Religion and Ethics
Course Companion

for A Level Year 2 OCR Religious Studies
(Component 2)

q POD

zigzageducation.co.u
11342 8

Publish your own work... Write to a brief.. |
Register at publishmenow.co.uk

[ “H Follow us on Twitter @ZigZagRS

Photocopiable/digital resources may only be copied by the purchasing institution on a single site and for their own use



Contents

Product Support from ZigZag EAUCAtION .....ceeuiiiiiiiiiiiiiiiiiiiisiiiississiiisissinsssssssinsssssssssesssssssssssssssssssssssssssssassssssssses i
Terms and CoNAItioNS Of USE ....ciiiiieeiiiiisiiiiiiieisiiisisiiiissessiisiisiisssesissssisssssssssiisssstesssssssssssssssssssssasssssssssssssssnnasssns iii
TeaCher’s INtrOdUCEION.....ccueeiiiiiiiiiiiiss st ssssr st ssssssssssasssssssassssssssssssssssssssssssssnsssnssssssssssssssssnssnsssnnsnnases 1
KEY TIMINOIOZY. . iieeiiiieiiiiiiiiiieiriiisieiseiiiesssiissstisssssssssssssssssssssssssssssstssssrsssstsssssssssssssssssssssssssssssssssnsssssssssassssnssssnnsnns 2
Ethical LangUage: IMEta-@TNICS . .ci i iiiee ittt ettt ettt ettt e et e e e e e e e s e aaaee e eestteeeeasteeeesasaeeaennnnesenasteaessasaes 2
SIBNIFICANT IAEAS: CONSTIBNCE ... ittt ettt ettt e ettt e bt e e bt e et e e e abe e b beeeabbeesueeesbeeaaseeaabbeesabbesaaseesabeeeabeansbeeans 3
Developments in Ethical Thought: SeXUAl ELhiCS......uuiiiiiiiiiiiiieier et e s e re e e e s s sasbbeaeeaeeas 4
4: Ethical Language: Meta-ethiCs.....cciiiiiiiiiiiiiiiiiiiiniiiiiiis s ississssisasssssssssiissssssssssssasssssssssssssssssssssssssssssssnssssses 5
BasSiC METa-E1hiCal CONCEPLS. ... ei ettt ettt ettt e e bt e et e e s a bt e et be e sabee s be e e abeeeasbeesbbeeeabeeesaseenabeeeanes 6
5: Significant 1deas: CONSCIENCE....cuuuuiiiiieeiieiriaeeerireserieenseesenssaeesenassssrennssssssnssssesnnsssssrennssssssnssssssnnsssssesnnsssssnnsnsssnnnes 27
(0e] Tyl T T o Lol =T T o I o ToI =1 TS 28
6: Developments in Ethical Thought: SeXual EThiCS .....ccccciiiiiiiiiiiiiiiiiiiimiiiiiniisiiisiimsissssisssmsssssssssssssses 42
Premarital and EXtramarital SEX ....cuuueeoueeeei ittt sttt rt e s et e s e e s b et e s et be e e e he b e e e s aneee e ebree e e nnaeeean 43
HOMOSEXUAITLY wvveeiriiiiies ittt ettt ce et ettt e e ettt e e s bt b e s saaabe e e e easbeeeeasbebeesaabeeeeeasbeeeesbabeesaasbneeeeasbeeesnnssaeeeas 48
APPIIEA SEXUAI ELNTCS c.neiiiet ittt ettt ee e s sette e eeeat e e eeatatessasateeeeestseeaesstaaesssseeseannsseesesntasessasseesennsssessnsnsen 51
ANSWELS 10 TASKS ..uuiiiiiiiiiiiiiiiiiiiiiiiisiissiirisiiissaiiesisssssssssssssssisssssssssssssssssssssssrsssssssssssssssessssssssssnssssssssssssssssssssassnssns 55
ANSWErS t0 QUICK QUIZZES .uuuuuiiieruuiiiiruusisiireesiiiereisiirasssstrrsssstrrrrasstisasssstrrsssssisessssstssssssssrrsssstsssssssssssssssssensnsssssssnssns 56



Teacher’s Introduction

This course companion is written for the OCR A Level Year 2 Religion and Ethics part of the specification and is
designed to offer students a comprehensive introduction to the material within that academic course. The sections
and topics therefore mirror OCR’s specification headings, and every care has been taken not only to help students to
understand the key concepts and ideas within the course, but also to sharpen their critical thinking skills.

Alongside core written content there are also a number of other features to help students with their learning and
revision. Self-guided and group activities are included throughout the writing to better engage students with the
material, and | have also provided glossaries, textual references, and information on key thinkers where
appropriate.

| hope you enjoy working through this resource and it benefits both you and your students throughout the
academic year.

January 2022
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Meta-ethics

A branch of philosophy that looks at the nature, form
moral statements).

Normative Ethics

A branch of philosoph
follow and hoys

Applied Ethics

nosophy that looks at the application o
mmas and issues.

The view that there are objective moral facts that exi
beliefs or feelings.

Moral Universalism

The view that the truth of moral facts applies to any n
culture, background or context.

Moral Relativism

The view that the truth of moral facts is relative to the
of a moral agent.

Moral Nihilism

The view that there is no such thing as moral value an:
the moral worth of any action. .

Ethical Subjectivism

The view that moral truths are subject to or depende

Divine Command

The view that what is good is equivalent to what God -

Fal@
EquiVL - 'i

Theary
Euthyphro Dilemma | A philosophical proble
X The vi roperties are simply natural pro
Naturalism : n be reduced down to a natural, descrip

1 error of reasoning that occurs when a person hold
within an argument to possess one meaning, when in
meanings.

Is-Ought Problem

A philosophical problem that asks how one can move
prescriptive statements without a leap or an error in

Naturalistic Fallacy

A philosophical problem introduced by G E Moore, w
explain the property of goodness in terms of natural €

Open Question
Argument

An argument put forward by G E Moore which attemp«i‘é
to meaningfully reduce the property of goodness into:;

Non-naturalism

The view that goodness is a non-natural property.

Intuitionism

The view that what is goo own through use‘

Prima Facie Duties

Aterm WD Jescribe basic, self-evident

se of one’s intuition.

ognitivist meta-ethical view which holds that e
sub}ectxve statements of approval or disapproval. :

Logical Pasitivism

An empiricist movement which developed the verific
whether statements could be regarded as cognitively

Verification Principle

A principle that holds a statement is only cognitively r
be true or false analytically or through sense experiens:
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Conscience

Natural Law

Practica Ratio

umas’ term for conscience, a neutral, God-given raféé

human beings to practically determine moral guidan

Syndé'ﬁéhs‘:i\:s

For Aquinas, is the innate ability of the human mind

Vincible lgnorance

Ignorance of a situation or dilemma that could be ov 5

one’s reason.

Invincible lgnorance

Ignorance of a situation or dilemma that could not h
proper use of one’s reason.

A mild mental illness that often involves symptoms s

Neuraosis does not cause a proper loss of contact with reality.
E The organised rational mind, which mediates betwe
go socialised values of the superego.
A moral voice or conscience that reflects the interna
Superego

ideals taught to us by ou

rental and cultura

A disorganised

sud’s framework for how human beings develop t
focused on the development and growing role of the

Libida

The sexual drive or life force that Freud identifies as
and much of human behaviour.

Defence Mechanisms

For Freud, the various ways human beings rationalis
with the id.

The process by which human beings gradually come te:

Internalisation from external sources as part of their internal mind.
Repressiun For Freud, the various ways the ego pushes down th
Death drive An innate urge towards death and nothingness, pres

Authoritarian For Fromm, the as nstience governed
Conscience punishments wfigures.

Humanistic ne aspects of the conscience governed
Consz egrity and flourishing.
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DEVELOPMENTS IN ETHICAL T

SEXUAL ETHICS

Heterosexuality

Sexual attraction or behaviou en individuals of

Homasexuality

siour between individuals of

Marcig

3 eligious union between two people that of
dnd personal significance. =

Premarifal Sex

Sex or a sexual relationship that occurs priortoone b

Extramarital Sex

Sex or a sexual relationship that occurs outside of one:
involve one’s marital partner. Also known as adultery::

Two people living together who are unmarried, and ui

Cohabitation relationship. -

g i Special Christian ceremonies or rituals which are thous:

dcramen towards human beings.
Fidelit Faithfulness and loyalty to another person, particular

ety romantic context. .

. A virtue that typically involves avoidance of extramaria%?

Ehastlty sexual intercourse. 55

Celibacy

Secularisat_iun

cular, separating social/political concerns frors

a9
S Sy
Harm (g5

A principle put forward by Mill which holds that the ae
should only be limited or restricted where such a limity

Natural Law

A system of normative ethics which holds that moral
discovered through observation and reasoning upon

Situation Ethics

A system of normative ethics put forward by Joseph F
right action is the one which demonstrates the greate

Kantian Ethics

A system of normative ethics credited to Immanuel K
action is one that can be meaningfully conceptualised
imperative. -

Utilitarianism

A system of normative ethics which holds that the rig :
balance generates the greatest utility from its conseq
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What you will learn in this section:

The philosophical discussion around the nature of ethics and other meta-ethical
The philosophical position of naturalism, whether e

The stre™gths and weaknesses of each of the above positions and which aligs
or intuitive understanding of ethics.
® The debate around the meaning of the terms ‘good’ and ‘bad’, and whetheréf

primary focus of meta-ethical analysis. -

Starter Activity:

Pick one of the normative ethical theories you studied in Year 1. What does it
ethically true in this theory and what implications do you think this has when t
morality? Write down a few notes and compare them with your studies throu

Key Thinker

Name G E Moore

Born 1873

Died 1958

Key text Principia Ethi

Why are they Moore twentieth-century philosophy, par

important el t naturalism paved the way for many realist an
Tinue to be discussed today.

Did you know"

Moore has his own paradox named after him, which draws
assert truth and disbelief at the same time, such as ‘it is snol
snowing’.

Key Thinker \

Name Al Ayer

Born 1910

Died 1989

Key text Language, Truth, and Logic (1936) :

Why are they Ayer was one of the chief thinkers behind the logical p05|t|V|s~§

. future empiricist philosophers and grea’dy influencing the phig

important? =
relationship between philosophy 5 d metaphysics.
Ayer was heavily involved in cal act|V|ty, supps

Did you know? campatgmng againstg -
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Introduction: What is Meta-ethics?

Throughout your Year 1 studies, you will have primarily focused on both normat
The former is concerned with the moral principles we ought to or should follow,
with applying these moral principles to real-world ethical dilemmas and situatio
there are broader questions about what ethics is. Are moral prmmples objective

nature? Or perhaps are they even just misleadin
around the philosophical discipline of meta..*'

SV o Fonly really came to the fore in the twentieth century, when m
the assumpttons behind the study of normative ethics. Most importantly, the d
Western world raised the problem of what philosophical foundation ethics migh
there isn’t a deity to guarantee the goodness of certain actions and the badness
really correspond to truths about how we ought to act? Maybe human beings h
that moral principles held any truth or meaning at all.

Yet, at the same time, the increased emphasis on meta-ethics has been controv
principles really matter compared to ensuring that human beings live good lives
should hold normative ethics is a distracting philosophical question, compared t
implications of our moral beliefs. But to ignore meta-ethics perhaps also imperi
For if our moral principles turn out to be erroneous or simply a matter of emotic
supposed to trust them when applying them to ethical diltemmas? It may be tha

Approachin : most basic meta-ethical questions is not an easy task. In
meta-ethics Warily relies on a nuanced analysis of ethical language. The basi
we talk about ethics and how we develop moral principles, we can arrive at a de
ethics is altogether. It is this idea which highlights why meta-ethics is seen to be
of ethics is to some degree incomprehensible, or maybe our ethical language isn}
truths. Yet, this idea is what meta-ethics needs to get going in the first place!

So, what are the basic meta-ethical concepts we will refer to throughout this secti
introduce, and at first they might seem a tad confusing. However, as we progress,éé
clearer as we analyse them in conjunction with normative ethical systems. Morec:
internal issues, which can help highlight the various incoherencies and philosophi

To begin with, let’s contrast two opposing approaches tha
[}

-evaluable, and s

. re not truth-evaluak:

These two POt : efore, are claims about the nature of ethical Iar
' S that are either true or faise if I made the claim ‘murder i

factual sta‘cemen’c that we might use to describe the world, such as ‘tigers have stri

However, non-cognitivists present a slightly more confusing and nuanced positi
statements do not express facts and cannot be described as true or false. Thus, &

Course Companion for A Level Year 2 OCR RS: Component 2: Religion and Ethics Page 6
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wrong’, what | am really doing is expressing a subjective opinion about murder
true or false because it does not describe anything in reality, like a statement sug¢
are different versions of non-cognitivism, the most well-known of which is emotz
study later in this section. For emotivists, all ethical statements are reflective o
states of approval or disapproval, not truth-evaluable facts about the world. W
one is actually saying something like ‘I feel that murder is wrong’ or ‘| disapprové
The second important distinction concerns whether th al moral facts or:}
e Moral realism - This is the view that moral j is réfer to mind-indeps

the world.
*  Moral anti-realism, as tha

independent fact

5ts, is the view that moral judgemenfé
es of the world. -

ction can appear very similar to the cognitivism distinct:
lot of overla Ga®® *st cognitivists about ethical language are realists. If ethical sta:
is because thelr status as true or false can easily be assessed by looking at feat
are some cognitivists who are also anti-realist. Most notably, the philosopher J L
of error theory about ethics, which holds that moral statements are truth-evalua

Yet, it is most common for moral anti-realists to be non-cognitivists. For if ethicg
not truth-evaluable, they are generally unlikely to correspond to mind-independ;
Nevertheless, the difference between these terms is important to note and it is &
cognitivists are always realists and that non-cognitivists are always anti-realists.

Finally, let’s note some other key concepts that you may well run into during you
will often cross over into debates about cognitivism and realism, as depending o
these ideas often follow on from more basic arguments about the nature of mor;

Moral absolutism — This is the view that all actio
and states that ‘murder is wrong’, this
good a particular act of murde
nature, whereas utili

i ally either right
rder is intrinsically wrong r:
aitO produce, Kantian ethics is genera
e absolutist depending on the kind of act o

",1 This is the view that ethical principles (or a particular syste:
regardless o™ individual’s culture, nationality or characteristics. Thus, the stat:
always true for any individual, irrespective of their distinguishing features. No
absolutist, then one is necessarily a moral universalist. However, there are some
universalism is right, even if moral absolutism is wrong. For example, if one adhg
utilitarianism, it can be argued that all human beings should follow the principl :
intrinsically right or wrong based on this principle.

Moral relativism — This is the view that ethical principles do not apply universally
individual’s culture, nationality, or other distinguishing characteristics. Despite
unattractive meta-ethical position to hold, there are plenty of philosophers wh
a variety of normative ethical systems. For instance, Alasdair Macintyre proposé

Discussion Activity: .
What meta-ethical position would you tend towards holding? Realist or anti-ré
cognitivist? Universalist or relativist? Discuss in small pairs or groups.

Course Companion for A Level Year 2 OCR RS: Component 2: Religion and Ethics Page 7 ¢
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Naturalism

The first meta-ethical position we will study (and arguably the best starting poini
naturalism. It is one of the most common meta-ethical positions and underwrite
many different secular ethical theories, including utilitarianism. For naturalism
cognitivist position. It is the view that what is right and wrong can be discoverec
through analysing or reasoning upon the natural world and an nature.
Importantly, this means that terms such as good' ' i be reduced to
descriptions of natural properties. Whe : Zalim such as ‘murderis &
wrong’, we can change around t this claim to express it using ordis
descriptive language that veryday lives.

Naturalism w SHEras quite an attractive meta-ethical theory for this reaso
could detail s right or wrong with reference to an agreed upon set of obsei:
everyday expertence? While it will inevitably lead to debate about the right kind
means that moral disagreements are potentially resolvable, so long as we’re all &
understanding of the natural world. Thus, moral statements cease to be strange
similar to any other statement we might make about the world.

But how does this work? As we’ve seen in Year 1, moral statements are inheren
statements about what ought to happen in a particular situation or context. Yet::
express such an ‘ought’ and simply attempt to assert what is the case. So, if natt
there be a good reason to believe that prescriptive statements can be turned int;
there must be a reliable process for doing so. In other words, we can reasonably
based on certain facts about the world. This means that naturalists typically havi:
argument or foundation for their particular system of ethics. -

These foundations vary from philosopher to philosoph
classic example of a naturalistic ethical theo
descriptions and calculations of plea
other hand, contends that mo:
character that comp i

Aorat statements can

E

one can also Tncrease our moral knowledge.

The Advantages of Ethical Naturalism

So, we’ve seen the basic advantages to ethical naturalism in that moral statemet
descriptive facts. Many naturalists, as a result, hold that naturalism can provid
moral realism. For not only are moral statements understandable as cognitive
statements can easily be checked according to their relationship to the observab
a good idea about how moral progress might occur as human beings develop a g
moral statements are true and what are false as history progresses. Our develoﬁ
both the natural world and human nature may well lead us to greater ethical k

alism but it chim
n scientific perspe
o'what is ethically right ar;
s with moral universalism. For i
cteristic that human beings all possess :

This undoubtedly is a simplified and optimistic view abou
about morality today. Do we not often reckon thag:ad
human behaviour, provides us with deeps
a position, it may be that naturaliz:i.
statements is some sha

It may be thus that naturalism supports a wide variety of different meta-ethical stan;
be cognitive in nature. Moreover, even if we are forced to adopt a naturalistic mora
advantages of ethical naturalism are still present. Moral statements are not some st
instead are like any other kind of descriptive language we employ when talking abou

Course Companion for A Level Year 2 OCR RS: Component 2: Religion and Ethics Page 8 ¢
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Naturalism and Utilitarianism

For an easy example of how naturalism functions in practice, we can look at utili
Year 1. As you should know, utilitarianism is a normative ethical theory that in it
right action is the one that produces the greatest amount of utility for the great
therefore, is that each person throughout their lives should seek to maximise ut
utilitarian philosophers such as Jeremy Bentham and John Stuart Mill was equiv

wrong’, | wouid‘be effectively saying that ‘murder results in decreased happines
equivalent to what maximises happiness, when one is saying something is good,
something increases happiness. Simply put, the terms ‘happiness’ and ‘good’ in
synonymous; they can be exchanged with each other without any loss of meani

Now there certainly are different ways of calculating pleasure in utilitarianism a
about whether what is good can be reduced to what is pleasurable or painful. B
provide a meta-ethical argument for their naturalism that at heart roughly takes3
1. All human beings desire happiness.
2. What is happiness for human beings is, therefore, what is good for human &
3. One therefore ought to act so as to produce the greatest amount of happin

Now, obviously this is a simplified version and we shall look at.Mill's more comp
for utility soon. But what is key to note is how utilita

principle of utmty, succinctly put forward by Mill in his well-known text Utilitari

Utility, or the Greatest Happiness Principle, holds that actions are right in proport
to promote happiness, wrong as they tend to produce the reverse of happiness. B:
and the absence of pain; by unhappiness is intended pain, and the privation of ple

Yet Mill did not simply wish to assume the truth of this principle based on basic
call ‘human nature’. Instead he offered a ‘proof’ of utilitarianism, which can be
Each person, in so far as he believes it is attainable, desires his own happines
Since people desire their own happiness, for each person it is a good to the
Therefore, general happiness is a good to the aggregate of all persons.
Happiness is the only good end of human condu
Therefore, what is good is what promotes t

AR o

happmess for the gr

‘ ome a matter of debate in the n
sg'that people desire happiness to saying t
! ppiness the same as holding that people ough
ré their happiness is arguably not the same thing as happ
see, it may A+ Mill is making an unwarranted leap from a descriptive claim
happiness to a .prescnptwe claim that people ought to desire their own happine
won’t cover in much detail (but still worth noting), is the move from premise 2 t
that people ought to desire their own happiness, does this mean that they shou
human beings? What Mill may only show is that people should pursue what ma
anyone else’s.

There are two key premises to n
premise 2. Here Mill ju

e
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Mill’s proof thus is a useful case study in examining some of the early pitfalls fac
certainly appealing to believe that moral statements can be reduced to natural
performing such a reduction is far from simple, and, as we shall analyse in the n
some difficult philosophical problems which any naturalist might struggle to ove

Task:
In your own time, research another example of a natural
ethical view attempt to prove that its respective
Write down a few notes and assess the &%

ical theory such
iiierdies or laws can be
ght of the criticisms we

The Problems wnth Na

philosopheré’é’u‘ch as G E Moore have argued that Mill is committing the fallacy
person holds a particular term or word within an argument to possess one mean
multiple meanings. In this case, Mill is potentially guilty of the fallacy of equivoc
people desire’ is the same thing as ‘desirable’. But why is this a proper philosop
this connection from observations of human behaviour? Well, we can dig into t
analysing a long-standing question hanging over naturalism, often termed the is

The Is-Ought Problem

The is—ought problem is a meta-ethical issue originally outlined by David Hume i
Nature (1739). There he describes it as such:

In every system of morality, which | have hitherto met with, | have always remar
that the guthor proceeds for some time in the ordinary way of reasonmg, and
establishes the being of a God or makes observatzans concerring human affairs;

(A Treatise o7 iman Nature Bk 1l Pt | Section 1 — emphasis own)

In short, Hume notes that there is a gap of sorts between sentences which desc

the world and those which prescribe action. For why does any fact about the w
necessarily impel us to act in a certain way? The fact that cats enjoy having thei
stroked gives no reason for me to argue that people ought to stroke their fur. T
if we attempt to move from descriptive facts about the world to prescriptive
statements about what we ought to do, we are making an unwarranted philosop?5
leap. Mill has no philosophical justification for connecting our desire for happine
the idea that we ought to desire our happiness. We maybe ought to be desiring

me is correct, the
le from descript

The potential ramifications of this gap can easily be seen. h‘ H
a flawed premise: the belief prescriptive statements
then naturalism as a meta-ethical position fai
possibility of such a cognitive position
ever be reduced to natural
closer to expressmns of

Course Companion for A Level Year 2 OCR RS: Component 2: Religion and Ethics Page 10
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The Naturalistic Fallacy

The naturalistic fallacy is often viewed as an extension of the is—ought problem
by Hume and is most associated with the work of G E Moore, who criticised one
fundamental beliefs of naturalists: the notion that moral properties can be

meaningfully reduced down to natural properties. In fact, what Moore claimed
any such reduction commits a fallacy in reasoning, similar to the original proble
pointed out in premise 2 of Mill's proof of utilitarianism

sirough what we called the
e but devastating objectionto
iiitarianism which sought to equate what s

Moore sought to demonstrate this fall
question argument. This he view
naturalistic ethical theo i
with properiiais

The form of \ ‘.».open question argument is simple but can be a little difficult to
based on the semantics of moral fanguage. The way we use terms such as ‘gooc
appear to possess, shows that they cannot be directly reduced to natural prope
present the summarised form of Moore’s argument followed by its application t
1. If ‘X is equivalent to ‘good’, then asking ‘is it true that x is good?’ is meanin
2. Asking ‘is it true that x is good?’ is not meaningless.

3. Therefore, x is not equivalent to good.

Let’s delve into this a little further. Now, hopefully you recall that if naturalism is ri
and bad with talk of natural properties. In the case of utilitarianism, this might rep
happiness, such that we could easily make the claim that ‘happiness is equivalent t
correct, we could reasonably replace every instance of the term ‘good’ with corres
any loss of meaning. As we stated before in the pravious part on utilitarianism, go

happiness i d, the two things are conceptually different and can’t be e

Thus we arrive at the core of the naturalistic fallacy; just because we can attribu
‘good’ to the same things, this does not mean they actually attribute the same q
highlight through his open question argument is that any attempt to equate mo
properties is bound to fail, as the ability to ask open questions about this equati
these properties are still different. If we asked the question, ‘is it true that virtu
money is good?’, we would arrive at the very same problems. For Moore, the te
properly reduced to any particular natural property or set of natural properties. ::

Hopefully, now you can see meta-ethical discussion truly in action. In the introd

way meta-ethics proceeds is by analysing ethical language, in the belief that suc
truths about what ethics is. Moore here, through his open question argument, b
analysis, arguing that if we look at the concept of good, w thatitis in a dee
comparison to other non-moral properties.

For the moment, though, let’s su inal example of utilitarianism b
argument we presented
1. j ood then askmg is it true that happlness is gax

3. X v ppiness is not equivalent to good.

Can you see any issues here? If Moore is correct it does appear to be a serious s
Nonetheless, Moore’s analysis did not spell the end for naturalism, and in the firg
explore some responses to both the is—ought problem and the naturalistic fallaci;
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Defending Naturalism

Despite the forcefulness of Hume and Moore’s arguments, naturalism continue
position. But why is this the case when there does seem to be some kind of fun
descriptive and prescriptive statements about the world? Shouldn’t this give u
differently? Well, for naturalists, there are a few ways of responding to such g
what?’ The linguistic differences between an ‘is’ and an ‘ou are just linguist
highlight that our notion of good has some speci
knots if we try to logically analyse our ethtr' :

sutline the relationship between descrip
As'we shall note, Moore’s open question argumen
‘good’ and scussing a notion of ‘goodness’ really the only defining
characterise¥\ ,,.-~ihtcal behaviour in far more complex ways, whether it be talki
moral prmcrples We don’t simply just talk about things being good or bad in an
Moore has missed an essential element of ethical language in just focusingon g

Another strategy, howev
little more copget::

The Problems with the Open Question Argument

Take a look back at the original summary of Moore’s open question argument o
The key element of his analysis centres on the idea of ‘meaningfulness’. More ir;
terms are equivalent, any analysis is meaningless. But why is this assumption p
Moore’s argument here rests on the more precise belief that analytic equivale

Analytic statements, as you may well be aware, are those which are regarded t
meaning of the terms involved. Thus, for Moore, if happiness and good are equ
meaning, then we should effectively know what is good by al=o knowing what h

true that {2 4"’2"}'}5 equwaient to {1 + 3)?’, this seems to fit Moore’s definition of
would hesitate to call it so. What this seems to show is that analytic equivalen
to what is meaningful. It may be that happiness could be analytically equivalen
their equivalency still be meaningful.

What this example addresses is that the appeal of Moore’s argument rests on

analysis’. For the assumption about analytic equivalency Moore makes effectiv
definition of concept will appear meaningless, for the definition effectively bec
a strange way to think. Certainly, if good is defined simply as one other concep
guestion argument seems to retain some force, but if we define good as a com
be strange to regard such a definition as equally meaningles
that complex definitions of other terms are meaningle

e"&erman philosopher and lo
rEt aspects of a term’s meaning: its se
erm refers while its sense is the way that t
distinction ¢ , ause there is a difference between the sense of a te
use it in ourgee Jay language) and the thing or things to which that term refe
‘H,0 and ‘water. Both have a different sense; one is the scientific term for the
‘water’ itself is a colloquial term used to describe a material we commonly obse
also have the same reference; they refer to the same thing.

Let’s look at this problem from anothes
important distinction betwee
reference is the obje_

Course Companion for A Level Year 2 OCR RS: Component 2: Religion and Ethics Page 1
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Why is this important? Well, despite these two terms being equivalent as to wh
substituted into Moore’s open question argument. Thus, if we ask the question
doesn’t exactly seem to be a closed question despite the two terms fundamenta
That is because the equivalency claim ‘H.0 is water’ is not analytically known. Ir::
equivalency through empirical investigation (a posteriori). But of course, once it}
impossible to claim these two terms aren’t equivalent, for they refer to the sam

through a posteriori means
world it may be possibl

argument isri®ex uxte as dec:sxve as he makes it out to be. The idea that good co
posteriori identity claim in the same manner as ‘H,0 is water’.

Overcoming the Is-Ought Problem

So, we’ve seen how there are grounds to criticise Moore’s framing of the open g
may be possible that we can discover what good means through a posteriori ob
This may be a good fit for the naturalist who wishes to show how moral propert
properties, but it doesn’t tell us how the is—ought gap arises in the first place an
statements can in practice be translated or connected to prescriptive statement
strategy outlined in the beginning of this section and think about how we might
nature of ethics beyond how we define things as being good or bad.

Utilitarianism and the Is-0ught Problem

Let’s turn back to utilitarianism for a second. N
utilitarianism as a reference point whey
problem in moving from a desgd

it naturalism. And we noted:

human nature--a"r'xa behaviour, we can easily arrive at an understanding of good t
Why is this important?

Well, a lot falls on how we construe the nature of ethical statements in the first
abstract entities but are real beings that regularly exhibit goal-directed behavio
survival needs or towards more complex activities such as the building of a harm
craft prescriptive statements that are directed towards various goals. As such, i
leap to say that we ought to do actions that move towards completion of this go

Here we can refashion ethical statements in terms of hypotheticals, such that w
agent ‘if person x wishes to achieve goal y, they ought to do action Z’. Oughts, i
special kinds of statement but simply occur whenever we;; ss certain goals.
sturalistic fallacy fu

perhaps attaches too much significance to the notions of good or bad. It may ev
misinterpreted the meaning of good or bad completely! But since utilitarianism i
naturally accommodates hypothetical thinking. We can fashion statements such
maximum utility, they ought to do action 7. Good, therefore, just arises when th
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Virtue and the Is-Ought Problem

Virtue ethics is a normative ethical system that holds that good arises when an i
(working towards positive character traits) and bad arises when an individual acty
towards negative character traits). For its founder, Aristotle, acting virtuously le
conduct, eudaimonia, which is generally translated from Greek to English as flo
conceived end of ethical action than happiness, incorporating.a broader sense ot
achievement. -

.. but it's useful to think abou
2 happiness, virtues are often termed
&nding virtue is the analysis not just of whatis g
5t an individual. So, take, for instance, the character t

You won't have studied virtue ethics
For in contrast to concepts

really explaiﬁ'\)\}‘hat courage is. To properly detail courage we also have to outlin
that effectively provide a foundation for understanding when a person has been:;
this important? Well, the philosopher Philippa Foot argues that to provide a full .
necessary to use both descriptive and prescriptive elements, and it is the combi
makes virtue a thick ethical concept.

The easiest way to understand this idea is through an example. If | state ‘Edith |s
mean that Edith has or displays behaviours that are characteristic of honesty, sug:
words, to assess this sentence, we have to employ descriptive statements that e :
However, since honesty is a virtue in the eyes of many, in stating that Edith is an
naturally asserting that Ellen is of good character or her actions are good, and, t
prescriptive element. Even if we don’t regard honesty as a virtue, it is hard to ig
thick ethical concepts might pose a difficulty for the ls—ouvk oblem. There is
descriptive and prescriptive statements; both are iiour use of the ter;

: rther, we might once again finc |
and for ‘Edith always tells the truth’ and
ttend that such a reduction mispresents what virtue .
_ but the cultivation of moral character that manifests itse!
example, B\ ild well be an honest person but not always tell the truth if it i
situation. Exther way, it may be that Hume’s is—ought problem is an oversimplifi
work. The moral life of human beings does not consist in simply declaring thing
above our descriptions of the world. Rather it is perhaps naturally intertwined i
and behaviours as human beings.

Now, it might be that if we brok
an honest woman’ might i
virtue ethicicig

So, altogether we’ve seen not just how notions of good or bad might have a bro
hypothetical statements or as part of thick ethical concepts, but also how discus
well not be the defining issues when studying ethics. Moore might well have ov
all naturalistic ethical theories were fallacious. But in order to really judge the e
to explore Moore’s own alternative to naturalism, For if there is such difficulty i
natural properties, maybe it is worth exploring the possibilitvshat good is in som
its own? This was the position Moore put forward » analyse it in mo
discussion of intuitionism.

Discussian Antlwty
Do you bely

visfactory answer to the naturalistic fallacy and the
naturalist! -

eories? Discuss in pairs or small groups.
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Intuitionism

In the last section on naturalism, we looked at G E Moore’s open question argu
which sought to show how moral properties such as good could not be meanin
reduced down to natural properties. However, despite our discussion on the

strengths and weaknesses, we didn’t ask the obvious question: what if Moore is
correct? If moral properties aren’t equivalentto a natural rouperty or set of natg

definition o1\t the colour red is. Sure, we can point out the various ways it
potentially explam how it arises, but our understanding of what colour is rests in.
sense perceptions. For while we can perceive the colour red, it is not a real fea
holding that red is strictly the interactions between light waves and our visual s
reductive). The point of this comparison is not to draw an exact analogy but to
appreciate concepts which cannot be reduced to natural properties. Goodness
instances of these non-natural concepts.

But in contrast to the more straightforward naturalist stances we analysed, this
goodness and badness can’t be discovered through analysis of the natural worl
an understanding of what is good or bad, right or wrong? Well, just as the name:
gain knowledge of good and bad through intuition.

The Role of Intuition

But what does talk of intuition here mean? F
When Moore is talking about intuitin
might use the term to descrih.s

using it in the more general se

This still might seem a little strange, and rightly so. As we shall discuss through
clear what intuition is or how it is able to grasp non-natural concepts. Yet, if M
good is simple, non-natural, indefinable and irreducible, then we can’t talk ab
observation or reasoning. There has to be some other human capacity capable
good and bad. But still, what is intuition exactly? Is it a kind of mental state, a
reasoning? It’s at this point those critics of intuitionism often found themselve
the concept of good itself, intuition resists an easy description or definition.

Nevertheless, leaving aside such questions for the moment, we can gain some un
work Principia Ethica, where he does outline the nature of these intuitions, if not
Perhaps the most important idea Moore puts forward i rk is that moral i
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The Character of Intuitionism

Despite the strange character of moral intuitions, G E Moore’s intuitionism is a fi;
of the potential strengths of intuitionism is that it potentially provides an answe
avoiding a non-cognitivist or anti-realist view of ethics. Moreover, it appeals to
of what morality is. Many human beings, including maybe even yourselves, do
beliefs are inherently good or bad, and intuitionism gives a simple explanation f
moral beliefs. It may even explain to a degree ho naturally manife
certain moral principles (e.g. ‘do not murder)) <he pear to be universall

rangeness of intuitionism, there is a lot
&% some kind of basic natural process but think ot
: al qualities of ethical language and reinforces basic '
Rgewout history. Moreover, if all human beings are able to intuit m
intuitionism also potentially supports a strong understanding of moral universal
may well apply to all people. In this sense, it is important to understand the basi:
proposing intuition as a source of ethical beliefs. Even if it is difficult to spell out
intuition, it potentially also provides a solution to some of the lingering meta-et
we’ve noted throughout this section.

As such, if one can overloo
don’t just think nbor

However, not all is as rosy as it seems for the intuitionists. In the next part, we
problems that have plagued intuitionism since its conception.

The Problems with Intuitionism

The first problem we can raise is one noted at the very start of this topic. What

struggle to overcome

G E Moore !  also never gave a full account of what intuition was, often ca
reveals self-e¥9ent truths. The problem is, such a sort of awareness doesn’t rea
the way human beings come to know things. In the case of experience, we can
perceptions, mental states and mental processes. With Moore, we’re pushed ing
requiring some distinct faculty of the mind, which generates such an intuitive aw
this is the case, where is this special faculty located and how does it arise? If we
naturalistic terms, using biological or psychological descriptions, we arguably ris
the nature and location of this special faculty isn’t defined, then intuitionism ap
ethical account of morality.

This problem caused somewhat of a split among those supporting intuitionism.
intuitionists had to be committed to some special faculty of the mind, while ma
undertake this commitment, with some maintaining it w ecessary. Despit
bullet and defined intuition as a kind of psychologi; ‘state or even mora
moral truths can be known through exp 5 ey do not require justis:
are self-evident in the same wa yur other perceptions might be, s

“of regress when we start outlining the nature of in
A id be explicable in terms of brain activity and neural activa:
-ustmguxsh what is an intuitive belief from just a normal belief? :
of brain ac‘uwty, or have we just designated some kinds of belief or states as int
problem facing intuitionists is that if we make our explanations of intuition prec
explaining it away!
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Moral Disagreement

In our list of strengths, we noted how intuitionism may help account for the varié:
different ways societies across human history have overlapped in their moral be
We even noted that intuitionism may support an easy understanding of moral

universalism! But beneath these strengths is also a weakness if we turn the que
around. For if all individuals can intuit self-evident moral t , why do we ar

of intuition, then the intuitionists have to explain {in non-naturalistic terms) no
intuit moral truths but also how this faculty might go wrong. For if intuition prod
how do humans produce contradictory self-evident beliefs? It could be that we ¢
intuiting different moral concepts and beliefs without understanding what intu
intuition in the ‘right’ way.

However, the second part is a more epistemological issue. It asks whether, if int;
truly resolve moral disagreements. For instance, if one person, Smith, claims t
intuition that ‘murder is wrong’ and Jones claims they have a self-evident intuitic
we pick one side or the other? The naturalist may refer to descriptive facts abo
to these claims, but intuitionism cannot do that. Instead, it would have to talk at:
wrong and another’s is right. But as we already know, moral truths are self-evids
So, it appears there is no way of discerning who is right a is wrong.

ialed in a number of diffes:
dance on actions. All they reve:
as, therefore, a consequentialist when it
: that we simply ought to pursue certain self-evide
stice. However, others, such as W D Ross, did believe that intg
ias, which we shall explore later.

This is another difficult issue for intuitionigt
argued that intuitions could not ¢ ‘
concepts we ought to purcuss’
held that inti
beauty, tru
truths and p\ae

Discussion Activity:
Is moral disagreement particularly troubling for intuitionism? Or is it a proble
equally face? Discuss in pairs or small groups.
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Rationality and Simplicity
There are two further issues it is worth exploring when discussing intuitionism.
at knowledge of moral truths if, as the intuitionists suggest, they are non-natur
if both these conditions are correct, then it can be contended that moral truths
you should know, this refers to propositions that can only be known by reason
intuitionists is that they argue that we don’t arrive at moral

easily chime with the intuitionist’s i itive facuity

conclusion is that many empiricists, such a
a priori fac’ relations of ideas, or tautologies. This means they do n
about the wy ..,\_..,nly express things that are true by definition. But this doesn
want from moral truths from an intuitionist perspective. If the empiricists are r
known by intuition) are just abstract ideas which have no bearing on the real w
criticism also ties in with the problem of moral disagreement. For the reasons
disagreements is because their notions of moral truths or facts have no real co
behaviour!

But the other knv. pr:

The second issue we can turn to is similar, but takes a different critical turn. It
thereof, of intuitionism. For we noted at first that intuitionism seems to provid
naturalistic fallacy. But on reflection, once the theory is dug into a bit more, it
number of problems facing intuitionism when it comes to actually precisely des
what a self-evident moral truth might be. We've seen that we can’t easily defin
end up in a bit of a tailspin when it comes to talking about intuitionism in a basi

Why is this important? Well, think about the ease,
instance, really just as simple as intuitioni
morality and how we can develop:
answers to what intuition, .
that one shoies
is necessar
answer the i\

Ot provide an easy way
te? In contrast, intuitionism can;;
I We might even here think about app
entities beyond what is required. In the case of in
ok d completely new faculty, a kind of moral truth and non-
listic fallacy. Could Moore simply not have made a mistake w

This last criticism is not damning but becomes more pressing in light of intuitio
we end this section it is worth exploring a final intuitionist philosopher and, in c
intuitionism’s problems can be tackled from another angle.

Refining Intuitionism

For an alternative viewpoint on intuitionism, we can turn to W D Ross, a conte
forward quite a different version of his meta-ethical system. Ross held that, as
main problems that intuitionism faced was detailing a coherent account of how
solved, particularly when an individual is presented with conflicting moral oblig
had to be some kind of absolute moral principles that car r be broken or s
determines how one decides between different ¢ us, if someone i
when two or more moral principles coul ‘some resolute way of

e efy remove the issue of moral disagreem

such guidance can be given. For one problem wit
92 Sl tlear routes to ethical decision-making. So Ross took a dif
intuition, on'n"émve at what he termed prima facie moral duties. Prima fac

Ross held these kinds of duties to be self-evident and clear to any individual pu

While this possibiﬁty_ d
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So what does Ross propose these prima facie duties are? Well, he never claime
conclusive list but offered seven key examples: fidelity; reparation; gratitude; ju
maleficence; and self-improvement. The idea is that all of these duties incur ob
lives but ultimately are also flexible. As such, certain duties may be sidelined if

higher or more important duty at a particular time. For example, fidelity or trut
order to fulfit the duty of beneficence, in caring for someone’s welfare. Thus Rogy

comes to ethm--"decxsnon making. For ultimately, there still is no external stand
what duties are more important than others, and the flexibility means that one
actions under his system. Nonetheless, it provides an important alternative and
consequentialism and shows how non-naturalism can give rise to a variety of dif
positions.

The Nature of Intuition

A final point we might make concerns the nature of intuition itself. We saw how:
that intuition was a kind of psychological process in the brain. The basic concer
explained in naturalistic terms, it no longer could be termed a non-naturalist ap
victim to the open question argument. However, should we resist this reductio
intuition just be a special neurophysiological process that is able to grasp certain
think of this as the moral centre of the brain, a way that t| gan captures cert
rooted in our ordinary behaviour.

Now, it is potentially true that thi
have still conceded that i

ng does fall victim to the natural
ind of moral sense, versus the more ratio
s'like we do other rational intuitions (e.g. basic ax

te in intuitionism, then we can draw some interesting co
g oted in our conventional understanding of the world. For inst
the way we perce:ve beauty or aesthetics in the world, or even just the way we
Rather than having to draw very abstract comparisons, we can make more conc
intuition (as a moral sense) might be.

The trouble is, however, that we may arrive very far away from what the origina 5

was intended to do. Instead of developing a non-natural way of understanding

the lap of naturalism. But if intuition is understood in this more empiricist sens

problems we analysed in trying to discern exactly what intuition is and how it co
Whether or not this is a viable project, however, is something for you to evaluat
rationalist or empiricist direction of intuitionism fails to develop an effective ans
Moreover, in the next section, we shall analyse a very differe:it theory that arise
naturalistic fallacy: emotivism.

Discussion Activity:
Is intuition snmply too ept to be useful in understanding the natur

escribed? Discuss in pairs or small groups.

Course Companion for A Level Year 2 OCR RS: Component 2: Religion and Ethics Page 19

SRR

s
v
e
\,‘Q-g

-
%\&\ Q\\\\
\\\\}@

\\\\\\\\\\\3

.
’4-/,//

f"///?'

Hg

\N\\\\\N\\\\
T

i
P

&

\\\ﬂ-ﬁ\\\\\

%/

#E
%f

T

2l

"
m\\\\‘%
=
#

TRRRARRRARRRRRE

-

\\\ﬂ-ﬁ\\\\\

%
b

5
%,

%

//7/»9/,;,
b, &

""//////

\\\\\\‘&\\

wt\

]

s
\@

\\\\\\Q\

COPYRIGHT
PROTECTED

'9

Qg

Education




Emaotivism

Throughout this section, we’ve analysed terms such as ‘good’ and ‘bad’ as, in so
While we haven’t assumed that there are specific moral facts, we’ve looked at h¢y
intuitionism often lead to a realist stance on ethics. For if ethical statements are |
thought to be a state of affairs in which certain ethical statements are true. And:
terms, such as ‘good’ or ‘bad’, really do refer to somethi nitively moral.

prob!ems that natura
em and natural:sttc faIIacy Ioom

However, we've also analysed some difficul
bridge For the former both the i

expressing s\ Wither kind of sentiment Wthh due to the quirks of our langua
fact or truth? This is the position of philosophers who identify as non-cognitivis
to explore one of the most prominent non-cognitivist theories: emotivism.

The Philosophical Basis to Emotivism

Cast your mind back to the is—ought problem we outlined earlier in this compan
of David Hume, who identified that prescriptive statements cannot be derived f
without a jump in reasoning. Now, we explored a number of ways that naturali
between is and ought statements but, for a subsection of philosophers, Hume’s
way in which ethical statements were not really cognitive. Why is this the case?:.

Well, if we cannot derive prescriptive statements from descriptive statements, t
to any prescriptive statement we make. For instance, raisin r old example o
murder ’chrs statement a!one cannot be proved true e inless it relates to
tterer isn’t making a

eflect some descriptive claim which ¢

This all mlght sound a little strange at first, but we can clarify these initial
thoughts by looking at the work of the philosopher A J Ayer. You may remembe
Ayer from studying the verification principle. As a thinker aligned with the
logical positivists, Ayer claimed language was only cognitively meaningful insofar§§
as it was either:

a) Analytic (that is, tautological, e.g. ‘All bachelors are unmarried men’)
OR
b)  Synthetic (that is, subject to empirical observation or experimentation, e.g. i

‘There are fourteen blue cars in the car park today’)

Ethical language is clearly not tautological, neither ¢
problem. Thus, ethical statements were ¢n
and instead represented some s
intuited somehow, due t
(a problem weg fpl
Language,

: ent held by the utterer. Nor di
{ing intuitions people held about differe
section}. Ayer himself states his position firm

The presence of an ethical symbol in a propos;tzon adds nothing to its factual con
“You acted wrongly in stealing that money,” | am not stating anything more thar; ;
that money.” In adding that this action is wrong | am not making any further sta
evincing my moral disapproval of it. Itis as if | had said, “You stole that money,”
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written it with the addition of some special exclamation marks. ... If now I gener
say, “Stealing money is wrong,” | produce a sentence that has no factual meani
proposition that can be either true or false. ... | am merely expressing certain m

But if we do accept, as Ayer does, that moral statements reflect subjective sent
might this be? Just as for the intuitionists defining the nature of intuition, this
the emotivists to answer and one for which multiple resg: arose. Ayer hol

ideas about 1'% 'a}.sentxments‘ Forinstance, CL Stevenson, another emotivist

Ayer, held that ethical statements were not mere statements of approval or dis
them an imperative component, which works to win over a person to a particul
when | state, ‘murder is wrong’, | really am stating ‘I disapprove of murder, and

Why is this important? Well, think about any moral debate or discussion you’ve hag
repeatedly stating feelings of approval or disapproval until you all go home? No!

are trying to get individuals to feel, act and view the world in the same way we do
component reflects how we will give reasons for why one should act in a certain wa
the imperative component of an ethical statement can somehow be proved (Stever
Instead, the reasons we use to back up moral claims just involve getting our oppo
their own attitudes, the consequences of their attitudes and whether they cohere
Stevenson, imperatives can’t be proved but they can stilt be supoorted by referen

The Character of Emotivism

We've seen how the emotivists
non-cognitivist perspectiy

tig moral statements as subjecti
whole. Moreover, we've seen how e
t, there are other strengths to the emotivist w

dlsagreement is certainly to be expected when ethical statements aren’t truth-
expressions of approval or disapproval. And the possibility of agreement is still
Stevenson’s addition of an imperative component to the nature and purpose o

What this means perhaps is that there hasn’t been any real moral progress whe
a greater understanding of moral facts. Rather, all that’s happened is that our
with our perception of what one ought to do changing alongside them. In this sé
pessimistic. But the emotivist can argue here that they are just being honest a
that ethical statements aren’t truth-evaluable doesn’t mean they aren’t a key p
should take care with, however, is talking about ethical statements as if they ar
status that they do not possess.

Yet, emotivism still potentially rests on soms
naturalists and intuitionists might ¢
a way to bridge the is—o

Lin'hature. And this is where emotivism struggles. For, as
of problems with emotivism and how it characterises ethical

%&g“

there are a (g

Discussion Activity:
Do you think Ayer’s analysis effectively shows ethical statements to be cognit
problems with applying the verification principle to ethical statements? Discu
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The Problems with Emotivism

In Contemporary Moral Philosophy, Warnock argues that one major issue with
to properly distinguish ethical language from other forms of language, which cr
example, the impassioned speeches that are the hallmark of melodrama). In ot
nature of emotivism down to very basic ideas about emotive approval or disap
about what differentiates a ‘moral’ statement from any kinc.sf ‘emotional’ stat
‘l'am bored’ I might express this statement in a vay

kinds of att:tudes that Ayer and Stevenson identify. Are moral statements alwa E

approval or disapproval? And do they always possess an imperative componen
section, we will explore some issues raised by these questions and see whether
good response.

The Circularity of Emotivism
One criticism, made by the ethicist Alasdair MaclIntyre, is particularly troubleso

asks that if we happen to accept the emotivist’s claims about moral statements,
emotions do moral statements really express?’ When we make moral statement

contends, making some statement of approval or disapproval about something
But we can press the question further and ask, ‘what kind of approval are we e
statements?’

For clearly, when | state, ‘Ice cream is good’
good’. in the former | am not trylne

tified as being troublesome in the introductionto t

For when we take a broader view of ethical language and the terms within it, w

different kinds of approval. This means that when Maclintyre asks what kind of &

referencing, the emotivist is arguably required to specify what separates the ki
talking about from other kinds of approval that are regularly expressed through
facing the emotivist is that one cannot simply distinguish ‘moral approval’ from
it a ‘moral’ kind of approval. For the use of moral here doesn’t explain why the
different from attitudes of emotional approval without assuming some prior un
means.

It’s a subtle point, but what Macintyre
highlights is that the emotivists have pulled a
bit of a trick on us. They’ve reduced moral
statements to attitudes of approval without
explaining what makes them moral i

They are unjustifiable or
unverifi states of

: pproval

x

What makes these
statements of ‘moral
approval’ and not just
ordinary approval?

see this cwcu;dnty a little more deariy inthe
diagram opposite!

What does this all suggest? Well, the emotivist ultimately wants to contend th
different in some kind of way, such that we can reduce them to emotional state
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emotivism struggles to find a way to define this specialness without assuming a
means. This suggests that moral statements do have a particular form of meani
content. It may even support a realist perspective on morality. A statement is
particular kind of moral fact or truth that is prescriptive in nature. It may also b
kind of ‘universal ought’, a principle that all human beings should follow. There
Maclintyre’s criticism does altogether suggest that emotivists have missed some
moral statements. |

Emotivism and the Problem of Moral

toa deeper problem for emotivism,
& emot:v;sm doesn’t really describe what is act:
problem for, as we've seen, the emotivist project rides:
effectively cCXgga¥erise moral statements as ones of subjective approval or disa
uniquely ‘ethical’ about the moral language we use, it might suggest that this ch
somewhat forced.

Recall for a moment Ayer’s beliefs about the nature of ethical language. Ayer re

as the ultimate test for what is meaningful, holding that because ethical statem
synthetically or analytically, they cannot be counted as cognitively meaningful, i
wrong. Yet, there are many internal problems with the verification principle itse
don’t pass that test which we would still count as meaningful, from historical fa
art or film. If | stated the original Star Wars films are better than the prequels or;
concrete way of empirically proving this. Yet | could back up my argument with &
meaningful. | could say, ‘the cinematography is more attractive’ or ‘the storylin
would not simply disregard what | was saying based on the fact it was untestable
as perhaps a set of standards from which to judge other o

{nical statements derives:;
2ibut from certain naturalistic facts.
y stating our subjective opinions, but apg:
his point forcefully, arguing that what is really mea
neimportance to a particular set of people, and their aims, be:
a moral stat X qs"meaningful, therefore, is not whether it is descriptive of the
has certain imperatives that are important to a particular set of people. | might
always have a fire extinguisher in one’s house’ but if | live in a society that sleep
proposition would hardly make sense. Similarly, the phrase ‘one should not che
having a pre-existing societal framework that encourages monogamous marriag

Why is this important? Well, perhaps th
statements of ethical approval o :
debating about ethics,
Macintyre 0o

What this seems to suggest is that emotivists can’t really account for how moral
how Stevenson had to adapt Ayer’s framework to accommodate an ‘imperative’
and this is partially to address the kinds of problems highlighted by philosophers
interesting, though, is that this critique from moral discourse is not necessarily e
Maclntyre, for instance, is a moral relativist; he argues that we cannot judge the
discourse completely if we’re outside of the culture or socief it is taking place i
is that moral discourse and language is not wholl .iThe fact it cannot
according to the criteria of the logical posm ean that ethical lang
statements of approval or disap

T s emotxv;sm for example, is correct, then it would seem as if th
argument, for we would never really be disagreeing about anything concrete an
emotional approval in an attempt to sway the other person. Similarly, we woulc:
conclusion since there is no rational middle ground to be had, and there is no re
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difficult to see how a moral consensus could be formed not just between individ
and cultures during ethical dilemmas.

For example, imagine a friend uttered the statement ‘it is acceptable to eat babi
vehemently reject this proposition. But would you be doing so simply due to a k
disapproval? Would there not also be certain other eth:cai and rational elemen
might be the Golden Rule, or even the categorical imp

ghlight is that moral discussion and disagreement often ens:
rational arguh‘.--"'\t"s about what it means to be moral, whether it be the laws we
we should aim for. if this is the case, then the emotivist’s characterisation of m
empty. It doesn’t really capture what morality is or why it is important to huma
if you are supporting emotivism, it is vital to be very careful in outlining the foun
adopting an emotivist perspective, it is not simply enough to criticise certain asp
have to also show how we can make sense of moral discussion if moral languag
of each different person taking part in a discussion. If this is not possible, then i
emotivist framework actually captures the nature of ethics and why it is or is no

Anti-realism and Moral Nihilism

The next criticism we might turn to is the argument that emotivism effectively c
into moral nihilism. But what is moral nihilism? We briefly mentioned it before
best defined as the complete rejection of the view that m ruths or facts exi

fe position, saying that human beings shey
f this is true, we should no longer speak of thin

Nihilism in many ways, though, is a loaded term, and is often bandied around w
individuals or societies have stopped caring about morality as a whole; it is gene
an undesirable situation in the moral landscape of humanity as a whole. From d
German ex-band Autobahn in the film The Big Lebowski, nihilism is often used t
with performing acts or holding beliefs we would consider to be morally unacce
anti-realism descends into moral nihilism has to be taken seriously. If there are
we abandon the conventional ways we even engage in moral discourse?

Some anti-realists claim that simply because there are no objective moral facts
continue our current ways of ethically discussing beliefs and facts, only that the
dilemmas requires a few tweaks. However, others go furtherzarguing for a mid
and conventional ethics. ThisiswhatJL Mackie ge sies, contending thi
from our understanding of error theory, ve at new ways and cots
a whole. Anti-realism is, therefore -aub;dose that we have to initially
perspective on morality, b vision of how ethics can survive and:

{rue for emotivism. if, when we are engaging in moral di
B ‘oval or disapproval, shouldn’t we just do away with moral talk
and less dssmgenuous to simply say ‘I don’t approve of x’ instead of saying ‘x is w
are right we are not really morally required to be straightforward or truthful. Bu
argue that we should continue discussing our behaviour in ethical language whe
other words, if we are to be emotivists, let’s be serious emotivists and get rid of
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Now, the difficulty is of course that this seems quite an extreme option, one that c
nihilistic! At the same time, the criticism of moral nihilism isn’t necessarily a strong
argue they are only being realistic. Moreover, there is a more general sense that e
committed to nihilism at all. After all, the nihilist argues that there are no moral fa
meaningless, whereas the emotivist argues that moral statements are just states o
realisation that moral statements are just these doesn’t mean that we don’t have t
they might well play an important and useful part in our livgsiSiich that changing t

» placed, and it is importan
ng!). While it is perfectly reasona
s does not necessarily mean that emotivism:
id use moral language, even if these activities are ali:

In this sense, the criticism from nihilism
the context of emotivism (althn
ability to explain moral :
engage in ng

Moral ProgreSs™
The final criticism we can look at for emotivism, and more generally all anti-realis:
progress. It is not an uncommon view to hear those who have just started analy '
there’s so much disagreement primarily because morality is just subjective’. Ho
much more difficult to uphold coherently, it also is without justification, a rathe
view the role of ethics in our lives. Moreover, very few people in the world are
principles, especially if they are on the receiving end of someone else’s vindictiv
two key things to initially note when thinking about the nature of moral disagre
1. The mere existence of disagreement about what is right and wrong is not fi
moral facts.
2. The mere existence of disagreement about what is right and wrong is not fi
moral progress.

The first thing is key to note because there is disagre
scientists disagree about aspects of the world
not have been discovered yet, and thg
not linear. It cccasionally is,
new idea at the tim

an they don’t exist or ti
rue for moral facts. Seconé:
t other times is very rapid. Moreove
‘tlon even if it turns out to be correct!

gare particularly important when thinking about emotivism. F
has been no real moral progress. Instead, only our attitudes of approval and disg;
some sense moral progress does form a potential problem for emotivists, much ‘
disagreement. For the simple argument for moral progress is that growth occur
wrong practices of our ancestors, and we do so not because those practices wo
because we regard such practices as morally wrong. To take the example of sla
who illegally enslave others, and even if these slavers offered individuals the chai
likely most would turn down such an opportunity, even if it potentially would br

Discussion Activity:
Do you believe there has been significant moral progress throughout history?
Discuss in pairs or small groups.

¢ A ‘well thisis justane
such a view is still difficult to co
31 pendence, you might know of the far
e US: ‘Life, Liberty and the Pursuit of Happiness:
st certamly wasn’t applied to everyone in the US. Slaver
T ion were not set up such that everyone could be free and pur
that while the Founding Fathers had moral ideals, they did not yet realise what t
that over time, as understanding of these concepts grew, it was realised that it w
a right for all people while keeping slavery legal.

Now at this point the anti-realist might t
emotions, not a reflection of mo
about the United States De
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Many philosophers argue here that the easiest way to explain such a change is
moral facts, and that throughout history moral growth has at times occurred su
societies are better and closer to these objective morals than they were previo
easily with naturalism. For naturalistic theories haven’t remained static. They’
to better reflect the connections between moral statements and natural statem

strong challe® “'té the emotivist. They are, in effect, required to show why it s
progress despite this progress just being changing attitudes of approval and dis

This challenge is complicated by the potentially messy changing of moral princi
the course of multiple generations, different societies have traded in ideas and
different ways from the influence of other traditions and cultures. For example
just by the words of Jesus, but also Jewish traditions, Greek philosophy and ma
that adopted it as their official religion over the years. In this way, it might not
to a particular culture, for no culture is really static, and many evolve rationally
introduced by other cultures around them.

Secondly, an important point to make is that simply because there is moral gro
or people are always bound to morally grow. instead, this course may be inter

why instancé"s’\"i’ri.whach :t seems societies and people have morally grown have s
better fit an anti-realist narrative. It may well be such a task is impossible, but i
ignored.

Discussion Activity:
Which of the problems studied poses the greatest issue for emotivism? And c
pairs or small groups.

Quick Quiz
What is naturalism?
Give two examples of naturalistic ethical systems
What natural property does utilitarianism ;
What is the is~ought problem?
Who put forward the o »
What is ethsca! int

ducible to?

PNV EWNE
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What you will learn in this section:

The philosophical discussion around the nature of conscience and its reliability, i

®  Freud’s psychological approach
including their relationshir,

viewed asa"stand -in for various env:ronmental factors that influence our m

Starter Activity: .
Is conscience a rational activity or an irrational one? A useful moral guide, or a
on one’s attachment to authority? Think of a time when conscience has steere:
write down your thoughts on the nature of conscience and its value. Compareit
throughout this section. .

Name Thomas Aquinas

Born 1225

Died 1274

Key text Summa Theologica (1265-1274)

Why are they Aquinas is one of the m : at%u‘)hc scholars aer

. today upon doctrine, writing on everything

important? o =
Christiag

Did you knowa omposed hymns, which are still a part of mody

7,

Key Thinke W .

Name Sigmund Freud
Born 1856
Died 1939
Key text The Ego and the Id (1923)

Freud is the founder of psychoanalysis and also one of the m
Why are they psychology for many, even if his ideas have fallen out of favo
important? many popular ideas such as the ego, the superego and the id,::

which continue to endure within public and literary imaginati
Freud in his early career was an avid supporter of cocaine as:
Did you know? | mental health issues. However, as you can imagine, this soc:

more questi X
phenomenon wh;ch is experienced by everyone, nor is it something which always:
direction. At the same time, it would be wrong to suggest that this intuitive morza
illusion. For even if it is purely psychological in nature, it may reflect the kinds of
internalised throughout our lives, and unpicking our conscience may be a way of s

f.f:-’?f:-’:f.fi.. SR
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What is clear is a divide between religious and non-religious views of conscienc
conscience is not just some psychological principle but a God-given way of undet
A straightforward interpretation here has often been that conscience is the voice
beings. But when we come to analyse the thought of Aquinas, we shall see the g
how a more nuanced (but still resolutely religious) understanding of conscience ¢

On the other hand, non-religious views of conscience have
conscience. It is not necessarily a guide to what i 15 o
principles and concepts that have been insti
throughout this section will be the i
psychological phenomenon '
interpretations af it

18 Lyssur parents, society and ;
ychoanalyst Sigmund Freud, whosg
eting aspects of our unconscious ming

nction.

But what is @t way of beginning a comparison between these two figures? .
what conscience intuitively appears to be and what role these intuitions hold in

The most common way human beings seem to typically experience conscience is as
actions. It produces feelings, often those of guilt or satisfaction, about the way we ;
how this coheres with or contradicts our perceptions of our moral self. If | cheate
conscience when | look at my successful results. For even if | have achieved my aint:
may seem to internally clash with the perception of myself as an honest person. Tk:
‘I have a guilty conscience’ to reflect the way this faculty seems able to judge our

However, this basic sense of conscience perhaps overlooks a more important sen:
present-facing, and even guided towards our future actions. It arises oftenont
motivates us to not perform those acts that seem to go ag ur character or p
This aspect of conscience reflects times in which i s such as ‘that

e It'sasource of moral knowledge about what are right and wrong actions.
® |t's a motivation to act in a good fashion throughout our lives.

But is this intuitive appraisal of conscience really correct? There are many case
highlighted how our intuitions about our inner lives differ from the way our minc
process of introspection doesn’t reveal the essential nature of conscience and
important to probe the possibility that conscience isn’t reflective of any real m
conscience itself is so vital to how we judge human beings to be morally respons
would be less inclined to punish someone who claimed they were just followin
likely to punish someone who displayed little conscience when performing imm
not only how conscience affects ourselves but how it is manifested generally in
sure we are judging human beings correctly.

study surrounding cons:
the faculty.

With this in mind, we can turn to the ﬁrS‘r fi
religious but also a firmly rational
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However, there are some easy issues to point out with such a strong interpretati
why many prominent theologians have resisted such an interpretation. For on
not seem to possess a sense of conscience at all, or why do we not always feel th
ethical dilemmas? It would seem that if it were the voice of God, it would be a
Moreover, if we did have access to God’s will so easily, what is the need for eth
the Church? Could we not just follow our conscience in all situations? And wh
seem to conflict or present different right courses of action

: the voice of God view &
i have to grapple with. Conscie
of God, yet it also has to have the po
tension is mhemnt ve when God is thought to be perfect, benevol;

‘ot God view just doesn’t stand up when we are seekin

beings astr
with the me y conscience seems to work within human beings across the

Such questions essentially reveal not onl
concept of conscience that all religi
account, in some way has t '

So, what’s plainly needed is a more complex, nuanced account of conscience.
Aquinas attempts to provide by focusing on conscience not as an aspect of God
rational faculties directed towards what is good. In this way, conscience is the
since human reason has the possibility of being wrong, so conscience can lead ug
more to say about how Aquinas develops his views and how he seeks to resolve:
conscience and a religious world view. We can start by unpicking two important:;

Conscience and Ratio

When we think of reason, we typically think of the abstract way in which we
logically examine different principles and ideas. But for Aquinas this
understanding of reason was too narrow. it only covered part of the way
human beings rationally thought about the world. Just as important was the
way human beings reflected on their own actions, anti:. od the moral
principles that guided their lives and how to ‘real-world situations.::
This broader sense of rationality was 2.2 Aquinas’s natural law, -
which upheld that it was pos what was right and wrong from
observatlon and rea L2idthan nature Thus, natural law reveals the
Dts which human beings ought to live by.

But Aquinas ¥anded this basic idea into a detailed and complex system of
ethics. His natural law eventually became a body of moral principles that reflecti:
natural order of the world. For Aquinas, human beings are created by God for sg
both through special revelation, teachings God has directly given to human be
teachings which human beings come to know through observation and reasonin
law, in an important sense, fills in the gaps between scripture, allowing us to gait
moral obligations human beings possess beyond the knowledge God has revea
prophets.

But why does Aquinas believe that general revelation is possible? Well, becaus
image as rational beings. The ability to reason is what separates human beings f;
to reflect upon the world and our actions. Aquinas uses the Latin term ratio to d

We can als¢
and arrow, : E
an arrow with the correct forces applied. However, actually making said bow re¢
practical reason: knowing what materials to use, how to cut them to size and fins
ensure accuracy. Simply put, practical reason is put to the test whenever we h
world. Speculative reason is employed only when we are comparing general, a

Course Companion for A Level Year 2 OCR RS: Component 2: Religion and Ethics Page 2

SRR

\\\\\\\\\

e
\s\‘““\
o

-
%\&\ Q\\\\
\\\\}@

\\\\\\\\\\\\

\\\\

SRR ‘N\\\\\

.
’4-/,//

Fasasandt

i
pssess

&

R

%

‘%///////

2l

"
m\\\\‘%
=
#

TRRRARRRARRRRRE

-

\\\ﬂ-ﬁ\\\\\

%
i

5
&,

""//////

\\\\\\‘&\\

/5?/‘,(/4?

/
%=
'«%

porectaen \\\\\\
%
e

\\w

\\\\\\Q\

COPYRIGHT
PROTECTED

'9

Qg

Education




Conscience and Synderesis

At this point, you might think that something is missing from this account of conscig
the application of reason, why would human beings be specifically morally engageé
argues that every human being within their consciousness possesses a kind of innat
towards what is good and restrains them from what is evil. Aquinas himself descr
because it is a habit containing the precepts of natural low...” stion 94, Reply O}

Synderesis was not a new concept at the time ote the Summa Theo
scholastic philosophy, stretchmg bac nt Greek period. Butitis a dee
when fleshmg out h;s conce For synderesis by itself does not rev

clear difficui ,\_.Jges because human actions are naturally singular, contextual az
practical reason is essential; other rational capacities are needed to make sense of ¢

This is ultimately where conscience fits in. Aquinas defines it as ‘the application;
Theologica, -1, 1), it is the employing of practical reason to discern how best to
situation. For while synderesis as a kind of innate habit cannot be wrong, our ¢
fallibility means when we do wrong, it is not because of our inability to appreher;
understand them and apply them correctly. Conscience is thus not a source of n:
our reason making moral judgements about the world. This means that it is mor.
comes to translating our moral knowledge into moral action.

Discussian Activity:
Do you believe human beings have a natural inclination to do good and avoid e
or small groups.

Ignorance and Conscience

Hopefully, now you can s
we talk about g L' :

conscience in Aquinas’ ethics and how |t
~fives. At heart, if we're following our conscience |

and wrong, these faculties can also err due to our human fallibility. Conscience ¢
actions depending on whether we’ve reasoned correctly about an ethical dilemn
throughout our lives by engaging with our rational faculties throughout our lives::

This leads us nicely on to talking about how conscience can err. For ultimately,
reason, a wrong action is only performed because of ignorance. Aquinas holds t
ignorance that can cause conscience to choose immoral actions: vincible ignorar;
former concerns ignorance that it is likely could be overcome through reason wk
that no human being could reasonably overcome.

As an exampte ;magme a ski lift operator controfhng access tr:a very difficult, st

foreseen, making their ignorance i
unsteady on their skis wisheg

ft and the operator lets them, any ac
would be an example of vincible ignorance.

("3 : - . . .
The importe :L\\«“‘ is that in cases of vincible ignorance, a person can be held mg¢

actions. If they had truly attempted to apply reason to the ethical dilemma, the

actions might transgress God’s law. However, we cannot hold people morally re
result of invincible ignorance for no amount of reasoning could have allowed the
of their actions. In this way, Aquinas emphasises the importance of prudence i
instinctively but must properly attempt to reason what are good and bad actions

Course Companion for A Level Year 2 OCR RS: Component 2: Religion and Ethics
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The Relationship between Conscience and Natural Law

So far, we’ve seen how conscience, for Aquinas, can be summarised as the appli
judgements. Although in practice this is a bit more complicated, requiring both 3
expectation that reason can be effectively applied (see last section on ignoranceis
that Aquinas has dissolved many of the tensions typically present in viewing con :
Where it fails is due to our own failure to apply our reason preperly and not due
God himself. In this sense, Aquinas’ view of consci

We can choose to do good if we apply oursely.s ¢

deeply about how we are hvmg our gh our conscience can err, it is,
guide to what is good and

Yet, what’s o note is that conscience, for Aguinas, is not a free-f
understood (gge¥context of a wider moral system: natural law. For Aquinas ar
reflect on human nature and the world, we can arrive at a set of moral laws bas
principles, better known as the primary precepts. These all connect to the singl
and out of the general goods dictated by the primary precepts, we can develop
better as the secondary precepts. For while the primary precepts are more tele
the purpose of human life, the secondary precepts are the deontological rules w
Thus, when we’re thinking about conscience as the application of reason to mor
thinking also about the application of these precepts to our lives. In other word
information about what is right and wrong before conscience takes hold in a sit

This is important to note. It is perfectly possible to accept Aquinas’ view of cons
law, but if conscience is the application of reason, then it has perhaps to a certais
discover what is right and wrong through reason itself. If one is a Kantian ethici
correct application of the categorical imperative to an ethi ilemma, while fo
correct calculation of pleasure and pain. Of courss oithese are religiou
useful to compare to Aquinas’ natural law i< about a rational view o
is talking about vincible ignoranc ) ignorance it is this kind of kno
about the right or wrong of: : and whether we should have foreseen som;

nking about the relationship between practical reason
natural law. \e# -\-'qumas does often identify absolute laws as examples of seco
be contravened These include theft or the murder of innocents. Yet, there are §
may not be absolute and may require practical reason to assess whether they ar

situation; whether they do truly fulfil the goods identified by the primary precep
abortion. Typically, this would be outlawed under the primary precept that hum:
preserve human life. But if allowing a pregnancy to continue may end up affecti
would indicate that abortion may be acceptable in these circumstances. Thus, e
knowledge of what is right and wrong, there is still plenty of room for conscienc -
right course of action in a particular situation.

Discussian Activity:
What issues can you foresee in Aquinas’ concepts of vi
pairs or small groups.

The Issues with Aguinas’ A

When thinkinzassot %’ approach to conscience, we can roughly divide cr
are those ¢ H Simply put, does Aquinas’ account solve the tensions w
fallibility am.ttus as a God-given faculty? The second are more foundation
simply made a mistake in assuming that conscience is a God-given faculty in the
better account of conscience which explains why it so often errs and why it ofte

moral knowledge or guidance.
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What is key to note, though, is that, for many Christians, Aquinas’ view of consc
in holding it is not the voice of God or the will of God acting through human bei
causes, some more fundamentalist or conservative Christians may argue that reg
application of reason may be understating its importance to our everyday ethic
worship and prayer are said to involve communication to God, and many Christ
intervenes in the world through both religious experience and miracles. Is it so
can directly communicate to human beings at times of eth ifficulty? Or co
and God share in some greater sense of what is go
problem that has an easy religious soluti

But we shall teave these kin aside for the moment to focus on the

those of coheron;y

The CohererX ,.\.aqumas ' View of Conscience

One of the main internal problems facing Aquinas’ account of conscience is that ;
the tensions that arise in religious accounts of conscience. For instance, if cons
why would God create some individuals with a greater rational capacity than ot
people up for moral failure? And why are plenty of people who are able to rea
variety of matters so able to ignore or diminish their conscience where necessa
guestions we can pose about how Aquinas’ view actually connects with wider C
goodness and moral responsibility. For even if we use his distinction between v
ignorance to explain various individual problematic decisions, this distinction p
philosophical problems further down the line, rather than truly solving them.

The greatest issue surfaces when we consider individual decision-making under
trust in our conscience comes from believing that it is a good source of moral gu;
past, when we have performed a good action, our conscience has been satisfied,
performed a bad action, we have felt a pang of guilt agis m our conscience..
conscience can be either correct or erroneo ts error-prone nature
ability to guide us, but rather our ability n about a situation. Simply put,

human being®®re obliged to follow their conscience, as a God-given faculty and
about practical moral judgements. in this sense, Aquinas’ rationatl account of ¢
presumes that by somehow engaging with our conscience we will eventually ar
judging the efficacy of our conscience by its past judgements then we should h
conscience can be mistaken, and we’d be better suited simply following absolu
rationally work out what is better for ourselves.

What this potentially indicates is that Aquinas has pushed the initial conflicts in
conscience further down the line. For if conscience is just the neutral engagem
moral matters, this still doesn’t tie in easily with a requirement that we ought t
it may be that we are also taking too narrow a perspective on Aguinas’ world vi

law is only one side of Aquinas’ ethics; there is also the divine Jaw, which we co

contrast, in sY WOF invincible | ignorance, we might well choose not to follow our ¢
of knowing if it is right! This is a curious solution to the problems of coherency we's
still have cause for worry. How can we judge in any situation what we ought and o
is a greater problem facing Aquinas’ views, one we shall look at in the next part.
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Foundational Criticisms of Religious Conscience

Over the last hundred years, we’ve been able to probe and study the brainina
previously impossible. As we’ve done so, views of the mind have shifted furthe
or materialist interpretation. There is nothing special happening when we thin
interactions of matter inside the brain. Yet, what happens when we consider the
manner? What interactions between neurons and circuits i
importantly, can we learn anything about conscien

ve made great advances in
role given to psychology, which in
its traditional farm Y n individuals reporting their feelings or
thoughts {i bct s or ainalysing their behaviour. The central idea is that
through a d\ xamination of our thoughts and actions, we can develop
systematic explanat;ons of our mental states and how they correspond to
behaviour. In other words, for a concept such as conscience, we can look at :
other associated concepts, such as guilt or shame, and work out how they arise
depending on our thoughts, environment and behaviours.

This final question is important. Alt
neuroscience, there is still ;

Why is this important? Well, even just adopting this approach is a challenge to i
it assumes in part that a concept such as conscience can be explained from pure;
required to invoke actions by God or others to make sense of it. Moreover, it pc
that conscience is something inherently rational or trustworthy. For if conscienc
interactions between human beings and their environments, it is also dependenf
conscience may differ from person to person, and may even not exist properly i
those considered to be sociopaths or psychopaths.

In the next section, we shall analyse an influentia onscience in psy;

What this indicates is that simply looking for alternative explanations for conscie
Aquinas. However, it does potentially highlight the flaws in Aquinas’ view, and if
cannot be meaningfully reconciled with a psychological view, it may be necessar:
provides the explanation for the concept and the human behaviour that arises o;

Freud and Conscience

In the last section, we noted that among the problems of coherency with Aquine§
account of conscience, it rests on the assumption that reason is a God-given fact
Now, for a religious account of conscience this is unsurprising, but at the same
it doesn’t necessarily lead to a view of conscience that reflects how the faculty
works in everyday human life. Most pointedly, we still £3
why conscience can err and why the kinds of mo '
culture to culture. Well, here the sec
some way, determined by the s
but instead a psvch '

e given can vary so
step in and simply say, ‘w
aod? in fact, what if conscience w
ienon, one that arises due to the interactions:
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through observation of our behaviours and attitudes, and the way these interact
words, by studying the various ways our conscience interacts with our internal an
be emotions such as guilt or shame or the direct influence of key figures such as G
very different conception of conscience, one that is very different from our ording
reliability. One key figure who was deeply important to the developmentofar
religious accounts was the psychologist Sigmund Freud, who shall be the focus o

Freud's Psychological Approach

Freud was an early twentieth- centur
psychoanalysis, a clinical me
doctor. Natura"v. i

: d philosopher who is credit
mental illnesses through constructivé
ent of psychoanalysis, Freud came to propose 13
mind work« - hiriiai beings believed and acted as they did and how mental [;
manifested Y _.,\_é!ves in the human psyche. Many of these ideas were novel anc.
of Freud’s own experiences treating patients who presented themselves with -
various mental issues, such as depression, obsessive behaviour, stress and anxiety::
In fact, Freud came to hold that human beings generally suffered from varying
degrees of these low-lying mild mental illnesses, which he referred to as neuroses..

Now, these neuroses certainly are common — there are bound to be times in yout:
life where you have been anxious or stressed, for example. But what Freud puts
forward is that these visible aspects of the mind arise from the interaction of
underlying structures or constructs in a person’s psyche. Many of these structureéf
also form what was referred to by Freud as the unconscious mind; the workings ¢
the mind that aren’t available to us on caonscious reflection or intraspection. Th
include different motivations, desires, interactions and processes that for one
reason or another are hidden and can only be learnt abou gh certain

more precz;

The Ego, the Superego and the Id

Freud’s tripartite division of the human psyche came about due to his perceive
when talking about the conscious and unconscious minds. These ideas were dif :
though now most people have come to terms with the idea that there are certaii
largely inaccessible. The existence of an unconscious part of our mind naturally
conscience’ as put forward by Aquinas, for it presents the possibility that our mc:
an underlying psychological impulse we aren’t even aware of!

To start, though, we can outline what Freud means when he talks about the ego
e The ego — The ego is the organised rational mind, which mediates betwee
socialised values of the superego. Although it mciuc‘ hat we would cons
is also partly unconscious as there are variot nal functions it pei
unaware of. -
®  The superego — The sup
principies and ide2

ral voice or conscience that reflects:
i3S by our various parental and cultural influ
s mind but a significant amount resides in the unc

destructive influence. This generates the internal chaos of the id, as it stri
irrespective of the cost to our lives.

Course Companion for A Level Year 2 OCR RS: Component 2: Religion and Ethics Page 3

SRR

\\\\\\\\\

e
\s\‘““\
o

-
%\&\ Q\\\\
\\\\}@

\\\\\\\\\\\\

\\\\

SRR ‘N\\\\\

.
’4-/,//

Fasasandt

i
pssess

&

R

%

‘%///////

2l

"
m\\\\‘%
=
#

TRRRARRRARRRRRE

-

\\\ﬂ-ﬁ\\\\\
&

\\\\\\‘&\\

\\Qg\'ﬁ-\\\
paiiisncns \\\\\\

\

\\w

\\\\\\Q\

%
b

#

g

gttt
""////// #

COPYRIGHT
PROTECTED

ig

Qg

Education




So, we can instantly see that the conscience is equivalent to the superego in Fret
the part of our mind which seeks to align our behaviour with the values we have
during our upbringing. Here, a key idea is internalisation. This is the process by:
our lives come to be part of our own moral outlook. This typically occurs throug
especially during our early years. As such, any influence that rewards or punishe;
development of our superego, and so our conscience. For any individual, this is ¢
but these influences can also be cultural or religious. internalises cer:
conscience is likely to reflect the moral rules of th; s’scripture. On the
a secular environment, their conscie sad reflect much more them
society. What's important to ng ence, in Freud’s view, is not mo
fact, it reaHy only repr al values we have come to internalise, hot

Guilt and ConStience
So, we’ve explored the nature of the superego and how it develops. However, w
how it interacts with the ego and id. For as you might well have guessed, the rel;
aspects is less than harmonious. The superego as a moralising force is often natt

seeks pleasure-seeking activities that are commonly held to be immoral, such as
does not just wish for these activities but wishes to pursue them to the point of &
what destruction it causes. So, we have these two different forces in our brain, ¢
perfection and the other aiming for a certain degree of moral self-destruction.

This is where the ego comes in. Its role as the more rational centre of the brain i
opposing impulses and try to develop courses of action that at least appear to br
benefit for an individual. In essence, the ego allows human beings to function in
example, imagine you're looking for a new pair of shoes b ie ones you desir
demand you steal the shoes there and then in ordg ; t desire. The sups
pairs of shoes and give one pair to a persnon Owever, the ego is likely t

important force achieving moral perfection is a difficult, effort-filled endeavou
often easy. This means more often than not, Freud claims, that the ego tends to
acts that, while of benefit to an individual, may be more self-destructive or harm
without consequence, though. The pressures of the superego when the ego sidé
superego mentally punishing or admonishing an individual, producing strong fe
the action of conscience for Freud; it is the superego making itself felt when one::
during an ethical dilemma and succumbs in some way to the desires of the id.

Task:

Pick two moments in your life when you have felt guilty for actions you've co
this feeling as a product of your superego and the other, of your unconscisg
potential thought process according to Freud’s ‘e mind. -
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Psychosexual Development and the Libido

Beyond discussions about the way conscience arises, there is a little
more we can say about Freud’s overall picture of the human mind
and how it develops through childhood. For Freud proposed some
quite radical ideas, in particular about the psychosexual
development of human beings and how this relates not onl
different neuroses that spring up through human life
workings of conscience. Two key concepts hei2 ¢
libido, a person’s sexual drive or en '
looked at previously. How
to our contemmrarv- Y
much broa ‘
or even hun{¥ies

ferm ‘libido’, Freud employeditina
to refer to an instinctual energy, force
Wit drives our actions and is the basis of the id.

Freud held that the libido develops throughout one’s life in different ways, focu
person depending on the stage they are at in their psychosexual development.

discourse, there were often supposed to be five different stages (the oral, anal,
corresponding to a different stage at which sexual development and interests h
the important stage for Freud was the third stage, the phallic, at which the libidc;
the genitals. This results in young children between the ages of three and six be
gender differences and sexual attraction, although this is rudimentary until they

What Freud also held, though, was that individuals can become fixated on the vz
associated with each stage if their natural tendencies towards sexual exploratioréé
by a parent or caregiver. If a small child, for instance, in the phallic stage of their
reprimanded for playing with their genitals, then they begir.t4 associate such ac
anxiety and gudt Thus in some sense, they neve viipast this stage of

different for\u® Riring psychosexual development. One of the most famous the
the Oedipus compiex which also arises during the phallic stage of a child’s devei:
refers to a child’s (in this stage) unconscious desire for their opposite-sex parent::
parent. In the case of a boy, this results in a direction of the libido towards his m
jealousy or hatred for his father. Yet, these desires are suppressed by the ego, w
the stronger individual, and eventually, through means of repression and identif
become closer to his father, adopting his characteristics and beliefs despite the

psychosexual stage of development.

Conscience and Neuroses

If Freud is right here, though, why aren’t we feeling constantly guilty? Foritisc
lives we’re certainly not acting strictly according to o
as if we are constantly suppressing our id (or fibid
that the ego isn’t just idle during thes
mechanisms; different ways we
mechanisms include m

that much. This kind of reasoning alleviates guilt but also means we often tend t
consider immaoral behaviour without meaningful remorse. -
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Moreover, this kind of tension can result in various neuroses, such as stress or de¢
tension between the ego, the superego and the id. This can even occur the othe
constantly acts according to their superego but in turn suppresses the constant ¢
down and suppressing of conflicting desires and feelings is what Freud calls repr:
behaviour more unpredictable. For example, if one represses the desires of the it
sudden acts of violence or aggression as a person fails to acknow}edge the strain:
per the wishes of the superego. Another defence me u
complex is identification, where to resolve the te; one’s conscience, one
assimilate the characteristics or attribut -

Freud's Later Views
Freud was

of the conscience in terms of internalisation and repression was never abandone
In particular, Freud’s later works began to compare two fundamental forces in tk
and the death-drive (Thanatos, although Freud did not use this term). For at he;
will to live, they also seem to have certain self-destructive aspects of their perso
noticed that soldiers with war-associated trauma would often re-enact their tra
personal behaviour or dreams. Similarly, his patients would often relive or repeg
regardless of whether the consequences were materially harmful.

Thus, Freud came to hold that there was an innate death-drive in human beings,EE
that can take over our subconscious thoughts in stressful times. It’s a strange ids
admitted was in part speculation, but the push and pull between our will to live c
potentially play havoc with our conscience and behaviour. Freud, for instance, c;
major roles of civilisation is to repress this death-drive an sociated violen
However, this means that internalised values in ths me into conflic
manifest once more as neuroses. in thi tural opposites of the will
cause deep anxieties and show on ' ur conscience is a psychologicak
guide to what is nght and

Do Freud’s ™ or'|es about the ego, the superego and the id seem accurate to y
unscientific psychological fiction? Discuss in pairs or small groups.

The Issues with Freud's Approach

Freud’s picture of conscience is not a pretty one, but it does perhaps better ex
differences in the way it manifests itself in everyday behaviour. For, on the one
of the superego as our conscience can pressure us to do better actions. Yet at ths
can easily disobey conscience, and perhaps importantly how people could perfot:
according to their conscience, whether this be the result of different internalisec§
repression of unconscious desires. -

However, Freud's views were controversial, even 2% his academic cara
distance themselves now from his work for asons. One important i
that his views are ultimately unsci nnot test for the existence of co{y
superego and the id, no pisteénce be falsified. For any behaviour couli:
their interactig y evidence is phenomena such as dreams or aber:
: be taken from a very narrow section of middle-class &
potentially i“‘“‘ reflect the nature of conscience within the rest of humanity.

..

Freud, Science and Falsifiability
Let’s probe this first problem a bit more. What does it mean for a theory to be
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criterion is that the theory must be falsifiable. This means that we can conduct
prove that a certain theory is wrong. If it is impossible to conduct these tests, th
theory wrong. The result would be that we could never update our picture on t
no bearing on our empirical investigations into the world.

But why is this important to consider with Freud? Well, the philosopher Karl Po
the unconscious mind couldn’t really be falsified. Think for 2 snoment of the cla
and the id. How could we test for the existence
We might say that there are certain behavic:
contradict the existence ofthese n
if they suffer severe psych

successfully move past the difficulties in their upbringing and lead healthy lives, &
uncommon. Altogether, Freud’s concepts are so flexible that we can end up exp
behaviour using them. In other words, they cannot be falsified by experimentat
Popper, are ultimately unscientific.

This criticism has stuck throughout the years and is one key reason why Freud’s
any more by mainstream psychology, which at the minimum aspires to be as sci
not mean that Freud’s central belief that there is an unconscious mind which inf
from it! It just shows that we need to be careful when analysing the mind and e
investigations are truly scientific and not just imposing one’s own ideas onto the

Moving beyond Freud

So, we've seen there is a problem with actually testing Freud views. But we’'ve
ideas about an unconscious mind have proved deeply.
conscience is likely to be due to the interacti
actions, even if such interactions are n.
example we can turn to is La

an individual’s internail
cepts such as the ego, the

these being: W

1. The preconventional level — where morality is externally controlled and a p
guided by what they can get away with.

2. The conventional level — where morality is focused around conformity to s
scope moves from self-interest to the interests of larger social groups.

3. The postconventional level — where morality is focused around abstract pr
and societies.

Kohlberg argues that only at the postconventional level (particularly stage six) d
determine people’s actions. In this sense, conscience is not a mere interaction
mind, but instead is the end stage of a process of general moral development. |
instances where conscience is active, but it is not fully fledged as their moral seng
fact, Kohiberg notes that some might never reach the hi ages of moral de
proper conscience at all.

rmany have questioned Kohlberg’

; Ider individuals tend to employ mor
reasoning thazgeou: Is and that comprehension of this developmen
feasonmg can understand lower-stage approaches but n
who argue t wx«‘% data is cross-cultural; the development of a conscience orm
something that exists across the world, not just within a narrow subset of a soci
see how these factors may make Kohlberg’s view more favourable than Freud’s,
underlying beliefs about how conscience arises.

This idea also has empirical sup
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Another thinker influenced by Freud, but who departed from his views, was Eric F
the authoritarian conscience and the humanistic conscience. The former idea wa
German society in the 1930s under the Nazi Party and refers to the aspects of con
authorities, whether they be parents, teachers or other community figures. Most
conscience is governed by the idea of rules and punishments, which are internalis
sense of right and wrong. However, Fromm also elaborates on the humanistic con
evaluation of our behaviour that stands outside its author
our behaviour not according to internalised rules a,
whether we have succeeded in being a su

kind of integration of Freud’s views with a

What we get with From

sociological x‘s-;‘--"ii'}etation of conscience is a necessary counterpart of a psycho
especially in his early years, was quite pessimistic when it came to human beha
prominence of the authoritarian conscience and held that for the most part hu
to a state of obedience. The conscience in effect is predetermined by wider soc
rule our lives and make us feel guilty about our own personal desires or moral a

Such analyses are important to consider as they expose the potential flaws in Fré
doesn’t fully consider conscience properly as a developmental phenomenon. Wi
conscience in terms of defence mechanisms, is it not just as plausible that cons
individual with a poorly developed moral sense? Or how would one distinguish
defence mechanism and ones involving a poorly developed conscience? Freud’
accommodate the importance of society and culture, and how conscience may
It is arguably necessary to consider how conscience arises in different societies
whether these influence human behaviour in interest! For the momen

Discussion Activity:
Should we g ‘
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Comparing Aquinas and Freud

We've explored two different views of conscience throughout this section, both .
nuance. So, before we conclude, let’s do a direct comparison of Aquinas and Fre
defining and outlining the key aspects of conscience.

Aquinas
e For Aquinas, conscience is a neutral God
determine moral guidance in an
o It builds upon the hugg
existing mor

o The-reeh-ngs of guilt that emerge from conscience, in Aquinas’ view, ocg

us astray and failed to adhere to our natural inclination to do good and

Freud

® For Freud, conscience is a psychological, pre-rational process caused by the
unconscious mind, most notably the ego, the superego, and the id.

o It does not offer reasonable moral guidance, but instead reflects a we
informed our upbringing, whether they be environmental, societal, culs

o  Where conscience errs is thus not due to ignorance but due to impac
cause issues within our psychosexual development, resulting in neuro

difficult behaviour.

o  The feelings of guilt that emerge from conscience are the result of the sug

of the ego and the id when they cause behaviour

These are the main ideas that it will be usef
there are both obvious and less ohvigs
straightforward conflicts to.;

reflects the image of God. However, Freud is a secular thinker and beglns bs
psychological process, finding that it is not a function of our rational mind (t
driven mind (the superego) clashing with its mental counterparts. Conscien
rational; it just reflects what we’ve been brought up to think and believe d :
psychosexual development.

2. For Aquinas, conscience is a neutral faculty. It cannot be steered wrong exc
are ignorant. On the other hand, for Freud, conscience may steer us wron
values that are contradictory or detrimental to our own health and well-b
shame and guilt where there should be none and cause us to behave or ac
our upbringing. It therefore doesn’t have a strict vaiue
human beings have a duty to follow it.

These are the main two differences Vet
interesting differences that p
of these below:

e probe each thinker’s views a little

.a moral decision-&:

ing at this stage. However.

rs, God is to varying degrees definitively absent from the mo
Aquinas, this is essential to preserve the independence of conscience and :
Freud, a secular view of conscience is necessary to explain its psychological ;

values. The theist might still contend that even with psychological approa
given faculty!
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4. However, we can also question under Freud’s view whether it is right to calt
Aguinas almost assumes it is a singular faculty or capacity, whereas when
becomes apparent that it is difficult to locate anything that we might definit

SRR

becomes a kind of umbrella term for the various influences on our upbring —
dispositions and how they affect our mental states. We thus might even g

i
i
B
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gy
person S chosexual development, with different neuroses emerging de % ‘\\\
traumas occurred. It might seem a vague similarity, but it is important to né \\\\\\\\\\\\\\\E
we’ve analysed throughout this section! s
Quick Quiz *\\ §
1. What is the difference between speculative reason and practical reason? S
2. What is synderesis? \\\\@\\
3. What is the difference between vincible ignorance and invincible ignoranc A
4. What is the difference between the ego and the superego?
5. What is the id? Q\\\\“‘\\\\
6. What role does the libido play in Freud’s thought? §\\ §
7. Give two examples of defence mechanisms in Freud’s thought. \\\m\
8. What is the authoritarian conscience? § \
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6: DEVELOPMENTS IN ETHICAL THoOU

ETHICS

What you will learn in this section:

The philosophical discussion around the sexual etk
* The philosophical and religious discq ”
and same-sex relationship
The development

ught on these issues, from traditional Chrlx

larisation on issues of sexual ethics and how the declinin
Church "#®¥asuited in social and political change. -
e  The application of normative ethical systems to issues of sexual ethics, inclu:

Kantian ethics, and utilitarianism. -

Key Thinker \

Name John Stuart Mill
Born 1806

Died 1873

Key text On Liberty (1859)

Mill is one of the most important figures in nineteenth-centu
refining Bentham’s utilitarianism and applying it to a wide nu
problems in philosophy.

Mill started learning Greek at thre
fluent in both by the time he ;s

Why are they
important?

ld and Latin at 1C
rl -

Did you know?

Starter Activity:
How much mﬂu‘en urch still have on issues of sexual ethics? Inp

gitimacy of same-sex relationships?

In your owh’“’c"iﬁ;\e, research both the Catholic and Anglican perspectives on sam
down some thoughts on their continuing impact on debates in this area and co:
you progress throughout this section. o

Introduction: Sex, Gender and Relationships

In the final topic of your A Level course, we consider a variety of issues in sexual
we explored the topic of business ethics in Year 1. However, in contrast to this a
force in the last century, ethical discussions around sex have been conducted th
history. All religions, cultures and societies have generally had principles about
relationships a person is allowed to engage in and what ¢z as good sexual ccy
whole. Thus, any exploration of sexual ethics has ate both how sex:
the history of the Christian Church and ttitudes have led to a re-¢:
many Christians today.

extramarital and homosexual relationships, a background that will undoubtedly cc:
this section, where we apply the normative ethical systems you have studied so fa;:
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But how far should we go back when thinking about sexual ethics? For a common
been to view sexual relationships and sex itself as something that is fundamentally
haven’t stopped people reproducing, but there have often been sets of principles t
should engage in sexual relationships and view the purpose of sex itself. Those wh
permissive attitude towards sexual relationships and sex have often been denigrat
those who have advocated for controlling sexual urges have often been conversely

Instead, celit ™ was celebrated, and this tradition persisted into Plato’s though
Stoics later.

This might sound very familiar! There is a case to be made that many of these t
strong influence on the development of Christianity and its attitude to sexual et
often been seen as a virtue by Christian thinkers, and this has informed the view
premarital and extramarital sexual relationships. It is to these topics that we no

The roots of Christian attitudes towards premarital and extramarital sex stretch r
earliest Christian communities. And, as we shall analyse, many of these beliefs h
the history of the Church and instead have only been further theologically develo
first, let’s quickly go over what we mean by premarital, : extramarital sex.
refers to sexual relationships that occur prio ting married while t
relationships that occur between indi at least one is married to s
often been controversy abou

First, though‘;'»rt"x"s"key to analyse why there has often been opposition to premar
relationships within the Christian Church. We can begin such an analysis by first
examining how its passages on sexual ethics were interpreted by the earliest Ch

The Bible, Celibacy and Sexual Ethics

Now, the Bible does not present an exactly cohesive view on all matters of sexu
does routinely stress is the importance of marriage. This tradition begins in the
purpose of men and women is stated to be marriage and reproduction. For an e
few classic passages in Genesis 1 and 2.

‘Then the Lord God said, “it is not good that the man should be alone; | will mcr

‘He answered, “Have you not read that the one who made them at the beginniri
and said, ‘For this reason a man shall leave his father and mother and be Jjoinex
become one flesh’?’ (Matthew 19:4-5 NRSV) |
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This extends at times into a discussion around the rightness and wrongness of a
particular is Matthew 5:27-28. Here Jesus seems to take the quite hard-line vie
of entering into a sexual relationship with a person outside of one’s marriage bu
intention towards anyone who is not your marital partner.

‘You have heard that it was said, “You shall not commit adultery.” But | say to
woman with lust has already committed adultery witis her in his heart.’

sashts? Well, on the one h
&ps of Old Testament writers, wh
d. Inthe case of the former, althoug
- ‘outlaws sex before marriage, Jewish tradition h
phasising the importance of virginity (e.g. Deuteronomy
latter, there @#enty of explicit condemnations of adultery, including one of t
20:14), and Leviticus 20:10 even recommends the punishment of death for adul

What exactly are we supposed to make of t
inference that Jesus was following
extramarital sex were agai '
Testament wrisg *g T

Yet, if we read such passages with a bit more historical context, multiple other m
may have been making a point about the importance of moral purity. As we not
often than not focused on women’s virginity, probably due to patriarchal influen
Jewish law at the time, divorce was a much easier process for men than women
allowed to divorce his wife at will, meaning that women faced great economic a
even once married. Considering this background, Jesus may well have been ma
more than a contract and instead being a real spiritual and moral union betwee

But these nuances perhaps disappear once we turn to other New Testament wri
explicit many ethical principles surrounding sexual relationships that are largely
of the most important ideas Paul put forward was that was the ideal st
r Paul was the be:

Eself-control, they should marry. For it is better to marry than t
{1 Corinthians 7:8-9 NRSV)

But why the emphasis on celibacy? Well, throughout 1 Corinthians and other epist .
argument that lust is a kind of bodily sin; it involves giving up authority over oneselt;;
and purity which a Christian ought to live up to. Thus, Paul explicitly opposes both
despite Jesus seemingly remaining more ambivalent about the former. There are v.
though, one of which is the fact that Jesus is never recorded as taking a wife, imply
Thus, if we are to live to Jesus’ example, then celibacy ought to be our aim. If this ig;
next best thing. Any other kinds of sexual relationship risk a person being condemr«:{

‘For this is the will of God, your sanctification: that you abstain from fOI‘nICCItIOI’fé
to control your own body in holiness and hoenor, 5 not witt ul passion, like ths

ed in the footsteps of both its J .
t ruhngs about many areas of sexual ethi
ristian thinkers, and in the next part we will explo
hristian Church.

So, in many ways, early Christian
despite Jesus himself n

Discussion Activity:
Should the Bible still influence discourse on areas of sexual ethics? Or is it too
authority? Discuss in pairs or small groups.
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Christian History, Church and Sexual Ethics

One key phrase we can pick out from the last section, repeated in both Genesis
flesh’. This phrase highlights how, in traditional Christian thought, marriage doe
commitment between two people but encompasses a real spiritual and physical
broken. Yet, this idea of ‘one flesh’ is still open to interpretation in scripture. D
sexual relationships of any kind? If the latter, then it can be 27gued that premar
importance of marriage in Christianity and so is a kin oreover, it impliex
consent to engage in sexual relationships with: i& while married, .
extramarital sex is still a sin due to it o0t

wod’s plan for creation and human beings. Thus, Christian
denominations have typically seen it as a gift from God, one which should be
enshrined as a sacred institution. This means that the marriage ceremony
represents a lot more than a pact, with the exchanging of vows and rings
within a Church context indicating that an inward spiritual change has
occurred. Among most denominations, including the Catholic, Orthodox and
Anglican churches, marriage is a sacrament, a term routinely used to denote
instances where God’s grace is manifested in the world and where such key
spiritual changes occur.

The Early Church and Marriage

Altogether, we have two interesting strains of thought emerging from biblical dis:
inherently sinful, distracting or wrong except outside of certam contexts. The sei:
something deeply spiritual and important. So how did 2 {eas develop in th
the early church fathers in the third and fourth or instance, Tertullia
seen as deeply important, both inits s ic functions. However, ma
about chastity. The aforement] glans were generally not keen on the |
important to a Christia ther figures, such as Tatian, were all for |t

However, ti y vital figure in this period was Augustine of Hippo, who in the
of modern C&¥®olic thought on sexual ethics. For although Augustine celebratec::
essential for procreation, fidelity and companionship, he argued that chastity wa
Moreover, he held that divorce and remarriage are completely unacceptable. O
together in a spiritual union, this cannot be undone. This means that an even if i
divorced in the eyes of the state, their non-marital relationships are still adulter
still upholds this belief and does not allow divorce within the Church, only annul

already married cannot remarry in the Church. .

Yet, Augustine’s beliefs here are closely intertwined with his views on human nai.
described in Genesis, essentially corrupted human nature, making the mind sub
product of this was also human beings possessing a general lust or sexual desire
Augustine used the term concupiscence to denote. In oth rds, our sexual d
representative of our corrupt natures and so inh # The only context
within marriage, and the best course 3sist them entirely and dedi

Thus, we can see how t thought we identified in scripture come
Augustine’s 2egill-h: y ways, this basic framework has not changed in m
rital sex are seen as sinful, with marriage being an unbre
not mean the® uought on marriage has not developed since within the Catholic
instance, fleshed out the idea of marriage as encompassing the greatest possibl
encouraging each person to work towards spiritual perfection and pass along wi
children. But as we shall see in the next part, the foundations of Christian thoug
guestioned from both within and outside of the Church.
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Secularisation, Marriage and Sexual Ethics

Before we delve into this issue, let’s expand a little bit on why Aquinas thought
Aquinas believed not just that marriage was divine will but that it was also esse
As you will know, this idea is one of the primary precepts put forward by Aquin
preservation of human life, worshipping God, and reproduction. The issue you
law interpretation is that it is not always easy to know exactly how marriage fit
precepts Reproductxon and education are certamiy pass: ithout marriage,

?

with Aquina X ®iments, and it’s by comparing our more secular way of life wi
we seem to arrive at some contradictions surrounding marriage and sexual ethi
rightness or wrongness of relationships based on the foundations of natural law
writings or the work of certain theologians to be authoritative when it comes to
we might even argue that Christian tradition has been deeply harmful to peopl
fulfilling lives and relationships. If this is the case, then we ought to re-examine
premarital and extramarital sex.

First, we might look broadly at how secularisation has changed the Western w
Church influence has declined in both the public and private spheres. Most im
the idea that the Church is allowed to rule on the personal lives of people has c
with the development of new technologies such as effective contraception. Th
premarital sex, such as undesired pregnancies, no longer became as central to t
marriage and individuals were free to ask deeper questions atout whether Chri

sex being int*% ﬁﬂy sinful are regressive and cause more pain than they prevent:
and forming new sexual relationships, people are instead taught to feel guilt an
impulses. Moreover, laws surrounding divorce in the Catholic Church are pote
such as domestic abuse emerge. If one partner is suffering in a relationship, sh
separate from a person without being condemned? For a more detailed look a
example: Mill’'s harm principle.

John Stuart Mill, Liberty, and the Harm Principle

You should be familiar with Mill from your ethics studies already. But as part o
deeply concerned with human individual liberties. His argument was that if pe
life, they will on the whole be more happy than not. Thus, if we adopt utilitaria
to be promoted through society. Corresponding to thxs emrnlasis on liberty, Mi
the harm principle. This was the basic idea that i réiadom should allo
they want unless their actions cause harm teg s 2ise. Thus, throughout
balancing of individual freedoms w they might potentially result in

I's political liberalism. But they very obvio
tisof sexual ethics. For Mill essentially argues that so lo
individuals ¢ ,@\\éﬁ\»i _bé able to freely engage in sexual relationships. This then le
as premarital, extramarital and homosexual relationships are acceptable so lon
happiness for those involved. Moreover, we should not restrict human freedo
the long run this will result in increased unhappiness!

Both these ideas wp
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Mill’s views here provide a useful contrast to the Christian traditions we’ve studie
many Christian teachings, especially concerning practices such as marriage, are u
attitudes of the biblical writers and later theologians. For would a compassionat
beings engage in a system of sexual ethics that leaves them unhappy and unfulfill

point to the fact that some figures, such as St Paul and Augustine, have deeply infl;

effective challenge. If there are other principles or ethics that allow us to make b
our modern cultural perspective, shouldn’t we adopt th

Discussion Activity:

play an active role in deciding the

Should concepts such as the :
ural and religious differences? Discuss in p

they ignore the im_.,

..\.;huught and Sexual Ethics

We've noted throughout this section that Catholic teaching concerning marriage:

throughout the history of the Church. However, the same is not true of other d
softened their position in light of changing cultural attitudes, secularisation, an
holds that ethical and social matters can be effectively discussed without religio
sense, we've seen this in action with Mill’s own ethics and political theory. Yet
inward theological change in the minds of many, recognising that Christian trad
may be harmful or misguided.

This is particularly true concerning marriage. Many denominations, such as the
now permit remarriage, although this is at the discretion of the local minister.
development. At the time of the Reformation, most Protestant thinkers still op
in the nineteenth century that thought gradually began to change. However, t
positions may be changing. Pope Francis, in hls apostnh

Edicharist to those
technically in sin. This mcludes those réitarried but are still conside
by the Catholic Church.

ol

So, has this t in views on premarital sex? Well, yes and no. Th
most libera: yse matters, arguing that a committed relationship can be sex
though marri®ge is still the best option. Moreover, there has been a recognitio
to cohabit before they marry and the reasons they might do so. On the other e

Church is arguably still the most conservative, holding that premarital sex is a sirt

the possibility of reproduction and is not within marital bounds, then it is unacc
sexual relationships should be an expression of love, not for mere pleasure.

And what of extramarital sex? Well, you’d be much more unlikely to find suppo

Christian world. If marriage is even just intended to be a firm commitment or ca:
under God, then it holds enough importance for those involved not to be unfaith

major denominations, marriage is a sacrament, or expression of divine grace, m

occurs in those getting married. This comes with its own duties and vows, the bt

contravening the will of God. However, this position is
hold that adultery is generally wrong, even if mar t o civil affair. We's
we come to applying normative systems se issues. But for them
major source of debate in Christj iics: homosexuality.

tation Amoris Lae
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In recent years, the issue of same-sex relationships has been very much a thorn i
side of the Christian Church, with many condemning traditional Christian perspec
on homosexuality. But even within theological circles, the issue is more complex
it might appear, with Christian tradition sometimes at odds with both scripture a
cultural voices. Moreover, the arguments against same-sex rekitionships are arg
less clear than those against premarital and extramarit; r if individuals of
have loving relationships with each other, w
the same sex or gender be restricted fra
both historical and modern v

e w;thin the Church? Through
, tying it in with our previous analy:

n and Homosexuality

Like the issuXe® rﬁremaritaf and extramarital sex, there is to some degree a bit
issue of homosexuality. In the Old Testament, there are often fairly firm conde
although these generally refer to sexual relationships between men. Leviticus

‘If a man lies with a male as with a woman, both of them have committed an
death; their blood is upon them.” (Leviticus 20:13

Here the punishment seems extraordinarily harsh. But same-sex relationships
within Jewish tradition, even contributing to the downfall of the cities of Sodom
perspective also carries through to the letters of St Paul, which are often conce
behaviour, as we previously noted. Take a quick look at the passage below:

‘Do you not know that wrongdoers will not inherit the kingdom of God? Do not
adulterers, male prostitutes, sodomites, thieves, the greedy, drunkards, revil
inherit the kingdom of God.” {1.Cwrinthians 6:9-11 [}

Moreover, one interesting aspect of the New Testament is that Jesus himself d
or wrongness of same-sex relationships, at least not in the writings that have b
comments on relationships do refer solely to men and women, this may be an i
of same-sex relationships was not a pressing concern. It may even indicate tha
relationships, such that his espoused virtues of compassion and tolerance exte
relationships, although for many scholars this is a bit of a leap in reasoning.

Altogether, though, the lack of precise scriptural discussions about same-sex re
Christian critics of homosexuality have typically had to enmesh their views in a
that can easily be challenged by modern cultural and theological critiques. Int
some of these critiques in a bit more depth and see how they.have shifted and
perspectives on homosexuality. :

Modern Christian Thuught and Hn

In the last section, we s sition to same-sex relationships is based n
but the idea gl h widnatural’ or against God’s plan for creation. Yet we

Eomewha’c limited. Even if one takes the Bible to be generally
giving good A ;m guidance about the status of same-sex relationships or why t
compared to opposite-sex relationships. And this is why same-sex relationship
issue for the modern Church. For the idea that same-sex relationships are unn
very contradictory. If God created human beings, then why did he create some
be heterosexual? And if what matters is that a sexual relationship embodies lo
why does this not include same-sex relationships?
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The Catholic Church

For a good example of a conservative view on same-sex relationships, we can look
view of this denomination is that while homosexuality is not a choice, same-sex rel
importantly not a natural part of God’s creation. While in Catholic law there is the
should not be discriminated against, and should be treated with compassion, those
relationships do face condemnation as they are contrary to God’s will. In other wo
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same kinds of arguments for celibacy are employed agai §\§ \§
: s

However, it is also a bit more complicate s the Catholic Church giv §\ §
S

m natural law. They contend tha
ion, a key aim of all sexual relationships

relationships spring not from th
sinful as they cannot res

\\\\
§
®

o
e

suggested thag \\\\\\\\\
is given the gegested in Genesis, God purposely paired men and wo § i
flourish and \@®&duce. Engaging in same-sex relationships is going against this L
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"
m\\\\‘%
=

=

The trouble is of course that if we follow this line of reasoning to its logical conclu
then plenty of other heterosexual relationships may also be sinful. Think of coup

TRRRARRRARRRRRE

\“‘\\\\
so happen to be infertile or choose not to have children. Are they working again g %
plan for creation? Giving reproduction such an important role in one’s ethical pe \W\**
seems to lead to some odd results. Moreover, although the Catholic Church hold g
homosexual individuals should not be treated badly, this principle has not always \\\@\
followed through in practice. Arcigay, an Italian gay rights organisation, has sugg s
that the view of the Roman Catholic Church has contributed to violent attacks to
homosexuals and could be a factor in the deaths of around 150 homosexual men @\\\m\\\
Italy. Moreover, there has traditionally been a lack of pastoral care for those wh %\ §
as both homosexual and Catholic, resulting in many internal critiques of Catholic \\m\ *
The Anglican Church “‘\ &

-

Whereas the Catholic Church has resolu a conservative position

Anglican Church has been a httie mey ive in the last few decades. It fi \“\@
that homosexua! individus m sex might ‘have more hope of grow
ovitlg and faithful homophile partnership, in inten \\\\\\X\\
on of their attachment’. This still fell short of permit
_,‘..nany it was a start, although this same position was asserted
were introduced in the UK in 2004.
However, the issue raised its head once again when, in 2014, same-sex marriag
course outside of the Anglican Church. Since then, the Anglican clergy have be
same-sex relationships into the Christian community and admit them sacramen
great opposition towards allowing same-sex marriages in the Church and it see
change soon, despite the growing numbers of LGBTQ+ individuals in the Anglica
they still assert that it is acceptable to be openly gay but with the proviso that h
remain celibate. COPYRIGHT
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Yet, this view looks increasingly untenable in the modern era, especially as the A

ig
og

Education

Course Companion for A Level Year 2 OCR RS: Component 2: Religion and Ethics Page 4



The Secular World and Same-sex Relationships

The rights and recognition of homosexual individuals, alongside the broader LG
across the last quarter of a century, with many countries in the Western world
partnerships or same-sex marriage. For the UK, marriages between individuals
2014, although these still have to happen either outside the Church or within a
There is no governmental pressure upon institutions such az.sne Catholic or An
same-sex marriages within their buildings or estab}

This highlights a potential gu!f th 3 vetween the secular and Christi

t history, there has been animosity tow

that religion should impact on social issues. in fact, the idea that Christianity sh
lives of individuals is often seen as quite regressive by many, especially if they a

We can consider the Sexual Offences Act of 1967 as an example. This was the b
relationships between consenting adults so long as they were in private. A key
Wolfenden Report, written 10 years earlier by a committee of the same name
deliberate attempt be made by society through the agency of the law to equate
sin, there must remain a realm of private that is in brief, not the law’s business.’
homosexuality became widely accepted, many people had come to believe tha
be the judges of individual private behaviour.

Yet, this view stretches back to the liberal views espoused by figures such as Mi
looked at in the issues of premarital and extramarital sex;;:;*.:n though many fr
relationships in the early twentieth century, with atindividuals often
the prevalent belief that if an act did no m on others, then it sh
to homosexual relationships, fo 3 e Christians and other intolerant
allowing same- sex relatics cially destructive, many now recognise tha
by homosey ¢ting upon their sexual preferences.

But this kind *5litical thinking is only one side of the story. For it doesn’t expl
only to tolerate homosexual relationships but also to accept them. The seculari
in nature but also ethical in nature. As we shall see in the next section, when we
the issue of homosexuality, there is little to suggest it should not be permitted i
many now who suggest that it is only fair or right to allow all individuals to expre
long as it is without harm to others) or that allowing same-sex relationships incr
even an expression of good virtues, such as compassion, to be tolerant and acce

To some extent, this has even caused a shift within the Christian Church. There
and organisations which advocate for the LGBTQ+ community in the Church an
practices, even in mainstream denominations such as the Anglican and Catholic

gl LGT8Q+ groups within different denominations of
S3an views on same-sex relationships are likely to change in th
notes on your thoughts
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In this section, we will take a slightly different approach to the issues of sexual
different normative ethical systems to examine how each might provide moral
extramarital and same-sex relationships. Throughout each, it is important to re
debate about how each normative ethical system should be applied, particularly;

nce, utilitarianis
divferent conclusio

57 In either case, the kin
s'a rough guide for how you app

specific actions from more general laws or principles. For
calculation. On any given issue, people may arriv
calculation should be performed and th
throughout this section should o
issues in your end-of-ye

Natural faw in Christian circles has traditionally argued that the primary precep
be directed towards reproduction, education of offspring and creating a stable sg
law has typically been seen to support the nuclear family, with one man and on E
(although potentially with help from the wider community and family!). Natura
often concluded that premarital, extramarital and same-sex relationships destab:
prevent reproduction or do not effectively educate children. :

But we can think perhaps a little more broadly about the primary precepts and tt
For as you should recall, deriving secondary precepts is not just about directly t
conduct but using our practical reason to apply the primary precepts to real-wo
away assumptions about the stability of the nuclear family, which perhaps rests
the Bible, we may well derive different secondary precepts from the kind typica
in natural law. In particular, the guidance that natural la give may well p
rital context.

pleasure, not reproducti; { it also may destabilise society if individua
reproduce. Sl he case? Many non-married couples now choose
stiin Ordered in the present day despite many having premarit
the influencd®%ivine law, but the primary precepts may not point towards pr
contexts, just those in which reproduction is not an aim. With extramarital sex,
extramarital sex is also more likely to be for pleasure but it also potentially doe
consequences than premarital sex, as adultery is often done behind a partner’s
properly oppose extramarital sex on the basis of the ordering of society and jus
shall not commit adultery’ as an absolute law, not one that is contingent on cer

But finally, what of same-sex relationships? Well, the same kinds of principles
a little more broadly about how they might be interpreted from a natural law p
principle in discussions around homosexuality, as previously analysed, is that of
same-sex relationships can’t naturally bear children, with modern technologies
aren’t strictly capable of having and rearing children — throt
lead to the strange conclusion that same-sex relatign
recently, but this line of argument does higk:
as secondary precepts.

allowing sa 11{ nships and the destabilisation of human life, society o
would arguekg®®most, only a small fraction of the human population is homos
heterosexuality, so it is unlikely that allowing same-sex relationships would cau
reproduction and the flourishing of the human race. Thus, although it can be a
this section could be rejected under natural law, there is also room for other in
considered.
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Situation Ethics

Situation ethics is perhaps the most unusual ethical system to apply to sexual et
a Christian system of ethics, Fletcher was notoriously liberal in its interpretation
abortion and euthanasia. Moreover, compared to its consequentialist counterp
difficult to apply. How can we measure the demonstration of agape love, espec
to-judge metric such as happiness? Yet, once we turn to acii:al issues, and bear
legalistic ways of thinking, it can be argued that s
always necessary to remember that situatio:
good or bad action is ever set in '3

@0 and this is separate from the issue of whether or not two
is easy to make the case that situation ethics by and large supports acts of prem
as they do demonstrate love and not diminish it. Two people in a committed re
well be justified in having sex, and two separated or divorced people may be rig

How might we imagine a different scenario, though? Well, think of a young per
religious household which valued chastity. If they had casual premarital sex, co
demonstrate love if their family were deeply hurt by their actions? Similarly, if s
without their partner’s consent then it is hard to envision a situation in which su
loving. Here, the flexibility of situation ethics can be highlighted inasmuch as alt
situations where premarital and extramarital sex could demonstrate love, one ¢
they would not.

Also, what of same-sex relationships? Well, it can be ar at under situatio

We shall see" ™ ilar problem emerge when we consider utilitarianism, but it is
consequentialist ethical systems that the rightness or wrongness of acts becom
attitudes of other people. If a society is deeply religious and conservative, is it r
traditions and perform actions that hurt others, even if their attitudes are consi
emphasis of situation ethics on subverting Christian tradition, it does not autom
moral progressiveness, and it is important to note these nuances when evaluati
sexual ethics.

Kantian Ethics

Kantian ethics is the most difficult ethical system you have studied to apply to
issues of sexual ethics for personal behaviour is not always egay to conceptually

formulation can often help with these m
when approaching applied ethics fro;

With that in mmd let’s turn to the issues of premarital and extramarital sex.
The former is the more difficult to evaluate, for one can arguably have a
premarital sexual relationship with someone and still treat them as an end.
Furthermore, if we conceptually universalise a law such as ‘one ought to refrain
from sex before marriage’, although no contradiction arises, the same can be

Course Companion for A Level Year 2 OCR RS: Component 2: Religion and Ethics Page 52

SRR

s
v
e
\,‘Q-g

-
%\&\ Q\\\\
\\\\}@

\\\\\\\\\\\3

.
’4-/,//

f"///?'

Hg

\N\\\\\N\\\\
T

i
P

&

\\\ﬂ-ﬁ\\\\\

%/

#E
%f

T

2l

"
m\\\\‘%
=
#

TRRRARRRARRRRRE

-

\\\ﬂ-ﬁ\\\\\

%
b

5
%,

%

//7/»9/,;,
b, &

""//////

\\\\\\‘&\\

wt\

]

s
\@

\\\\\\Q\

COPYRIGHT
PROTECTED

'9

Qg

Education




said of its opposite permitting sex before marriage. In other words, we can’t rea
marriage doesn’t exist without a conceptual problem, so premarital sex is arguak
categorical imperative. The only ways a contradiction might arise is if premarit
concept of marriage altogether, but there is nothing in the meaning of marriag
happen. So Kantian ethics, although a little unclear, may not hold premarital sex

e is a kind of covi
geiting married then ;

However, the same is not true for extramarital sex. F
certain rules about fidelity. Thus, it can be ar
commitment to another person. {f
to engage in extramarital sexu»!
marriage is predtcated

rather than a%% nd, since their desires or thoughts are not considered.
But what of same-sex relationships? Well, it’s a similar kind of discussion to that;
think for a moment about conceptually universalising maxims such as ‘do not en;
On the one hand, such a maxim can be conceptualised without contradiction. Hg
statement can also be potentially conceptualised without contradiction! A worI§
engage in same-sex relationships doesn’t appear to be contradictory either. The
world in which individuals only engaged in same-sex relationships is contradictor
would go extinct. Yet, permitting same-sex relationships does not mean every
Moreover, like the issue of premarital sex, it can be argued that denying people ;
partner isn’t treating them as ends. So, Kantian ethics here either doesn’t say m;
or tacitly recognises that they are morally permissible.

Utilitarianism

ve studied, utilitarianism is
' We've previously analysed how Mil;
oral and political groundwork for the legalis
’s ethics, there are a variety of situations in which;:

$a al and same-sex relationships becomes a morally wrong ac

Compared to the other normative ethi
consider when thinking about
philosopher, in man E
Yet, under &
premarital,

Let’s take a look at Bentham’s act utilitarianism first. in one sense this might be
the most permissive system of ethics we’ve studied so far, as all that is required
is that an individual in a sexual relationship evaluate whether their actions result:
in greater happiness. Since sexual activity is often pleasure-inducing, we may -
well conclude that premarital and same-sex relationships are permitted, since
individuals will be generating more pleasure than pain. There may be -
hypothetical exceptions, especially in the case of societies or cultures that frown::
upon same-sex relationships. In such societies or cultures, permitting same-sex
acts or relationships may cause a lot of distress for many people, meaning that
overall happiness is lower. Bentham'’s utility therefore might requ:re either
permitting or banning same-sex relationships depending : :ople’s prior
attitudes. One exception may also be extramaritels dultery often
causes great unhappiness, especially if doge Srisent.

m the position of rule utilitarianism, our§5
be Judged to produce greater happmess than unh

However, if we examine
Premarital sg

the one hand, for those who have separated or are unhappy, extramarital relatic
happiness. Yet, on the other hand, they also produce deep unhappiness when n;
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well err on the side of caution and say extramarital relationships are wrong, alth
calculating happiness and unhappiness on this issue.

But throughout, you might have noticed an interesting problem, the tyranny of
ourselves in a deeply religious, conservative society, then from a utilitarian per
these issues to generate more unhappiness than happiness, simply because so
offence at their permission! This generates an interesti lem for the utilit
should happiness be reasonably calculated? Shoi;

onsequentialist counterpart, situation et
he principle of utifity to ethical dilemmas.

these issues of sexual
can be drav, N

Discussion Attivity:
Which normative ethical system do you believe gives the best moral guidance ¢
Discuss in pairs or small groups.

Quick Quiz
What is the difference between premarital sex and extramarital sex?
What is celibacy?
Why does Augustine believe sexual relationships should not be permitted o}
What is the Catholic position on premarital sex?
What is the Anglican position on same-sex relationships?
When were same-sex relationships legalised in the UK?
What is the harm principle?
What is the Catholic position on same-sex relations

O NWw kA WN R
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ANSWERS TO TASKS
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4 Activity:

In your own time, research another example of a naturalistic ethical theory suc
ethical view attempt to prove that their respective moral preperties or laws carsy
properties? Write down a few notes and assess the ory in light of th(\ [
next sections. Y
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itive for students as they will hopefué
nd justified throughout their studies in this secti
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human bemgs in a similar manner to Aquinas. The naturalistic criticisms facmgi?
similar as a result. However, many thinkers hold that virtue ethics has an adva
ethical concepts over utilitarianism’s ‘thin’ ones. As a result, some students m
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9 Activity: \\

Pick two moments in your life when you have felt guilty for actions you’ve comr; A

this feeling as a product of your superego and the other parts of your unconscic::
potential thought process according to Freud'’s theories of the mind. =

‘&@\\\\\

%
s

5
I,

This is quite a fun activity to get students to engage with. Freud’s thought can
ways with interesting results, and it is key to get students to.understand how t
psychoanalysis and not just conjured out of thin air
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an understanding of how Freu
applying his psychoanalytic theories,
» Liemselves are so flexible and applicable, there is
e behaviour shown by human beings or the reports th

However, what can emerge fro
scientific. Forthere are so,
intuitive. Butj
are wron
Freud has

.—'//'/?'

B Activity: .
In your own time, research LGTBQ+ groups within different denominations of tf
sign that Christian views on same-sex relationships are likely to change in the ns;
notes on your thoughts. -

Throughout this section, it is easy to get the sense that the Christian Church is

relationships and/or marriage. However, there is an ongoing lively debate, esp
Church, about the legitimacy of same-sex relationships, with many different gr
LGBTQ+ issues. in the most literal sense, the Christian Church is a broad churc
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ANSWERS TO QUICK QUIZ.
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Meta-ethics
1. Naturalism is the view that moral statements express prop05|t|ons that ar
of natural facts about the world.
2. Natural law, virtue ethics, utilitarianism

.
’4-/,//

3. Happiness . §
. . 3 . \Q\\&

4. The philosophical probl : ive statements cannot be derive —
without a leap in g3 reasoning — the existence of things doesn’ § 5 §

5. GENMg : : C\m\\

6. Thev pt sood is a simple, non-natural property discoverable throug & |
7. Logica™8sitivism L
o . . b

8. Emotivism is the view that moral statements do not express truth-evalua \\\\\\\\\\\\\\\§
=

simply express subjective states of approval or disapproval.

TRRRARRRARRRRRE

Conscience \\\ y
1. Speculative reason concerns abstract ideas, concepts and affairs, whereas W‘\
with applying these abstract affairs to the world. \\\\\@\
2. Aprinciple that holds that all human beings possess a natural inclination t -
3. Vincible ignorance can be overcome through application of one’s rational
invincible ignorance is that which could not be overcome no matter how @G‘\‘“\\\\\

T
i

#
o
g,

or understand.
4. The ego is the rationalising part of the mind, the superego the moralistic

. G S

internalised values. § \

, . i :

5. Theid s a disorganised, unconscious aspect o which contains o Y
\&\\2&-\\

6. For Freud, libido is the sexual drive ordi ¢h he identifies as the

\\\\\\\\\\

much of human behaviour. \\Q
7. o
8 ce, for Fromm, is the aspect of our conscience \‘\‘\\\\

Sexual Ethics

1. Premarital sex involves sex before marriage; extramarital sex involves sex

commonly, adultery.
2. The state of abstaining from all sexual relationships, including marriage.
3. Asthey exemplify human beings submitting to their bodily desires rather

selves. These bodily desires are in turn emblematic of the corruption inst

Fall and so premarital sex drives human beings further away from God.
4. The Catholic Church still holds that premarital sex is a sin and should be a COPYRIGHT

5. The Anglican Church permits same-sex relationships but still holds that sa
not be allowed.

6. 1967

7. A principle put forward by Mill which holds *
limited or restricted where such a li

8. The Catholic Church hold

PROTECTED

ions of people wit
o ts harm to others.
dttraction exists but that individ
rary to nature and so a sin.
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