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Teacher’s Introduction

This course companion is written for the A Level AQA Year 2 Component 2B, Section A: Christianity specification
and is designed to offer students a comprehensive introduction to the material within that academic course.
The sections and topics, therefore, mirror AQA’s specification headings, and every care has been taken not only to

help students to understand the key concepts and ideas within the course, but also to sharpen their critical
thinking skills.

Alongside the main bulk of the writing, there are also a number of other features to help students with their
learning and revision. Self-guided and group activities are included throughout the writing to better engage
students with the material, and | have also provided glossaries, textual references and information on key
thinkers where appropriate.

| hope that you enjoy working through this resource and that it benefits both you and your students throughout
the academic year.

August 2021
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A branch of theology which studies scripture and relig
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are by faiths across the world.
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A branch of theology that aims to examine religious tea; § g
&
Liberal Theology | scientific and ethical knowledge, with the purpose of re \\“\@*
where necessary. S
A historical movement in the Christian Church whereby:: \‘“\\\\
Protestant . . v -
. followers underwent a schism, separating from the Catl;
Reformation became the Protestant denomination. i
F \
'

The methods and processes involved in analysing the

o

////
g

T

Biblical Criticism understanding its teachings and message.

Apnstu!ic The unbroken lineage of the Catholic.clergy, which they; \\m\\
Succession present-day btshops back - \ §
S

. A form of religio \\\\\\\\\\
Fundamentalism | .. ji.- \\
Feminist o
\\\\\\X\
. A term used by Paul Ricceur to describe the process of & <~
Suspu:mn understanding of the author’s intentions or motives. '5
Diachronic The study of the Bible as it developed over time and his}”
Exegasis observing it as it exists in the present.
Female Ordination | The practice of admitting women into the Christian cIergyé
A field of feminism that argues granting women technic
Reconstructionist | sufficient to erase patriarchal elements of religion or s
Feminism dismantle and reconstruct the patriarchal structures pre
permanent change and true gender equality. COPYRIGHT
Within theology, radical feminism is a field that either €& PROTECTED

v argues elements ;
Lstructures within &
fistianity that encouragez:z@
lpﬁes instead aiming to build new::
hing of prophetic liberation that Ruethé:
tian scripture underneath its various culturally co

Radical Feminism | gender equality within Christiani
are required to dlsmantle n

Refers to beliefs
foundatinz

Post-Christian
Golden Thread .

'9

- Q
‘ The term Ruether uses to illustrate how Jesus’ gender is: ‘ 9
Malen®es understand his teachings. - Education |

Master—Slave Hampson’s term for how male-dominated Christian th
Relatiunship oppressive and non-egalitarian image.

Celibacy The choice to abstain from marriage and sexual relation:
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CHRISTIANITY AND SCIEN(

The principles and empirical methods scientists use tc

Scientific Method of the external world.
Hyputhgsis A proposed explanation fo amenon that has n
An eviden srted proposal or system of ideas;
Theory e external world. -

rocess by which organisms come to develop and
successive generations of their existence. o

Big Bang

A theory about the beginning of the universe which h:

rapid expansion of matter from an initial point or sing

and temperature.

A theological argument by which gaps in scientific kngy
God of the Gaps evidence of God. However, it is typically used as a crit

way rely on the ignorance fallacy to prove God.

Ignorance Fallacy

A form of fallacy where a statement is asserted as trus
proven false, or vice versa. =

The term Dawkins uses to describe what he views as a

Giod HypnthESIS existence or non-existence of God.
Creationi The belief that the world was caused by an act of d|vm
reationism scientific theories about the origins,of life and the wo
. . A religious {or pseudo
Intelligent Design glous {or p

complex charact

Fine-tuning

stain elements and constants of the
e that they require explanation (by refer

n untested hypothesis that posits that there are nun;
outside of our own. -

Quantum Mechanics

The fundamental study and theories of the physical pE
subatomic level. i

Providence

The continuing support, care and intervention of God

A unit or sequence of DNA which is transferred acrosséi
organisms and determines specific characteristics of ti;

Genetic Engineering

The direct modification of an organism’s genetic mate:
change its characteristics.

Gene Therapy

The use of genetic engineering procedures and techmr}sf
medical conditions. =

Human Genome
Project

A large-scale effo
identifyine

& in various guises, to
g the function of all the DN
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sl CHRISTIANITY AND THE CHA

OF SECULARISATION

The process by which societies

l=.ke separated from polits
ith no special preferences gi

Secularisation religious.
S l . The belief that r
ecularism il are eqi
Freedom of Religiou
Exprn" a t undue constraint.

&t human beings have the right to practis

The belief that in any society Church and state should;

Church N having no influence over the latter. -
Militant Athei A modern form of atheism that is secularist in its outl¢
i EISIn is irrational and religion should play no part in public I3
A philosophical stance, often atheist in nature, that ers
Humanism human reason and holds that moral values can be fous
and experiences. =
Faith The foundation of Christian belief in God and often thi
al something that goes beyond evidence. -
. A theory describing how units of culture (memes) ca
Memet
emetics person to person via evolutionary mechanisms.
Fundamentalist McGrath’s term for Dawkins’ version of atheism, whici
Atheism its own misgivings and is thus irrati‘gna! and faith-ba
Non-overlapping | Stephen Gould's term whi
Magisteria different ques’;ions 55 ideas.
Materialism atter exists; there is no spiritua

ew Christian movement that focuses on non-denot
outside of Church contexts.

House Tt
Movement

A new Christian movement that focuses on emulatingé
by locating worship inside individuals” homes and buil

Liberation Theology

A Christian movement that developed primarily in 195
which uses Marx and other political thinkers to develcy
justice and a preferential option for the poor.

Preferential Option
for the Poor

A Catholic social doctrine which emphasises the impo
focusing on those who are marginalised and/or in povs

Mienati A Marxist concept that described how people are pers:
IEnation from their work and the fruits of their labours. -
Exploitation The unfair treatment of someone so that one can be
. An area of theology that f
Drthnpraxns in their lives. n B
inat focuses on the right kinds of &
Orthodoxy uld focus on in their lives. -

‘the modern age.

traditional semi-feudal system of agriculture thatic

EBElBSiéB Semi-autonomous congregations or groups of Christ
. addition to meeting for Bible study, work to improve t
Communities communities. -
Catholic Social Catholic doctrines that cover issues of social justice su
Teanhing beings, economic distribution and poverty.
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CHRISTIANITY, MIGRATION
RELIGIOUS PLURALISM

Multicultural
Societies

Societies, states or communit more than one &

Multifaith Societies

unities with more than one

: ociety that does not grant any religion a spj#
maintains a strict separation of Church and state.

Migp‘aﬂﬁﬁ’ The movement of people between different societies,éf
Globalisati A broad term used to describe the various ways in wh
obafisation have taken on global dimensions.
Exclusivi The belief that only one religion is authoritative in tea.
XElusivism to salvation.
Inclusivi The belief that while one religion is authoritative or tr
nClusivism partial knowledge about salvation.
Plurali The belief that no religions have a claim to absolute t
uralism may have equally valid claims to knowledge about sal
Anunymuus A term Rahner suggested for people who possibly sha
Christians but do not directly affirm hi our or absolute
Extra Ecclesiam Nulla | A phrase meanin d..si'the Church thereisno s
Salus the im Church in allowing humans to
. belief, meaning ‘by Christ alone’, that ho;
Solus Cheatu: 8o

ie achieve salvation.

Univer™hsm

The view that all human beings will eventually achiev
acts during their earthly life.

Hick’s vision of a theology that fairly discusses and w .

Global Theulugy without the inherent bias towards Christianity or oth
E l The act of spreading the message of the Gospel to un
vangelism audiences.
. . Discussion, debate and engagement between differeré?
Interfaith Dialogue Bag .

and differences of their teachings.

Freedom of Religious
Expression

The rights of religious individuals to freely practise th :
and communities.
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1. CHRISTIANITY, GENDER AND

What you will learn in this section:

The philosophical and theological discussion around Christianity and issues of ge

blical criticism an
in society.
sed and influenced feminist theolog};

and beyond

around female ordination in the Christian Church, wi
yand after 1994,
e A critica™omparison of the views of Daphne Hampson and Rosemary Radfc:
reference to the question of whether the Christian religion is irredeemabl

®  The various Christian views on sexual issues such as celibacy, marriage and k
critical examination of Christian perspectives on transgender issues.

Starter Activity: -
Do you think Christianity is a sexist or misogynistic religion? Research and noteéé
you believe the religion does not promote true equality between genders. Corit
notes as you progress throughout this section. -

Key Thinker |

Name Daphne Hampson
Born 1944
Died N/A

Key text After Christiani
Hampson

i&“most prolific post-Christian thinkers
nallenged the foundational principles of the
~0nc;led with egalitarian feminist principles.
Hampson left the Christian Church in 1980, despite helping

Why are they
important el

Did you kn3™ Church of England to allow female ordination.
=
Key Thinker
Name Rosemary Radford Ruether
Born 1936
Died N/A
Key text Sexism and God-Talk (1983)
Ruether is one of the most important feminist theologians
Why are they L . L :
important? only covtnbutmg e'xte‘nswely to reconstructlonls’F thought b
many different social issues as part of the Catholic Church.
Ruether has been a long-standing b ember of the prois
Did you know? | for Choice and has been an o; ugporter for gender::
throughout her life. . : -

lity {hruughnut Christian History

. ment to say that throughout the history of the Christ :
b and social privileges as men. However, the reasons for this i
unearth. For a cursory glance at Jesus’ ministry does not reveal many teachings &
in many places it is easy to identify moral principles that are broadly egalitarian i
women and men to participate in a spiritual life. So why has the Christian Churc
male clergy, and why has a considerable amount of Christian tradition and theol::

Introduction - Een
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as sexist (discriminatory against women) or misogynistic (hostile to women)? T
with in this section, with the aim of examining whether misogyny is something i
or whether it represents a distortion of Jesus’ teaching in the Gospels.

But first, let’s take a look at some of the key terms that arise when we speak of

sexuality. The academic field of feminism is generally concerned with examinin
women have been traditionally marginalised, discrimi
throughout society, with the aim of encouraging
between men and women. Importantly
if women enjoy the same rights,
significant proportnon e
hatred agaig

tH may not enjoy the same privile
perspectives which encourage stereotypin
zke!y that true equality might not exist in a society ir;
they are pr¢ e case of marginalisation, women might be denied the sa
opportunitie ™7 power as men, while in the case of oppression, they might be ré:
subject to unjust treatment. Finally, in the case of discrimination, women must i
prejudicial treatment on the grounds of their sex or gender. Thus, for society toi:
it comes to gender, it is at the minimum necessary for all sources of oppression, :
marginalisation to be eliminated.

Note on Sex and Gender
The difference between sex and gender is still a discussion across a wide variety o
broad and detailed to be given within this companion. However, a rough distincti:
referring to the primary categorical division made between men and women bas
functions, and gender as referring to the culturally and socially conditioned ideas
Now, the issue of sex is naturally more complicated than that definition allows, e
about intersex and transsexual individuals. The same is tr gender and gende;
of non-binary individuals. However, for the purposy ‘ ide, we will prima
terms of those who identify as cis women,_ v:it’ k at transgender indivi

So how does thts altap ian faith? Well, when we look at the Chu

\ ost denominations, women have traditionally not been &
elected to t1\#EFgy. While there have been roles for women seeking a spirituat:
been routmeiy denied the same opportunities as men. This has resulted in the
patriarchal institution, meaning that it is men who overwhelmingly hold the bal
denominations now supporting female ordination, it is still a pressing issue in th
of how women have been marginalised and discriminated against based on gen

However, in the case of oppression of women, the influence of the Christian Ch
As we shall see in the next section, the traditional view of the Church has been t
different but complementary roles. While this in principle might not result in th
practice, Christian theology has often viewed women as second in status to men
when men have been granted intellectual, political and spiritual roles while womn

of mother or wife. Thus, many feminist critics have pointed.r:at that Christian the
traditional misogynistic beliefs about women and f ilenge the ingrain
historically present throughout nearly al

Moreover, as you studied, |
the insistence

roles are en! _.-tic of divinity.
Nevertheless, despite the relative simplicity of our initial analysis of gender in th
necessarily an easy solution to many of these issues. Some more conservative o
argued that while it is important to dissolve patriarchal structures in the Church

Course Companion for A Level Year 2 AQA RS: Component 2B: Christianity Page 7 of 7
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inherently sexist or misogynistic. Such scholars often contend that with a prope
possible to unearth a meaningful egalitarian message from lesus’ ministry, free
able to support the spiritual experiences of women across the world. On the oth
feminist theologians who have claimed such a project is impossible due to the C
misogynistic in a variety of ways, from its theological foundations to the historic
more radical scholars, any truly women-centred or egalitarian religion has to co
fundamental beliefs in the Christian religion. ]

1 later in this section when
ether. First, it is necessary to loo
secular feminist views have challenged th

These competing perspectives will b
of Daphne Hampson and Rose
teachings on gender ards

As we mentioned in the introduction, traditional Christian teaching on gender h
that men and women are equal but possess different roles. Although thisis em
it can easily appear quite old-fashioned from a more modern cultural outlook.
different roles from men, and is it really egalitarian to view women as essentiall
occupy important intellectual and spiritual roles? If women are truly equal to m
be essential parts of the intellectual, political and spiritual world? In order to an
Christian Church has typically turned to the Bible, looking at the creation accoun
women during Jesus’ ministry and the writings of key religious figures such as Pa
can gquestion whether all these different aspects should be held to the same stari;
approach we should adopt when critically analysing biblical passages. For the m
at some key passages that have influenced Christian thought on gender throughé:

Gender Roles in the Bible

To start, let’s take a look at perhaps one

ell-known passages from
God created humankind in his image,
in the image of God he created them;
male and female he created them.” (Genesis 1:27

The first central takeaway here is that both men and women are created in the i
thinkers, this a clear indication that men and women share equally in the likene
and purposes, equal in status. Yet, this basic statement of equality has also not
from speculating about other differences between men and women, holding tha
also mean possessing equal roles. Partly this has arisen out of theological specu

account in Genesis 2. -

‘Then the Lord God said, “It is not good that the man should be alone; | will ma:
(Genesis 2:18 NRSV) -

‘So the Lord God caused a deep sleep to fall upon the
its place with flesh. And the rib that the Lord Gnd

Then the man said,

his at last is bone of my bones
and flesh of my flesh;
this one shall be called Woman,
for out of Man this one was taken.”

Therefore a man leaves his father and his mother and clings to his wife, and they b&

As you can see from the above, this chapter weaves a slightly different story abo
and women. Moreover, it seems to define three varying roles for women helpe

Course Companion for A Level Year 2 AQA RS: Component 2B: Christianity Page 8 of 7
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examining Genesis 2 alone, it isn’t surprising that theologians throughout histor\qgi
these roles, especially as they are consistent with many traditionally patriarchal
are two important questions to ask here. The first is whether the Genesis accous;
when talking about the roles of men and women, and the second is whether Ger‘
at all. Could its passages not simply be a reflection of the cultural attitudes of its
word or will of God? For a little more insight into this question, let’s take a look
gender in the New Testament. |

The Roles of Women in the Gospels

In the previous part, we br rny issue of whether cultural attitude:

of the New Testament. For instance, some researchers and writers have specul
Magdalene might have played a much greater part in Jesus’ ministry, with the w
or unintentionally marginalising their roles. However, the ultimate difficulty wit
evidence of such possibilities beyond studying scripture itself! Thus, although it
spiritually active women in Jesus’ ministry may have been marginalised, it is diffi
evidence can be found for such hypotheses.

This is an important point, for throughout the Bible it is certainly true that wom
at best. Despite there being some stronger female influences, such as Deborah
either have diminished roles in biblical narratives or are portrayed in a negative
seducers. Even when virtuous women are mentioned, they are often adopting n
characteristics. Yet there is still a contrast between the women in the Old Testa
patterns and the women in the Gospels, who at txmes sub . Infact, m

active splr;tual and mteﬂectual life. Hmts of this potentially arise in Luke 10:38—
Mary and Martha. There Martha is concerned that her sister Mary has been spe
and worship, neglecting her household duties. However, against what audience
expected, Jesus tells Martha that Mary’s spiritual life is of deep importance and
connect with God.

‘But the Lord answered her, “Martha, Martha, you are worried and distracted -
only one thing Mary has chosen the better part, which will not be taken away fi

Moreover, while Jesus’ 12 disciples are all men, it is regularly suggested that he
women within his ministry who occasionally take central s n the narrative.

are to women outside the empty tomb (in Matth
minimum suggests that fesus held it to bei
is on the peripheries of the Gosp
gender than many of hi
Paul in the Ngg

The Rales of G

Despite Jesus potentially holding egalitarian principles about gender roles, it is p
influential within the New Testament on gender issues. However, for many sch
largely regressive views on gender in the Church throughout Christian history. F
egalitarianism, on the whole Paul reinforces the view that there are specific gen

Course Companion for A Level Year 2 AQA RS: Component 2B: Christianity Page 9 of 7

FRERRRRRRRRRRR
RS
\,‘&b

A
ris )

‘\
&
\\\\* &+

\\\\\\\\\\\\

\\x

SRR ‘N\\\\\

Fase

i
pssess

&

P

i,

35 A%///////

%

///V

"
m\\\\‘%
=
#

TRRRARRRARRRRRE

-

\\\ﬂ-ﬁ\\\\\
&

\\\\\\‘&\\

\\&\\‘:-\\\

@‘

%
T

#

g

4

%

/ff"/f//,;,

""//////

tigad

\\w

\\\\\\Q\

COPYRIGHT
PROTECTED

ig

Qg

Education




many modern thinkers have come to see Paul’s teachings as problematic, even
remains important. However, before we turn to these problematic passages, it
which Paul does seem to promote some kind of gender equality.

‘There is no longer Jew or Greek, there is no longer slave or free, there is no long
are one in Christ Jesus.” (Galatians 3:28 NRSV).

‘Let a woman learn in silence with full submission. | permit no woman to teach
she is to keep silent. For Adam was formed first, then Eve; and Adam was not.:
deceived and became a transgressor. Yet she will be saved through childbearin
and love and holiness, with modesty.’ (1 Timothy 2:8-1

There’s a lot to unpack here, but from the outset it is easy to see why critics mig
misogyny. The first part, 1 Timothy 2:8-10, talks about how women should dres
of the passage claims that women should be submissive, learn in silence and acc
should look to men as authorities. The justification given for such views is that t
humankind disobeyed God, ate from the tree of the knowledge of good and evil
fault of Eve rather than her and Adam together. This is a common view through
the idea present throughout the Old Testament that wom e dangerous sed

Thus, 1 Timothy reinforces the idea that the LEEN are modest and submi
household only as wives or moth modern scholars dispute wheth
Paul, but similar theme roughout the other Pauline Ietters For

women’s he Xe#®y ould be covered declaring that ‘woman is the reflectlon of ma
matters of authorship, there are sexist and misogynistic themes running through
arguably reinforced problematic attitudes surrounding gender in the Christian Ch
briefly look at how these attitudes have manifested themselves in the work of m

Gender Roles in Christian Theology

One problem we noted in the introductory sections was that even if the Bible he
gender (from our modern standpoint), these views have not been readily challe
the twentieth century. In fact, throughout history there have been various effor
should be considered secondary in status despite both men and women being m::

Augustine of Hippo

Historical discussion ar:
has varied grogss

o ongly patriarchal theology which explicitly and implicitly
the foundat-."r misogyny to proliferate in the Christian Church. However, @
others have argued that Augustine was more progressive than many of his peers
and that he advocated a broad sexual equality unusual for the time. Of greatest:
issue is his discussion of the Fall and his literalist (though this was not unusual in

fourth and fifth centuries Ce) interpretation of Genesis 1-3. -
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For Augustine agrees with Genesis 2’s presentation of Eve as a ‘helper’ for Ada
created as part of God’s plan for humanity to procreate and spread across the
Moreover, he holds that the ideal virtues for such a helper are loving obedienc
subordination, which were fully present in woman pre-Fall (although not post-F
contrast, pre-Fall man was a deliberative being created for intellectual pursuits
Despite this difference, what is interesting in Augustine’s writings is that he ulti
viewed man and woman as equal pre-Fall, with women ¢ bordinate to ma
to love. However, post-Fall, when humankind be rupted, Augustine a
this subordination instead becomes thre {not of perfect love), wit
becoming ‘master’ over wom ver possible to partially reclaim the
Fall unity through marri

It is easy to N such a view can be construed as misogynistic. Why should
obedience ar®Subordination? Ruether argues here that Augustine holds that
men and only secondary in the image of God compared to men, who are the pr
evidence to support such an interpretation. For example, Augustine states in t
together with her own husband, is in the image of God’, implying that women a
of marriage. For Ruether, this subordination is a classical expression of the pat
pervades Christianity as a whole.

However, other feminist theologians have argued that Augustine isn’t as pervas
Genevieve Lloyd, for instance, contends that Augustine actually puts forward tha
men, only bodily inferior, in contrast to much of traditional Greek philosophy ané
Christian Church. One supporting piece of evidence for this view is that August
peers, does not place blame for the Fall upon women (as we saw in 1 Timothy 2
some kind of spiritual equality in pre-Fall relationships. Nonetheless, Augustine
what we might think gender equality requires toda ;

Thomas Aquinas

Aquinas in many ways by
WOMEN, 3ET Sl W
Aquinas als '
of his ideas. \*® xample Agquinas argues that it was appropriate for God to
create man f:rst to give him the dignity as “first principle’. As such, Aquinas als
contends that women being created second assists them in adapting to their rol¢
by tying them closer to and complementing man’s role as head of the household;
Furthermore, in contrast to Augustine, Aquinas holds that women are also ‘
subordinate to men by intelligence; man, he argues, was created for a greater
spiritual and intellectual purpose that means that he naturally has authority ov
women by his greater powers of reason.

ine’s views of gender and the roles of

One particularly problematic view of Aquinas’ is his views surrounding how ma
image of God. While he argues the imago dei subsists in the intellectual nature
holds it exists in a secondary way in man beyond that of worran. For example,
Theologica: ‘man is the beginning and end of wo : ‘d "3 the beginning a
Similarly, another contentious saying in the 3 is well-known remar
misbegotten’. Ruether argues this, Zjainas to a false account of wom
mind and body and exp id misogyny. However, others have arg
understood ingge ¢ migdieval biology, when it is imagined that a man’
og' ss, it can easily be argued that Aquinas echoed the cult;
d did little to promote gender equality in Christian theology.

contempor X age
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Martin Luther

Luther is sometimes held up to be more progressive than his peers, partly becaus
Reformers sought to make to the Christian sacraments. Luther, for example, did
sacrament and argued against celibacy, saying it simply made a person liable to i
there are still a number of problematic teachings he advocates which have come
feminist criticism. Luther, like Augustine and Aquinas, still argy

marriage and procreation, arguing that they do not h
argues that once women are married they hay
of a completely celibate woman was
woman could inhabit. In thic su
other areas of theola::

Jve sex and procreate
ead, motherhood was seen
does not radically deviate from his co
oposed quite radical changes. In some ways, Lu
)ed to the view that it was Eve that bore the brunt of t
Woe it was she who deceived Adam, and this is the reason why w

wounded st X¥ega

Thus, in all the three thinkers we have analysed so far, many of the sexist or mis
Bible are either developed or maintained in their theology. Whether they shoul
modern standards is a more difficult question to answer. One problem is that, a
itself has traditionally been viewed as sacred and inerrant (or infallible). This me
have been reluctant to contradict its writings on gender issues. However, nearly:
ruled by patriarchal cultures throughout history. Even if thinkers were not dispo:
teaching, they were already likely to be thinking in accordance with societal or ¢
to be of secondary importance. Thus, the challenging of sexism and misogyny o
unlikely to come from within the Christian Church. Instead, it took the rise of se
Church and Bible teaching on gender, and it is this more modern perspective we

Discussian Activity:
From the passages studied so far, do you believ
Or is it still predominantly misogynis

in many diffe®i t"@vays. The middle of the nineteenth century saw the birth of n;
more women beginning to demand equal legal rights, including the right to vote
of these efforts eventually bore fruit in the early twentieth century, but even as
occupy a more prominent space in working and political life, many thinkers perc
Even if women obtained legal rights, this did not eliminate the systematic cultur
life. More troubling was the fact that this kind of systematic sexism was more d
wide changes in attitude from both men and women. This in turn required chall
about gender that people held, ones which often prevented women from achiev:

For instance, we examined how scripture identified motherhoaod to be an impor
outside of Christian tradition, this view is often upheld by societies and cultures.
look too far to find an individual who holds that {for bette; r worse) a wom
Yet there is no legal equality that can really chall eispectives. It woul

identity, suc N
of patriarchal influence. For a brief ook at such ideas, we can turn to one of the
of the twentieth century: Simone De Beauvoir. -
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Simone De Beauvoir and Female Autonomy

Simone De Beauvoir provided much inspiration for second-generation feminists,
with the publication of her 1949 book The Second Sex. She explored both histori
philosophically how oppression against women had manifested and become so p
in society. Famously, she identified how women are constructed as the Other by
influences. The use of the term ‘other” here refers to how worsen are separated

Now, De Bea®™0ir here acknowledges that, in a sense, everyone views and defi
other beings in relation to themselves. This is natural considering our inner live
of psychological process just isn’t applicable to gender. While there are various
women, none of them require denying women rationality, autonomy and huma
differences make women inferior. So the question remains why men have crea
women and why this othering has required the mistreatment of and hostility to

We won’t go into detail about the historical influences De Beauvoir identifies h
central thesis here effectively denies that essential differences between men a
possessing different roles or purposes. Simply put, just because women can be
they should or have to become mothers. In fact, De Beauvoir was often critical
portrayed and envisioned in patriarchal societies. She held that becoming a mo
body’ and allowed her to be dominated by men, who wished to confine her to t
conceded that there may one day be a world where womer:«5uld have free ch

S0 you can sXu

reason to oppose female ordination or prevent women from occupying the top
Similarly, such ideas have led to a broad shift in thinking in many twenty-first-ce
now that women should not be pressured into motherhood or family life, and, i
push to encourage women into perceived ‘rational’ subject areas such as scienc
greater attention is given to women who pushed beyond societal expectations i
significant academic achievements. For instance, prior to the 1970s, many of th
programmers and coders were women, most of whom didn’t get proper credit f

Furthermore, such shifts in thinking have also led to many more rights being gr
governments. Whether it be the legalisation of abortion or the right to equal p
gender inequalities as phenomena to ultimately be eradicated, and laws are sti
of the sexes in everyday life. Such laws implicitly ackn that the state d

take steps to ensure there is i their hiring of employees (althou
way to go).

Lastly, fem. 2 4
be explamep.’aiysed simply on an individual level. For our culture shapes t
viewing any person as better or worse for holding misogynistic beliefs was miss
helped shaped those beliefs. As such, feminist critics pointed out that sexism a
(embedded in the laws, principles and workings of society) and systemic (prese
society, not just a particular part). If this was the case, then, despite increased
misogyny was a greater effort than simply aiming to change laws or minds.
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In any case, these developments in secular feminism naturally started to impact
one hand, the Christian Church came directly under attack by critics who accuse
misogyny. But, on the other hand, there were many theologians who recognise
interesting ideas in the context of Christian thought. For if Jesus did argue for c
we still view the Bible and Christian tradition as inherently patriarchal? Is there
Christianity from such criticisms? These ideas we will explore in the next three s

We've seen so far how secular fes ‘thalienge to Christian tradition an
notion of essential gender: ver, there are potentially two different way
sense, it hasgeliop: [ trust in the Christian faith as a whole, especially
A r, in another sense, it is important to recognise that the cha
equally led tc.__‘,..very positive growth in another distinct field: feminist theology. T
of women within the Christian faith and analyse the Christian Church and Christian
criticism, with the aim of eventually guiding Christian thought to more egalitarian o;

For take your minds back to our previous examination of gender roles in the Bib
aspects of the Bible such as its miracles and religious experiences, we might hav
parts with our modern scientific world view. We might simply chalk up the mor
the writers” mythological world view and hold that the important part of, say, m
message behind them. For instance, Jesus’ healings might simply represent the
the same reconciliation is arguably not possible with gender issues. Here we are
moral message of the Bible, and it appears to conflict with our modern-day ethi
effectively take out these problematic aspects without simply reading into the B
will be the focus of this section.

the critical ! : of atext. More broadly, though, exegesis is often referr
attempting tNe® 'ract the real meaning of a text based on a variety of factors su
authorial intention. However, opposing that is eisegesis, often referred to as ‘re
actively allows one’s own views, biases and agendas to influence the meaning o

Now, most biblical scholars do want to find the ultimate meaning behind the Bib
are cautious of allowing eisegesis to creep into their analysis. The same is gener
theologians. While it is important to acknowledge the sexism and misogyny in t
unearth (particularly in the figure of Jesus) a genuinely egalitarian set of moral p
scripture their own views. Yet, as we noted in our previous examination of bibli
easy. We don’t know who most of the biblical authors were, so separating their
the actual events they were writing about isn’t a completely transparent or obje

s
FP ]

accepting thX@®ieories means naturally challenging the creation accounts in Gen
tradition. But hberal theologians would argue that the theories of evolution and n
precedence over biblical accounts, and so attempt to reanalyse the meaning of Ge;
The same is very much true in feminist theology, which builds upon the foundation
examining potentially sexist and misogynistic passages in the Bible. Using knowled
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which the authors were enmeshed, certain core philosophical ideas about God (su
methods of scriptural reasoning, feminist scholars attempt to strip the Bible of mis
chalked up to the ignorance of the writers. In other words, it accepts that ethical pi;
and sexuality, may have been made since the writing of the Bible, and attempts to
that may be more representative of the will of a benevolent, compassionate God.
little more detail by looking at a particular branch of biblical study known as femini

Ruether and Feminist Hermeneutics

reé required to know as part of the s
eology of Rosemary Radford Ruether,
8 ter. For Ruether helped pioneer the use of fem
proved ver atidi across the last 50 years. Moreover, she held that engagi
Bible was es\a*®5| in reclaiming true Christian principles and morals from the cu
scripture at the time of its writing.

Now, this topic goes a little beyo
extremely useful for undas:
covering in g

So what is feminist hermeneutics in the context of studying scripture? Well, the
methodologies used when attempting to interpret a text. Most importantly, the
concerned with attempting to eliminate the different assumptions and biases w
interpret texts and how we can best understand the meaning of scripture. Femig
refers to the different methodologies feminists can use for interpreting the Bible::
whether the traditional methods used to interpret the Bible within Christianity p:
historical misogyny and sexism within.

For instance, as part of her analyses, Ruether adopts from Paul Ricceur the herm
way of analysing texts by considering how people might have previously interpr
have personally gained from interpreting it in a certain
interpretation throughout history has been pri
evolved in line with what benefits men,
arguably justified considering tk
on the whole deviated !

male perspective a
ypically patriarchal enviro
e of male theologians, such as Augu
potentially very misogynistic interpretation o

yof suspicion, however, requires more than mere scepticism; i
as a historicatocument, not the absolute word of God. What this means is tha
self-reveal any absolute concrete teachings. Instead, interpretations are always
such, Ruether can point out that the legacy of patriarchal thought in Christianity
result of male perspectives reading what they wish to see into the Bible rather t
any other historical source. Thus, in order to rectify this imbalance, what is requ
conscientious attempt to understand the Bible from a female perspective or con
problem which you have already studied is the use of gender-specific language i
argues that it is partly the lack of female analysis and interpretation of the Bible
around God so prevalent and ubiquitous, and this in turn has led to a false symb
female’ in Christian thought, even if, in principle, it is held by Christian thinkers t

il '"astly different ways by earlier aud;ences and examining these .
reconstructing a gender-equal theology within Christian thought. This is especiait
looking at how the ‘God-male-female’ hierarchy emerged over time and how a
version of Christianity might exist beneath embedded cultural attitudes.
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The Challenge to Church Tradition

The last section was probably a little bit heavy, but it provides a key insight into
approach the Bible a little differently from most. Importantly, they take the fou
and expand on its methods of interpretation by incorporating more female pers
critique the largely male interpretation of the Bible throughout history. Howeve;
methodologies being embraced by many scholars, different feminist theologian
conclusions. What Ruether gains from such method s, as we shall see
radical theologians such as Daphne Hampson. 55, some clear challen
Christian tradition. In the next part, he specific case of female o
little further and look more s ow femlmst approaches to the Bible
on gender roles. Inpar = rst consider a quick overview of modern C
to the femi e so far analysed.

The Catholic & urch on Gender Roles

Although there have been hints of change within its walls in recent times, the Cath
Church arguably sets out its position on the roles of women in an apostolic letter ¢
the Mulieris Dignitatem, written by Pope John Paul Il in 1988. It covers a number
different themes but is primarily concerned with outlining the Church'’s position on
gender roles in light of changing secular values. As such, it takes a broad look at th
women in the Bible, analysing their place in Catholic tradition and drawing on the

example of Jesus as a supporter of women’s dignity and importance. One particula;
important concept analysed is that of Theotokos (God-bearer) in reference to Mar
Mulieris Dignitatem uses Mary as a key exemplar of the kind of virtues and roles w
are supposed to embody since she is viewed to be one of the people who has been;;
intimately connected with God in human history. Moreover, she possesses a role ti:
woman could have, and it symbolises the relationship with God that humanity sho

Mary in light of Gen
e roles. In contrast to ma
dam in Genesis 2 was simply out of s
status and there are no contradictions b
utem also contains much more controversial passag:
emphasise nce of what have often been perceived to be regressive vi
example, it J®es Eve for her role as a ‘helper’ for Adam and stresses the virtu
Furthermore, it warns against the ‘masculinisation’ of women and the ‘emasculi
modern secular criticisms of these roles, arguing that the Church should not be
of feminist thought. Critics, as we shall see, have contended that such passages
roles, even if the Catholic Church is in principle committed to gender equality un

The Mulieris Dignitatem in particular analyses th
in creation may still allow for the possih
history, it holds that Eve’s creatd
that both men and wo ’
However, tha

The key takeaway from the Mulieris Dignitatem is that the Catholic Church, desp
feminist theologians, does not hold there to be any significant contradiction bet
New Testament when it comes to gender. The Gospels, for them, still uphold th
are equal but possessing different roles, a perspective now sometimes called co
context. Moreover, the Catholic Church has resisted criticism of this perspective
endorsing complete equality. This has naturally resulted in some tension since,
still prevents female ordination — the elevation of w : les of spiritual p
become bishops, deacons, priests or even the Po fic Church, in co
which, in the last 25 years, has allowed frg

ut whether female ordination by itself r
{l look at this topic in a bit more detail and us

The question remains,

Activity:
Read the Mulieris Dignitatem passages 18—-19. Write down three ways in whic
Church promotes true gender equality and three ways in which it might still pr
whole, do you believe the Church still perpetuates unequal gender roles?
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The ordination of women priests and bishops is likely to be an issue you have he
Among more liberal Christian denominations or those without an internal hierar
brainer. Why shouldn’t women be allowed to be in positions of spiritual authori
they were made equal under God? Yet, for more conservatlve branches of the
Christian Church, it is an issue that still rages on until thi { For denominatio
such as the Catholic Church contend in response oot engage in
concerted efforts to deny women a spiritya ; are free to worship Go
the same manner as men and ca yecome nuns, joining a convent if
wish. It is simply the nat; i¢ tradition and scripture, passed down sin
the beginnirg : t determines that it should be men who fulfil th
primary rol’

For instance, we looked at the importance of apostolic succession in Year 1 and
the Catholic Church (among others) can arguably trace back the lineage of the cl
to the apostles themselves. Yet, since the apostles were also all men, it has ofte§;
commonly been affirmed that even Jesus held that it should be men that hold -
responsibility for preaching the message of the Gospels. While many might pus
against such arguments, it remains the case that such a long tradition is difficult i
Church, which holds great stock in the importance of the Church and tradition. kg
Paul Il declared in his apostolic letter Ordinatio Sacerdotalis that the Church doe
elevate women to roles of spiritual power, and this declaration is still maintaine
such as the Catechism of the Catholic Church and the canon law of the Catholic C

So why did the Anglican Church break away from tradmon in recent years and al .
arguments and reasons we will examine in more depth

Ordination in the Anglican Che-

The roots of female ord
you might rgeelik

urch of England can arguably be traced -
gar 1, the Protestant Reformation introduced the n
minimum, ¢ : of the Church and tradition {or for some was the only tr
ideas about »:.‘ohc succession could easily be transformed and that Church tr
absolutely fixed. Although many still adhered to only male ordination, some Ch
away and allow women to preach. Perhaps the most famous was the Quakers,
held that Christ worked equally through men and women. Thus, since its foundi
generally eschewed having any central Church authority and allowed women to
alongside men.

Yet, despite this potential foundation for female ordination, it was not until 1994
were ordained in the UK as part of the Church of England. This had followed a t .
churches in international countries ordaining women and thus pressuring the An
greater gender equality in the clergy. Yet, even the Act of Synod passed in 1993
ordination in the Anglican Church, was controversial as it = d parishes to re

ordination and did not wish for measures to be imposed on them without some

protection from the Church. Even in 2012, the General Synod failed to achieve a
pass legislation allowing for female bishops, and it wasn’t until 2014 that similar

the first woman bishop ordained at the end of that year.
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The primary difficulty facing the Anglican Church was that even though the Refo
sacred tradition, there were still many so-called traditionalists who held that Ch
secondary importance to be maintained in the case of female ordination. Such t
there is a divine order present within the Church, similar to the beliefs of most C
should be preserved for future generations. Another key issue was that many ot
support from a significant portion of their Anglican congregations. One divisive
traditionalists as a whole did not want to see female bis "
that even in the 2014 legislation that passed, the

introduction of an ing

granted, wc ce significant hurdles in becoming ordained and are st|II f
sexist attituc®rom parishes (which are accommodated by the Church). If this
Church arguably should not be acquiescing to sexist demands from parishes inr
clergy. However, more moderate feminist theologians might simply argue that t
ordination is simply a manifestation of slow progress. All change takes time, an
historical misogyny and sexism within the Church in just a day. Moreover, there
argue it is unfair to impose women bishops on those who feel uncomfortable by
freedom of religious expression.

What the issue of female ordination exposes is the tricky balancing of opinions ar\
will argue it is important to challenge sexism and misogyny but also to question wi
change. Maybe Christianity will always be irredeemably sexist so long as it maint
holds an imbalance of power towards men in the clergy. The issue of female ord
notion among many Christian theologians that women are secpndary in status to
be equal under God. However, now we can examine t4 s :blems a little furth
adford Ruether and

'at how many of the issues to do with historical sex
can be anal g thin the context of female ordination. In this section, we will
pertinent tackand look at how the thoughts of two modern feminist theologians
provide significant insight on whether the Christian religion possesses an inherer
issue that is commonly encountered by those seeking to reform or re-evaluate C
with the ways in which ‘maleness’ is embedded in the religion itself. From gend
nature of Jesus, unpicking the patriarchal elements of Christian thought is a dee
some critics have contended it is ultimately impossible. Moreover, it is hard to
of Christianity can accommodate such changes.

Yet, many still argue that change is always slow and it is key not to be fatalistic a
Christianity and feminist thought. This kind of attitude is typically embodied by
theologians, who aim to dismantle elements of the religion in order to eventual
more egalitarian principles. Therefore, while it focuses ey ely on the probl
thought, it does not endorse a wholesale rejectio ligion itself. The cen
about Christ and God which do not inc ibalance in gendered langu

5

The counter ™ to reconstructionist feminist theology is more radical feminist
Christian perspective on the faith. Their views are often labelled ‘post-Christian’:
rejection of the essential elements of the religion, such as its male saviour in thei
or authority of the Church. As such, their arguments often focus on the ways in -
thought to be irredeemably sexist; that it is so couched in patriarchal influence a

Course Companion for A Level Year 2 AQA RS: Component 2B: Christianity Page 18 of

FRERRRRRRRRRRR
RS
\,‘&b

A
ris )

‘\
&
\\\\* &+

\\\\\\\\\\\\

\\x

SRR ‘N\\\\\

Fase

i
pssess

&

P

i,

35 A%///////

%

///V

"
m\\\\‘%
=
#

TRRRARRRARRRRRE

-

\\\ﬂ-ﬁ\\\\\
&

\\\\\\‘&\\

\\&\\‘:-\\\

@‘

%
T

#

g

4

%

/ff"/f//,;,

""//////

tigad

\\w

\\\\\\Q\

COPYRIGHT
PROTECTED

ig

Qg

Education




impossible to reconstruct it according to egalitarian principles. Yet proponents
themselves as pessimistic. It’s simply a natural consequence of 2,000 years of h
religion finds itself in such an unsavable state. Rather, for post-Christian thinker
find new ways forward that build a new religion or spirituality from the ashes of
one that accommodates genuine gender equality or at least truly empowers wo

and, as such, it may be worth going ' 1g the companion on this to
the more tricky concepts we w

Rosemary R 3 Ruether is a well-known American feminist theologian who w
greatly develop critical analysis into the various patriarchal elements of Christia
onwards). While her early work drew upon liberal feminist traditions, she ende
perspective and embodied what can now be thought of as classic reconstruction
in the Christian faith. In particular, she pioneered the use of feminist hermeneu
sought to understand the kinds of cultural attitudes that both created and reinf
throughout its history. Yet, Ruether does hold more optimistic views on the pos
religion as a whole. Much of her work is dedicated towards not only pointing ou
religion as it currently exists but providing a blueprint for how the religion might

The Historical Jesus and Messianic Expectation

So, previously we've looked at some elements of Ruether’s methodology in biblic
employed a hermeneutics of suspicion when analysing scripti:ze, as well as her u
attempting to understand how biblical texts would h ‘vritten and receiv
analysing her thoughts about the place of sc i ture egalitarian versi
contrast to the approach of man . ristians, Ruether analyses the fi
day dogma but through the . “ption of the Messiah, which would have
comparison lev'“‘lec‘ o g his ministry. By analysing Jesus through this
of diachror: 3 cOmparing how Jesus would have been seen by his peers
This is usefu\Gg®we are to understand or accurately assess the views Jesus him
important to also understand how they would have been progressive or regressiv:
Simply put, did Jesus buck cultural trends during his ministry, or did he endorse t

What Ruether ultimately argues is that, in contrast to the male, warrior-type Me
wished for or expected by the Jewish population to liberate them from Roman o
more radical and progressive figure. He led in what Ruether terms a ‘prophetic
the form of moral commands such as the golden rule, as well as criticism of lega
endorsement of broad egalitarian social norms. The fact that Jesus embodied th
is not a surprise that he clashed with both religious and political authorities. Th
quite scandalous to a largely patriarchal Jewish culture at the time, and key obs
largely equal treatment Jesus gave his female followers and his encouragement
spiritual fives. :

Ruether holds in particular that these
the word of God within the
enlightened thanVJe :

e underlying authentic mo
", with the biblical authors themselve
is'liberating morality ended up being dressed

social order thatlalso promoted the equalxty of women. The fact that Jesus was
means also that his maleness is accidental rather than essential. This might see
but what Ruether is claiming here is that Jesus’ maleness is not an important pa
not refer to his maleness or masculinity when presenting his vision for the world
differences or inequalities. In an important sense Jesus is androgynous; ambigu
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Thus, the fact that Jesus so happened to be born a man ultimately cannot be us
teaching on gender roles or the place of women in society. In fact, any kind of ¢
Church stand in contradiction to Jesus’ earthly teaching!

The same, Ruether argues, is true of God. Most Christians will hold Godto be g
exclusively male terms such as Father, Lord or King when describing him. While
certain extent, Ruether argues that the use of these mal 35 has contributed
feminine perspectives in theology since power, w goodness are symb
masculine ideals. Furthermore, Rue :
phenomenon than might be exn
that were employed, o

ack further in history, there are o
will take a closer look at in the next part.

The Role of

At the start of this section, it was broadly asserted that many of the terms used
describe God were male. However, Ruether argues that this is a convention wit
precedent in early forms of Judaism and Christianity. This means that female te
may have been historically used to describe God but, over time, have been
marginalised or lost through patriarchal influence. One particularly important t
identifies is that of Sophia, often thought to represent wisdom. Ruether argues
Sophia was used as a metaphor for the Logos before the maleness of Jesus led t
preference for male terms among scholars when describing the Trinity. In fact,
contends that Jesus may have originally been a prophet of Wisdom in the vein of:
teachings given by Proverbs and Solomon, mediating Sophia through his ministry::
rival interpretations were put forward by followers after his death. Such an ideaé%
carry weight also if Jesus maleness is held to be accidental rather than essential.i:

You might well see the focus of Ruether’s though ogather at this point.

N&yﬁ‘
virtues, suchh.empass;on or meekness, we find them exemphfted in the earth

language used to describe God, Jesus in the Gospels is not a warrior, king or rule
Thus, despite the interpretations given by theologians throughout history, if we &
reflected in the person of Jesus, we find that the female nature (as presented by::
Christlike than the male nature.

As such, while Ruether, therefore, holds that certain elements of scripture are ir
much to be learnt from it still so long as this liberating theme is held in mind wh
this critical lens upon literature allows God to be reconstructed with an eye upo

Reconstructing God

So what is the way forward for modern Christianity? Rue’
unconvincing to traditional Christians; it involves
than others, while discarding aspects t
it leads to the natural conclusion
liberating themes withi

genderless in principle, so the precedent for using male terms is not one that neg;
theological discourse, especially if fundamentally inaccurate. Moreover, the mo .
neutral or female-leaning terminology can only have the upshot of encouraging &
experiences in the Christian Church. -

Course Companion for A Level Year 2 AQA RS: Component 2B: Christianity Page 20 of

FRERRRRRRRRRRR
RS
\,‘&b

A
ris )

‘\
&
\\\\* &+

\\\\\\\\\\\\

\\x

SRR ‘N\\\\\

Fase

i
pssess

&

P

i,

35 A%///////

%

///V

"
m\\\\‘%
=
#

TRRRARRRARRRRRE

-

\\\ﬂ-ﬁ\\\\\
&

\\\\\\‘&\\

\\&\\‘:-\\\

@‘

%
T

#

g

4

%

/ff"/f//,;,

""//////

tigad

\\w

\\\\\\Q\

COPYRIGHT
PROTECTED

ig

Qg

Education




Similarly, overt references to Jesus’ maleness should be downplayed if his maler
than essential. One is simply being more theologically accurate when one exclu
narratives of his life that do not encompass his egalitarian and liberation-focuse
this proposal are perhaps more significant. Catholic ideas such as apostolic succ
undermined, and adopting such a reconstructionist feminist perspective toward
to the conclusion that there should be an equal balance of genders in all Church
ability to be ordained is contrary to the golden thread of ition Ruether iden

egalitarian pNe#y les and hberatmg themes through scripture, separating its histc
misogyny from its underlying moral principles. in doing so, she argues it is possib
reconstruct a genuinely gender-equal form of the Christian faith. But what if suc
miss the point entirely? Why should we be looking to refashion a nearly 2,000-y
piece of writing when developing our modern ideas about God and spirituality?
difficult question for modern theologians to answer. For even if we are attempti
deconstruct sexist traditions in the Christian faith, we are still holding firm to the
that God revealed himself at a single moment of time, within a distinctly patriarc
of cultures. The trouble may be that regardless of one’s ambitions, Christianity is:
rooted in this moment in time and cannot be divorced from its patriarchal influe

This line of thinking is the basis of Daphne Hampson's thoughts. She is one of th
thinkers in the religious world today, having started off bemg confirmed in the A
systemat:c theo!ogy at Harvard Yet, around the time

her work did not sto g
remits of tk;
which avoid

born out of an ethical critique of the religion and a
of the traditional pitfalls theologians face when thinking wit

Naturally, this led towards conflict with many feminist theologians still inside the
her enter a major debate with Rosemary Radford Ruether on the compatibility o
Church, with Ruether opposing Hampson’s views from her reconstructionist pers:
out the way, though, we can begin to take a deeper look at some of Hampson’s k;
faith and Church, and examine her vision for a post-Christian spirituality. -

The Problematic Roots of Christianity

Hampson's critique of the Christian faith in her influential work After Christianity%é
stages. First, she guestions the truthfulness of the central historical claims made§§
looks at how Christianity is, by its nature, fundamentally concarned with these hi}
argues that Christianity, with such historical preoccu :
values. It is quite a simple argument at hea
the kind of reconstructionist approark
an examination of scripture
This scepticism ts\ex :

h unravels with a de

erlying scepticism for the very claim
tather radical claim that Christianity must be

who communed“wnh God is a viable theistic posmon but it is not characteristical
the history of Christianity, people have converted to and adhered to Christian pri
was in some way divine or had a unique connection with the divine. This uniquerys
the resurrection were plausible. Yet these claims of uniqueness, from our moders:
seem untenable. Looking back at scripture, we might posit naturalistic explanatic:

Course Companion for A Level Year 2 AQA RS: Component 2B: Christianity Page 21 of

FRERRRRRRRRRRR
RS
\,‘&b

A
ris )

‘\
&
\\\\* &+

\\\\\\\\\\\\

\\x

SRR ‘N\\\\\

Fase

i
pssess

&

P

i,

35 A%///////

%

///V

"
m\\\\‘%
=
#

TRRRARRRARRRRRE

-

\\\ﬂ-ﬁ\\\\\
&

\\\\\\‘&\\

\\&\\‘:-\\\

@‘

%
T

#

g

4

%

/ff"/f//,;,

""//////

tigad

\\w

\\\\\\Q\

COPYRIGHT
PROTECTED

ig

Qg

Education




performs or chalk up events such as the resurrection to overly enthusiastic or del
real historical evidence for Jesus’ uniqueness doesn’t pass muster, and we impor
any claims to divinity or divine powers. But, as Hampson notes, the claim that Je
Christian faith. So the problem occurs that believing in such claims becomes a m
important sense, Christianity isn’t true; its claims are no longer consistent with th

cannot be moral. Foraswesawint i age Chnstlamty (regardlessgg

concerned with certain kinds of,

Christian, it ™% poss:ble to not have to continually engage with these outdated

egalitarian principles becomes a matter of grappling with scripture in convolutec:

Hampson, as such, claims that theologians such as Ruether have to adopt a kind
to belief and scripture, for most of the Bible isn’t consistent with a modern femi

claims that Jesus defended the integrity and equality of women, for her, are basé:
that Jesus prioritised women in his ministry, having picked 12 male apostles, and

institutions such as marriage, which have traditionally required women to subm
thus that with such problematic roots, the intuitive route when thinking about G

acknowledge that human beings have ethically and philosophically progressed b

look towards new models of thinking about God and the world.

History and God

Hampson’s arguments here can be summarised a
inherently concerned with history. itis bas
chose to reveal himself at a pam :
historical. At the same i
patriarchal azg

hristianity is a re
Eiief that there is a God w
time. Thus, it cannot be anyth
vent of revelation occurred in a fundamen
7 . Thus, Christians will always have to engage

scripture tt! m such patriarchal environments, and this in turn makes

Christian faiXse® tf inherently rooted in patriarchal values. It cannot be reform

updated, as reconstructionist theologians such as Ruether would like, because it
shed its historical, patriarchal foundations. Those seeking to reconcile the Chris
faith and feminism are thus forever scrabbling to explain away its problematic ¢

But Hampson goes a bit further here and talks about a future kind of theism, wh
baggage of the Christian faith. For she argues that certain kinds of patriarchal ¢
faith, which are still unacknowledged by many theologians today. One easy exa
which is describing him as a male patriarch. But even these problems are still su
the very model of faith in Christianity, which is based around worshipping a tran
the antithesis of genuine equality. For holding that God must be worshipped in
is in effect promoting a master/slave relationship with Gor ere is a fundame

back by its preoccupat:on with history. If we look at any other discipline, whethe
not an equal fascination with historical claims, and so the same should be true of
spirituality. Thus, the aim of post-Christian thought is to simply acknowledge the
theism and build a new path forwards that accommodates our contemporary val
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s Christianity Irredeemably Sexist?

In this section, we have looked at the contrasting views of two theologians. Ru
egalitarianism at the heart of the Christian faith, which can be recovered with p
argues that Christianity’s preoccupation with patriarchal history makes it irrede
conflict play out in a real-world context?

Well, let’s retum fora moment to an issue we studier” emale ordinatio

traditions art-‘-'red:cated on a point in time 2, OOO years ago Why not eliminate
away with the hierarchies that have oppressed woman in refigion for so long?

The focal point, as we can see, is on Christianity’s relationship to its past. Fort
relationship is inherently problematic. Christianity’s dedication to events that
moment prevent it from making real progress. Even if we achieve gender equa
beholden to ideals that cannot be divorced from their historical, patriarchal con
something valuable to be saved and preserved in Christian history. Beneath its
holds the key to unearthing a genuinely valuable egalitarian set of moral princi
two ideals is naturally difficult. It depends partly on the way we view scripture
theistic thought has the possibility to progress further outside of a Christian co
further when we consider other problems of gender and sexuality within Christ
look at in the final section of this topic.

Discussian Activity:
Do you believe Ruether is capable of m
dream considering the difficult ki

structing an egalitaria
S of the religion? Discuss in pair
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In this final section, we will grapple with a number of issues around gender and
remits of traditional feminist theology. However, they also intersect with many
theologians such as Ruether and Hampson. For if the Bible does need to be rei
completely, then due attention needs to be paid to all the ethical dilemmas rais

ahsed or overlooked perspect

accommodate a wide range of hist:
turn to our first issue on the ®

Celibacy

To talk abouc--u--"n'ﬁacy might seem a bit strange these days, but within the Chris
commonty practised. Celibacy is the voluntary choice to abstain from sexual re
traditionally been upheld by the Christian clergy throughout the history of the
as a noble pursuit by many, a sign of one’s dedication to God and a spiritual life
perception are more controversial. For some, celibacy is simply another way of
pleasures, the thought being that indulgence in excess pleasure prevents one fr
early Christian communities, it is also sometimes thought that celibacy was und
kingdom of God might arrive at any moment and so starting a family was a poin

However, the greatest reason given for the importance of celibacy historically i
capitulation to the more immoral aspects of human nature. For instance, passag:
to suggest that if one finds it impossible to be celibate, then marriage is the onl
circumstance in which sexual relationships are allowed. Such verses were expa
perhaps most influentially by Augustine of Hippo, who arg: hat concupiscen
an nature.

engage in sexual retat;onshlps Moreover, it mamtams a generally positive outl
practise celibacy, believing it is a respectable choice to give oneself to God. Ho
churches, including the Anglican Church, it is not required for members of the ¢
many choose to get married, for which support is thought to be provided by 1 T

‘Now a bishop must be above reproach, married only once, temperate, sensibl 5
teacher,” (1 Timothy 3:1-7 NRSV)

So what’s wrong with celibacy as a concept? Well, the main problem (as we po
value placed on celibacy largely arises because sex, or the sexual aspects of hu
immoral or to be avoided. This means that Christian tradition has often focuse

repression of people across the world, most notably women, who have typicall
tradition to be meek, modest and chaste. Thus, similar to the feminist criticism
the value placed on chastity is simply a reflection of older cultural values and n
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God. At the same time, traditionalists might respond that the Church does not f
who wish to become ordained it is a free choice, and this should be respected b
in sexual relationships. However, this issue also goes a little deeper when we co
another important Christian institution: marriage.

Marriage

Marriage is one of the most important practxces i
many denominations it is considered to b
some way demonstrates God’s g

1 Church worldwids
religious ceremony th
e prev;ous part, you mlght have

S .--*'?tu embodymg the kmd of union that was present pre- FaII
view has since been held up by a number of important theologians, mcIudmg
Augustine, and, like the value placed on celibacy, upholds the idea that sexuality
inherently immoral, only permissible when one gives one’s life to another under

Modern Catholic doctrine still reflects these kinds of ideas. Since, for Catholics,
marriage is a sacrament, the marrying of two people means that they both
undergo a real spiritual change in the presence of God. This change is irreversibk:
circumstances in which sexual love is acceptable. Accordingly, premarital sex is i
the dignity of human beings. Now, in modern times, the Catholic Church has sofi:
perspectives on sexuality and marriage have become more influential. But at he
particularly when it comes to the issue of divorce. The spiritual change and unif
cannot, in the eyes of the Catholic Church, be undone by human means. Thism
allowed, and those who do undergo a civil divorce (in the: of the state) can
Church.

However, this view is not up
marriage as a sacramp

enominations. For instance, Protest
! elieve that couples undergo a distinct spir
ceremony. : just signifies a couple’s commitment to each othe
means that p: is allowed, but only where there are significant circumstanc
marriage cormimitment. This belief is maintained within the Anglican Church tod
dissuaded from divorce but are still allowed to separate and remarry in the right

This kind of perspective is closer to many modern secular views on marriage. M
spiritual change and simply view it as a way for two people to express their com
relationship, and guarantee certain protections for themselves and their familie
others who question whether the concept of marriage should be given value at
expensive and painful, secular or religious, and it can be asked why those who a
rights or privileges simply on the basis that they have undergone a particular ce
that there fundamentally isn’t any religious importance to marriage, should we
especially when it is predicated on misguided ideas surrounding sexuality? Post
might look to abandon the concept of marriage in any p ive form of futur

For there are potentially greater proble
tradition fail to acknowledge na "
more difficult real-world s
divorces re g«
remarriage Qg
members? Sy

outlook on mdrwduals trapped in unhappy and unsafe marriages, and potentiall
domestic abuse. However, marriage poses an even greater issue when we cons
same-sex relationships, the subject of the next part of this section.
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Homosexuality

In the UK, same-sex marriages became legal in 2014, although not without cont
England still opposed this move, and parishes and churches still reserve the rig
marriages, similar to how they can refuse the right to be governed by female m
Furthermore, same-sex marriage is banned for members of the Anglican clergy;
sex relationships but must remain celibate. Thus, althcusIh e sections of th
more liberal attitude to homosexuality, there are siill hold conservat
of the same sex engaging in a sexual relat! :

in the Church, for it has traditionally re
: atholic Church has continued to maintain an opp
"_er; are signs that it is relaxing its position when it comes to t
W55 traditionally opposed homosexuality on the basis of natura
intercourse cannot lead to reproduction, it cannot be ordained by God since, as
man and woman up so that they could be fruitful and multiply. Similarly, other
homosexuality is a threat to the ordering of society and undermines the sanctit
Thus, while the Catholic Church often takes pains to make it known that it ackn
homosexuality, its position has not changed on the immorality of homosexual r

Still, th|s progress is tmn

Yet, with increased secularisation in the Western world, this position has been
many turn to natural law for their moral beliefs, and many questioned the right
private lives. This means that throughout the twentieth century, many began t
relationships were both natural and far from immoral, and pushed back against
possessed the authority or right to officiate on what people should do in their p
position on homosexuality began to look like a bit of a relic, and many have arg
denominations such as Catholicism to accommodate s2

istory, the Christian Chu
; sexual individuals. Although it p
not been extended to practice. Around th

What's most troubling perhaps is that *
discrimination against and opny
principle, in reahty t

homosexuali‘ry-“i?é sin and that recommend punishment for those caught in sa
discussions on misogyny, it can be questioned whether the Church’s poor histo
change when it still draws from homophobic scripture.

However, there are those that do argue that the Church can be reformed and t
of many Christian denominations that seeks to reconcile Christian teaching wit
surrounding same-sex relationships. In the case of these difficult passages, one
performed by Ruether, identifying which passages can be seen to reflect cultural
the will of God himself. Through such forms of interpretation, it may be the case
attitudes within the Church of England, for instance, can be overturned and mo
homosexuality become normal among its members. ‘
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Transgender Issues

While for the last three issues we’ve discussed, there are some references in scr
at is particularly difficult to discuss in a Christian context. For although transgen
throughout history, there are no biblical passages that discuss their role or statu
the fact that medical procedures such as hormone therapy were not available to
was being written, but also because, culturally, the not:on tradan individual cou
from the one they were assigned at birth was not v sigered. Even now,
why individuals experience transgenderi Clated issues are poorly
the last decade that the transgenrl; ity has begun to come more widel

Thus, it mighig to expect progressive thought from the Christian

roles and |dentxtxes of men and women, and :t is true that, in the past, various C
transgender individuals, either conflating their existence with issues such as ho
that one’s sex and/or gender is fixed at birth and cannot be changed.

So how can Christian thinking change or progress on this matter? Well, just as
liberal approach can shine a light forward. One important initial factor to consi
just the phenomenon of individuals identifying as a different sex or gender, is n
cultures and societies in the past and present have recognised that the gender
necessarily truly accurate. Moreover, there is already evidence that transgend
psychological foundations, even despite scientific investigation into the pheno
and gender are complicated issues and a person’s genetics don’t always genera
world. While sex is usually assigned at birth based upon visible reproductive or
number of individuals born genetically intersex and prob3i:::nany more whos
into neat categories.

of scriptural discussion on the n
id pay attention to the shifting scientific an
transgende gy nservative Christians are likely to argue that the B
and womet it is also not exactly firm on whether one is necessarily &
psychologicaW&y "|butes it may be that God created individuals who do not co
social expectations of gender, and, with a liberal reading on scripture, such a vi
while there are some differences, it is possible to explore and reflect upon tran
way we have explored the issue of gender as a whole in this section. In the nex
deeper dive into the relationship between Christianity and science, exploring h
perhaps even complement, each other.

All these factors, alongside the
that Christian though :

Discussion Activity:
Which of the issues to do with gender and sexuality do you believe is most pr
address? Or should they all occupy an equal space? Discuss in pairs or small

1. Whatis misogyny?
2. Give one biblical passage that pqt
Testament scripture. :

ugports an egalitarian or femi

3. Who authored c:sed passage) in the Bible: ‘Let a woman le
“ho woman to teach or to have quthority over a man

4, ist hermeneutics?

5. What ma}or denomination still opposes female ordination?

6. What did Ruether call the theme of liberating, egalitarian tradition that s
throughout Christian scripture?

7.  What kind of thinker is Hampson often described as?

8. Give one biblical passage that supports the importance of celibacy for co
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N

2. CHRISTIANITY AND SCIE

What you will learn in this section:

The philosophical and theological discussion around Christianity and science, inc

and wheti ‘é‘f"Christianity and science are fundamentally compatible. :
* The different responses of Christians to contemporary scientific issues such

Starter Activity:

Do you think theological ideas about the creation of the world are compatible
perspective? Write down your thoughts and compare them to your studies th
Has your opinion changed by the end?

Key Thinker \

Name Charles Darwin
Born 1809
Died 1882
Key text On the Origin of Species (1859) : 5
Darwin is one of the m logists and geologist:
Wh th ) =
y are they one of the m e development of the theg:

important?
P the he

modern biological investigation into tk
eat biologist, Darwin was also a member of the:
ety dedncated to eating unusual animals. During his exp
number of the animals he studied, especially the giant Gala

important role in his works.

Key Thinker \

SRR

Name John Polkinghorne

Born 1930

Died 2021

Key text Exploring Reality: The Intertwining of Science and Religion (

Polkinghorne was one of the most well-known voices speakin
about the relationship hetween science and theology and wa
academic background both in theoretical physics and theolo
Polkinghorne wrote that he sometimg sidered Christian:
Did you know? | But when this thought arose himself to say ‘

[Christianity]’. He abu 1his was something he was

Why are they
important?

Introduction - Th H vvelopment of the Scientific Method

out history, there wasn't significant opposition to a religiou
9 | ristian or any other religion, one generally (with some excepti
world as the resu!t of the action of a creator God (or gods). Yet, over the last 500y
perspective emerged: that of science. Now, even until the twentieth century, most:
religious. In fact, until about 200 years ago, the term ‘science’ wasn’t even commog
investigated the natural world. Rather, these activities were subsumed under the ¢

BRSNS
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However, this doesn’t mean that important scientific discoveries across the last
the assumptions behind a religious perspective on the world. For what is called
emerge as a systematic way of observing, experimenting on and understanding
method routinely began to generate new knowledge for people who questioned
that had been taken for granted throughout the history of the Western world.
period of the Enlightenment, an intellectual movement in the seventeenth and
emphasised the primacy of reason when thinking about .

is the distinC®®Tief that God has drrectly communicated to human beings and th
some fashion in the Bible. Moreover, this communication is to an extent one-si
beyond human understanding, meaning that it is required for human beings to
process that extends beyond using our sense experience.

So, to start, we can maybe intuit why scientific and religious perspectives might s
knowledge derived from our sense experience and reason conflicts with the reve}
God? What if religious experience, faith and revelation aren’t reliable ways of g
guestions will be looked at in this section, but first we must cover the scientific

The Scientific Method

There is still extensive philosophical debate as to what the scientific method is
and how it relates to defining what science is (compared T sin-scientific or
‘pseudoscientific’ disciplines). Roughly, however at the scientific

E a hypothesis about their chosen question. A hypothesis
is, as it soun\a@®proposed explanation for some phenomenon that has not '
been verified or falsified by study.

Once a researcher has a hypothesis (or even hypotheses), they aim to
experiment in order to test whether it is true. These experiments may well
raise further issues in understanding the question, in which case researchers
may revise their approach or even the question. But eventually the goal is to
get reliable experimental data that allows them to develop a conclusion. This
conclusion might be a singular explanation or a theory that allows them to
develop answers to multiple questions at once. It is important to note that in
scientific lingo, a theory is not hypothetical (like a hypothesis). Instead, itis an
established explanation or law that is confirmed or verifie Xisting

. Jvﬁﬂé
questions al\ggmie meaning or purpose of objects unless contained withina's

phenomenon. As we noted, it is generally an empirical endeavour, looking at w
from sense observations and reasonable extrapolation.
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As such, it by and large views the world as a series of interrelated material objec .
those objects have for human beings, except as things to be used for other mate
perspective, as we will note, is very different from a religious one, and we shall
guestions those who are religious tend to ask.

The Religious Perspective

To summarise the religious world view in a few para
summarising the scientific question. Yet those:
and accordingly iook for different ex.

ngidus tend to ask diffi
bne there is no distinctive ‘

behind why human beings possess life and consciousness or why the world exist

It is fair to say that some people don’t question the world in this manner and ther
religion is no better at providing answers to these questions than science. Moreo
people who simply deny the validity of the scientific method altogether! Yet man
world hold that their faith in a particular deity, person or belief system gives mean
scientific enquiry can’t. Some even hold that there is a kind of spiritual dimension
world which can only be investigated through religious means. This is not to say t
opposed to scientific enquiry but that it potentially has different scopes and answ
might be ethical in nature, such as the teachings Jesus gives his ministry, or they m
nature, such as a creator being the explanation for why the universe exists at all in
to note is that, for the religious individual, there are often important reasons why
and why, from their perspective, scientific enquiry may be i uate at providin

Perhaps most importantly, it may not be n2
they conflict with scripture. You
of liberal theology duri

Enristians to reject scienti
in our examination of feminist
ment period, which held that biblical teac
; istians nowadays subscribe to different forms
he Bible, such as the Genesis creation accounts, might bei;
11 this is the case, then the special revelation contained in the E‘
at all with scxentific knowledge. However, reconciling science and Christian belie
nonetheless and, in the next section, we will analyse some of the main obstacles

In the introduction, we looked at some broad ways in which religious and scient
from the way they arrive at knowledge about the world to the kind of questions
However, in this section, we shall explore some specific scientific theories that h
Christian perspective on the world, notably the theory of evolution and the Big
incredibly influential to science as a whole and both have significantly shaped h
at the time of their proposal, each seemed to contradict mam of the core teach
and highlighted the kind of conflicts that can emerge : eligion and scien

Perhaps most troubling to those
atheists that these various
meaningful knowier‘

for limiting the’inﬂuence and practice of religion in the public sphere, as promot
(or actually) harmful to the flourishing of society, progress and culture. These ki
in topic 3 (Christianity and the Challenge of Secularisation); however, we will lo
views of Richard Dawkins, one of the major figureheads of a movement often te
moment, though, we turn first to Charles Darwin and the theory of evolution.
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Charles Darwin and the Theory of Evolution

Charles Darwin was a nineteenth-century biologist who while researching in the i
Galapagos Islands noted that across the different islands organisms possessed i
characteristics that made them well suited for surviving and reproducing in theiréé
respective environments. This observation wasn’t new, and prior to Darwin, -
biologists had often noted that all beings seem to be broadlv zdapted tothe =
environments they lived in. Yet, Darwin was one of t 1 connect the dots .
between three key observations of living orgay irst is that among any
offspring, different traits or characte ith respect to their physiolay
and behaviour {for instance_ i ; s, different colour eyes). The secon
that these dn‘ferent tra’ E bute positively or negatively towards the

" vhile the third observation is simply that these traits
Jation to generation for any organism. Added together, Darwi
developed w¥t is commonly known as the theory of evolution by natural select
in his landmark work On the Origin of Species. -

The theory of evolution, at its heart, describes how organisms come to be adapt
noted, among the offspring of any organism, there will be a variety of different
mutation and variation. Those offspring with characteristics more advantageous
environments are more likely to reach sexual maturity and reproduce. This mea;:
generations, one is more likely to find characteristics that are adapted in a speci
environment, and as such species can change over time if new advantageous ch
in effect did with one theory was to explain how all living things came to be the
original proposal, evolutionary biology has greatly expanded, charting the stage
species and tracing them all back to the last universal common ancestor, the po
all life today descended.

Moreover, the evidence for the theory of evolution i
beings have often taken advantage of its princi
or taking cuttings of plants which dispia
trace the development of certa!
ancestors moved from

behaviours. "W in many ways, evolutionary biology is a classic use of the scie
overarching universal theory from a number of interrelated observations.

The Difficulty of Evolution for Christianity

It is difficult to deny the truth of evolution with such a mountain of evidence, an
while to take hold in the scientific community, by the twentieth century it had b
of the problem was that it seemed to contradict many religious assumptions tha
imagination until that point. Perhaps most importantly, it questioned the tradit
directly created all life on Earth and the idea that God specifically created huma
specific purpose. Rather, human beings appeared instead to be the product of
Whatever capacities or characteristics we possess, they simply arose due to bein
within the environments we lived in.

. Even if (as evo
i'or allegory, the idea tha
d was personally involved in ou
a’rfects all areas of the Christian religion, fr
: all see, although there is certainly the possibil
reconciled on, at the minimum evolution, throws up a lot of difficult
this, it shoui gy ted that there were a significant number of liberal theologia
Darwin’s discoveries. For instance, Charles Kingsley held that evolution may sim
through which God created the world, a view that, as we shall see, has gained mg;

Such conclusions are naturally difficult for Christi
accounts in Genesis should be interpreter!
seems to directly conflict with th
undermining of this beli
views on salvoies

,ié\_\(s‘ p
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Discussion Activity:
Do you think it could be right to call the theory of evolution an ‘intelligent pri
what evolution is in the context of the natural world?

The Big Bang Theary

A heias one of the mo
stite foundations of Christi
‘pports a Christian understandin
.es that the universe began around 13.8
time singularity — a point of immensely small s
suddenly expanded outwards to form the mat
galaxies in the universe today. Most importan
initiated the beginning of both space and time
anything prior to the Big Bang, and the laws o
before that point.

What’s perhaps most interesting is that the Big Bang theory came to be proposes
observations, some intentional and some not so intentional! The first evidence A
movement of various galaxies in the universe. Despite the forces of gravity, res
most of the galaxies in the universe was redshifted, meaning that they were all
The most likely explanation of this phenomenon was identified to be an expand
uncertain how this expansion was occurring. The most direct evidence for the
astronomers using highly sensitive radio telescopes began detecting backgroun
attributed to any ordinary object in the universe. In fact, it was so unusual that
something was wrong with their equipment! However, oise’ became kn

i ng are a little more subtle than evolution. The grea
that the uni #:ad a fixed beginning and before that beginning time and spa
the moment of'the creation, many of the known laws of physics break down in
theory. Scientists today are still working to understand how the Big Bang can be:
and principles that govern the behaviour of objects in both the macroscopic and:
factors don’t affect the problem for Christians that the Big Bang, at least at first
religious explanation for the existence of the universe. While Christians might
created the universe, using evolution as an intelligent principle, the Big Bang thej
presenting a scientific explanation for the creation of all matter, not just human E

Now, Christians have often simply replied, ‘well, what caused the Big Bang?’ an
that the theory, despite first appearances, actually supports Christian beliefs. D
Genesis claim that the universe was created ex nihilo? What fits better than a

itself is continually findin
to what many have r
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Richard Dawkins and ‘God of the Gaps' Arguments

Before we get into the details of what ‘God of the gaps’ means, it is worth taking:
stock of the difficulties we have analysed so far. For, on the surface, there appe
to be the issue that the advance of scientific knowledge has led to Christian view
playing a greatly reduced role in explaining elements of the natural world. Thus
seems fair to ask the question: is Christianity simply outd 2 Why should we |
towards religion for answers when science seems s €'up to the job? At:

above, it he _ m’oader scope than these issues, addressing a variety of
criticisms of \@#®eligious perspective. However, at heart, Dawkins wants the re
to question what he holds is the underlying foundation of all religious belief: faity:
He contends that faith involves ‘blind trust, in the absence of evidence, even in ths
teeth of evidence’, and since rationality is predicated on proportioning one’s bel
nature fundamentally irrational. Yet, in a scientific world where we can explain
empirical evidence, why should we still look towards religion for guidance? Ine
between what he views as the rational enterprise of science and the irrational e
guides his approach to various philosophical and theological issues throughout t

Perhaps the most important is Dawkins’ reframing of religious discussion into sc
belief in God should be construed instead as the God hypothesis. Simply put, if
then this claim should be put to the test, in a similar way to any other claim that
objects. Moreover, the God hypothesis should be tested agamst other hypothe
proposa!s about how the complexity of the universe ca sifrom more simple
i God is to be a mean

The God Hypatnesis and Its Baps

Despite Dawkins arguing that religion is ultimately irrational, his central argumen
God. This is important to remember, for Dawkins is not intending to say that it is
view, it is perfectly possible that there is some miraculous state of affairs whereb
he is arguing, as noted in the last part, is that the existence of God is improbable;;;
does not exist. This is largely due to the continued success of science in explainin -
lack of success by the religious individuals proposing a God-type character. And
rational person should proportion their beliefs to the evidence, or what is more p:
the rational person to believe in the existence of God. Simply put, if you believe
should be an atheist! Otherwise one is subscribing to an infantile faith response

currently off- TMits to sc;entrﬁc knowledge. At first this might seem OK; can God n
such as natural laws, cosmological constants and the universe itself? Yet Dawkins
‘God of the gaps’ style argument. In other words, the gaps in scientific knowledge
even if a comprehensive scientific argument for these gaps might be possible in th
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‘God of the gaps’ arguments are potentially guilty of what is sometimes called t
words, they assume because we are ignorant about some gap in our scientific k

must be supernatural in origin. Yet the very same thing has been said in the pas
theories (for instance, evolution), so why should we assume that simply because:
something, God is the best explanation? Dawkins ultimately holds that the succ
explanations based on simpler, more basic principles is greater than the success
creation of the universe, it is erroneous to suppose that ‘se science hasn’t

directly at 0® -""\xth science, but for Dawkins it is ultimateiy rendered |rrelevant
the two is fostered only by religious people who refuse to accept this reality and::
probability. Throughout The God Delusion, Dawkins also makes a humanist caseiy
holding that morality can be built upon biological ideas without reference to ac
not giving up on a meaningful life, and instead is the product of a healthy, ration

However, is this really the right picture of how religious belief functions? Do Ch
hypothesis, designed to explain certain parts of the universe, or is the reality ver
deeply affect the validity of Dawkins’ arguments; for if the religious world view i
with scientific explanation, then Dawkins’ proposals might well be misleading. N
perspective really that successful when it comes to the important questions disciy
meaning of life or the ethical principles we should follow? Doesn't religion pote
better than science? These problems we will actively cover in.the next sections

responses to the challenge of science. : -

Discussion Activity: .
Do you think Dawkins i -aracterising modern arguments for God ag.

his fail to acknowledge the complexity and vaIEr}

SRR

Now, throughout this topic, we’ve mostly explored how science appears to chall
what if this is the wrong way to look at it? If scientific knowledge has brought a
natural world, shouldn’t we view science instead as a kind of stimulus to Christia

avenues for the faith to progress as a whole? As we saw in our studies on femin -
tradition can bring about exciting new ideas and changes in the beliefs of Christi
science. In essence, despite Dawkins’ protests, Christianity may just be losing a
becoming a properly modern religion. Nonetheless, such an approach is difficult:
that instead have taken aim at science itself. First, therefore, let us take a look a
Christianity: creationism.

Christianity and Ereatmmsm

It is perhaps inaccurate to
propose views that

iism as a modern Christian perspecti

and not all benevérs can be lumped together. Some hoid that the creation acco
believing that God created the world in six days, while others hold more modera
theory of evolution does not give the whole picture and that God had a significa
Either way, modern creationism is typically marked by a distrust of scientific kno
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The main reason given for this distrust is often a complete faith in the inerrancy
the word of God and contains no errors, then its teachings must be true, and an
errors made by scientists themselves! Naturally, such thinking is often derided
but there are significant numbers of so-called fundamentalist Christians who re
liberal interpretation of biblical texts. Thus, it is not uncommon to see Christian
universe is under 10,000 years old, a belief of ‘young earth’ creationists that der
apologists such as Henry Morris or Ken Ham. Moreover i such creationists
theories such as evolution or the Big Bang (e g. fousiv ieciiads or background radi
such evidence is misleading or even ; 3f taith by God.

Instead of the theory of ationists instead propose a set of views of
Sthis :dea is that there is an inherent complexity to ce
: be explained by evolutionary forces. One common exam
proponents C¥i eihgent design argue is too complex, well designed and precise
evolution by natural selection. Now, there are different versions of intelligent d
proposed by young-earth creationists is more encompassing and involves a com
evolution. However, there are certain kinds of moderate intelligent design prop

that God simply had a hand in the direction of evolution or fine-tuned evolution

Despite these differences, critics often point out that the trouble with any idea ¢
fundamentally unscientific. The evidence they often point towards involves ide
pointing out unexplained jumps in evolutionary progression. Yet such gaps do n
evolution did not occur, just that scientists have not precisely identified the stag
as we noted in the last section, such thinking very much falls into a ‘God of the g
certainly guilty of the ignorance fallacy. Furthermore, intelligent design is, by its
not on making independent observations of its own but inste=d relies on ideas s
design to justify a rejection of one of the most ewden* L:ported theories in
will often point out that atthough intelligen its itself as a scientific
i the basis of the scientific met

one of these‘theo!ogxans and examine how he approaches the challenge of sciets:

John Polkinghorne

John Polkinghorne was a British theoretical physicist and Anglican theologian, w
throughout his academic career often focused on outlining the relationship
between religion and science. Thus, in contrast to many religious scholars, he ha:
distinctly scientific background and used this to inform not only his religious beli
but also his concerns about the conflicts between a scientific and religious

perspective. Yet, one important starting point for Polkinghorne is his contention:
that, although different in outlook, both religious belief and scientific enquiry ar
driven by a motivation or wish to understand the world a3 lyis. Inother =
words, both look to go beyond the mere observa nd gain knowledge ¢}
the underlying forces that govern the siour of objects in the unives:

itroversial proposal. We've looked already::
s for phenomena, even if their approach to gainin
kinghorne points out, in contrast to atheists such as Rich
of the intelli2¥®ty of the world is not an easily settled matter. What he means
guestions about why human beings have evolved in such a way that allows them
subatomic world and the underlying laws of the universe itself (e.g. Einstein and
isn’t easily relatable to evolutionary forces. Our ability to perform complex mat
an increased chance of survival in the same way that other physical or mental aci

This can be cons:dered
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This means the fact that human beings are capable of scientific investigation in
for granted. Contrary to Dawkins’ suggestion, the success of science raises dee
why human beings are capable of observation and reasoning about this order.

know, may well just be chaotic, obscured or simply unintelligible to human min
claims, science cannot easily answer questions about why the universe appears
mathematical laws and why human minds are capable of discovering these law
further by looking at Polkinghorne’s views on the fine- f the universe its

Fine-tuning and our Universe

So, we’ve seen how Polkingbzg
have come to be ab‘.

" here are deeper philosophical qu
id an apparently ordered universe. Polkinghot
> ed up in Gottfried Leibniz’s ultimate question ‘why ist
nothing?’ '\_A_.l?w‘ords, the existence of the universe is a kind of puzzle, beyo
answer, Mofé’ti\}er, its ordering is another puzzle layered on top of that. This k
as different versions of what are commonly called fine-tuning arguments. Thes
the universe, or the universe itself, seem to be tuned to allow for the occurrenc

For instance, the cosmological constant is a value that describes the ratio of the
critical energy density of the universe. It is an incredibly small value that has pra
observable structures closer than a billion light years across. Yet if this constant
theorists have claimed that the universe could not exist as it does. There are ma
which combined allow for a relatively stable, ordered universe to exist. Thus, in s
to be ‘fine-tuned’, perfectly formed in order for life to eventually emerge in a unis
about a theory we’ve already studied, the Big Bang. Scientists have pointed out
conditions in order to produce our universe as it is today. if there was a differen
or the rate of expansion was different, it might have producecia universe thoroug

So why are fine-tuning arguments persuasive? “ighorne in particular favg
fine-tuning argument. The questxon ! just why the universe allows li
parameters have allowed li can comprehend the nature of these p
potentially apnmac!"' IE-tuning arguments, however. One is more stat
of a univer: Lut nlikely, it requires explanation via another cause or a
sense, what Qg ghorne points out is the natural anthropic fruitfulness of our u
because of ité"éktraordmary sense or appearance of purpose. It's not logically ne
exists but in a sense it is ontologically necessary; required to explain why things

Polkinghorne contrasts this perspective with that of the atheists, who he claims
perspective on the world, only being able to assert that the world exists, not w
to embrace the kind of thinking performed by natural theology, which seeks to
through the natural world. Religious insight might simply be able to explain or
scientific enquiry is not able to. Moreover, science might be able to reveal way
acting within the world that enable more fruitful religious thinking. One examp
mechanics, which we shall analyse next in greater depth.

God, Providence and Quantum Mechanics

Quantum mechanics is a theory of physics thasat
of the universe. This means analyc
how this behav:our fits i

in'researchers studying
our of particles at the smallest

One particu gy .nge finding was that the behaviour of certain elements of th
describable b‘\‘/ﬁdetermlmstsc scientific laws. In particular, electrons can change
not they are observed, and in any experimental situation, learning something a
makes other states of it unknowable. The changing of these states also appear
with the behaviour of electrons only describable by probabilities. This has led t
the quantum world, with one being that it is fundamentally indeterministic.

T
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You can imagine the ramifications this has not just for science but also for philos
Polkinghorne suggests that God may not intervene in the world at the macrosco
level. In doing so, God may sustain the universe by bringing together macroscop
This is naturally quite a controversial suggestion but, for Polkinghorne, it is a key
knowledge can bring about advances in religious discourse. For the potential in
provides a way for understanding how many different theological ideas might o

.Ith important aspects of human life, such as free will and reli
particular, fo™#*5ikinghorne, is a key bit of evidence for God, being so ubiquitou
God in quantum terms both preserves these important aspects of human life a
how God continues to act and sustain the universe.

Now, it is likely you already have your own objections to these ideas, and it is im}
them. Thus, in the next part, we will both look at the weaknesses of Polkingho
ways theologians have approached the conflicts between religion and science.

Discussion Activity:
Do you believe that Polkinghorne’s arguments for the compatibility of science
do they fail to justify the relevancy of theology in the modern era?

What's Wrong with Polkinghorne's Views?

As we analysed, Polkinghorne’s argumen
cannot offer meaningful explanatmr
comprehend this order. T
stimulus to religo
and haven’ ed without some pushback, and we shall analyse some

into two rough propo
«stence of an ordered universe
t, contrary to critics such as Dawkins,

Examining Po'i’i'{inghome’s first point, there are few different ways to critique his
out that while it’s not self-evident that science can provide answers to the myste
evident that it can’t! It's certainly true that science right now struggles with a nu
existential) problems, but that can also be chalked up to our incomplete scientific
Dawkins points out, shouldn’t the success of science so far be an indication of its
Polkinghorne proposes? This might be particularly pertinent when we think a litt
arguments. For human beings have no real knowledge about universe creation o
of the universe altogether. Maybe cosmological constants can only arise in a ver
only occur in the way that it did. Polkinghorne’s thoughts about fine-tuning are a
One example of this is some theorists’ proposals about the existence of a multi
universe may simply be one of many, popping in
prove, generally being based upon mathemati:al
do offer a potentially coherent, parti

science revea!s now rather than argumg about theories beyond the possibility
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Taking Polkinghorne’s second proposal, similar criticisms can be made. For one, a
God intervening on a quantum level simply more ‘God of the gaps’ style reasoning
infancy and there are still many theories about the quantum world that claim it is
indeterministic). Could it not be possible that in half a century, many of these my
Polkinghorne’s proposals refuted? it might be that all Polkinghorne has done is fo
scientific knowledge and inserted God to explain these gaps. While this claim mig
are certain limits to science {see Polkinghorne’s first argu {if this claim is in f
contended that Polkinghorne’s second argument i re’susceptible to a ‘Gg

orne’s proposals about the quant
, orists still question the degree to which qus
$Cts, and it can be easily argued that Polkinghorne is riy
- hasn't significant evidence to back up his claims. Thus, we ca
scientific knC®N 'dge has aided religious discourse. Rather, it may be that Polkin
trends in science to justify age-old theological beliefs! Despite this, Polkinghorn
avenue for the reconciliation of science and religion, and in the final part of this
few other influential religious scholars have developed such a line of thought.

Moreover, it is questionable whe
rich concept of provide
significant rg -

New Avenues of Religious Discourse

Polkinghorne’s central ideas have been echoed in the works of numerous other
different focus! Religious thinkers have often talked about the inability of scien
or questions, which religions such as Christianity are able to reckon with. Yet, w
locating exactly what these issues are. For there may be some questions which
scientist could argue can never be answered in the first place, making religion m
the other hand, as we have seen with Polkinghorne, attempting to slot religion i
scientific enquiry potentially runs the risk of ‘God of the gar:

inherent paradoxes and contrad»ct:ons {which we can observe whenwe tryto s
this sense, Tillich draws a line in the sand between religion and science. They ar
ultimately don’t really intersect. Science discusses knowledge of material things
religion deals with big existential questions about why things exist and why we a

Tillich, therefore, shares both similarities and differences with Polkinghorne. He
modern scientific theory but arrives at similar conclusions. On the other hand, t
Swinburne who take a much more complementary position to Polkinghorne. Swi
specific features of the world, such as laws in nature, to which scientific enquiry
satisfactory answer. While science can identify laws and explain the behaviour
cannot explain why such natural order exists in the way it Instead, we nee
n it.

hich both fields overlap and differ from each
fie commg years. inthe next sectxon however, we WI|| |
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Throughout this topic so far, we have primarily looked at broad questions aroun
reconciliation) between science and religion. However, there are smaller-scale i
get overlooked. For science does not simply document the world, it helps devel
have the possibility of both helping and hindering the flourishing of the human r
particular have greatly shaped how we think about hum i Just 100 years a

: man beings. While such technologies promise to
conditions, } ave guestioned whether they also pose a threat to human welf
beings effect\W® e playing the role of God and altering how we think and behave
destabilisation if we allow the proliferation of technologies that could make us mo
All the questions primarily arise out of the field of genetic engineering, which will
as we analyse how Christian thinkers and figures have attempted to grapple with it

Genetic Engineering

Genetic engineering is the manipulation or editing of an organism’s genes using
biotechnology. A gene itself is a sequence of DNA that governs how particular c
function and how an organism’s offspring comes to inherit the traits of its paren
Thus, in the most basic sense, your genes dictate why you possess the biological::
characteristics and traits that you do. Some of these are visible, such as hair or €
colour, while others are invisible to the eye, such as your blood type. In any cas
ability to change genes gives rise to the possibility of chan il the visible and
invisible traits and enabling human beings to pote i e the health and
functioning of individuals worldwide. -

on of certain genes can lead to health

‘ hese can be categorised as risk factors. Simply h
of genes doesn’t lead directly to health problems, but the wa
express ther\ W Ves and interact can lead to a greater risk of conditions such as h
However, for others, the possession of certain genes leads to specific genetic dIS
effects on those who have them. For instance, cystic fibrosis is a genetic disorde:
but also potentially a range of other organs including the pancreas, liver and kid
genes that regulate how water and chlorine ions flow in and out of cells in the lu
this flow, resulting in a build-up of thick mucus in the lungs that causes inflamma:
leads to a greater risk of pneumonia.

Why is this the case? W

However, with genetic engineering methods, it may be possible in the future to B
correctly functioning ones. This would greatly alleviate the health problems ass
allow sufferers to live a largely normal life. Such potential treatments are referr

proponents of genetic engineering, are a clear example of

A good example of this research is the Human Genome Project, a large-scale scie
human genes, and determine how they are sequenced, with the primary aim of d
that give rise to genetic diseases and conditions. To a large extent, this mapping

researchers are now looking in depth into the different genes and gene expressio
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possess. But the HGP can at heart help scientists to understand which gene, or w:
to common genetic diseases in human beings. If this is known, then it may be po
all forms of genetic diseases, and prevent them through genetic modification bef

So what’s the issue? Well, first it must be said that genetic engineering is a very
recently have tools been developed which might reliably allow it to be performe
multistage process, it begins with first isolating and extr ‘the desired DNA s
through use of enzymes to cut the DNA into frag blihg scientists to se
wider genetic sequence. The next step,i ing the DNA into the host o
varies depending on the organis, . Some, such as bacteria, can natu
DNA, while others, such _ quire the gene to be inserted during the e
final stage i Y Seult to perform. Often the DNA simply isn’t taken u
scientists ai ng on ways to improve the efficiency and reliability of ge

However, there are also plenty of controversies surrounding genetic engineerin
while genetic engineering presents unparalleled opportunities to prevent geneti
and livelihoods of human beings, this does not come without risks. Many have ¢
of editing genes in the human body, especially when the ways they interact with
understood. Moreover, the effects upon society are perhaps even more poorly
in wealth and power present throughout the world, how can we be certain that
possibilities of the technology for their own ends? These are questions that go
religious thinkers have attempted to grapple with in recent years.

Activity: -
Research in your own time two novel ways in which genetic engineering may h

write down three ways in which these procedures may lea undesired rami
evaluate whether you believe the benefits of ge

field in its medical uses. While we can identify how it might be applied more wide
provide, modern treatments do not incorporate genetic engineering on a wide sca
for its use in industries such as agriculture. Genetically modified crops are regular
and have proved tremendously useful for cultivating plants that grant a higher yie
to pests and disease. Yet, while there are controversies over the use of genetic en
ethical debate has focused around its potential ramifications when applied to huni
different ways, critics have questioned whether human beings should be ‘playing
genetic foundations of our persons for our own gain. Are there not great risks to

The answer to this question is likely to vary with your perspective on the worth of
supporters of genetic engineering point out that research has already improved th
worldwide. in essence, if scientific progress has been : ve so far, why sh
technology with the promise of extending and im lives around the
position to take, there are reasons to g
around the use of genetic engi
out of nowhere and inst

and human bemgs ought to respect that. Such beliefs generally revolve around
sanctity of life principle, holding that human life is a sacred gift from God, and, t
attempt to manipulate it is contravening God’s will for the people involved. The
alone as it is only God who is wise enough to use them responsibly.
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On the other hand, liberal Christians are less likely to be beholden to the impor
the sanctity of life, and instead might recognise the important benefits to peop
engineering could bring. Simply put, if we could help those with cystic fibrosis |
this not the compassionate thing to do? In fact, we can view genetic engineeri
God-given powers of reason and a natural endpoint for human beings who are
and livelihoods of those around them. As such, screening for and preventing h
the embryonic stage of human development is a natur good, just asis a
with a medical ailment.

s ugmewhere between these two poles.
sidering that is therapeutic in nature, and is fo
or MS. However, it has also expressed deep reser
treatments }ccur during the embryonic stage of development, and toward
alter human #gs for cosmetic or performance-related purposes. Similarly, in P
range of views around whether genetic engineering should be encouraged. Man
in the US, oppose genetic engineering for similar reasons to conservative Christia
stance mirrors that of the Catholic Church. Yet more liberal Protestant churches,
more liberal perspective on genetic engineering, endorsing it for a wider range of

In reality, many Christians are li
cautiously approves of

Part of the problem is that many churches or religious groups don’t have a dee
involved. It is easy to think that genetic engineering can involve simply swappi
genes. But the process is very much more complicated, especially since researc
how individual genes affect the development of human beings and how they in
raises a number of ethical problems. What if genetic engineering is widely appl
ends up negatively harming the lives of individuals as a result due to unknown s
What if the procedures are very expensive and richer individuals use it only to b
creating further societal inequalities?

foreseeable. it may be that on
ity edited to produce characteristics t
many instances where long-term effects o
| ics of genetic engineering thus often raise slippery s
, pomtmg out that endorsing its use can easily lead to unde
consequences. if we are being ethically responsible, we should at least be extr
new genetic engineering procedures. Such a view is arguably furthermore in ling
on stewardship. Our duty to care for the planet means not unduly interfering i
could lead to environmental or social breakdown.

Each of these problems is conceivab!
create ‘designer babies’, w
on the history of megici
foreseen u: s

However, proponents of genetic engineering often contend that slippery slope ar
fact, if we can foresee negative consequences, then we must know to avoid them
use of genetic engineering does not mean not contemplating its potential effects
positive outcomes that can occur and working towards them in a way that avoids
along the way. Some proponents might even claim that is is only antiquated relig
back in genetic engineering! This is a view that we will examine in more detail in t
to look at the challenge of secularisation to Christianity., the religion can n

Quick Quiz
1. Whatis a hypothesis?
2. Howisahypo
3.
4.
5.
6. What are fine-tuning arguments?
7. On what level does Polkinghorne propose God intervenes or interacts wi
8. What is the name for medical procedures performed with genetic engine
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3. CHRISTIANITY AND THE CHAL

SECULARISATION

What you will learn in this section:

The philosophical and theological discussion arou

¢  How secularisation has led to the de ”
ethical guidance.

® The rise of militant

iy and secularisatie:

Alister N®5eath’s criticisms of Richard Dawkins, with reference to his work i}
*  The emergence of new forms of Christian expression and practice, such as t

Church movement. -
® The potential importance and relevance of Christian social teaching, with re

Starter Activity:

To what extent do you think secularisation has led to the decline of religion in
you think this trend will eventually replicate itself around the world? Write do
compare them to your studies throughout this section. .

Key Thinker \

Name Richard Dawkins
Born 1941

Died N/A

Key text The God Delus:on 12

¥ important figure in evolutionary bi
vpularising a gene-centred perspective on nat
“5nis atheism has taken centre stage, with Dawkins bect:
prominent critics of religion in the public sphere.
Dawkins is responsible for introducing the term ‘meme’ in T3
on the Internet might hold this to be his most important ac

Key Thinker N

Why are they
importan]

Did you knc;;v?

Name Alister McGrath

Born 1953

Died N/A

Key text The Dawkins Delusion? (2007)

Alister McGrath is one of the most prominent public theologi
of the staunchest defenders of Christianity against militant aty
Richard Dawkins. -
McGrath has done more tha
Did you know? | all manner of secular;
Stephen Law

Why are they
important?

o:Dawkins in writing;éz.zé
a5 Daniel Dennett, David Ky

ion and Christianity

It is a comm{Zgaervation that, at least in the Western world, it is increasingly .
atheistic or arehg:ous a historical process that is often referred to as secularisati
much less of a role in public life than it once did. In the UK, for example, there i |s
between church and state, meaning that the Christian Church does not play an &:
decision-making. Yet even a cursory look back across the last few thousand yearﬁf-*ﬁi

A
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phenomenon. For the most part, religious thought and politics have been deepl
extent this is still the case across many different states and countries. However,
secularisation has taken place. On the one hand, the rise of modern scientific e
religion was once relied upon to answer are now solved by secular means. On t
sidelining of religious thought have been increased criticisms of many major fait
granted, for instance, that the Christian Church is a beacon of moral guidance, a
have often claimed that religion itself is a social malais insible not only for;
progress but also for much of the conflict, violen ression around the w

“ve will break these claims down, see
: e view that individuals have the right to fre
public lives. Moreover, we will see how Christians
of many Western countries, whether it be pushing back a
(such as milid®%e athelsm) or tooking towards new forms of Christian expression;}
baggage of the faith. Because despite its broad definition, secularism can accomy
some more acceptable to religious individuals than others.

Throughout the first sectionin t
Christianity faces from
religion in tj

Typically, supporters of secularism advocate an atheistic or materialistic view of
practices as having no scientific or philosophically reasonable basis. Furthermor
leaving all religious matters to individual choice. This means that governments
influenced by religious institutions, and processes such as education should not
thought. Now, for conservative or traditional Christians, such ideas are often th
threat to religion itself, and it is common to hear such Christians bemoan that p
excludes Christian perspectives. However, as we shall see, secular criticisms of
unexpected opportunity for the religion, pointing towards new ways for it to groi
individuals in the modern world. Such growth may come frorm spirited defences
Christian ideas, as presented by Alister McGrath, or f
local communities.

: rds one of the main drives of secula
s belief system, we will hopefully shed light on
giriany countries and analyse why it might have been re

For the moment, though, we
Through 5ookm0 at

When we consider the decline of religion in the world, we’re not just pointing to
ideas but the adoption of a new, secularly oriented system of thought. Most co
or areligious often support a broad set of ideas known as humanism. Humanist
perceive to be dogma, superstition and faith-based thinking, preferring what th
critical thinking and scientific discovery. In practice, this means humanists are o
religion and its impact upon the world. However, philosophically, humanism als
interesting arguments. Central to adherents is often the belief that meaningful ¢;
which don’t rely on God as a justification or reason for their adoption. Furtherm ‘
the |mportance of mdwrduai freedoms and the need for fic progress. This
i r over the former.

arguably msplred many to become areligious or atheist. These manifest not just
in a practical one. Many who agree with humanist principles tend to agree also

would also be rational to ensure that countries are governed by principles which
thinking. This does not mean that religion should not be allowed, but rather tha
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religion should be relegated to personal (or private), not public life. Religious p
therefore, should not influence key areas of society, including education, politics:
this proves quite difficult to enforce. The Christian Church is still broadly influen
long as the UK is thought of as a ‘Christian country’, it can be argued that relega
undesirable and impossible.

the world, an® is worth examining them in greater detail so we are able to fair

Faith and Rationality

Throughout the history of Christianity, faith has been central to the religion. Eq
acknowledged by religious thinkers that faith typically involves an individual beli
goes beyond empirical evidence. Theists will often talk of faith as trust, for insta
faith as thus having some kind of irrational component. However, such talk also
criticisms of atheists, who argue that faith is foremost irrational, and if one agre
as a whole, this is a sign that faith in God or anything else should be avoided. Bu
against such simplistic critiques. Sure, faith to a degree moves beyond empirica
mean it is completely divorced from evidence. Theists will generatly contend th
evidence for God but their faith sustains belief in him in the face of complete ce
many criticisms of faith have gone beyond simply pointiny
philosophical reasons for doubting its authentigi

inthropologist Ludwig Feuerbach pre
gion, arguing that the Christian God, and
more than g ‘man beings’ inner nature. The qualities or characte
God are sin! _,ected and magnified versions of human qualities, and religiou
than a wish 18 the world to mirror what human beings want it to be. This was g
to those who had begun to question the teachings of the Christian Church, and
lines of thinking continued into the twentieth century, particularly in the work ot:
psychoanalysts such as Sigmund Freud.

For instance, the German phi
an anthropologrcai inte

Freud and Wish-fulfilment

Freud was a strict atheist and viewed religion as a series of psychological proces«
that humans develop as a response to their anxieties about the natural world.

illusion, not in the sense of a false idea, but as a form of wish-fulfilment based o
humans subconsciously want the world to be. Freud argued that this ‘wish for G
we might call it, had its roots not only in the general history of human thought bii
in the basic experiences and psychology of each indi “iius, we can trace a
belief in God back to the general societal an &s that have shaped h
thoughts as well as the individual exe person’s upbringing; for insta
how they were treated by t yther authority figures. -

f....J../......fffffffffffffffffffffff..

religion are detailed in The Future of an lllusion. W:
# psychological response to the apparent brutality and chaos o
individual. Whether it be volcanos, earthquakes or droughts, there are many na
seem random and uncontrollable. This means for the everyday person, who is g
and preventing harm to themselves, there is a natural anxiety in dealing with th
argues is that this anxiety subconsciously creates a desire within human beings t
natural forces but to control them. It is this desire which leads to the idea of div
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power of a God or gods who are capable of transforming the natural world, hu
develop ways to align themselves with their will. Through acts such as prayer or
gods to intervene on their behalf and save them from the chaotic powers of natt
establish control over the natural world in the face of their anxieties about their

So how does the Christian God specifically arise? Well, Freud notes that during ¢
exposed to the various dangers of the world and unab id for oneself. Thig:

parental uph® '(ﬁlg, they conjure up God to take the place of their caregivers.

Life beyond Religion

Freud here isn’t really arguing against the existence of God. Instead, he is atte
God arises from our anxieties about the world and our wish for security. Butw
today? Well, what Freud points out also is that science has given us a much grez
natural world works. We know what causes environmental disasters and diseasg
anxieties have been quashed. Accordingly, people no longer need to invoke th
secular perspectives have become much more the norm. This also means, howe
we have knowledge of how such a belief arises, becomes a matter of utmost irra
manifestation of our continued anxiety at our non-existence or an inculcation o :

Richard Dawkms and Militant Atheism

We already covered some of Dawkins’ views when we looked at the conflicts &
between science and religion. But Dawkins goes much further in discussing this
issue and has become known as a key proponent of a movement sometimes
termed militant atheism. As the name suggests, this is a more fervent form of
atheism that holds that religion as a whole is socially harmful and should be
restricted in all areas of education, politics and public life. Thus, it is on the most
stringent end of secularist beliefs, and, despite its proposals occasionally ‘
bordering on extreme, it has proved very influential across the world, leading
many people to become much more critical of institutions such as the Church a
faith schools.

g the irrationality of faith. F¢
antile response to the world, an
mind intentionally considers the world arouns

ims that it arises when human beings encounter ana
phenomena 1\\‘?1 | in these blanks with whatever intuitively seems to be the b
these explanations are wrong or unnecessary. It is a natural propensity for humg
world, and, in the absence of correct use of rigorous methods of investigation, st
unsurprising that posited explanations arise from a process of wish-fulfiiment.

But first, we can look at Dawkins’ bel
Dawkins ultimately holds tha "
‘accidental by- nrod
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Altogether, this means a multitude of ideas or beliefs might form about the wor
aren’t connected to its underlying natural laws and processes. These ideas acco
spread between humans through a process known as memetics. Originally a bic
idea proposed by Dawkins about how genes replicate and spread across populat
can also be used in a more general sense to explain how abstract ideas propaga
throughout human cultures and populations. Most importantly, memetics puts

reflects the nature of the world itsel
robustly it corresponds with cert
ordered. Inthe case of.(:
of very attrg
around one g it easy to understand and replicate among human pop
The emphasi¥™n i‘axth also makes it difficult to reject, as belief in the Christian G
not have to be adjusted accordingly to empirical evidence. In fact, Dawkins con
that followers of Christianity are often taught to ignore evidence and trust in po

Therefore, Christianity as a religion is well suited to spread among human being
is not a set of ideas which best explain the world around us. If belief were judge
hypothesis, the God hypothesis would be ruled out. Moreover, if Dawkins is cor
have upon the importance of faith and submitting oneself to a higher power ma
objectively for its followers. They are fundamentally committed to an irrational
fulfilling nature of Christian belief over its actual truth.

So altogether there are two key ideas to digest here. The first is that the faith re
thought is a natural but misleading response to the apparent chaos and confusic
second is that Christianity as a religion embraces this £ yi'ain its belief syste
that is naturally attractive to human bemgs or worrled about th
creator God looking out for hum --
Christianity spread at the rat.
attempting to dtspr

once looked so'chaotxc and confusmg is no longer so thanks to theories about th
processes underpinning it. As the world is explained through science, the need
longer there. The idea that there is a creator God becomes just a curious relic o

However, for Dawkins, the fact that this idea persists emphasises how dangerou -
advancements and progress that scientific enquiry brings. Here we can begin to
Dawkins claim that religion is responsible for so much harm and why it needs to
and moral values.

Discussion Activity:
Do you think Dawkins is correct in comparing religious beli
he makes it out to be? Discuss in pairs or small

s Religion Respansible for

LGBTQI+ individuals and those with alternative lifestyle choices. Simply put, reli
perspective which in turn results in violent, fanatical behaviour and bigotry tow

This is quite an extreme claim in many ways, but Dawkins holds there is plenty o
Chapters 9 and 10 of The God Delusion in particular document a significant num
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religion produces, such as the mental abuse of children by evangelical preacher
criminalisation of homosexuality, abortion, euthanasia and apostasy. For Dawk
practices might be excusable on the basis of singular immorality, for the most p
fostering prejudiced attitudes on these issues. Moreover, the elements of relig
accepting irrational forms of thinking mean these prejudiced attitudes have not
individuais within their specific religions. it is only the growth of humanistic th
these ethical cases by secular individuals that has led to t creasing accept
ntinue to challenge)

: in name, Dawkins presents evide
w5'we hold that each human being is to some
( nces, then anyone brought up in the Christian faith:
:more scientific mind seem untenable. In the case of abortio
Christians wo™G still hold that it is unacceptable except when there is severe ri
would view the termination of an embryo as akin to murdering a human being
opposition. Yet from a secular perspective, which may not view embryos in the
irrational. While some might chalk up this conflict to a mere disagreement of o
in the sand. It is not just a discussion of beliefs but a failure of the religious indi
objectively. For him, the secular humanist proportions their views to the evide
abortion which limit harm to all individuals, while the conservative Christian is

The answer, for Dawkins, is simple. Religious thought has to be removed from p
corrupting reasonable debate about pressing social and political issues. Althoug
way to ensure that religion does not continue to cause social harm. Moreover,
painted as radical when many may just be fair within a multicultural and mixed s
holds that religion should onfy be criticafly taught in schools, with a fair and right §

Whether or not a person beg
rall knowledge and responsibility given:

autonomous decision for t

Yet, for ma iot;ipeople, such suggestions can provoke a certain kind of a
of freedom giious expression often emerges. This is the idea thatinane
should be unfa:r!y restricted from practising their deeply held beliefs. Freedom
often seen as a unique principle but one that stems out of an overall free societ
engage with their views and opinions as long as they do not cause undue or unj
counts as harm? For Dawkins, religion, by its nature, is inherently harmful, whe
whereas many theists will see their faith as fundamentally a positive influence

Many societies have struggled with balancing freedom of expression, both relig
broadly egalitarian principles. Yet a lot have enshrined laws in the last century
speech or discriminatory practices. These have naturally led to conflicts betwe
groups on a variety of ethical issues. Yet at the same time, it has also potentiall
about the contribution of religion and faith to everyday life. In the next section
responses to secularisation and then look at some case
practice potentially counter some of the claims v

htant atheists.

Discussian Activity:
Is Dawkins cozzect
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So how have Christians responded to the criticisms of religion and faith made by
there have been a variety of defences of Christian thought presented and it won
or detail of opinion given by theologians across the world. On one end of the sp
fundamentalist Christians who simply assert the inerrancy of the Bible in the fac

opic, but it shou
Csiitheir faith as irration

t defences of Christian
athelst critics headlong, either at
tie more philosophical benefits of religion

looked at these when we analysed creationism in the pr
conservative or traditional Christians are less likel:
considering God's continued presence on.
secularisation a little more serio
propositions entirely or

For even ju! ing about the nature of religion a little bit reveals that there i
irrational fai "W God. Religion for many is the source of meaning for their lives,
a set of moral principles by which they live their lives. it might inspire them tow
community or to be a better person towards their friends and family. One comn
shall see, is that he gives a very misleading picture of religion, only focusing on r
institutions out of context, rather than acknowledging the myriad of historical a
human beings towards conflict. This does not mean that religion has not potent
in the past, but the times when it has inspired good behaviour should equally no

For the moment, though, let us turn to a key critic of Dawkins: Alister McGrath.
Dawkins Delusion?, he systematically goes through many of the arguments Daw
and points out their various flaws, with the aim of showing how religion is not si
but plays a reasonable and meaningful role in both the personal and public sphe

Alister McGrath and 7he Dawkins Delusion? .

One of the main issues McGrath takes u
Delusion? is how Dawkins treats
definition Dawkms give

apter of The Dawkins

McGrath goe®sg” ar as to say that for Dawkins this poor definition is upheld prin
because it works for the polemical purpose of discrediting religious belief. By se
it next to an elevated ideal of the scientific method, and its grounding on empiri
evidence, Dawkins can effectively argue that if someone chooses to have faith,
especially in God, then they are deluded, although McGrath even argues that
‘Dawkins does not offer a rigorous definition of a delusion’.

In one of the first sections of the book, McGrath details a story of how after a le
in which he criticised Dawkins, he appeared to undermine the faith of an audien
member, whose belief in atheism had been shaken after seemingly accepting Da
without fully analysing whether or not it had valid foundations. McGrath points
whether one is atheist or religious, faith plays a part in eve e’s lives, and, wh
not base their lives uncritically on delusions, it is ci#tant that one has

Analysing Dawkins on Faith
The first issue that McGrath addresses is Dawkins’ contention that faith is infant
Dawkins regularly uses argument from analogy to argue against the validity of fa
belief in Santa Claus, or, more famously still, a flying spaghetti monster. The ba

Course Companion for A Level Year 2 AQA RS: Component 2B: Christianity Page 48 of

FRERRRRRRRRRRR
m—
o
\,‘&b
-
& iy

%
LW

\\\\\\\\\\\\

\\x

SRR ‘N\\\\\

S

Fase

i
pssess

&

P

i,

35 A%///////

%

///V

"
m\\\\‘%
=
#

TRRRARRRARRRRRE

-

\\\ﬂ-ﬁ\\\\\

%
T

FF

""//////

%

/f%z;,

\\\\\\‘&\\

\\&\\‘:-\\\

@‘

tigad

\\w

\\\\\\Q\

COPYRIGHT
PROTECTED

'9

Qg

Education




is all that is required to believe in God, then one could have faith in any other e
existence and still be justified in one’s own belief. Yet McGrath notes that muc
infantile in nature, often arriving later in life and from reasoning on life and the
argues, Dawkins conflates the religious indoctrination of minors with the sincer
adults, arguing they are both the same when they are very different. Simply be
might believe in ideas based on their upbringing does not mean the ideas are tr

evidence can®vi 'vxde. it does not deny evidence and may well mcorporate itd
Dawkins is wrong in arguing the religious person does not employ evidence. It
evidence from that which Dawkins is willing to admit, whether it be direct expe
scripture or an awareness of the limits of science and observation.

McGrath, therefore, does not disagree with Dawkins that there are examples of &
evidence that religious belief is uncritical and infantile in adults. In fact, he claim.
portray an accurate depiction of religious belief, but using source material out of
fundamentalism: to provide fuel for propaganda. One particular example he br
Tertullian, which he argues he used to provide a quote as evidence of early Chr
shown not to be have been uttered by Tertullian at all. As McGrath questions:
religious, but not antireligious, dogmas and delusions?’

Thus, McGrath contends that Dawkins refuses to and

them to th: >
atheist; his ! on of thexsm is structured upon a one-sided pxcture of religiou
consider the phsiosophacal foundations of faith and religious belief.

The Limits of Science

We can go a little further here, however. For if McGrath is correct and Dawkins
scientific perspective, then we should be able to see how his fundamentalism ¢
theoretical conflict between science and religion. We explored this issue in the
it is useful to come back to it here and see how it informs the more cultural and
reconciliation between the two fields. For McGrath does actually agree in part
‘God of the gaps’ arguments is important and a ‘good example of how a dialogu
theology can lead to some useful outcomes’. Yet McGrath argues that Dawkins
of explanations Christianity and other religions seek as ‘God.£:i the gaps’ argum
religion prevents advances in scientific knowledg : ere are Christia
scientific progress, most accept the validit
seek explanations for the world th:

universe itself. Here McGrath holds that religious debate is informed by scienti
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gaps are due to theologians working with science rather than against it, and the
whether empirical investigation can resolve many of the key questions about th
However, there are also more personal questions, along the lines of ‘why some
do humans possess the tools to understand all the aspects of the universe that
science is fundamentally limited in its ability to answer these guestions. It can
to evolutionary forces but not why it did. Such explanat:ons have to appeal to i

principle as:

59l character of the natural world, and to de
, on the other hand, operates in the equally impor
) meanmgs and values—subjects that the factual domain of
' never resolve. (Gould, Stephen Jay 2002)

Science tries to documz

This division does not mean, as we noted before, that science and religion don’
each other. But what it suggests is that, contrary to Dawkins’ proposals, religio
irrelevant by continued scientific discovery. Nor is the scientist committed to b
not as a hypothetical explanation for various natural phenomena but as a sourc
questions that science is incapable of answering sufficiently or meaningfully.

Ethics and Spirituality

So we’ve seen how McGrath presents a rebuttal to Dawkins’ main ideas. He po
important part in everyone’s lives, including the atheists’, and that faith isn’t si
Moreover, he points out that Dawkins is potentially guilty of selective bias whe
harms of religion, taking into account only events or cases thui he sees as supp
ignoring the good that has come from individuals i ccavictions. Thus, wi
a skewed version of religion that presents, tt of context and separ
social forces that encourage pe ience and immorality. Finally,
religious thinking and scis : g can complement each other, showing p

cuiatly true when we consider modern liberal theology and Ch
@ anity and other religions in the past have been guilty of stoki
simply be a gwde on how to reform or adjust religious ethical beliefs. In this sen
can be a stimulus for Christian thinking, particularly around ethical issues. As su
forward for modern theologians facing militant atheists. Some might focus on t
compassion or love while others, as we shall see in the final topic in this compan
pluralistic attitudes towards other religions. Some might even take specific doc
redevelop them to be less exclusionary and more focused on the possibility of sa

Yet, in a broad sense, it is important to note also that spiritual thinking can be ar¥
within purely secular world views. In this sense, religion can also effectively cri
final part of this section, we will look at how religious ideas can help identity an
problems faced by secular societies today.

The Issues with Secular Matgriali

talking about he world on a material level, as a set of physrcal causes and effec
as we have seen in our sections on the importance of science, this has beenab
that such materialistic thinking may also leave human life lacking in richness an
meaningfully exploring deeper spiritual and existential questions that arise in t
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Now it's important to separate out the different meanings typically given to the
term ‘materialism’. In a strict philosophical sense, materialism is simply the vie
that only material, or matter rather, exists in the universe. There is no special
spiritual, mental or otherworldly dimensions beyond what we can materially
grasp. However, materialism is often used in a much broader metaphorical or
artistic sense to talk about the preoccupation with material things that is exhibi
by many individuals who have lost touch with their spirit:; Materialism in

erial things are all that exist, should we not only ¢

Now, belief in this connection isn’t necessarily valid. We’ve expiored the impor
atheistic views of the world, and many atheists or non-religious people would a
the universe does not mean we should abandon our ethical beliefs about the ri
kinds of ethical priorities human beings should hold. Nevertheless, it may well
automatically opens one up to ideas about a deeper meaning behind the things
that people’s priorities are not solely centred around acquiring possessions and
that the person of Jesus in the Gospels is critical of those who place too great a
example of this is the parable of the rich man in Luke 16:19-31, which illustrate
that is not preoccupied with advancing one’s own material gain.

At the same time, it is important to note that historically Christianity has not al
teachings. Even now, the Christian Church is an incredibly wealthy institution,
wealth prominently on display around the world. Mazg:.tt e sriticised Church
preoccupied with advancing the power and wealtii Fistian denominations
Such traditions are made more proh! ements of the Bible, most not
present the view that wealth, i God. Some modern Christian move
teachings known as '

Conversely, there are also many new forms of Christianity which take a differen
faith. These often have been developed in response to criticisms of Church tra
Christian communities in more progressive, modern fashions. In the next sectio
movements, from Fresh Expressions to liberation theology in South America.

In the last section, we noted at the end that Christianity and other religions ma
the issues that arise from overly materialistic values. These issues aren’t strictl
at least exacerbated by it, and religious values can help introduce more meanin

across the UK. In this section, we will look at two in particular — the Fresh Expr
movements — and see how they aim to bring more socially relevant forms of th
marginalised or forgotten audiences in the modern world.
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Fresh Expressions

The Fresh Expressions movement is a new set of Christian organisations which
report titled ‘The Mission-shaped Church’. This report focused on the ways tha
were changing in the modern world, and how church missionary activities coul
a time of both secularisation and changing worship patterns. Many of its concl
which individuals’ lifestyles and work patterns might not e % mesh with a chu
recommended new ideas and practices for churc ag¥ with these negl
‘fresh expressions’ became generally user! &@Ww outreach methods a
undertake alongside traditional ck;

one of the key aspects of Fresh Expressions is a movement away from orthodoxy:
worship practice. Instead of attempting to introduce participants to fixed Chris
towards sharing with them different religious values, morals and ways of life in
normally be present. Moreover, Fresh Expressions is strictly non-denomination
Jesus and his life as opposed to the works of the present-day Church.

So from the very beginning we can see how Fresh Expressions attempts to mee
materialistic issues. It looks not to reinforce the presence of the Church in the
importance of religious values to a healthy and fulfilling life. It’s Jesus-centric,
a distrust of the Church and its hierarchies can participate and learn more abou
can be relevant to the ethical dilemmas they face in their own lives. In this sen
ironically be more secularised in its approach to mission, for its focus is noton t
showing how the Christian faith can be of concern to evessy even those who
God. Moreover, it attempts not to bolster tradijtis h membership but i
independent networks of Christians _th G'worship in their own fashio

ssions organisation between 2009 and 2014
idea. The first is the notion that God establishes chu
the individu! y-h second is that new churches must arise from within the cul
important as T means those who are new to Christianity only have to grapple with &
difficulties that come with adopting a new culture. Although these principles are
represent a strong departure from the way we typically think about organised reli
of growing new churches and maintaining their independence from the influence

Graham Cray, who le

This focus is naturally opposed by some Christians and clergy who believe that
denominationally focused. But there is a strong argument to suggest that Chris
be relevant to modern audiences, and if this requires a less Church-centric app
ultimately acceptable. Furthermore, such adaptations may provide an effective
criticisms of Christianity, since it shows how the faith can grow from secular cri
encompass broader values and ideals. it may even offer new forms of evangeli
missionary practices. Furthermore, it arguably helps the £
perspectives which may highlight the issues with radition as a whole.
it'has arguably been a success. Sinc 5
{e"UK have adopted some of its practices a
wide variety of locales and contexts, whether it be a
Th‘e next movement we will study is very similar but perhaps

Regardless, the Fresh Expressi
2004, over a thousand r
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The House Church Movement

The house church movement is broadly similar in aim to that of organisations in
focuses on taking matters of faith, study and worship out of a centralised church
people’s spiritual lives in their own homes. But what exactly do we mean by thi
churches point towards the practices of early Christians, who, few in number, w
local houses or buildings. This was especially the case inra s where local po
who had converted to the Christian faith. Howevp orhip taking places
naturally centred around small groups talld e teachings of Jesus an
been available at the time.

Now, We've Sl v many critics and Christians alike may have becom
‘those involved in the house church are often no differen

and study. Thus individuals began organising local and national events focused
in order to recreate these early intimate forms of worship and study and attract
may have become disillusioned with organised religion as a whole.

The advantages of worship in local environments are quite intuitive. Major deno
uniform in their teaching and worship practices. Many individuals feel that this i
outside of these church environments allows them to more fully explore their ow
church schedules do not fit their working or living patterns, while some might ob
historical transgressions of the Christian Church. Yet perhaps the greatest advan
homes means that it can adapt to the needs of the people involved, who can me
community-focused environment, rather than according to the principles and pr

ent a movement
at is important is a ki
dir spirituality in their own

As such, it may even be wrong to call the house church o
particular philosophies or theologies at its core,
faith; a choice to allow individuals to e
the home is just as viable a *
churches will respor\d

wiogical ideas, exploring interpretations of th

Nevertheless, more traditional Christians have often criticised the idea of house
acknowledge important elements of spiritual discipline required by the Christian
the Christian Church in interpretation and practice of scripture. There may be t
Bible is reduced down to whatever those involved in a house church believe it t
there is the worry that house churches may result in the overall secularisation o
have to stoop to accommodate those who feel alienated by conventional worsh
to educate, or impart the importance of these practices to, new or disillusioned

At the same time, it is clear how house churches may be an effective response t
demonstrates how people can actively maintain their faith outside of organised
religion can still thrive in the private spheres of people’s lives . In a sense, the Ch
overt public presence if the practices of early Christians ectively emulated
virtues of the religion were spread primarily b w3 utﬁ it captures amo

\ ‘,..c.r‘?:\merica in light of these issues and sought to emulate these e

established by denominations. Ins
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Liberation Theology

Liberation theology is a Christian movement that emerged primarily out of Latin
as a response to the economic and social oppression many poorer people suffer
in the region. In many ways, it sought to distinguish itself from Christian orthod
emphasis on the importance of orthopraxis and the preferential option for the
distinctive element of liberation theology, however, was its hlending of tradition
theory. The most important figure thinkers drew up
theoretical structure from which to understan:
impoverishment of human beings, b

\Us historical political angi
work potentially mirrored or:
ppression of the religious and politica:
suvided liberation theologians a methodologicai:
lied in modern political contexts and how the Church::
rishment of people around the world.

oppression

Liberation theology’s use of Marx was controversial at the time (and still is contrs
Christian thinkers, including the Pope himself, criticised the introduction of secu
theology, arguing it risked distorting the moral teachings derived from scripture
motivated by liberation theology’s thinly veiled disagreements with the work an
Church itself. Liberation theology primarily grew in regions that were typically C
argued that traditional Catholic doctrine had purposefully diminished the politic
the Gospels. This meant that theology as a whole had also ignored the importa
and overlooked his calls for the liberation of the poor and marginalised.

As a whole, this meant that for liberation theologians, the Catholic Church had a
social structures that contributed to the marginalisation and oppression of the p
forcing a radical rethink and change in how the Church operates could those wh
unjust political systems be helped and the Church prevenfn m becoming co
benefiting from the impoverishment of other hu t, their aim was &
but capitalism itself, which many mﬂuentml ogians, such as Gustay
argued (alongside Marx} led to t nd alienation of human beings::
systematically underpayi their efforts, and in the second case, pre

by separating tham of their labour. =

However, |iiZGu#n theology was not developed in isolation; it draws on many e
teaching. These we will briefly look at before examining how liberation theology.
of Christian expression.

Activity:
Research the dual ideas of alienation and exploitation that Marx espouses thro:
they still apply to individuals today, and do you think that Christians have a res
injustices? Write down your thoughts and discuss with your classmates.

Catholic Social Teaching

Catholic Social Teaching (CST) is a broad field covering the various doctrines the
themes of social justice. Generally these are oriented arot
ordinary people and how wealth is distributed throu
Catholic thinkers, such as Thomas Aquinas, i
modern theology came with Pope Leg

s

and not hoar®™t to their disadvantage. So the guestion remains, if CST is promi
Church, what issues do the liberation theologians take with current Catholic doc

Well, one initial major difference is that although the Catholic Church has comm
justice, it has not addressed certain structural issues in society, such as alienatio
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noted. For liberation theologians, this is a sign of a lack of commitment by the C
systems which naturally impoverish and marginalise people. In fact, although th
committed to social justice, it has often criticised movements such as socialism
seek equality between individuals across the world. This means that although t
by engaging in charitable activities, for liberation theologians, it does not addres
which enable poverty and oppression to persist.

This is a deeply important point. For the developm°
issues in Latin America in the 1950s and 19 ‘
criticised and questioned by man ] out the world. These were la
owned by weatthy individu '

work for themselves and in effect were wage slaves; i
would starvy! W political and social context was why liberation theologians dr
and saw the Catholic Church as an obstacle to change rather than a leader. For
was committed to Catholic social teaching, it would have helped bring about ref

Ecclesial Base Communities and the Aims of Liberation Theology

Now, we haven’t gone into depth around the theory and ideas behind
liberation theology. However, we've noted two key aspects. First, it
values orthopraxis (right action) much more than orthodoxy (right
thought) and has been critical of organised religion that fails to enact its
own progressive theological principles. Thus, considering the corruption
and injustice prevalent in the 1950s and 1960s in Latin America, it was
clear to many liberation theologians that change would have to occur
outside of the Church. in essence, their views were a more radical version
of the ideas at the heart of the Fresh Expressions and house
movements. For liberation theologians, however, it :
to engage with the Christian faith outside o
it was necessary that the Church fund
could help those in need.

cture :tself so it

Moreover, g ‘he concerns of everyday people and show \\
them how ¢ Jrity works for them in the present, not just in the
speculated a¥& e. For instance, at a key early conference at Medellin,
the Latin American bishops agreed that priests in their preaching should
aim to ‘awaken in individuals and communities... a living awareness of
justice... [and] a sense of responsibility and solidarity.” Without such principles,
irrelevant to those facing significant material difficulties. But still, all this is still j
theologians convert their ideas into action? 5

One key response was the development of Ecclesial Base Communities (EBCs) (
Ecclesiastical Communities (BECs) or Base Ecclesial Communities). These are sm
Christians who meet outside of a church context to study the Bible and work ou
with their focal communities. EBCs originally began in Latin American regions du
catechists took over the duties of overseeing commumon and other forms of wa
Over time, however, they started to develop their o
a whole. In particular, they focused on an egali
be preached to the congregation; rath
own ideas into scripture, ra
experlences to gmde th

i EBCs there was often a greater emphasis on the social and po
and a broader understanding of how his ministry related to the modern world.
of EBCs meant that, over time, ordinary Christians became more directly involve
their moral principles together with their perspectives on poverty and oppressio
the advantage of encouraging praxis on behalf of ordinary Christians and, for m
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alienation that came with simply being an invisible member of a traditional, hie
liberation theologians, EBCs were an important example of how Christian pract
empowerment of ordinary workers, and demonstrated the natural structural fl
to an extent, was largely inaccessible and unrelatable to ordinary suffering Chri

Naturally, some Christian thinkers argued that EBCs were not authentic reflectio
While they might be empowermg to some, they also nsked ¢ ortmg the messa

nd oppressed. If the Church fails to accom
eration theologians, it is just another part of the structu

especially those DOC!
their needs

Nonetheless, this debate was often overlooked at the time by the Catholic Chu
whether Marx’s ideas could be theoretically integrated into Christian thought,
dismissive and critical position on religion altogether! Liberation theologians h
accommodate Marx’s ideas on revolution, for which he admitted violence migh
Christianity on the surface is thought of as a peaceful religion, this is a difficult i
these issues, the virtues of liberation theology can easily be seen, especially in t
atheists that Christianity as a whole has failed to live up to its moral principles.

For liberation theology ultimately draws on the same kinds of secular ideas, bot
humanists do. While, this is opposed by many traditional or conservative Chris
as feminism or Marxism may be very useful to Christians attempting to underst
of Christianity and the ethical problems they face in the world today. One coul
being secular, they may still be inspired by divinely given reason, and exploring
thought can only add balance and insight to traditional the. s gical pursuits. In
Christianity can be seen as an opportunity for the s grow and the futu
require recognising that its historical tra st be partially misplac
perceived ‘secularisation’ of the it that some Christians would bal}
religious thinkers who arc Shecessary reform.

Do you thire® 1e"new forms of Christian expression we have studied in this se
response to the militant atheist? Discuss in pairs or smatll groups.

Quick Quiz
What is secularism?
How do humanists arrive at their moral principles?
Why does Dawkins believe Christianity is successful, even if not true?
What does McGrath accuse Dawkins of being?
What are non-overlapping magisteria?
Give two new Christian movements that endorse new forms of mission a
What is liberation theology?
What are Ecclesial Base Communities?

PNV AWNE
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4. CHRISTIANITY, MIGRATION AND

PLURALISM

What you will learn in this section:

The philosophical and theological discussion arou
and pluralism, including: :
®  The ways in which migrati

Western world, witl::

iy and issues conce:

tors have led to the development :
terence to the UK.
iaining freedom of religion and religious expression::
become a a feature of modern secular states.
e The var'®® Christian attitudes towards other faiths, including exclusivism, i
how these influence thought on interfaith and interdenominational relation:

e  Christian responses to the issues surrounding freedom of religious expressi

Starter Activity:
Do you believe the UK has significant freedom of religious expression? Researci:
guestion, comparing your notes to your studies as you progress throughout th

Key Thinker

Name Karl Rahner

Born 1904

Died 1984

Key text Schriften zur Theologie {1854-198

Rahner is commonly th
twentieth century,,
Catholic

Why are they
important?

Did you knog

Key Thinker

Name John Hick

Born 1922

Died 2012

Key text Death and the Eternal Life (1976}

Hick is perhaps simultaneously one of the most influential an
Why are they religion of the twentieth century. Although Protestant, he ar
important? should be thought of as myth and that other contentious ideg
and pluralism should be adopted by Christians.
Hick in the late 1950s accepted a place at Cornell University
was also becoming more liberal at tha

Did you know?

the public sphere As such most European countries can be accurately labelled
might have a primary religion, they happily accommodate those of other faiths.
in migration across the last century, many have become multicultural or multifa
has arguably been of benefit to many within these states (although also not wit
However, the existence of multifaith societies isn’t a new phenomenon. Throug
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there have been many different documented societies or cultures that have inc
religions, especially in landlocked states which have possessed fluid borders.

In this respect, the theological debates around multifaith societies are also not
kind of attitudes to have towards those of other faiths have often been led by t
conflicting views of different religions, and it is erroneous to hold that multifait

from the influence of oth

d communication in the modern world
viduals regularly come into contact with people fr
world. Wh: Qrésents challenges in everyday life, it also has put increasing
to issue guic\a®® o followers on interfaith dialogue and develop more balance
and mission work. This is particularly true for the UK. Although Christianity is s
the country, there have been growing numbers of Muslims, Hindus, Sikhs and J
moral and spiritual ideas to many Christians. This means that all Christian deno
Church and Church of England, have been pushed to engage in more interfaith
conflicts arise between individuals of different religions in order to ensure socia

Moreover, states themselves have engaged in efforts to maintain this social harr:
these efforts in time, but first it is useful to note how multicultural societies have§
reasons individuals have chosen to migrate to other countries and settle down.

What Factors Contribute to the Development of Multifaith Societies?

Multifaith societies are largely developed through the movement of people. Wh
cluster around those of their own culture or faith, the*" umber of influe
necessitate them moving to another location non;: se of other cultures
influences aren’t isolated. A person ! g'senses choose to move to a
of certain constraints or presst: s might be violently forced tom
eventual destination hat individuals in their everyday lives face
of these difg ki . One individual might perceive movement to be v
;ula ‘when racial, cultural or religious prejudice comes into pl
migrants whi®nove for economic reasons without understanding how pre-exis
structures might have unfairly impoverished them.

Unpacking the myriad of different factors that affected the movement of peopl
Rarely does someone have a full understanding of not only the large-scale influ
movements but also the individual psychological reasons individuals might choos
number of key aspects we can note:

1. Voluntary Migration
This is often the most transparent factor in the development of multifaith socie
misunderstood. As travel and communication have become easier with techno
barriers people have faced when moving to other places hauszdiminished. As a
to other countries for a change in lifestyle and envi . % classic example
climates. Such voluntary movement can h 5t long-term, but, on th
opportunities for people to explors uves and religions has led many to
birthplace. Such migrati irred on by a multitude of personal reas
more so than car, | s voluntarily choose to engage with those of other
nt of communities without a single unifying faith.

2. Economic Necess:ty Labour, Development and the Free Market

Increasingly, the effects of globalisation can be felt among individual communi
placed upon international trade, markets and economic growth across borders
influences can inform people’s movement. Often in impoverished areas, there
work for people to survive and so this might spur movement in both skilled and
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In particular, companies that engage in a larger number of international project
workers, especially in labour-intensive fields such as construction or resource g
people of different faiths having to migrate. However, there is of course debat
necessity and what is simply economic desire. What might appear necessary to
desirable choice to another.

3. Involuntary Migration — Refugees and Asylum Seekz
Following on from economic necessity, there is ar;
conflict and war. This is perhaps the mo
in light of modern conflicts such,
around the world means
placing therg

even greater influent
: of the mixing of IndIVIdL
rin Syria. Simply put, the contin
re displaced from their native countries
‘of different faiths. Yet, even though such migrants
their will, t¢ .cah easily arise between them and native populations due t
Moreover, n\##¥often conflate such forms of involuntary migration with both
meaning interfaith dialogue or governmental intervention may be even more ne;
of social harmony.

Religious Pluralism and Law

Although we’ve noted in prior sections that the influence of Christianity has de
opposite might be said of other religions. The 2011 Census found that Christian
there were significant numbers of people who
held Islam, Hinduism, Sikhism and Judaism to be
their primary religion. All in all, not far off 10% of
the UK belongs to a religion other than
Christianity, and many now simply register
themselves as having no religion. These statistics,
however, can vary; the census doesn’t always
capture the nature of people’s religious or
spiritual beliefs, which don’t alwa\'" ‘
smgle set of beliefs. Beyn

siand religious movements in
bople subscribe,

This creates potential tensions within communities.
Most religions hold that they have some privileged
access to the truth above other religions, and this can create conflicts between in
the UK today, it is not only the case that religious pluralism exists in name only. M
validity of other beliefs and the government often attempts to keep the peace by
religious expression in law itself. For instance, the Human Rights Act of 1998 deta

‘Everyone has the right to freedom of thought, conscience and religion; this right:
religion or belief and freedom, either alone or in community with others and in pi
religion or belief, in worship, teaching, practice and observan

Perhaps more importantly, the second part s that limitations on

ectfo;) of public order, health or morals, ;

‘In the interests of public sof.

individuals from society and services based on personal or social factors may w
difficulty ensues. Where are the limits to freedom of religious expression and h
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secular society in the UK today, this outlook has not traditionally been shared bygg
comes to matters of salvation. Thus, before we look at the application of freedo
take a look at the various attitudes Christians might take towards those of other

Christian Attitudes to Dther Faiths

The history of religious thought is filled with prophets and th
true knowledge or grants the only means to salvatio
countless wars and conflicts over the inevitabig
world more than ever we are nature
Yet most religions are still r
some special maans fix

izkers claiming that:

$'these claims bring a
ot any individual who claims to
; opt a different stance, with many still h
Hwiedge and salvat;on Con51denng the Iarge nu

This section will look at these questions in depth, examining three models of reli
inclusivism and pluralism. While the main focus of these models will be Christia
applied to almost any other religion, so long as they maintain some position abo
of their claims. Similarly, while the issues analysed will seem quite abstract, the
repercussions. In Year 1, we looked at how missionary practices are shaped by
while through both years we have seen how adopting certain exclusive perspect
scripture holds wide ramifications for Christian belief. Yet, the extent to which r
each other is often directly dependent upon their willingness to acknowledge th
competing claims. However, before we get into such issues, it is necessary to fir
dominated Christian thought throughaout much of its history: exclusivism.

Exclusivism

In the context of Christian thought, exclusiv
God) can grant the means to salvati
consequence of this menta
knowledge of c“‘va’*

nly faith in Jesus Chr
. al life, a position sometimes cal
xclusivist Christians, other religions d
nly lead an individual towards condemnation.
throughou : ot Christianity, this was the view that most theologians h
attitudes ha #ted at various times. Many of the historical figures we have s
syllabus - for mstance Augustine, Aquinas and Luther — have adopted some var
pointedly than others. This means that generally these thinkers have all held th
have faith in Christ will be punished, regardless of the lives they have led.

It is important to note that such exclusivist beliefs have not always been a comm
of religion, particularly for polytheistic religions. The emergence of Christianity
partially because Roman-oriented paganism was decidedly more pluralist in its a
gods and religious beliefs of other cultures into its own during the conquest of o
history of Christianity there were many heretical movements which combined C
other religious beliefs. Whether it be Gnosticism or Manichaeism, the journey t
was paved by theologians explicitly rejecting some movements as heresy and m
cerns. 5

Iso potentially strong theor :
mselves. In fact, exclusivism as a wh

bellefs about predestmatton and election, in positing that God preordains who
exclusivist attitudes as they imply there are some individuals who will have chos
will choose the wrong path to salvation.
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Accordingly, many thinkers who endorse exclusivism also hold the Bible to be an
knowledge about God and salvation (biblical realism). If the Bible were thought
it would equally affect the claim that only Christianity holds the means to salvati
other religions or belief systems to criticise the foundations of Christian thought
Christianity is often seen by proponents as a denial of the veracity of scripture it
that exclusivist attitudes do not always uphold this principle. Karl Barth, whose
as endorsing exclusivism, famously warned against upho the Bible as infalli
guilty of bibliclatry. However, even Barth held th e file was still an authenty
such that it would be wrong to categorisy Critic of scripture-focused the

tude towards Christian belief is arguably n
%S Just:ﬂed by a prior befief in the truth of Christ and
3 difficulties in reconciling exclusivist thinking with traditi
example, Chi'®dia mty has often been criticised for the explicit (or at least implici
have faith in Christ will be punished. This stands in contrast with many of Jesus’
often seem to emphasise the importance of good ethical conduct over religious
theological context, this issue is still under debate. Some argue that under sing|
thinking does not necessarily entail condemnation for those outside of the Chris
example, argues that it is only those who would willingly turn their backs on Jes
salvation who could be condemned, not those who are ignorant of Christian tea
ways. For the moment, though, let us turn to some of the biblical evidence for &
look at the wider philosophical reasons for its adoption. :

Overall, maintaining an
thinking. g ‘

Biblical Evidence for Exclusivism

The biblical evidence for exclusivism is often difficult to assess. Throughout the
studied many aspects of Christian teaching that quite easily:

both these A es seem to support an exclusivist attitude as they clearly state
means to salvatuon

‘Jesus said to him, “I am the way, and the truth, and the life. No one comes to q
(John 14:6 NRSV)

Similarly, many passages in the Old Testament seem to present the view that Ch
obedience, and even recognising the potential validity of other religions or gods
covenant they have formed with him. =

Yet we can question whether the Old Testament is authoritative in these matter
Jewish traditions and customs himself? Moreover, did Jes t seek to presenti:
Old Testament God, who at times can appear capriz ly judgemental?

‘You shall love the Lord y ‘ your heart, and with all your so
(Deuteronomy 6:5 NRSV)

int of the Lord your God, which he enjoined on you,

en the anger of the Lord will be kindled against you, and

good land that he has given to you.” (Joshua 23:16

Furthermore, there is an issue with the exclusivist passages taken from the Gosp
aren’t exactly mirrored by the Synoptics. John was probably written much later
very different picture of Jesus’ ministry. Some theologians argue this is due to t
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sources, but others think that the author added in their own ideas that reflected
community they were part of. As we will see in the section on inclusivism, there
don’t seem to suggest all non-Christians cannot be saved, and these have to be
considering the right kind of attitudes to hold. In fact, St Paul himself discusses
where he considers the fates of those who cannot hear Jesus’ teachings, reflecti
of the Christian Church, the potentially exclusionary nature of the religion was n

questloned under a more critical ap
be prominent in Church doctrinz

— for instance, the Catholic Church - adopt the principle of extra ecclesiam nulla s
outside the Church’. This means that it is not enough simply to follow the teachin
God. One has to be a member of the Christian community, who, in the eyes of m
to salvation through tradition and worship. However, the nature of the ‘Church’ al
denomination. For Catholics, it refers specifically to the Roman Catholic body of t
clergy whose authority can be traced back to Jesus through apostolic succession.
denominations, the ‘Church’ often has a looser definition, pointing instead to the
Christians around the world. Yet regardless of the definition of ‘Church’, the princ
is often seen as essential in order to give meaning to practices such as baptism or

Note, though, that it is not essential to subscribe to such views and be an exclus
salvation is mediated through Christ without referring to the Church, but beliefs
dominated exclusivist discourse throughout much of Chris istory, and they
lesus (2000}, a deciarat;on by Pope John Paulll, h §

One final im X\ fat point is that although many denominations still maintain ex
regard each other as heretical any more. Instead, they often talk of schismatic

and generally avoid declaring any followers to be misguided about the means toi
many might claim to the true ‘Church’, in reality there is often much more agreei:
key issues. Yet at the same time, the truth of Christian doctrine is still predicate
ultimate saviour, and it can be contended that if this is the case, then severe dis
other faiths who present similar doctrines. Before we look at arguments for incl
look at why modern theologians might support exclusivism on a more philosoph

Modern Theology and Exclusivism

One apologist for such an attitude in the last 100 years has been Hendrik Kraem
extensively in mission work throughout his life. The starti; int for his exclusi
fundamental dis

out beliefs ! %
reduces otho figions down to mere bundles of teachings when they are whole;
that have to be appreciated in their entirety. To engage in trite inclusivism is to

other religions or fail to do justice to the ideas they present.
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Kraemer’s exclusivist position holds a certain impartial appeal. As we will explor
pluralists, often struggle to identify similarities or connections between religions
differences. However, there are other potential modern theological arguments
Christocentric in nature. Karl Barth, for example, has occasionally been identifie
importance he attaches to the figure of Christ in his theology. Barth in particula
human beings can understand God through their own efforts and was critical of
human beings can observe or reason upon the existence ¢ 4. His central not
only meaningful because they are centred around tion of Christ himself;
are human work, and human beings by t not reach or understand a:

would be an exclusivist, but there is still
ogical issue. While Barth’s theology is very Christoc
herently fallible and have no real knowledge about God’s p
why God cho®85 to reveal himself in the ways that he does. Moreover, since G
human beings, it may well be possible that those of other religions might be sa
that we know is that Christianity is a sure path to salvation.

This seems to mtumvel :

When framed in this way, Barth suddenly doesn’t seem so exclusivist. In fact, m
views are closer to inclusivism, a position that was famously outlined by the tweg
Rahner, an influential figure who paved the way for modern Catholic doctrine o
religions. It is to his thought we shall turn next. But for the moment it is worth
the line between exclusivism and inclusivism is often narrow. While exclusivism
from a modern-day perspective, its proponents often simply note that, in realit

or true. If they are sufficiently different, how could they all be true? There are g
question, but the task of the inclusivist {and the pluralist, as we shall see) isn’t n

Inclusivism

Inclusivism, in respect to Christian beli
salvation, other rehgnons can pn
is possible for non- -Christi

by God. Simifar 1y,‘mclusavnsts may also have a more posmve disposition towards
religions can share in knowledge of God and salvation, this implies there are natu
and human beings separate from revelation in Jesus Christ. Perhaps most import
broader attempt to reconcile the idea of a benevolent God with the primacy of t
loving, it would be an unintuitive proposition to claim that those of other religion
condemned, even if they led a good life. As such, many modern Christian inclusiv
accounts of how those living good moral lives might be saved by God, regardless

However, Christian inclusivists may have a variety of different viewpoints, even
other religions possess important theological insights. Where inclusivism is see
is that it avoids some of the pitfalls of exclusivist attitudes while not sliding into
significance of revelation through Jesus Christ. Furthermzgsi nclusivism in mor
a healthy way of encouraging interfaith dialogue uriication between
religions, as it implies that at the minimt hare some teachings or
churches have been seen to sidre inclusivist positions in the last
many key theoiog:an a ner and Gavin D’Costa Nevertheless, b

The Development of Inclusivism

We noted in the section on exclusivism that there are some significant Bible pa
only Jesus Christ holds the keys to salvation. Yet at the same time, it was also q
might be interpreted in light of not only the historical development of the Chris

Course Companion for A Level Year 2 AQA RS: Component 2B: Christianity Page 63 of

SRR

\\\\\\\\\

e
\s\‘““\
o

.

ey
0 ¥R

\\\\
§
®

o
e

R

i,
. /
Dt

2l

"
m\\\\‘%
=
#

TRRRARRRARRRRRE

-

\\\ﬂ-ﬁ\\\\\

&

%
i

#

gy

\Q'SN\

/,ff///,,,,/
"'///////

\\&\-ﬁ-\\\
B \\\\\\

\

\e

\\\\\\Q\

COPYRIGHT
PROTECTED

ig

Qg

Education




intentions of the Gospel writers. This debate is particularly important for inclusi
exclusivist attitude towards Christian teachings is not coherent when one consid
Christianity and other religions. For a start, we can note that Jesus himself was |
ministry it is likely that he saw himself as a Jew, leading to a renewal of or break
As such, Jesus often refers to Jewish law, the prophets of the Old Testament and
in his teachings to help those listening understand their meaning and relevance

rever to the Old Test

More transparently, we already noted that most
; e case, then how would it

theological insight into the nature of
who share in both scripture ang, Christians, to possess some know
Without an inclusivist g nature of the Christian faith, it may be imp
and Christiz y :sgmded in the use of the Old Testament and othe
Islam, Jesus : s an important prophet, especially in studies of eschatolo;
argued that \#&™ 1m|§antxes between Christianity and other religions are grounds
faiths do possess partial knowledge of God and salvation.

This idea is not just limited to religious thought. Christian theology throughout
areas of philosophical thought to influence its ideas. Some historians, for exam
Jewish philosopher Philo, who synthesised Jewish teaching and Greek philosoph
and the concept of the Logos. Perhaps more significantly, Aquinas and other me
drew on Aristotle to help illuminate fields such as natural law, while Platonism is
influence on many early Christian theologians. An exclusivist as such may well s
philosophies could not possess certain knowledge of God or salvation if they ma
Christian teaching over all other religious thought.

Such issues were appreciated by many of the early Church Fathers. Although it w:
history has revolved around exclusivist attitudes, ma ¢ eologians conside
appropriate stance to take. Justin Martyr, f es that those who pa
even if they are unaware of it, ca =
puts forward that when a cui}
adm|SS|on of its mﬂ:

to the truth about God and salvation when it has been so deeply influenced by G .

Although such views might not have enjoyed extensive popularity with later the
Christian thought were less accessible, they have been raised once again in rece
in particular is mirrored in the writings of one of the most important Catholic the;
century: Karl Rahner. It is to his ideas we shall turn next. -

Karl Rahner and ‘Anonymous Christians’

Karl Rahner’s inclusivist theology primarily aims to reconcile two different -
principles. The first is that of Solus Christus, the idea that it is only through the i
atonement of Jesus on the cross that people were allowed t9:2e saved by God’s
grace. Without this action of lesus, Rahner argues t pii: would not be abl
to reach salvation. The second prmcxple ist can mediate this
grace, even if it necessarily requi
these two ideas, Rahner ul
Christianity is tia u

the surface can prove tobea tncky goal. Many religions do not hold Jesus even::
to be a prophet, and so if God’s grace ultimately is sent through Jesus, then it is
difficult perhaps to judge how they would even begin to accommodate such an i
idea in their thought.
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Rahner’s solution is not to suggest that all religions must incorporate Christian i
those of other religions may in fact live their lives as anonymous Christians. Thi
the virtues embodied by Jesus in the Gospels and so has implicitly accepted God
were unaware of it themselves. What’s interesting here is that in endorsing this
Rahner explicitly denies a principle that the Catholic Church continues to hold to
salus, the idea that salvation can only be found in the Church. Instead, Rahner a
termed open Catholicism, a central tenet of which is tha jolics should not b
open to the idea that those of other religions mig \d :agth and salvation thro
then is not simply the community of indi; “practise Christianity throug
encompasses all who follow its % lives. This does not demean th
Rahner. The natural de n human beings means that other religion
; i  the visible Church still has a duty to proselytise to th
e essential role of the Church, Rahner allows for the poss
less of their adherence to the visible signs of the Christian faith.::

be saved, re ®

Rahner and Scripture

The philosophical support Rahner gives for his inclusivism is much the same as t

at in this section. Rahner argues that God is not revealed just in the historical m¢
whole of creation. One example is St Paul’s sermon in Acts 17 at the Areopagus,::
Athenian’s ‘unknown God’. Similarly, Rahner acknowledges the importance of Cii
before Jesus when individuals were still aware of God’s presence but unable to
Therefore, although the Christian faith was an essential part of God’s plan, it is n
reveals himself to human beings, and there are a variety of ways that individuals;
understand his being and work outside of Christianity.

more exclusivist‘é?
pport of the pring

But the key advantage of Rahner’s proposals is that manv nf
have to be dnscarded or explamed away due to hi

one else, for there is no other name under heaven given
be saved.” (Acts 4:12 NRSV) -

Not only do passages such as Acts 4:12 still make sense, but the original ideas pr
perhaps retain an even greater relevancy. Moreover, Rahner avoids sliding into
no religion has some exclusive or unique access to the truth about salvation. Ins
Christian universalism is endorsed; the belief that Christ died for everyone’s sin
the possibility of salvation through Christ. Finally, it seems as if Rahner’s positio
better interfaith dialogue offered by inclusivism. It supports a healthy understar;
accepting the validity and partial truth of other faith traditions while still acceptii:
path towards salvation. So what bad things could we possibly say about Rahner

a look at a few in the next part. f

Criticisms of Rahner

Rahner’s ideas might initially seem att
time acknowledging how p
about anonymous Chris,

eserve the role of Jesus C

nulla salus in the process. Yet Rahner’s rejection of this doctrine severely dimin
and effectively contends they are far from essential in matters of salvation. Sim
Rahner’s theology is that sacraments such as the Eucharist (communion) are als
be found outside the Church, what role should be accorded to any Christian pra
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The criticisms of Rahner’s thought always carry another difficult implication. Th
does not just suggest that Christian practice is inessential but also that Christian
matters of ethics. This was an objection put forward by a contemporary of Rahn:
argued that if individuals can be saved without practising any visible signs of Chr
Christianity itself is nothing more than a guide to acting virtuously. Rahner disag
holding that such criticisms overlook his emphasis on anonymous Christians ‘im
God alongside acting well, but these kinds of objections Sse an issue for Ch 1
conception of the Christian faith, encompassing b ip“and ethics.

sm is conversely insulting or ‘pa
efining those of other faiths as anonymous:
o1 their rehglous beliefs but also reduces other religios:
versions of ought. {t can, therefore, be reasonably argued that most
would resist ¥ a characterisation of their views if they hold a sincere belief in
their faith. Rahner’s theology doesn't really ‘include’ other religions as much as i
palatable to Christians. For while it can be contended that Rahner is speaking toii
towards other faiths, it can also be thought that his adherence to the principle o
endorsement of an exclusivist attitude that implicitly denies the wisdom and ins

A final issue concerns whether B
such as Hans Kung have
about theiryg

So it might seem that exclusivism is inevitable if one seeks to guarantee the aut
Christian Church. But what if these weren’t authoritative? What if they were si
more unique than any other? These questions were addressed by an influential
and will be the focus of the final part of this section.

Discussion Activity:
Do you think Rahner is successful in reconciling tradmcm:tl
outlook? Or does he fail to appreciate the diffe

ways to salv\ Fand multiple rehgnons might possess equally valid clalms to kn
they present competmg beliefs or principles. Yet, with these basic ideas in mind
ways of interpreting pluralism. On the one hand, religious pluralism might arise
fallibility of the human intellect and the varieties of thought in the world. It may:
equipped to judge what is and what is not the right religion and so by virtue of t
acknowledge that each religion may have a valid claim to knowledge about God
other hand, some pluralists hold that if one analyses the competing claims of rel
observe how they are all simply different forms of underlying universal or spiritu
enterprise. Such ideas are often based on the concept of philosophia perennis
(perennial philosophy) — that there is a single metaphysical truth from which all i
spiritual or religious knowledge has arisen — and adherents often called themsel
Perennialists or, more commonly, Traditionalists.

‘a rare proposal from
sus Christ and the theology th
xclusivist or inclusivist attitudes. Yet =
who will be the focus of this section), has
7 iscussion in Christian circles to consider pluralism as a
viable modceitg@®ristian faith. In his 1993 work God and the Universe of Faiths,
presents a detaded outline of how Christian pluralism is not just a valid position,
but a justifiable position to take with respect to other religions, and much of his i
subsequent writing has helped flesh out this vision through discussion of a myri o
theological and philosophical issues.

Throughout the history of Christianity, plur
theologians. The belief in the uni
arises from that belief has
one modern thnn!o i
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Hick’s central contention is that when one considers the various dimensions an
claims and ends of various religions, it is a more viable solution to search for th
emphasise their differences. Moreover, despite the claims of critics, he also ar
religious pluralism does not reduce down to relativism. For Hick, holding that a
equally valid claims to knowledge of salvation is not the same as arguing that tr
religion. Rather, if one recognises that all religions are not “final’ ~ that is, they
growth and evolution — it is possible to reconcile their di claims through

We analysed in the section on exclusivism the argument that acknowledging reli
with competing claims can easily lead to exclusive mentalities. Yet in the introd
how these competing claims may potentially not be real disagreements but refl
different religions undergoing various forms of growth. But how is it possible t
Hick does not present one avenue towards choosing one presentation over ano
characterised as a complete overhaul of the assumptions behind the Christian f
cannot proceed by analysing its parts, and it is necessary to appreciate the vari
reasons Hick has for presenting a very different world view from that of Christia

The first and most basic reason Hick gives for pluralism is his belief in a benevol
all-loving God would never condemn anyone to eternal punishment, regardless
leads him in turn to endorse universalism, the idea that all human beings will e
life, religion or beliefs. We won’t delve into this aspect, s thought too de
views unusual for a Protestant theologian. Ongz i rgues for the existen
an intermediary state between life and NS reasonable in the context
individuals can come to underv ' nature of their actions before th
is ultimately a mater : ot believe that it is a separate spiritual asp
is anathemy ntific finding. Instead, he proposes that in the after
of each per: iy ised of their material person.

You don’t need to know these aspects of Hick’s thought in depth when evaluati
to note that Hick is far from orthodox in his beliefs, and these help inform his p
individuals are eventually saved, the exclusivity of Christianity is automatically t
will eventually reach salvation due to God’s benevolence, and it may be that Ch
paths that help human beings understand this process.

The second and perhaps equally important reason is the limitations of the humas
reflected in the immaturity of religion itself. Hick’s viewpoint is not simply base
God but on how individuals come to possess their religious beliefs and the pote
Importantly, Hick asks whether there is any independent way to rationally justi
another’s, ultimately concluding that there is not. Taki
observe an incredibly wide range of spiritual and
upon experiences of ineffable, transcen
methods. inthe case of Christi
while in other religio
convention el u::

ie points across th
hat cannot be proved us
'or Islam, the being and motives o Z
hism, higher states such as nirvana are wh

et "{Just like Barth) is that natural theology, or any other ‘rationa
justify belief in one religion over another. in any argument for a particular conc :
is always contradictory evidence to dispute its claims. Each religion may have gc

What Hick ar®

major figures. Yet at the same time, Hick notes that nearly all religions have so
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and a way or path that human beings can take to engage with that reality and tr
process. What this indicates, for Hick, is that the most coherent position to take
religion over the other as preaching the truth about God and salvation, but to vi
accessing an underlying reality or level of existence that is imperfectly understo
doing so, one acknowledges that all religions may have some partial knowledge
can claim exclusive access to this knowledge.

eldre we assess whe

However, this is ultimately only an outline of Hic i
; ‘phical side of Hick’s work a

Christian faith, it is worth exploring th
had for theology in the future

nd the ‘Real’

S5 % noted that, for Hick, there was no rational way to justify beli
what are the grounds for religious belief? Hick contends that it is primarily relig
their heart, he claims, are based on the different experiences individuals have h
underlying reality and their attempts to get to grips with what they have experie
experiences are naturally private, incommunicable and often ineffable, there is
being in relating them to others, let alone understanding their overall implicatio
as a whole. In fact, religious experience may itself be only able to be communic
artistic language which can perhaps more readily capture its often strange and n

More importantly, if religious experience is the foundation for religious beliefs, t
actually truth claims about experiences of God. What this means is that no relig
influences and constraints upon human experience. This includes the very categ:
understand experience, the cultural influences upon the way we experience thin
circumstances of this experience. For Hick, this doesn 21 that religious ex
knowledge. Rather he holds that all religious e riginate from the san
Real (this is to avoid the often loaded hile the Real ultimately c
term as religious, these experi cted by the subjective elements of ous
which results in the diff gious belief we can observe today.

punds for religion in this way, Hick seeks to avoid charges of &
relativism, art separate himself from philosophers and theologians such as Don i
Cupitt who advocate non-realist interpretations of God and religion. He -
employs categories developed by the philosopher Immanuel Kant in order to
further illustrate how a realist, pluralist position on religion is possible. Kant
distinguished between what he termed the noumena (things-in-themselves)
and the phenomena (the things that appear). The phenomenal world is,
therefore, the world as experienced by human beings, whereas the noumenal
world is the real world behind this experience. Kant held that the noumenal
world was fundamentally inaccessible to human beings, who could only engage
with the phenomenal world due to the structures of experience. Ina similar
fashion, Hick argues that the Real exists in this noumenal world, with religious
experience occurring in the phenomenal world. Whatever ealis, itis
inaccessible to human beings except through the ot*their experience.
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Demythologisation and Global Theology

Although Hick himself was a Christian, it would be unfair to characterise his theo:
of his work on pluralism was aimed at not just Christians, but people of all religi
encourage the development of a global theology, an approach to God and salva
of religious claims and sought to build bridges between those of different faiths.
between his perspective on religion and the Copernican fution, the shift in

the Real. Yei s
comparing

Aristian belief.

However, Hick also argues for reanalysing and redefining many key Christian co
the Bible, the source of Christian beliefs about the world, is far from reflective o
of the scientific knowledge we possess about the nature and form of the univers
expected under Hick’s proposals, since the experiences of the Gospel authors an
influenced by the language, culture and historical circumstances under which th
that whatever essential truths are contained with the Bible are buried within lay
to be picked apart by modern audiences. Simply put, the Bible, for Hick, is not a
fallible witness to the experiences historical individuals had of the Real.

Therefore, Hick holds that in order to reach the core teachings and truths of the
demythologise the stories around Jesus and attempt to discover the historical b
is, however, somewhat different from the idea espoused by Rudolf Bultmann (wi
the A Level synabus) For Hick, demythologisation shor Siresultin the creat|

of ordinary bemgs is arguably more inspiring than the divine picture of Je
Church. More--fﬁﬁ'portantiy, however, it means that, for Hick, lesus did not posse
with God, and so the assertions within traditional Christian thought that this is e
the means of salvation are ultimately unwarranted.

Throughout this section, it should be possible to see how Hick’s pluralism is not

an entire overturning of the assumptions made by many religions, including Chri
wholly benevolent, if the claims of religion should be judged against various diff
evidence and if no religion can rationally justify its claims over another, then thei:
that Hick’s pluralist approach might provide the most coherent attitude towards;
Nevertheless, each of these claims can be contested, and, in the next part, we wi
that have been made of Hick’s world view.

SRR

Activity:
What do you believe a glo
believe rehg:ous disg

juld look like? Write down at least th
mtersect. Then, once finished, compare your
you agree on examples? If not, why not?
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Evaluating Pluralism

It was noted earlier in this section that Hick’s pluralism is quite contentious, an
does it deny Christianity exclusive access to the means to salvation, but it also d
theological teachings that are often perceived to be central to the Christian faith;
have, therefore, argued that religious pluralism simply strays too far from conv
it be the process of demythologisation itself or the dxsmiq key aspects of t
accounts, it can be argued that Hick’s pluralism m ity itself meanin
moral teacher on par with any other sect! ti'there is little to inspire
to be wholly human. However, s pérhaps also misleading. The rea
views is as much to do w shical issues at the heart of Christian do
a: tain an exclusive claim to the truth about God. It
\el.gion to still be reasonable and meaningful when consideri
whowledge.

Moreover, there are good reasons to believe that Hick may be right about his t
work has gone into developing viable accounts of election in order to explain w
beings to be condemned while saving others. Is it not just simpler and more co
benevolent God would eventually save all human beings, regardless of their act
be that this process of salvation is longer and more painful for those who do co
overlooked that philosophically Hick’s ideas may be fundamentally sound.

Yet it is also possible to criticise Hick from the other end of the spectrum. Hick
representing an actual being or thing that exists outside of our perceptions. Bu
in the noumenal world? Non-realists might contend that Hick is assuming too
to ideas such as demythologisation, he should extend this to his beliefs about r

rtrayal of Christian belief ends u

It may be that his commitment,

Alister McG ] flar point here, contending that Hick provides no v
connection =n he ‘Real’ in the noumenal world and religious experience
not only leac®o questions about whether there is a Real, but also makes it imp
someone has had a genuine religious experience in the first place. Similarly, it
constitute as a genuine religion with meaningful access to truths about salvatio
that Satanism should be considered to possess the same privileges as Christiani
has argued that Hick is still closer to inclusivism as his authentic religious experi
or maligned faiths which do not possess reasonable or valid spiritual beliefs.

So can we say Hick’s vision of religious pluralism is a success? At the minimum,
inclusivism ring true. If one is a Christian, then it makes sense to hold that one’
than others. But from a more objective standpoint, this proposition seems quit
argued that all Hick is doing is taking a less partisan view on the truth and natur
where it gets more difficult is in justifying the legitimac ion altogether f
Could it not be that some religions are right and s 'nmg? How do we
one? Arguably these are just questions , but building a philoso
the validity of religion as a wh if questions about its authenticity

oD K
?_ \\\(ﬁv\t}‘ 3

religions can coexist. In the final section, we will look at a broader societal issu
and explore how these different religious outlooks can lead to deep and divisiv
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So far, we’ve primarily explored the theoretical debate around the different kindé
might uphold. On a very basic reading, one might think that exclusivist beliefs
but even if one adopts a pluralistic perspective on religion, problems around th
are likely to arise. This is especially true for matters such as education or gover
are likely to want their voices to be heard and their freedogzsirespected, even i
non-religious or religious perspectives. ‘

ntentious issue in modern Britain
sts and humanists is that religion ultima

For instance, faith schools conti
agalnst their exzstence g

denied the option of learning more about religion. Some secuiartsts, therefore,
education is acceptable so long as it is also critical. This means that religious vi
where they meaningfully conflict with scientific evidence or rational thought.

However, Christians may argue that such restrictions are imposing upon their r
be free to bring their children up within the faith how they wish. They might cl
can add much to a child’s life, including an awareness of spirituality and moral
dilemmas. Even if the secularists’ intentions are good, the result is secular indo
be given the right to explore their spiritual lives as they wish. As we noted with
McGrath, teaching children only about scientific knowledge leaves them unpre
humanities-criented issues in their life, and so a balanced and comprehensive e
Whether or not this necessariiy encompasses faith schools however, is a more

Lords, which Strutinises all key pieces of legislation by the House of
Commons. More substantially, in the US, political parties are regularly given
donations by religious groups, and commentators often talk about religious
blocs such as the ‘evangelical right” who can in key states strongly influence
who gets elected by voting as one. While this might seem alien for British
people, it is worth remembering most prime ministers in the UK across the
last century have still publicly professed Christian belief. So religion still
plays an active, if more removed, role in government and policymaking. Yet,
it is easy to observe cases where religious influences may have prevented
social or political progress on key issues. From legislation on same-sex relations
groups have often sought to interfere with or prevent important laws on issues
Thus, difficulties emerge when considering how to pres iwsedom of religiou
to dominate legal decision-making, especially wh s or privileges of ot

Moreover, these difficulties e
a gay coupie bemg tu

iy gveryday life. In the UK, for examp
1 & Cornish guest house due to the owners’
at:onshxps The event took place in 2008, and the

the appeal was lost. While this might seem a trifling case at first, it reflects dee
individuals should in effect be allowed to discriminate based on their religious
a clear matter of freedom of religious expression. Society should respect their
the grain of modern ethical thought, especially when it concerns their own busi
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At the same time, if such an argument is accepted, it potentially paves the way
scale. This may deny opportunities to LGBTQ individuals and give other Christia
oppose and criticise the LGBTQ community. For example, while the gay couple
Court, a similar case in the US Supreme Court recently concluded otherwise. T
buy a wedding cake in Colorado in 2012 were refused on a religious basis, and,
made its way to the Supreme Court, the couple lost, with Justice Anthony Kenn
philosophical objections to gay marriage are protected vi nd in some insta

case that eve®t aHy went to the European Court of Human Rights in 2013. The
saying that the employee had in fact been discriminated against. Contrasting a
but difficult problems about the nature of discrimination. When certain religio
be complaints that these are discriminatory, yet the same complaints can also

religious expression is restricted. Yet, as we shall analyse in the next part, thes
much more as challenges for Christianity than they are for secular governments

A Challenge or an Opportunity?

It is interesting to think for a moment about how freedom of religious expressi
society. Were society completely secular, it would not arise. Yet at the same ti
faith, it is also not considered an issue. Where freedom of religious expression
societies with competing religious claims. In this sense, the problem occurs not
of the competition between various inclusivist and excly
displaying religious symbols or enforcing religiouss
to regard their belief system ason a.

e focus is on how in
If we take Hick’s per

adopting a pm-réﬁ‘étic perspective, there may well be a stimulus for new thinkin
theists and atheists could have helped develop new ideas and perspectives wit
more traditional or conservative Christians may simply view such conflicts as th
Christianity in the UK. The solution may be not to give every religion or perspe
that at heart the UK is a Christian country and laws should protect Christian exp

For it cannot be ignored that these challenges to freedom of religious expressio
natural consequence of secularisation. Before the last few centuries, and even
Christianity was an influential, public force in British life. Its ethical principles w
upon and far fewer criticisms were levelled at the Church, which on the whole
institution. Secularisation thus raises an important question: is freedom of reli
the Christian Church just now dealing with a society th ger accords it sp
ed as oppressio

others, can &)
attitudes once again might just be the remnants of exclusivist attitudes, which
same rights or freedoms as the dominating religion in a particular society.
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Discussion Activity:
Do you think the issues arising out of conflicts regarding freedom of religious
How would this occur? Discuss in pairs or small groups.

Nevertheless, even taking this line of thinking, the challenges faced by Christians c
opportunities. Secularist criticisms, though potentially painful_zaay simply be a ca

the virtuous morai principles at the core of its teaching. While many conservat
suggesting it is not right for the religion to adjust itself at the whim of atheistic
greater sense that Christian churches and groups have a duty to monitor thems
and ensure their activities are reflective of the moral principles at the heart of t
issues surrounding mission and evangelism, and, although many denomination
concerns around missionary activities, they are often seen as essential for chur
evangelistic enterprise where concerns arise as these often necessitate Christia
convince others of the important truths behind the Christian faith.

There are signs that these kinds of changes are taking place. We’ve seen previo
churches and liberation theology that Christianity can seek to play an active rol
introducing theological baggage. While for critics, this is a sign that Christianity
conflicts in freedom of religious expression may be resolvec:tiy striking the righ
participation in a religion and private engagement; icular element of re
discriminatory, then it may well be right it it should not be expre
form of religious expression is u y restr:cted to private life, then
accommodating of it i

In this sens! : that a kind of inclusivist understanding can be reached
values and o\ -nt forms of religious expression. One can recognise the inher
moderate the presence of one’s own in return. However, this requires a coope
realms of exclusivism. Either way, it is easy to see how resolving the conflicts a
expression is a complex issue and one on which many Christians will disagree.

reform Christianity to be more tolerant and less focused on projecting potentia
others, it is a sign that Christianity itself needs to be revitalised and to occupy a
the face of secularisation. In any case, it is important to recognise that any vie
ideas of exclusivism, inclusivism and pluralism that we have explored throughou

Quick Quiz

1. What are multifaith societies?
2.  What is exclusivism?
3. Give one biblical passage that potentially s
4.  What is Rahner’s name for individ

the Gospels?
5. What tradxtxonal
6.
7.
8.
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ANSWERS TO ACTIVITIES

Activity I:

Read the Mulieris Dignitatem passages 18-19. Write down three ways in whi
Church promotes true gender equality and three ways in which it might still p
whole, do you believe the Church still perpetuates unea: nder roles?

This passage is quite wordy and occasio ail o 'get through. Students s
aspects concerning gender roles . #iCatholic Church so keen to empha
motherhood when it is yver by Genesis, with the pain of childbir
Why is Mag tual figure in the Bible and not one who seemed to

These qué 'i'be related to wider issues about female ordination, contra

Activity 2:

Research in your own time two novel ways in which genetic engineering may
write down three ways in which genetic engineering may lead to undesired ra
procedures. Compare the two and evaluate whether you believe the benefits
the costs. In particular, be sure to identify whether the undesired ramificatio
effective regulation of the industry!

This activity is useful for getting students to engage more with the specific tec
engineering. It is easy to see it as a vague bogeyman, but students should ref
could be misapplied or misused.

Activity 3:
Research the dual ideas of alienation and explo
they still apply to individuals today
injustices? Write down your t '

exploitatiorra \d alienation are two gasy concepts to grasp (in both an econo
give students more of a grounding when thinking about the positives and neg

Activity 4:
What do you believe a global theology would look like? Write down at least t
believe religious discourse could intersect. Then, once finished, compare you
classmates or friends. Did you agree on examples, and, if not, why?

This activity is designed to try to get students to think about pluralism not jus
practical ones. How would religions discuss their ideas on an equal footing?
God, religious experience, the created world, the nature o
important when thinking about students’ later studiz
theology can be expressed in a number of ways
God or spiritual dimension.

is just a minimum ¢
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ANSWERS TO QUICK QUIZZE!

SRR

Quick Quiz - Christianity, Gender and Sexuality

\\‘\\‘\\‘\\W~”

1. A contempt for, hatred for or prejudice against women. - @\‘
2. Galatians 3:28 - o—
3. St Paul i\*\ \@\\\\\\2
4. Theories or forms of scriptural interpretati modate feminist & R
. SRR
5. The Catholic Church §\ 3
6. A golden thread st
7. Post-Christian § § :
8. 1Timzei}: —
Quick Buiz “Ghristianity and Science ;

A proposed explanation for a phenomenon that has not yet been tested o -

1 m\m\\%
. ="
2. Atheoryis evidentially supported and refers to more general scientific pri \\\\\\\:i\\\\\‘
] S
. arles Darwin = N
3. CharlesD %\“ %
. . . . . . & &
4. As it holds that the universe has a beginning at which space and time camg \\ &
. R St
5. Intelligent design e
6. Fine-tuning arguments are those which argue that certain elements and &
precisely defined to support life that they require explanation (via a creatc - —
7. The quantum level =
R
8. Gene therapy §\\ \\
&

i

////
‘Z"’/.-'/

Quick Quiz - Christianity and the Challenge of Secularisation \\\\\
1. The belief that religion should be separated from and social affairs § 3
law, with no special preferences given to t W

5. '
conce *¥and ideas.
6. Fresh Expressions, house church movement 5
7. A Christian movement that developed primarily in 1950s and 1960s Latin
other political thinkers to develop theology focusing on social justice and &
the poor.
8. Semi-autonomous congregations or groups of Christians led by lay catec
for Bible study, work to improve the welfare of their local communities.
Quick Duiz - Christianity, Migration and Religious Pluralism COPYRIGHT
Societies, states or communities with more than one major religion. PROTECTED

The belief that only one religion is authoritative in teaching the truth or t
John 14:6

Anonymous Christians
Extra ecclesiam nulla salus
Universalism
A global theol
. The 7 11 I
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