that evil is not actually a substance and thus God

Theodicy:

Problem

cannot be responszbie for it (as it isn’t actually a ‘thi classical t
. raised by
brings about a greater good and th Deism: Th
for allowing it to occur created t
¢ accept that we car exists ind

be all- po-- Ve rful (this is the view of process theologians).
Evil is not a substance

St Augustine put forward the idea that evil is not actually a ‘thing’
but is a ‘privation of good’. He believed that God made the world
perfect and free from defects but it was caused to ‘malfunction’
due to angelic and human abuse of their God-given free will in
‘the Fall’. When Adam and Eve were tempted by the serpent in the Garden of
Eden to eat the fruit from the tree of knowledge, God became angry with them,
evicted them from the Garden and they ‘fell’ from his grace. This led the world
to become distanced from God which allowed both natural and moral evil to
rourish Augustine argued thatjust as blindness is not a thizs 'butis a lacking o

Privation
A lacking
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However, is it really possible to argue that evil isn’t a substance? David Hume f
the world to argue that it does not exist as a ‘thing’. Similarly, William Rowe ar;
(intensity, distribution and duration) means that we cannot ignore it by saying t
goodness. For thinkers such as these, evil is a real thing with consequences whi
people. To deny its existence is simply not acceptable for most people, especial
increasingly aware of suffering in the world through the media, including social
argue that evil is a ‘thing’ for which God is responSIble b lich he allows in t
good of developing his creation. That is the th both the Vale of So
Will Defence.

d omnibenevolent God as it brings about

Evil is allowed by a ey
\ 1 5.2 ar soul-making theodicy

L John Hi

Do /™0t see how necessary a world of pains and troubles is to school
intelligence and make it a soul? (Keats)

John Hick’s Vale of Soul-making Theodicy draws
the theodicy of St Irenaeus, who believed that G
deliberately created us imperfect in order that
through our experiences of life, move from ‘hu
to become ‘children of God’. Irenaeus believed
although we were created ‘in the image of God’
we have to develop into a likeness of God throu
free-will to make good moral choices which tran

Hick argued that God deliberately created us im
freely choose for oursg ficult situations

prevents them from knowmg that he exists) between God and humans so that t
humans knew that there was a God, they would love him and be good not beca
because they wanted to please God for a reward. This would make their good c
prevent them from truly improving moral character.

Thus the human situation is one of tension between the natural selfishne
survival, and the calls of both morality and religion to transcend our self-

We are not, therefore, fallen from perfection, but are moving towards perfectio
making. This process can only occur in a world in which we can make free choic
obviously present). However, a consequence of living in a world in which we ha
evil will inevitably occur. If humans are to be comp!etely fre ]to make their ow
make a choice which causes others to suffer. How ering which res

humans to develop through the process of s2u

There is still the proble i however. Hick acknowledged that nat

L

very structure z&ou . ForHick, the world has to have some ‘rough edges

moral evil, humans would not develop and would not be able to complete the s
become ‘children of God’. Natural evil can also be biologically useful as, for exa
know we need to eat and we need to feed others.
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If we were to be protected from all harm, this would mean that the laws of natu
rather than fixed, e.g. gravity would have to stop working / work in a different w
they would not experience the pain of the fall. Such a life would be ‘dreamlike’,
We would never experience any hardships and thus would never develop chara
empathy or compassion.

Consequently, such a world, however well it might
development of the moral qualities of human
worst of all possible worlds!” (Hick

smote pleasure, wo
In relation to t

events have consequences so that
come children of God.

We must live in a world in whi
consequences, develop

transformed through their own free responses into ‘children of God’. (Hi

The need for an afterlife

1. Sometimes good doesn’t come out of evil. Sometimes bad situations don’t
characteristics, but instead lead to fear and resentment. ‘Therefore, it wou
soul making that is at work in earthly history must continue beyond this life
partial and fragmentary success.” (Hick)

2. The only way to justify the ‘toil and sorrow of human life’ is if we experience a
be beyond our imagination, ‘the endless enjoyment of that fullness of life and j
imaginations, which is the eventual fulfilment of God'’s love towards us, will ren
pain and travail of the long journey of human life, both in this world and in ano

3. God can only be defended against the problem of evil if all humans reach h

Strengths of the Vale ng Theodicy

edom at the centre —fo
‘human being and humans are d
of making free moral choices rather tha
, cts. This strongly adheres to our contemporar
the value we place on our liberty. The idea that ou
free is abhorrent to us (as can be seen in films such
and The Hunger Games), and thus this theodicy, wit
human free will, is appealing.

This theodicy involves accepting that God is responsible for suffering and evil wh
is perhaps more realistic than theodicies in the Augustinian tradition which atte
responsibility. It also accords with popular ideas that ‘whatever doesn’t kill you
from the philosopher Nietzsche) and that we learn through the difficulties we fa

Weaknesses of the Vale of Soul-making Theodicy
Is it really possible to see pain and suffering as an ex
scholar Phillips would argue that it is not — it is neve

i‘ght think about the Holocau
). Dostoyevsky uses his chara
zov to highlight the fact that nothing could e
innocent children and that belief in a God who allow
rejected.

Linked to this, we could ask whether human suffering really needs to be so bad.
from small amounts of suffering. Do we really need suffering of the scale we se
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Unlike the theodicy of Augustine, this theodicy does not strongly adhere to scrip
Doctrine of the Fall (Adam and Eve falling from God’s grace) is not present here
Atonement (Jesus dying on the cross to allow God to forgive us so that humans
Jesus is to be seen as an example to follow to help us to develop our souls rathe
our sins.

Activity .
2. Canyou think of examples when suffering _K< someone a better/st

2 The free W/// defenc;

This theodicy is an intrinsic part of what it is to be a human b
would neve Wiiing to put it at risk. If God were to step into the world to p
reveal his pr& e and we would then be good and love him, not through our o
want to please him to gain entry to heaven. If we are to be truly free (and freedo
regard as being an essential human characteristic), then there must be the real p
the world. Our actions must have real consequences —we can choose to learn fr
or we can ignore the suffering we cause — that is our choice to make and we will

Theologian Richard Swinburne argues that we live in a real world —in this real w
evil must result in real consequences. God is good and so he does not deceive u
make have to make important differences to the world in which we live. Althou
do what is logically possible. This means that he cannot give us free will and ma
us free will, which means that there is always the possibility that we will choose

As God is good, we know that evil must only be permitted because it brings abo
could not be achieved in any other way and God has :
will is the greater good — it is so valuable that it i 2] ev1| and suffering w
humans to choose freely to love him (2! ay also use their free will
we may use our free will to m E ons {(causing moral evil) and this is w
and limited freedom ‘ot risk us becoming too evil.

much good inour lives, but he does have the right to require some suffering fro
further good for others and/or ourselves. However, there is a maximum amoun
us. God was right to create humans because we create the possibility for evil in
enables the development of our moral characters and goodness — God could no
is not able to be evil. However, God is in control of the amount of evil produced
freedom and power given to humans. He also makes sure that the evil of the na
—only the correct amount of evil needed to allow humans to exercise free will e

God allows moral evil to occur and, by creating the natural processes that cause
desires, disease and accidents, also allows natural evil to occur.

Why does evil occur?
Evil can include ‘biologically useful sensations’ w
example, pain caused by the heat of a fi

. fe and alive. For
(o seek our escape from a
fom a poisonous gas in a room cau
ause of harm, and the emotion of fear ma
which we may come to harm.

Humans hav fie power to hurt and they have free will — therefore, ‘it is vastly p

that in such a world there will be a lot of further suffering, inflicted by humans o
other... and there will also be the moral evil of people choosing to do what they b
be wrong in inflicting the suffering.” (Swinburne)
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The evil of bad desires and temptation is present in the world so that we can m
and evil.

We feel grief, sympathy and regret when bad things happen to us/others or go

Swinburne points out examples of good people allowing evil to occur in order to br
parents let children suffer in the dentist’s chair in order to . fheir teeth health
about the greater good without allowing evil to take ust also make su
necessary to achieve it. Swinburne feels evils do probably servi

ists because without it our ability to make
6 explanations for this view:

Swinburne argued that n

1. The higir®=order defence
Here, Swinburne states that naturai evil provides us with the opportunitie
response. When people suffer due to natural evil, we are given the oppor
He argues that a world in which we feel pain and compassion is at least eq
which we feel no pain and no compassion. Therefore, in order for us to ha
genuinely suffer due to natural evil, and Swinburne feels that the world is
concern for others.

We can only make certain valuable free choices as a response to natural e
2. Natural evil provides us with knowledge which can help us to prevent fu

This then provides us with the choice of whether to use this knowledge to
and not help others (bad). A world which is governed by natural laws allow
act always, or nearly always, in the same way — they ‘lus to predict, wi
certainty, the consequences of our actions. Goo about through
For example:
¢ we have observed th

¢ wek

Swinburrie argues that this knowledge could not come to us in any other w
were dealing with certainties rather than probabilities; in order to make fr
of what the consequences of our actions will be. Natural evil provides us
to spend our time, energy and resources investigating causes and means o
others — if we had the knowledge a priori, we would not have the opportu

Why does God not step in to help the world?

1. If we knew God existed, we would be good for the reward rather than bec
choose good. We would want to please God and would be good for this re
wanted to choose good. ‘We need “epistemic distance” from God in order
good and evil.” (Swinburne)

2. If God stepped into the world, we would know that
atheists. However, the fact that these non-
their free will to choose to help
which is a great good.

. Xxist' provides believe
ruth of God’s existence a
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Strengths and weaknesses of the free will defence

Strengths:

¢ This theodicy explains that an all-powerful, all-loving God allows evil to oc
good of protecting our free will, enabling us to grow morally by freely cho
could see the existence of evil in the world as something which can be rec
classical theism. Also, God has deliberately created us wnth limited power
we cannot cause too much suffering. |

¢  We may be convinced by Swinburne’s ar ' tural evil is inevita
not a toy world’. If we are to learn

have real consequences. ‘ prevent any negative consequenc

choices, how wo! importance of choosing good actions and

¢ Swinburne’s idea that God, despite being omnipotent and omnibenevolen
possible, makes sense. Mackie’s argument is difficult to agree with as it is
being but then always make them choose to be good (for then, they would
this theodicy is to show that good which is freely chosen is much more val
—thus, we have to choose good for ourselves and cannot be influenced in
¢ Inorder to allow for the development of qualities such as compassion, peo
suffering. The emotional response we have to the plight of others may ca
cost to ourselves; we might give a large sum of money to charity, we migh
ourselves at risk by journeying to an area in which there is suffering in ord
be fair, therefore, for God to trick us into thinking others needed our help

Weaknesses:

¢ Is our freedom really worth the price of intense
has limited the amount of evil which i
natural evil in addition to mor=
evil and so God is d

perfect!y zgbd

animal sufferi
-does this idea account
n uf e argues that we do, form
atural evil to create opportunities to a
oduce evil humself) but we may still be left qu

be better to live in a world in which there was no good but also no pain? S
could still develop qualities of courage, etc. in a world free from pain (but
the extent that they are in this world).

¢ Mackie —if God is omniscient and omnipotent, he should be able to make
always choose good. ‘... God was not... faced with a choice between making
beings who, in acting freely, would sometimes go wrong: there was open t
possibility of making beings who would act freely but always do right. Clea
this possibility is inconsistent with his being both omnipotent and wholly g

¢ Could God not have created a world in which others appeared to suffer, al
response and develop qualities such as compassion?
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J. God is not all-powerful - process theodicy

This theodicy is based upon the philosophy of A N Whitehead. It
was developed into a theodicy (defence of God against the
problem of evil) by David Griffin in his book God, Power and Evil:
A Process Theodicy. Process thought contains within it ideas very
dissimilar to the theodicies of Christian thinkers such as
Augustine and Irenaeus, as God’s position as an omnirz
creator is completely rejected. As this view acr
argument that the existence of evil is iz “with the
existence of an all- powerful / . mfany thinkers do not
like to call it a theodi el n defending God against the
e problem and presents a different

subject to
processes

God is not the creator

Traditional Christianity teaches that God made the world ex nihilo and that God
creation. However, process thought holds that the universe is an uncreated pro
shaped the universe from pre-existing primordial chaos. In disturbing this chao
possibility of both good and evil.

The possibility of good outweighs the possibility of bad

The evolution of the universe occurs due to God’s desire to maximise harmony
and also to produce opportunities for even greater harmony and intensity on fu
unfortunately, allows for the possibility of great discord, and thus evil, in the fut
can come out of these occasions outweighs the evil that had been produced in t
the future. God, therefore, begins and shapes a process whicii results in intens
worthwhile as it allows for good. In order to allo 3
Nightingale, etc., God had to allow for the

e evil of Hitler, etc.

The suffering of human be? :
Process thouglas ~voimportant values are harmony’ and ‘intensity’.
evil of discd 'lii w anout intensity, we have the evil of triviality. However, int
complexity, \G@# can lead to discord and, therefore, evil. As human beings ex
beyond that experienced by other creatures, we also experience the most disco

suffering than any other creature.

Harmany: Parts of an experience must fit together and | Discord: When the pa
not clash in order for the experience to be enjoyable. | loses harmony and m
An experience could have harmony, but no intensity, experience, therefor
which would lead to triviality. Whitehead argued that

for a ‘beautiful’ experience, we need both harmony

and intensity.

Intensity: Experiences must be intense in order to be
enjoyable and worthwhile. The more complex ar
experience, the more intense and the mar
Complexity can only occur if the
order and harmony.

unenjoyable). White
maximising harmony
us with beautiful and
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God experiences with us
God does take a risk in creating the universe — as he is not in control. Howeve
he experiences with us — he shares our joys and our pains. ‘The whole weight
wickedness and stupidity, passes into the divine consciousness, together with
and ecstasy, saintliness and genius.” (Hick). The fact that God shares our suffe
us to accept that evil is outweighed and justified by good. };

God is not in control

The God of process thought i
absolute and unchan
classical t/g

~orof the world. He is not omnipote
ture. The universe has power, but God’s p
: tides us to be good rather than forces us to be goo
he correct decisions, the God of process thought persua
behaviour ®®<Cause this is his only option — he wants us to be good, but he ca
is not in control of the world. As Griffin argues, ‘God does not refrain from co
because it is better for God to use persuasion, but because it is necessarily the
control the creatures.” The universe itself is in control to a certain extent. Alt
determined by events which have happened in the past, the universe has a ro
future as it selects and organises data in order to shape the future. Thus, the
contains creative moments which are, in part, determined by the past, but als

The role of God
In each of these creative moments, God is there, offering the universe a good o
to choose good over evil. However, the fact that evil occurs is evidence that Go
often not done, resulting in the evil we see in the world. He wants us to be goo
opportunity to be good and hopes that we will take it, b
choose the good that he wishes for us. God wants. 2

il but he can’t.

Why is this theodicy appealin,
1. It avoids the proble
thereforsetia

. ng that God is not omnipotent — he is
responsible for the evil in the universe. EviI is pa

human life which brought with it both good and evil — perhaps it was irresp
he could never be in control).

2. In process thought we have a God who suffers with us — he is with us in ou
sufferer who understands our pain and anguish. This could lead to a great
stronger relationship with him.

Strengths and weaknesses of process theodicy

Strengths:

¢ Why does God not stop suffering and evil? Because he can’t! God exists a
didn’t create it. Therefore, he is not responsible for the suffering in the un
could, but he cannot control the universe.

¢ God suffers too, so he knows what we are goi
with this God who is a fellow suffere! '

¢ God suffers too and yet conti
against ev;i is worth
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Weaknesses:

¢ This does not work as a theodicy as the ‘God’ portrayed is not the God of ¢
omnipotent may not be worthy of worship.

¢ We can already see God as a fellow sufferer as he suffered on the cross inc

¢ If God cannot guarantee that good will triumph, then what is the point of o
the end anyway. This idea may be quite depressing for some —what is the

Activities

3. Create a table in which you detail how the three different theodicies cov
attempted to explain the existence of moral evil and natural evil.

4. Take it further — challenge yourself by reading around these ideas. Good
Thompson Teach Yourself Philosophy of Religion, Peter Cole Philosophy o
The Puzzle of God. For a greater challenge, try John Hick Evil and the God
The Existence of God.

5. Explain how each of the three theodicies has responded to:
¢ the logical problem of evil
¢ the evidential problem of evil
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Ouick quiz: evil and suffering

1. What are the three parts of Mackie’s inconsistent triad?

2. Explain William Rowe’s a vil and suffering in the world can b

against the exi

3. How does Augustine’s argument that evil is not a substance potentially sol

AdOO NOILO4dSNI
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COPYRIGHT
PROTECTED

¥
7. What are the key weaknesses of process theologv/ Jiwtempt to explain

ig

Qg
Education

AS and A Level Year 1 AQA Philosophy of Religion Course Companion Page 31 0of4




RELIGIOUS EXPERIENCE

What do | need to know for this section?

Religious experience

¢ Visions: corporeal, imaginative and intellectual

¢ Numinous experiences: Otto, an apprehen holly other

¢ Mystical experiences: William ' nsdous and non-intellectual un
by William Stace -

Verifying r

¢ The ché

¢ The challenges to religious experience from science

¢ Religious responses to those challenges

¢ Swinburne’s principles of credulity and testimony

¢ The influence of religious experiences and their value for religious faith

Visions

A vision is a type of religious experience in which an individual believes
that they have seen or heard God or another supernatural being. Visions
can be involved in other types of religious experiences, such as mystical or
conversion experiences. There are three types of visions:

|. Corporeal vision
This is a vision of a figure in human form, extern
example of this is St Bernadette’s vision of
Aged 14, Bernadette received sev "
months. The ‘Immacula

. . An
ry at Lourdes.
5 ot Our Lady over several
~“appeared to Bernadette to inform
ot the spring at Lourdes — the chapel which
e s how a place of pilgrimage for the sick and dying
of ‘miraculous’ healings have been made.

\ 2. Imaginary vision
. This is a vision which occurs as images
in the person’s mind or in a dream. For exa
to heaven: ‘He came to a certain place and
because the sun had set. Taking one of the
under his head and lay down in that place.
ladder set up on the earth, the top of it rea
God were ascending and descending on it.
and said, “I am the LORD, the God of Abrah
Isaac; the land on whisii. ou lie | will give t
your offspring
to thoyt >y the east and to the nort

and many cl®

-

Then Jacob
afraid, and s M
heaven.”” {NRSV)

ow awesome is this place! This is none other than the house

AS and A Level Year 1 AQA Philosophy of Religion Course Companion Page 32 of 4

AdOO NOILO4dSNI

COPYRIGHT
PROTECTED

ig

Qg
Education




3. Intellectual vision

This is a vision which gives the subject special knowledge of a ‘revelation’ from
God — it is extremely difficult for a person to put into words although it affects
them deeply. A person who has such a vision is able to grasp truth about God
which could not be gained in any other way. In Acts 11: 6~10, Peter gives an
account of his vision in which he felt God was telling him that there was no
longer a need to follow the Jewish dietary laws: ‘As | Io it closely | saw
four-footed animals, beasts of prey, reptile i

voice saying to me, “Get up, Peter; kill -
Lord; for nothing profane or u
time the voice ans 4

call profans
to heaven.’

replied, “By no means,

: r entered my mouth.” But a secon
en, “What God has made clean, you must n
d three times; then everything was pulled up again

Numinous experiences

Rudolf Otto - the idea of the holy

Otto states that religious experiences are ‘mysterium tremendum et
fascinans — mysterious experiences which frighten us and which we
respond to with awe. He claimed that the emotional and non-rational
element of religion is very important. Otto believed that part of religion
involves experiences of the ‘wholly other’ or the ‘numinous’. The
numinous cannot be taught or transmitted, but must be ‘awakened in
the spirit’ through religious experience. Thus, attempts from scholastic
scholars to describe the numinous are ‘rolled out so thin and flat’ that
the meaning is lost. Thus, religious experiences are vital to religion, as

Saul was a Jew and a Roman citizen, who worked with the Romans persecuting
executions. One day, he was travelling to Damascus to carry out such persecut
him, temporarily blinding him. He also heard the voice of Christ asking ‘Why d
The experience left Saul weak and confused; he realised that he needed to mak
converted to Christianity and changed his name to Paul. He became an incredi
Church, spreading the word of Jesus to early Christian communities and inform
which would please God. St Paul’s letters to these early Christians can be foun
also find details of his work with the early church and his conversion in Acts of
New Testament. .
wholly other’ —it is

For Otto, we cannot fully understand the numino ,.
: r, through emotions and f

comprehend it using reason and rati

experiences, we can come t g of the numinous. The problem
into God cannot easi " rds. However, Otto argues that we can u
explain our although this is not ideal, it could still ‘awaken the
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The ‘tremendum’ component of the numinous experiences comprises three ele

¢ Awfulness —inspiring awe, a sort of profound unease. Otto describes this a
at the potential for experiencing the wrath of an almighty God.

¢ Overpoweringness — that which, among other things, inspires a feeling of h

¢ Energy or urgency — creating an impression of immense vigour, compelling.

The ‘mysterium’ component has two elements:
¢ Wholly other — totally outside our normale

¢ Fascination — causes the subjec ce to be caught up in it.

Mystical experisncs-
J1ous Experience, William James states that *... personal
religious ext e has its root and centre in mystical states of consciousness.’
Mysticism can be defined as a direct experience of God which makes a person
feel at one with their creator. James felt that a person who has had a mystical
experience is able to see truth in a special way, i.e. it gives them an insight into
Ultimate Reality.

William James said that for an experience to be a mystical experience, it must

meet these four criteria:

+ Ineffability — The experience is so unlike anything previously experienced
that it is impossible to explain it to another person. The person who has ha
the experience will be unable to convey its significance to another person.

¢ Noetic Quality — The experience gives truths which a person would be unab
to obtain without the experience. The truths are very important and signifi
and are universal and eternal. The person who has b experience will
convinced by the truths given. .

¢ Transiency — The experience is sho an two hours). Howev
important to the subject “femember it forever.

Veridical:
if itis an
exists.

pointed to P 0sitive changes people have made to their lives as

a result of such changes as evidence that they are real and thus
veridical (experiences of a God who actually exists). He felt that
people of different backgrounds and cultures should be expected to have slightl
for James, religious experience is very like an emotion — people feel emotions in
they can also experience mystical experiences in different ways. Therefore, the
experiences contain differences does nothing to detract from their significance.

Walter Stace identified two types of mystical experience:

1. Extrovertive — this is an experience which involves looking at the physical w
in all things.

2. Introvertive — this is the truest form of religious exper
experience) and non-intellectual (not the re
within one’s self and realising that th>
looking within ourselves an
same for people of

, for it is non-se
Umean trying to under.
h the Divine — a feeling
nature. Stace felt that the ess
1d cultures, although they may interpret th
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The challenges of verifying religious experiences

The main problem with accounts of religious experiences is that they cannot be
testing — we cannot carry out a scientific experiment to determine whether they
Scholars have suggested that they are, at best, ambiguous and can be interprete

Logical Positivist A J Ayer argued that all

religious language, including the language used
to explain religious experiences, is completely
meaningless, due to the fact that accoun*
religious experiences can never |

Tra

5|de of the
world of time and
space. This makes
religious expega him virtually

psychologid i unknowable, or
claims to rei ‘wholly other’.
experience. He argued that it is impossible to
move from an experience of a religious emotion to a claim that a
transcendent God exists — for this is something for which we have no
empirical evidence and therefore this claim is meaningless.

The fact that religious experiences tend to be private experiences which happen
no empirical evidence to back them up. If only one person has experienced a visi
connection with God at a particular time, then we would have to take their word
empirical data. In addition to this, individuals from different cultures and religion
differently — shouldn’t they all have the same experience? William James would
that experiences have happened because we can observe the positive changes re
make to their lives as a result of such experiences, but this may not be enough to
experience of God has taken place. Additionally, he argued that different culture
interpret experiences differently, but this doesn’t mean that, experiences the

«te experiences, the f
n we not observe the exp

Added to the fact that religious experiences
ineffable complicates things even furthe

ourselves co ng that, although the experience may be significant for the su
hold no significance for others as they cannot feel the experience themselves an
accounts of the experiences of others.

The challenges to religious experience from science

Scientists seek to find alternative explanations for ‘religious’ experiences. They
simplest explanation is the best explanation) by arguing that it is much more like
psychological/physiological explanations for apparently religious explanations th
examples of a ‘god’ (who is present outside of the world)
communicating with us. The fact that religious
experiences cannot be verified and are ineffable is also
problematic from a scientific point of view as the discipline
of science states that we must have evidence for
something before we accept it as true.

V S Ramachandran is a neurologist wh

patients WES in skin resnstance essentially measuring
how much they sweated when they looked at different
types of imagery.
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Ramachandran was surprised when sufferers of temporal lobe epilepsy experie
resistance when shown religious imagery — much greater than the changes in th
concluded that temporal lobe epilepsy sufferers are more prone to religious an
that figures such as St Paul who claim to have had religious experiences could s

However, Ramachandran does not think that his work shows that religious expe
5

people with temporal lobe epilepsy are more susceptibl ch experiences —

brains work makes them more open to receivir ation from God.

“The science of neurotheolo
inspired or the resul
develonzd s

d that it is too simplistic to see

' zanmg What it shows is that for so
s that help us to believe in God. Remarkably
rorains have developed, we will go on believing.” (Ram.

Michael Persinger's God helmet

Persinger is a scientist who created a helmet which passes electromagnetic
energy to subjects’ temporal lobes. Those who have worn the helmet have
reported feeling a presence with them, feeling peaceful, humble and/or joyous
and feeling at one with the world — sensations which are also reported by those
who have religious experiences. Persinger conducted the experiment on a
Buddhist monk and a Christian nun and they both had an experience which gav
them a similar feeling to experiences felt during their meditation. Persinger
believes that this proves that religious experiences are not genuine experiences
of God, they are caused by temporal lobe epilepsy.

Physiological explanatio
Many accounts of r Xperiences com
or example, religious
ligious experiences. They

test carried out on theology students in 19
meditation found that drugs significantly inc
experience. Half were given a drug and half
reported religious experiences from the stud

Psychological explanations
Father of psychoanalysis, Sigmund Freud argued that religious experiences are
reactions to a hostile world. Humans feel helpless because they cannot
control things such as natural disasters and so seek a father figure who will
protect them. They create God to satisfy their need for a protecting father
figure. As God is not real, he cannot be experienced and, therefore, religious
experiences are illusions. For example, Freud said that if someone has a
mystical experience of being on the cross with Christ, it is a projection of their
beliefs about suffering, helplessness, salvation, hope and their,desire to be
reunited with their parents. |

es down to mental illness,
hey also argue that religious
1 people of particular personality types.

Other psychologists have put religi
sexual frustrations, adolescen
experiences are mo
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Religious responses to challenges

Responses to the challenge of verification

¢ Believers might argue that it is obvious that religious experiences cannot b
occasions when God has chosen to reveal himself to an individual or small
humanity with a message without revealing his existence (and thus withou

+ It may well be that religious experiences fail to convinca iceptics of God’s
meaningful for those who have such experie ; unts of religiou
spirit’ (Otto) in others, allowing them t¢

¢ James would argue that religi 3

i

-o.course people will interpret experiences in a way which
Stace ai¥§ hat introvertive mystical experiences are all the same but ar
of different cultures and religions.

¢ Otto would agree that the limitations of human language cause problems
‘wholly other’ into words. No words are adequate when trying to explain
only thing we can do is use the words available to us and we must try to e
from religious experience as this may ‘awaken the spirit’ in others, allowin
understanding of, and connection with, God.

Responses to the challenges of science

¢ Swinburne countered scientific challenges to religious experiences. Scient
evidence to support belief that a religious experience has taken place, but
everywhere and so it is perfectly plausible that religious experiences take
prove that an experience has taken place, but up to the sceptic to prove th
prove that religious experiences do not take place. “

¢ Swinburne also argues that the fact that some
temporal lobe epilepsy does not mea;
which exists on religious e

health concerns.

/ ses<an be explained
. ences are invalid. Given
unlikely that all of them can be expl
only one experience is shown to be genuine,
t easier to communicate with humans who have
‘faulty minds’ might be easier for God to communicate

To reach his conclusion that evidence for the occurrence of religious experienc
Swinburne used the Principle of Credulity and the Principle of Testimony.

Principle of Credulity — | should believe that God exists if | have an experience
to judge if your experience is one of God or not.

‘If it seems to a subject that x is present, then probably x is present.” (Sw

Swinburne believed that we should accept events which happen to us, unless w
do not trust that what we perceive is probably true, then we will be sceptical a
through the senses. Therefore, religious experiences of God should be believe
provide evidence that an experience is false.

The Principle of Testimony — | should believe that G

gbod grounds to believe

‘In the absence of ... positive evid
ence of God.")

experiences.” (Swinb

Swinburne statas th e to believe people when they say that the

about their experiences, but suggests that it is up to the disbeliever to provide
experience should be rejected rather than for the believer to show that it is tru

Swinburne feels that together, the Principle of Credulity and the Principle of Te
large amount of religious experiences reported go some way towards proving t
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The influence of religious experiences and their value for religious faith

Religious experiences have been very influential as the religious experiences of
for the origin of religious traditions and their development. For example, Muha
Jibril were later written down to form the Qur’an, the holy book of Islam, Mose
Sinai gave the Ten Commandments which form the basis of the religious laws of
and have also influenced the legal system and, as we hav "jady seen, St Paul
road to Damascus led to the spread of Christianity
religious experience, such an experience i< si =t fi. > it may lead them to fai
existing faith by giving them a deez _aiding of God.

really have any value for those who do not h
not verify such experiences, can we know that they are
: into words, they will struggle due to the ineffable nature of s
limitations of human language, so it is unlikely that we will understand them. A
alternative explanations for apparent religious experiences. There are similariti
and temporal lobe epileptic seizures and they may also be the result of drugs. |
may have value if they cause a person to change their lives in a positive way an
not really allow anyone other than the subject of the experience itself to gain a

Activities

1. Create a mind map giving details on the three types of religious experien
numinous experiences and mystical experiences.

2. Take it further — challenge yourself by reading around these arguments.
Thompson Teach Yourself Philosophy of Religion and Peter Cole Religious
challenge, try Richard Swinburne The Existence of God, Rudalf Otto The |
The Varieties of Religious Experience. sl

3.  Write a paragraph explaining wheth ‘ mk the religious resp
work. Do the same for the scies
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Ouick quiz: religious experience

1. What are the three types of vision experiences?

o Damascus.

2. Briefly, explain what happened to St Paul .

3. Whata iam James’ four characteristics of a mystical experience?

4.

5.
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ANSWERS TO QUICK QUIZ

Design argument

1.

It is arrived at through examining the world as it appears to us through our se
argument is that it fits in with a modern scientific mindsei: 1d is not reliant u

order to show that

Paley makes an analogy between a watch :
have a worldmaker.

the watch had a watchmaker and so

The uniqueness of the uniy

¢ Kant - it appeals to our common sense

¢ The science of the time (such as Newton’s laws of physics and motion) ap
¢ It'sinductive and so leads to a highly probable conclusion

¢  The principle of similar effects have similar causes seems reasonable

It may help them to understand why other people believe in God.

Cosmological argument

The third way of contingency and necessity.

Everything which exists in the world is dependent upon something else for its
cannot regress infinitely (go back forever); therefore, there must be a necessa
else for its existence, which began the existence of everything else - God.

itis clear that t
.ause. The univers

The cosmological argument involves a fallacy of comp
cause just because the things within the universe.»

The universe is too complex to just bhe, ere must be an explanat

rather than nothing.

This argument is a priori and deductive - it uses our logic and reasoning to m
to the claim that he must exist. In contrast, the design argument is a posterior
of order and purpose in the world to lead us to the likely conclusion that God

Gaunilo argues that the fact that we have an idea of something perfect, like an
in reality. In the same way, the fact that we have an idea of a perfect being. Go
exists in reality.

We cannot move from our idea of something to a claim that it actually exists.
Existence is not a predicate and, therefore, cannot be part of the definition of God

Evil and suffering

Evil exists, God is all-powerful, God is all good.

The intensity, distribution and duratio
to suggest that God does not exis

(tering experienced throug

If evil doesn’t actuall; ance, but is just a lacking in goodness, th
ansSwWerec e oc ertul and all-good as evil doesn’t exist as a ‘thing’.

ts as humans progress through their journey from human anim
“some things wrong on their journey, resulting in moral evil.
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5. Two from:

¢ God remains all-powerful and all-good - evil exists because God wants to
make good moral choices so that we can grow and develop.

¢ Itseems reasonable that we have to live in a world in which our choices h
result in evil and suffering.

¢ Itmakes sense that God can only do what is logically possible and so cann
choose good.

¢ Itseems likely that we need real situations of exi!
as compassion.

i

6. Process theology argues that Go
enocugh to do so.

: d as he is not all-powerful.
eé that good will triumph in the end.
» be morally reckless in creating a world which he knew he woul

Religious experience

1. Intellectual, corporeal and imaginary.

2. StPaul (then Saul) was on the way to Damascus to put Christians to death whe
temporarily blinded him and heard the voice of Jesus asking ‘why do you perse
Christianity and became incredibly influential to the religion.

Ineffability, noetic quality, transiency and passivity.
4.  The experience may have been caused by drugs or the experience may be the resu

Religious experiences cannot be checked or verified and thus are incredibly di
relate to - some may, therefore, argue that accounts of religious experiences ar
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