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Teacher’s Introduction

This course companion is written for the A Level Edugas (A120) Year 2 Component 1: Christianity specification and is
designed to offer students a comprehensive introduction to the material within that academic course. The sections
and topics therefore mirror the Edugas specification headings, and every care has been taken to not only help
students to understand the key concepts and ideas within the course, but also sharpen their critical thinking skills.

Alongside the main bulk of the writing, there are also a number of other features to help students with their
learning and revision. Self-guided and group activities are included throughout the writing to better engage
students with the material, and | have also provided glossaries, textual references and information on key
thinkers where appropriate.

| hope that you enjoy working through this resource and that it benefits both you and your students throughout
the academic year.

Please note: This course companion works alongside the A Level Edugas Year 1 Course Companion for
Christianity, which can be purchased here: zzed.uk/10513

Across the AS and A Level courses, some of the themes have been structured/named a little differently by the
Edugas specification. The table below demonstrates which themes are covered in each resource and how they
differ, highlighted in grey.

ASSA Level Edugas Component 1A: Christionity | A Level Eduqas Component 1A: Christianity

Theme I: Religious figures and socred texts
sdesus — his birth

8. lesus — his resurrection

: The Bible as a source of wisdom and authority in

daily life

Theme 1: Religious figures and sacred texts

D: The Bible as a source of wisdom and authority
E: The early Church

F: Two views of Jesus

Theme &: Religious concepts
Ar Nature of God

8: Trinity

C: Atonement

Theme 3: Significant social and historical
developments in religious thought

A: Wealth

B: Migration

C: Equality and discrimination

Theme 3% " Theme 2% ™1 poliaious life
A% FAS Leve! !/ 0¥ A iif\ie-‘: Foith ond works

g Aslevel g ps SAlevil Community of believers

CF astevel g pa AL gey moral principles

Theme 3: Significant social and historical
developments in religious thought

D: Secularisation

E: Science

F: Pluralism and diversity

Theme 4 Religious progtices
A: Boptism

8: EFucharist

C: Festivals

Theme 4: Religious practices
D: Unification

E: Experience

F: Poverty and injustice

November 2020
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THEME 1: RELIGIOUS FIGU
AND SACRED TEXTS

Acts of the
Apostles

The fifth book of the New

Apocrypha
Biblical (G2

‘The idea the Bible has power or command over human

Canon

A collection of books, Scriptures and texts that is regarcéé

Critical Realism

N T Wright’s methodological approach to Scripture whn\
between objectivity and subjectivity. :

Demythologisation

The process by which myths are separated from biblica
order to be relatable to modern audiences. -

Dictation Theories

Views of biblical inspiration which hold that God directlé.:é
Christian Scripture to the authors. -

Divine Inspiration

The process by which God causes individuals to creativ
will.

Doctrine of
Accommaodation

The view that God communic
nature such that thev c

Historical Jesus

Jos:

sts behind the biblical authors’ |

famous Jewish historian who wrote detailed historical ;

Ker‘ygfﬂéta

A Greek word meaning proclamation {plural) that refers?é

preaching in the early Church.
Al Theori The view that the whole of the Bible is divinely authorit;\%‘fé
enary Iheories dictate its words to human beings.
Realised The view that Jesus during his ministry held that the K|r
Eschatology initiated or inaugurated by his arrival. -
Social The view that Jesus prioritised political and social teac
Rgvulutiunap\l during his ministry.
Word of God A term used to describe how Christizn Scripture is inspi
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4 THEME 3: SIGNIFICANT SOCIA}
HISTORICAL DEVELOPMENTS IN CHRIS

S
~t\§“

o

S

S

o
.

Anunymnus A term Rahner suggested for pe g e,
Christians but do not directly affirm k; Bad &

SRR
\ R

£
Anthrnpm Pmnmple grwise it would be impossible for in: @W\}\\:\\Q
& & B
. . ot worship which are typically more energetic b
Charismat " \tional oractices. Thi include singing. d s
raditional practices. This may include singing, dancin ¢ 5
: ) . . - E i
Church 2% St t The belief that in any society Church and state should:; \ O
UFEN ant Olae | poying no influence over the latter. \\\\\\\\\\\\\\\§
S B3
Exclusivi The belief that only one religion is authoritative in teas; e
XCIUsivism salvation. . \\\\“\\\\\\\\
Extra Ecclesium A phrase meaning ‘outside the Church there is no salvi \ &

=3 g
Nulla Salus importance of the Church in allowing humans to achie; =
Freedom of RB"giI]I.IS The belief that human beings have the right to practis}' \\\\Q’\\\W

Expressinn without undue constraint.

s 's"\\,\"\‘\\"\\
Bender Rol The view that there are separate natural or God-given rg § \\
ender holes and women. §\\\ &
Glohal Thea! Hick’s vision of a theology that fairly discusses and wei \‘“‘\\\
obal inestogy without an inherent bias toy: & 3

The term Dawki

. 5 = S
God Hypothesis stence of God. S\\\%
argument in which gaps in scientific kno \\\\\\\\\\‘*‘“‘\\\\\{
God of 2 dence of God. However, it is typically used as a crit, \\\
way rely on the ignorance fallacy to prove God. :
A theme or teaching of prophetic liberation that Ruethe -
Giolden Thread Christian Scripture underneath its various culturally co
| Fall A form of fallacy in which a statement is asserted as tf
gnorance rallacy proven false, or vice versa. -
Inclusivi The belief that while one religion is authoritative or
NClusvism partial knowledge about salvation. -
Inculturati The process by which local cultures and customs are i
nculturation practice around the world. COPYRIGHT
A Christian movement that developed primarily in 1950¢ PROTECTED

Liberation Theulugy that used Marx and other political th

inkers to develop tks
and a preferential option for th -

¥ culture (memes) cani

A theory describing:h
: volutionary mechanisms.

Memetics

i
Misggvny udice, hatred or contempt towards women. 9

Qg
,:;7[5'/77 Church’s views on the roles and dignity of women agains: EdUCQ’tiOﬂ 5
the nature of gender within society. 5

An apostolic letter by Pope John Paul Hf, published in 1983

R G R AR BRI

Mulieris 5%

Nnn-nverlapping Stephen Gould’s term which he employs to show how
Magisteria different questions, concepts and ideas. .

Course Companion for A Level Year 2 Edugas Component 1: Christianity Page 3 of 1C




An area of theology that focuses on the right kinds of b

Orthodoxy should focus on in their lives.

. An area of theology that focuses on the right kinds of a¢; [E—

|]r‘t|'II]|JI‘EXIS their lives. E —

Patpiapghy A system or systems within a state/society in which me s

z & \\‘“\\
A form of Chrlst;amt \\\\\\@ .
. RS
Pentecostalism rtance of experiencing God L
T

s to describe how she takes back or r
gistorted by the patriarchal elements of Christia

AR
T

o
R
[

N
The belief that no one religion has a claim to absolut § %
ke
may have equally valid claims to knowledge about sa L N
§
. A modern Christian belief that acquired wealthisa b m“““‘\“g
Prosperity Gospel : ‘
reward for faithfulness. R
\\\‘“\\\\\
A Christian concept that details how in the coming or p § %
Reversal be a shift in wealth and fortune from the rich to the po § §
P -
N The process by which societies and cultures gradually \“\“\g\\
Secularisation less relizious
Secularisati A term used to describe the various ways the influen
ecularisation a particular society. \\“\\\\\\\\\\
g i
Seculari The belief that religion should be separated from pol; \\ \&‘\
eciarism alt are equal under law, with no special preferences g \\\\x\\\\\\\\
. A Protestant belief, mean arist alone’, that h 5 &
. . s : ’ : g
Sulus Christus achieve salvation \
E : \\\\\\\\\Q
‘aom, often worshipped within esote; \\\\\%
: ristianity she is understood as an expressi L
Sonkia entifying her as synonymous with the second p ‘““K\\

extensively in the wisdom literature of the Old Testam
Ecclesiastes, as well as apocryphal works such as the W

TBlEDngIBaI Arguments for God that infer his existence based up
Argumgnts the universe.

Theotokos A title given to Mary within some Christian denominati

Rape, war and genocide; the three practices that Daly &

u"huly Tﬂmty throughout history as a result of its patriarchal influenc
. . The view that all human beings will eventually achiev
Universalism acts during their earthly life. (PZI?OI"I'YERCIFI';EI-II)T
Word-Faith A modern Pentecostal movement which emphasises 3
Movement God for material, physical or wiaitial reward

9

o9

Education
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THEME 4: RELIGIOUS PRACT

THAT SHAPE RELIGIOUS ID

Alienation

A Marxist concept that descr:be w people are perz.é

R AR R

Cathelic Social
Teaching

tissues of social justice su
ribution and poverty. 'f

Cessaz

liet that spiritual gifts were available only durlm\
re no longer available in the present day.

Ehar*ism"éf;

A term meaning ‘spiritual gifts’, which are the basis of

Charismatic Movement.
Continuationi The belief that spiritual gifts are still available to humg
ontinuanonism did not end after the death of the apostles.
. . A Greek term meaning ‘service’ that is used to refer te
Diakonia

helping those who are poor and oppressed.

Ecclesial Base

Semi-autonomous congregations or groups of Christia
addition to meeting for Bible study, work to improve t

Communities local communities. :
Ecumenical The different kinds of ecumenical education fostered
Formation Council of Churches. -
E \ A term used to describe the v fforts different G

cumenism movements undertake develop better relad

Exph]itatinn cof someone so that one can ben:

Blog

: at refers to how individuals ‘speak in tongu
spiritual gifts received by people during charismatic

The traditional semi-feudal system of agriculture that:

the modern age. :
A Christian movement that developed primarily in 19‘%;
Liberation Theology | which use Marx and other political thinkers to develog:
justice and a preferential option for the poor. 'f
Lima Lit An ecumenical liturgy created by the World Council ot |
Ima Liturgy various events. .
An area of theology that focuses on the right kinds of:
I]rthndnxy Christians should focus on in their lives.
, An area of theology that focuses on the right kinds ofis
Orthopraxis v Lers

perform in their lives.

Preferential Dption
for the Poor

A Catholic social do:
focusing ‘

es of social justice.

en‘iphasises the impo
are marginalised and/or in povs:

offorts undertaken by Christian groups and

denomination except the Roman Catholic Church.

A world Christian ecumenical council containing memi:

World Missionary
Conference

taking place in Edinburgh in 1910.

One of the first major Protestant ecumenical gatherm\\é

Course Companion for A Level Year 2 Edugas Component 1: Christianity
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THEME 1: RELIGIOUS FIGURES AND
(PARTS D/E/F)

What you will learn in this section

D. Theological and historical views surrounding
e how the Bible canon was establizh
e the different interpreta

[ ]
E. The thg
e ik

on, message and format of Acts of the Apostles and the rg

3N thought

e the challenges of identifying and interpreting the kerygmata, with refeséi

and Rudolf Bultmann -

F. The theology and historical study behind two different views of Jesus, inclu
e the work of John Dominic Crossan and the view that the historical Jesu

including questions about the role of apocryphal Gospels

e The work N T Wright and his methodology of critical realism, including

can be considered the true Messiah

Starter Activity:
Review your Year 1 studies into the historical Jesus through the birth narrative
role do you think Jesus occupied during his life? Write down a few reasons for
them as you work through the rest of Theme 1 {in particy::

Name

Born

Died :

Key text ¥ ¥| Jesus: A Revolutionary Biography (1994) -
Crossan is a New Testament scholar whose work has extensi

Why are they . . - . . -

. controversial yet dynamic portrait of the historical Jesus, e

important? =

political and social revolutionary and his non-eschatological
Crossan was a key figure in the Jesus Seminar, a now defun
scholars that worked collaboratively to rank or rate the hist

Key Thinker \

Did you know?

Name N T Wright

Born 1948

Died N/A

Key text The Resurrection of the Son of God (7

Why are they N T Wright is a deeply impor mysorary theologian

important? historical matters Je Bible as well as on many
Wright i any figures in liberal theology ans

is literal beliefs in ideas such as the Seco

Did you know?
3 'in Christian thought.

Course Companion for A Level Year 2 Edugas Component 1: Christianity Page 6 of 1C
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Introduction - The Development of the Bible

It is easy from a non-Christian perspective to view the Bible as a
single, unvarying entity. Beyond questions about how to
interpret its content, it is a book which contains the fundamental
teachings of the Christian faith, compiled by its relevant rehg;ous
authorities, yet this depiction could not be further from h.
Even within Christian communities today, there arg
disagreements not only on the degree to whic
authoritative, but also on which pa:;
Christian faith and the bog
in the first plzze

itant to the

e included in the Bible
iis conflict you may well be aware of,
deuterocanonical books in the Catholic

\ _.,.-d!d Testament books that for various reasons aren’t held by Pr
Christian fa;th and so are considered apocrypha {works of unknown or doubtful
out of Protestant Bibles or are contained within a separate section {(often itself ¢

The dispute over these Old Testament books is important to highlight as, even th:
discussion about the various works Christians should consider authoritative. If t
held to be suspect, why not question the authority of the Old Testament altoget
challenged many of its teachings? Similarly, going down this route, we might ask
from St Paul are necessary to include in the Bible, when they often diverge, exp
teachings Jesus himself presents in the Gospels. Why are books such as Revelat
circumspect eschatological ideas, essential for the Christian faith?

Such questions are important to consider, for although Christian orthodoxy has

In Section C of Theme 1 (studied during your first year), we looked at how the Bi
authority in daily Christian life. In that section, it was noted how the Bible was r
guide to living and for teachings on the meaning of life itself. However, underne
guestions about how we should think about the Bible as an overall document. |
of Jesus Christ, or is its remit broader, as a simple collection of religious texts th
to learn about the life of Jesus? If the latter, should we prioritise certain texts a

What is important to note is that such questions aren’t wholly answerable throu
themselves. Even if the Bible is the Word of God or divinely inspired (two impo
section), it is human beings ultimately who have ordered i rts into the singlei:
it is human beings who wrote these parts, and for th rity of these part:
knowledge or understanding about then’ 2y tes an interesting teri
Bible as authoritative and the ta olars attempting to dissect and
theological and personal he creatnon of it as a single book, for on

. should be given and whether this status is justit

However, workmg through each book of the Bible and examining its formation ait
the scope of any individual (let alone an A Level syllabus). Rather, we can take a
problems by examining a much smaller but considerable question about how th
itself. This will be the first major focus of this section.

Course Companion for A Level Year 2 Edugas Component 1: Christianity Page 7 of 1C
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How was the Biblical Canon Established?

A canon is a collection, set or list of works that is accepted as genuine or authent%f
is important to note that there aren’t any universal principles for judging what m
its members. With any interest or belief system, different ideas might be prese
preserve and what is not. For example, it is likely that you have heard the term
when talking about pop-culture phenomena One key universe we can use as a

universe th
quite a few § "
books of theB|bIe were first being collected together. Should any piece of writi
theologically diverse, be included, or should there be some guiding principles fo
meaningful biblical work? The first century or two after Jesus’ death saw a wide
form, each with its own ideas about his life and work. Reconciling all these wou
impossible task, and so many early Church theologians stoked various controver
endorsed and which they did not. Covering all these would be difficult, but we c
canon of both the Old Testament and the New Testament came together.

The Development of the Old Testament Canon

Out of the two parts of the Bible, there was much less disagreement about the ¢
Christian communities {at least at the beginning), for the Old Testament is prima
the Hebrew Bible, or the Tanakh. This the primary religious text for Jewish peo
Scripture for Jesus, both as inspiration for his own teachizzs% vhich were rooted

Old Testament {or Hebrew Bible). The_ ateuch, the first five book
Judaism. The second is a set 1ing the history of the Israelite peopl

and second yies BCE. The third is the Wisdom books, which deal with a wid
Finally, the fO%Tth is the prophetic writings, which contain a number of sermons
back on God. “

We touched on the dates of composition for the historical works primarily becauséé
the majority of the Old Testament was written. A good chunk of it was probably ¢:
the birth of Jesus, with all the present books probably being finished by the -
first century BCe. Naturally, this does not mean that the canon itself was fixed
around this time. Among Jewish scholars there is still considerable debate
around whether the Hebrew Bible canon was established around the time of
the Hasmonean dynasty (14040 BCE), or whether a much later date, around
the second century Ck mark, is more realistic. Either way, by 250 CE, there was
a nearly universal consensus around what should be consiz canonical in
Jewish and Christian circles. Discussions about th dlready been
conducted extensively by Jewish schol hristianity began to take
shape, and the high degree of si
religions in the ﬁrst few

These apocryphal books were a wide variety of Hebrew writings not contained i
Hebrew Bible. While these were held to be important by many Jewish scholars,
texts that defined the faith. This, therefore, raised an issue for early Christians:
texts have for those who weren't strictly Jewish? There was significant debate a

Course Companion for A Level Year 2 Edugas Component 1: Christianity Page 8 of 1
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Church theologians, but by the Councils of Carthage in 397 and 419 there began
Old Testament should include apocryphal works such as the Wisdom of Solomo
These eventually became accepted within the Catholic Church as of secondary ¢
while they were never explicitly quoted in the New Testament by Jesus or figure

that there was a broad correspondence of thought. “

Martin Luther. As he conducted his
Testament to go against doctring

ye deuterocanonical books as part of his translation, labelling t
influenced th*®0évelopment of the overall Protestant Bible, which accepted only:
Hebrew Bible, though dividing them differently into the 39 books we know toda

Arguably, although its development had been in motion for over a century by th
Faith in 1647, it was this Reformed piece of writing that set in stone the division
Catholic Bibles. Just over a century earlier, the Catholic Church at the Council ofi:
the deuterocanonical books were of equal importance to the primary canon, but:
theologians to agree exactly which books should be cut out and which should be::
Luther argued that Revelation (an NT book) should not be included as canon, fory
vastly different from the rest of the New Testament. Furthermore, Orthodox th
Catholic Church throughout history and now accept an even wider Old Testamerit
see, these disputes are equally present in the development of the New Testame
part of this section.

The Development of the New Testament Can

We explored how there was not
apocryphal writings. Th
be widesprezg
debate abc

ent about the central texts of t

r,is not true of the New Testament. Alt
: s contents, the first few hundred years of the

s of the books recognised as canonical now. -

To start, it is important to note that there were a huge number of Christian writi
of the third century CE. Some were clearly important, but others were very ques:
fringe groups such as Gnostic Christians had their own Gospels and texts they co:
often deviated wildly from the four canonical Gospels at the heart of the New T
a cursory search reveals an array of non-canonical Gospels (such as Thomas, Pet
authenticity is difficult to identify. This means that early Christian councils had a
principles or ideas that should govern the acceptance of a text as Christian cano

For a start, there were early hints as to what might be included. St Paul, for exa
be authoritative, seemingly quoting Luke 10:7 in 1 Timothy 5:18. This also make
widely believed theory that the author of Luke was also th hor of Acts. Simi
to regard St Paul’s writings as important Scripture. T also indications th
New Testament canon were being circulate Christian churches in

1 Thessalonians 5:27. This highli y ways, the core texts of the N
reasonably easy to identify e first coherent writings and testimo
Jesus. In fact_ige C Is that emerged later often judged the import

‘ or at least was likely to have been close to an apostle.

So also our beloved brother Paul wrote to you according to the wisdom given h
all his letters. There are some things in them hard to understand, which the ign
own destruction, as they do the other scriptures.’ (2 Peter 3. -
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One other important consideration is that questions about the canon
were likely not pressing for early Christians getting to terms with the
growth and shape of their religion. The first mention of a suggested
core of Christian texts comes from Clement in 95 CE, who mentions a
variety of New Testament texts including some letters of Paul
(although he does not refer to them as strictly Scripture). Similarly,

. In fact, it was
ws of Marcion that
est in defining a specific

Marcion of S"*¥5e was a bishop of Asia Minor who presented a
rather radical theology that rejected the validity of the Old
Testament and many early Christian texts that drew upon it,
including Matthew, Mark and John, which he claimed were forgeries.
In its place, he claimed the Gospel of Marcion (or Gospel of the Lord)
as authentic — a text that closely resembles Luke with a much
reduced Jewish influence. Within his proposed canon, he also
included 10 of Paul’s letters, believing that Paul was the only true
apostle of Jesus Christ. Naturally, Marcion’s canon was thoroughly
rejected as heretical by the early Church, but his views spread widely
and led to a growth in Marcionism. The major effect of this was
renewed efforts to combat dissenting views by more orthodox early
theologians, but it also led to increased discussion about which
Christian texts should be held up as authentic. :

The first main indication of this di ratorian canon,
taken from a fragment of par, “commonly dated to the
second centurv /aro contains a list of books presented

as the New
Luke and Jo Xega¥readable (Matthew and Mark are probably the
first two). Acts is also included, as well as 13 of the letters of Paul
and some other general epistles, such as Jude. However, Hebrews,
James, 1 Peter and 2 Peter are not included. These texts are
particularly notable as they formed a set of books which many early
theologians were unsure about. 2 Peter, for example, is now widely
believed not to have been written by Peter himself, and even early
theologians such as Origen and Eusebius had their doubts about its
authenticity. However, the key takeaway is that even by 170 CE, most

of the New Testament canon was in circulation and accepted by Christian comm

Discussions around these problematic texts continued, bu‘c by the mid fourth ce
ogy, for many sug

to accept their authenticity or at least their importan
(150-210 ce) were not overly concerned with hi
importance of texts such as 2 Peter by
potential moral and spiritu
books of the New Test:z
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The Bible as the Word of God

The discussions about biblical canon lead to a number of interesting questions.

section, it was not just the historicity or closeness of texts to Jesus and the apos
theologians but also their theological teachings and potential for inspiring Christ
with all these subjective human decisions influencing the creation of the Bible, h
work as the Word of God? Moreover, what does this term mgan exactly for Chr
and how does it influence the development of doctri
the section.

( ight find it useful to recall a number
Hief in sola scriptura, the idea that the Bible alo
re and practice. Those who endorse sola scriptura ac
#le (or inerrant), meaning it possesses no errors, while a small
forward a stronger belief that the Bible is self-authenticating. This means that n
errors but it is wholly clear in meaning to the rational reader and does not requi
method of interpretation. Sola scriptura was traditionally a Protestant doctrine,
Reformation. However, many now simply subscribe to prima scriptura, the beli
fundamental source of authority.

First, taking a step back to
forward there. The Fiog
matters of

Nevertheless, Protestants differ here from Catholics, who also regard the Churc
important sources of authority to the Bible. In this case, although the Bible is de
Christians, teaching is also regularly received from the Pope and high-ranking m
the Magisterium, the body which declares new religious laws and truths for tho
this important to note? Well, primarily because the Catholic Church believes th
just in the Bible but in the living Church at the centre of its denomination. In thi
the Word of the God this does not mean it does not requ lysis and interpr
who have been granted the authority by God to dizzcd ances of its man

ell, because looking at the land
rious ways that the Bible can be underst
; e of sola scriptura easily connects with the vie
the Word of God. Its words are ultimately divine in origi
messengers WO d’s various commands within the Bible. in the most extreme
can be said that the Bible is identical to God and simply an extension of his bein

Why are these differences i zmpo
thought, it becomes easi

This literal interpretation does have its appeal. If it is true, then interpretation o
straightforward. One simply has to follow what God commands as the Bible is t
infallible. Similarly, there is perhaps no question about what should be the ultim
Christians. It simply is the Bible as the Bible is God. Nonetheless, viewing the Bi
often associated with fundamentalism, in which the strict literal interpretation
This naturally runs into issues, for the Bible has its own internal conflicts, particu
the New and Old Testaments. Thus, it is not always easy to glean clear moral gu
Furthermore, it is increasingly difficult to uphold literally biblical teaching that c
understanding of the world, or with new cultural and mor:
deny knowledge that it would appear sensible to agr
be read. Would a modern Christian in the U
Palestinian Christian, especially wi

sally, there is the q
, analyse passages in
ces in language?

The difficulty iz ~“ estions means that most theologians do not SU

books but their work does not necessarily directly reflect God’s will or command
necessarily enmeshed in human concepts, ideas and language and so requires so
interpretation to understand. This is perhaps more intuitive than a literal view in
and biblical scholars will commonly draw upon historical and literary critical met
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insight into biblical teaching and narrative. Similarly, it allows different societies
in history to connect their own experiences to parts of the Bible that reflect their

Naturally, the belief in the Bible as revealing the Word of God is a much more  ::
subjective view of Scripture. It raises questions as to how we know what is the &
Word of God in its passages and what are the various human or cultural .
influences. This problem is especially pertinent when o siders various
modern ethical dilemmas in the Christian Church nesdisues such as
homosexuality, abortion and euthanasi 11ts can easily be made
that biblical texts referrmg to th  the product of the writers’
own misguided views, fugny modern audiences this allows for a
more progrg : Siristian Scripture, more conservative Christians

e essentially becomes meaningless as one can simply apply
and draw ou®yr atever ethical teaching one wants from its pages. The
possibility of irresolvable, inconsistent and contradictory conclusions is always
present so long as this subjective element exists within biblical interpretation.
Moreover, these difficulties also threaten the idea of biblical authority. If its
passages can’t naturally be trusted to offer trusted moral guidance, then how
can it occupy an important position in Christians’ lives?

Considering these questions makes sense of the Catholic position. If the Bible d
having sacred tradition and the Church to guide interpretation means that this re
(although many of course disagree the Catholic Church has the right interpretatic:
few further positions that have been proposed by theologians. One, for exampl
Word of God. This perhaps grants a more solid foundation to biblical study, for
and parts that do directly reflect God’s will and so require mirimal interpretatio
discussion to be had about what these passages may & e other hand, th
a fundamentally hu
es not mean the Bible is not an
an document can somehow capture
Rather, it can only detail the subjective exper

a witness to the Word of God. F
but that we should not prete
powerful and trnnsr
this being.

In all these irﬁf’é"’rﬂpretations, there is still the question about what divine inspirati
reveals or contains the Word of God, how does this reality affect the way God i
commands upon human beings? Answering this question is key to understandin
in the Bible, and in the next part of this section we will look at two different app

What is Divine Inspiration?

It is commonly said that the biblical authors were inspired by God or the Holy Spi
but what does inspiration here mean exactly, and should all books be thought of
its core, it necessarily refers to the way that God transmits truth, knowledge and
process is in fact the basis of what is often termed special revelation — the truths
human beings — which may be separate from general revelati:n — the truths disc
reasoning about the natural world. However, as we tefore, thereisad
determine which writings are the product o n and which are me

e is 2 Timothy 3:16-17. Here, the bag:
s for theological study. At heart, it states that
od and Scripture. Whatever questions we have about th
core status of the Bible as a manual for moral guidance.

One important passage we
outlined, and t2@ ir:
. .. NS 9
relationshij "11,,,
does not aft

‘All scripture is inspired by God and is useful for teaching, for reproof, for c
righteousness, so that everyone who belongs to God may be proficient, eq
(2 Timothy 3:16-17 NRSV)
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At the same time, the exact process by which human beings are inspired is not c
can get a bit murkier. For one, the correct translation of 2 Timothy 3:16-17 is n

NIV Bible, for example, swaps ‘inspired by God’ for ‘God-breathed’, implying a m
the process of inspiration. The King James Version, on the other hand, states th

of God’. So there are questions about both the extent of inspiration and the wa

biblical writers.

one hand, there are
fing the various views withi
ment or intervention by God duri
X nds or thoughts of the biblical writers as t
presence ej Siole accurately reflects God’s message to humanity.
understand ation there are still numerous competing interpretations
are dictation®eories of inspiration, which state that God literally
used the biblical writ ers as a way of recording his words.
However, this idea seems unintuitive when we consider the
various inconsistencies, contradictions and differences in style
easily observable throughout the Bible. If God truly was dictating
to the biblical writers, surely the end product would be a bit more
coherent?

Here, theclogians are split into roughly two camp
termed objective inspiration. The b e
minimum some degree of super;
Simply put, God was pr

Most Christians, even often those who are fundamentalist, support
plenary theories of inspiration. ‘Plenary’ here broadly refers to the
‘entirety’ of Scripture, if not its exact words, and can be contrasted
with theories of partial inspiration, which typically hold only
certain parts of Scripture are inspired. Plenary theories
traditionally hold that God or the Holy Spirit moved hug
the author’s personal influence over the cha
attributed to evangelical Christian
while acknowledging the hum
criticised for being r
the writers.
belonging t YR

“ers to produce the

of the writers upon its passages. How
{ sions of dictation theories, for there ultimately
& pl:zasis is still on a supernatural influence controlling th
ther than the biblical authors.

Most Catholic and Protestant Christians therefore don’t subscribe to such a who
inspiration (although there have been Protestant thinkers who advocate plenary::
rejection of these forms of ‘mechanical’ views of inspiration in favour of theories§§
organic approach to the writing of the Bible. For example, although a simplificatg
is that God should be viewed as the primary author of Scripture, with the huma .
The influence of God and influence of human thought are not opposed but rath
therefore, not seeking to override human will but work with it in a way such that:
effectively transmitted to the human world. There is thus a move away from id .
in some way the text of Scripture, and instead inspiration is said to be a joint mo
author to produce a document that is unique in both its content and style.

leasta fairly objective%i
Catholic view as plenary iri;
vefs there are many theologians who

Even these more moderate theories, howev
Moreover, it would not even be amiss
nature. However, in oppositi

human beings. However, these words and teachings are necessarily spoken thr
the biblical writers, and so the Bible isn’t truly the Word of God. Thus, the Bible
but for proponents of subjective views this doesn’t matter. What is ultimately i
experiential encounters with God granted the biblical writers.
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This view is difficult to stomach for many Christians, but Barth was keen to avoid
(worship of the Bible). He argued that although the Bible was a deeply importan
important to recognise that it is Christ himself that should be the focus of Christ
work of the writers. The Bible is authoritative only because it details the life and
should not be confused with the human activity that accompanies it. This kind o
typically held by liberal Christians also, who are typically at pains to state that G
biblical writers nor was their experience of God wholly u ] Instead, they we
: heir work may be su

X s to those we discussed in the section on ti
i to trust in Scripture and what should be thought of
same time, ccounts also make much more intuitive sense of the erro
when compa® to our modern scientific knowledge of the world. These errors
problematic for denominations such as the Catholic Church which still hold up t
Scripture. Although objective accounts can potentially accommodate errors if h
always be asked of plenary theories why errors would exist if God had a direct h
may be that a theory of partial inspiration is necessary to account for the various
contradictions we can find in Scripture. Nonetheless, there is a potential answer:
Reformed theologian John Calvin, whose ideas we shall explore in the next part

Discussion Activity: .
What do you think is the best interpretation of divine inspiration? Discuss in p

John Calvin and the Doctrine of Accommodation
In the last section, we arrived a bit of a dead end. Moy,

tive theories of in
ration of Scripture a

allowances ot these limitations and communicate his message in a way thatis c
It is, fundamentally, a theory that attempts to understand how the gap between:;
bridged during the process of divine inspiration.

The idea has a long history beyond Calvin, but he was responsible for developingéj
the emerging Reformed churches. Calvin in particular stressed the unbridgeable::
finite. Human beings cannot hope to really comprehend God through their own
God comes through the ways he chooses to reveal himself, and these ways are a
One metaphor he employed was that creation was like a mirror: we see only the:
himself. E

‘For we know only in part, and we prophesy only in p
end. When ! was a child, | spoke like a child, | tho
put an end to childish ways. For now

in part; then { will k

ctilld, | reasoned like
r, dimly, but then we will
Sas | have been fully known.” (1 Cor

Naturally, 2 commodation presupposes this gap, but it is an intu
nature of G nly given by orthodox Christianity. Moreover, the idea th
is exemphﬁer'Calvm in the figure of Christ, in whom God literally became hu
effectively with human beings. Christ, in a sense, is the supreme form of accom
other instances of accommodation. Most importantly, however, the doctrine of
understand how the Bible can appear to contain error despite being directly infl
necessarily has to condescend to humanity, then the words of the Bible will be c
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for the audience at the time and place it was written. However, at the same ti
for accommodation means that underlying biblical writing is the complete and
impart to humanity. Moreover, it suggests that translations of the Bible may fu
this message through different cultures (although this does not legitimise any p
For Calvin, the doctrine of accommodation also supported belief in the Bible as
Although it might appear to contain error or nuance in need of tradition or the
reflect God making himself known in the best way possi ugh the limitati
analogy, it is similar to an adult trying to talk to a e his'case, the adult w
using fully formed language but instead “baby talk’. Such talk wo
message trying to be imparte | e untranslatable, but it would be
be properly acknowleds ;aby hearing it. Thus, the revelation we lear
rt & or truths of God. 1t is in effect ‘accommodated re
} communicated all that is necessary for human beings to be

We can easily see how the doctrine of accommodation can help understand div
towards human beings is not a dictation, nor is it a direct movement of human
translation, which the human authors of the Bible seek to write down to the be
perspective is naturally enmeshed in the Bible because God has to detail his me
capacities, but this does not undermine the completeness and sufficiency of th
idea, though, should we still hold onto the idea that the Bible is inerrant? Scho
whether Calvin upheld this doctrine. Indeed, there are times when he seems to
accommodate false views or opinions held by humanity. However, on the who
not mean that God in effect allows errors to propagate throughout the Bible or
revelation. Rather, it explains how God may develop within the biblical writers
metaphors and models as part of the process of divine inspiration.

accommoda{’i‘é‘ﬁ\means for the process of divine msp:ratlon but on the effect th
themselves. Although appreciating the gap between the infinite and the finite

immediately answer why God chose to reveal himself in the way he did, at the

greater appreciation of not only Scripture but the context of Jesus’ life and the

Church. It is this latter topic we turn to in the next section.
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In Theme 1 we have looked at various scriptural issues that in one way or
another have often involved the search for the historical Jesus. However,
the Bible is a wide and varied text. The history of the Christian faith does
not end at Jesus’ death but continues into the beginnings of the Christian
Church and, in a similar fash;on we can comm;t tothes

swer than one might initially believe. For a start
s at times, they also state that many rejected his me

12 apostles and then a variety of characters who pop up in different fashions th
canonical Gospels. This suggests that, at least at the beginning, there were only
number of Christians who, through extensive evangelising, managed to achieve
to their cause. In Acts 1 the author numbers Jesus’ followers at about 120, but i
numbers might have been. Rodney Stark in his 1996 work The Rise of Christiani
techniques to estimate that by around 150 CE there would have been around 40
by 180 ce. These are impressive figures, but by equal measures they suggest the
10,000 Christians by the end of the first century (and perhaps even fewer).

So how do we recover the history and life of the early Church? Well, there are t
historical, archaeological and sociological analysis. Although there are few exte
Christian Church {which is unsurprising given its size), there is a wealth of eviden
been like in first-century Middle Eastern territories. This allows scholars to deve
Jewish and Hellenistic audiences would have looked lik i
have responded to the preaching of early Christi
lesus preached, and recent scholarly eff
nature of these regional com

sed more and more on re

ripture itself, particularly a book called Acts of the A
fifth book ¢ estament and commonly thought to be authored by the w:
of the early Naa#®tian Church. It begins with Jesus’ ascension to heaven, followed
Jewish people in Jerusalem. However, after they turn against the apostles and e
message to the Gentiles, when the book details the conversion of Paul, his missio
Nominally, Acts would appear to be a great source of historical information abou
extent it is very valuable to biblical scholars alongside the letters of Paul, yet at th
the next part of this section, there are important questions surrounding its credik

The second

The Acts of the Apostles

We mentioned in the previous part that Acts is widely believed to have been wr
We won’t go into this debate fully, but there are a few key things to note. Both
Theophilus, and they form a coherent narrative when ordered together. The en
the beginning of Acts, and the two books demonstrate a cohegency in style and
competing views surrounding who the author was o :
composed by Luke the physician, a compani
view commaonly held by early Church }
author was at least a direct wi

accompamed him th
it certain lends credibility
ey ﬁgures described in Acts (even if

the third person to the first person. For tradltlonahsts, these are clear evidence
connected to Paul (especially since they appear only in the latter Paul-oriented s
however, these ‘we’ passages are easily explained by different sources being dra
device designed to lend legitimacy and credibility to the Acts narrative.
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Such a suggestion is not beyond the realms of possibility, especially since the da
between 80 and 90 ck, around 50 years after the death of Jesus. Capturing wha
preached would have naturally been a difficult task considering this degree of se:
raised in particular about the accuracy of the first half, which deals with the acti
followers of lesus, whereas in the case of Paul it is possible at least to verify cert
letters to early Christian communities. In particular, it is important to ask questi
be thought of primarily as a historical work which attem | ccurately retell t
Christian Church. Competing hypotheses should
appears determined to explain why :
ends up significantly Gentile in g
apologetic, designed tc

rch, despite being rooted i
© 1n this sense, it has to be questione
issues faced by early Christian communitie

However, e : his proposition does not obscure the value Luke hasin p
the aims of c#hy Chnstxans gven with the later dating and potentially dubious
into what the followers of Jesus preached and what they took to be the central rix
deeply important, for, in an important sense, there is a distinction to be made bé:
Jesus and the Church he founded. Moreover, the nature of this distinction is an i
great theological debate over the last century, and some have even questioned
teachings are relevant at all to the work of the early Church and its proclamatior..

The Apostle Peter

To start, nonetheless, it is important to get a sense of what Acts presents as the
early Church. In Acts 2 and 3, Peter gives two speeches that present a unified vig:
meant as a fulfilment of Jewish prophecy. He references hoth loel and David, d
Messiah prophesised by David whom they allowed to be crucified. The setting o
understand here. The date is described as the day of Pen’rn , the Greek nam
of Harvest, and the location Jerusalem, where a | % ‘devout Jews fro
gathered. However, at the same time, tha
their own native Ianguage xmp!v ;

equally been heard by ber.of non-lewish people.
“You that A s, listen to what | have to say: Jesus of Nazareth, a man a:
of power, W ers and signs that God did through him among you, as you you

over to you accord/ng to the definite plan and foreknowledge of God, you crucifi
outside the law. But God raised him up, having freed him from death, because it
in its power.’ (Acts 2:22—-24 NRSV)

Moreover, the key theme behind Peter’s speech is repentance. The blame for t
the feet of the Jewish people, yet the call to repentance seems to extend beyon
declare that ‘the promise is for you, for your children, and for all who are far aw
God calls to him’ (NRSV). Such details are important to note, for they foreshado
which are focused on Paul’s proclamations to the Gentiles.

: of these speeche
seen themselves a
we can call Jewish C
tianity, from which the separat
t it was the inclusion of Gentiles in Je
itself is documented extensively in Acts throu
as Peter is depicted as wishing converts to adopt Jewish
and argues that Christians should abandon these customs.

In fact, we can go a little further here in examining the con

critical of th{ggme
Why are these considerations important? Well, as we’ve noted, Acts was most
was underway and is in part seemingly dedicated to explaining why the split hap
rejection of Jewish Christianity is also reflective of other important historical eve
lewish Temple by the Romans in 70 Ce. For early Christians, this destruction refl
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crucifixion of Jesus, an idea directly given by Peter in Acts 2. Therefore, we have
through a number of lenses. One is its potential reflection of the historical prea
time after Jesus’ death and the other is the way it may reflect Christian ideas or
author of Acts was writing.

Similar themes to Acts 2 emerge in the next chapter, where Peter, having perfor
crippled beggar, once again delivers a call to repentance ‘the crowd, referer;

may send the Messiah appointed for you,
iversal restoration that God announced long ag
(Acts 3:19-21 NRSV)

Here, once again, we can see how Peter’s proclamation was focused on a Jewish:;
the broader Gentile audience of later passages. The time of ‘universal restoratic
Jesus’ message while also highlighting the potential early eschatological beliefs ¢
once again, it is important to ask about the historicity of Peter’s speeches. It is u
recorded, and so at best Acts provides a summary of what Peter would have sai
this lack of specificity potentially presents a challenge for Christians referring to &
in question be taken as authoritative of what the early apostles took from Jesus &
authors’ own wishes in light of other early Christian issues? For a clue to how to::
look to the theologian C H Dodd and his notion of kerygma (plural: kerygmata). i

C H Dodd and Kerygmata

The word ‘kerygma’ means ‘proclamation’ in Greek and among theologians has
of the early Church’s preaching and traditions about Ja 17 the first half of th
debate about how this concept should be unda cularly in the contex
literary genre of the Gospels themselv consider the style, conten
Testament writings, we can eag} 2 dead end when we reach Matthew,;;
transparently aren’t jus

convince tho¥&w ho are ;gnorant or non-committal about the emerging Christia
down a conventional genre, what are the Gospels exactly? This is where CH Do

Dodd was an early twentieth-century theologian who was primarily concerned w
early Christian message. Within the New Testament writings, he drew the fund
kerygma and ethical instruction (didaskein), arguing the former consisted of the
early Christians, whereas the latter is the moral or living guidance offered by the
audiences, this division might seem a little strange. In fact, Dodd himself notes
modern Christian church services is primarily ethical instruction; there is little th
proclamations of early followers. Yet Dodd also argues that understanding wha
functioned in the early Church is essential for understanding the Gospels thems

ite find them? We
mingly reflect the co
filment of prophecy, the impor
d in the previous part, there are ling
ounts. Could this not simply be a reflection o
imbued int 7 narratwe about the early Church? Such questions are p
from one so¥ “..one, especially when we do not know much about the author
slightly different approach in attempting to reconstruct early Christian kerygma.
his methodological process involved the deconstruction and comparison of sepai:
order to arrive at a clearer picture of what was proclaimed by the apostles and e
next part, we shall take a look at the details of this process and the conclusions

So what are the kerygmata of early Christianity, and
studied key examples! Peter’s speeches in
by early Christians, the emphasis
need for repentance. How
historicity or rr"'ﬂb
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The Kerygma of Peter’s Speeches

Dodd thus begins by analysing the letters of Paul. As we know already, the life a3t

in Acts, so Dodd ultimately seeks to use Paul both as a comparison with Acts as

kerygma that arose out of the preaching of the earlier apostles. Through this de

first finds a number of aspects of the Pauline kerygma not present in

Peter’s speeches in Jerusalem.

1. Peter does not refer to Jesus as the Son of God.
mention of this in Acts is attributed to

' ¥t assert that the exalted Christ {the ascended Jesus)
intercedes in the lives of human beings in order to save them.
This is primarily a later theme of Paul’s.

These differences imply to some extent that Acts is not simply an imprint of late
proclamation and that the author of Luke-Acts took time to make sure that Pete
message he was trying to impart. Dodd in fact argues that the writer shows con
his depiction of Peter’s speeches and that there a few ideas, events or expressio
about their credibility. Moreover, the very Semitic focus of Paul’s words and ref
they were delivered, and Dodd notes that the four speeches ascribed to Peter o

each other in themes and content.

Cutting away the later Pauline theology, Dodd thus argues th=t there are six maj
kerygma, preached by Peter and early Christian follo :
1. The age of fulfilment, or the Messianic
2. This has taken place throug
3. By virtue of the resurr

¢d. This is the age for¢;
11" death and resurrection of Christ. ..
nas been exalted at the right hand of Go

he Church is the continued sign of Christ’s present power%f
X e Age will shortly reach its consummation in the return of Chri
6. There is an end appeal for repentance, with the offer of forgiveness, the Ho

Dodd’s observations here certainly mesh well with Peter’s speeches in Acts 2 an
noting how each part appears in their verses. There is one curious aspect missin
important part of later Pauline theology. Peter’s speeches never actually refere
lesus, only that his ministry itself held great importance. Instead, the focus is o
prophecy, followed by his death and resurrection. Naturally, we can once again
Christian sermons and note the huge difference in content and tone. While we
evangelistic activities of modern missionaries, the kerygma of the early Christian;
many ways unigue in the time after Jesus’ death.

However, Dodd goes further with his analysis of k

teaching to !
Dodd notes @ ew Testament writings exhibit great variety in their style, tone
fundamentaHy adhere to the essential elements of the kerygma contained in Pe
an overall unity in the message they proclaim. This holds important lessons whe;
themselves; they are not intended as general historical accounts of what occurr
Jesus but are a specific interpretation of these events, designed to be preached

g
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Realised Eschatology

A final important element of Dodd’s thought to note is his concept of realised es
early followers of lesus did not believe in a future rapture or end times. Instead,
God had fundamentally been inaugurated by the life and death of Jesus. In this s
the earliest Christian kerygma can be contrasted with the futurist eschatology th
and was expanded on by early Church theologians. The references we get, there
New Testament as a whole should be treated as refer present reality ra

3 d notes form the ancient C
) by Jesus and is continued in the activ
ich of Christian history Jesus has in effect been
dd identifies realised eschatology in the earliest keryg
@ wrong. Jesus’ life, ministry and death constitute an eschatol
not require some future act to justify their importance. In essence, it changes t
‘the Kingdom of God is near’ to ‘the Kingdom of God is here’. However, as we s
nature and importance of kerygmata can be questioned, in the context of both t
Christians today.

We can see this trend in the six mai
Peter. The age of fuilfilment
seem radical, hut tbr”

Bultmann and Kerygma

We originally studied Rudolf Bultmann in the context of Jesus’ resurrection.

There, we noted how Bultmann held the quest for the historical Jesus to be a
somewhat futile effort, contending the most important aspect of the Gospels
was the kerygma: how the life, death and resurrection of Jesus were §\
proclaimed by the apostles and followers after his death. We also noted how k\\\
Bultmann argued for a thorough demythoiogma’uon of thlS kerygma arguing §

G

However, thi¥perhaps is the only point they agree on. Bultmann, in contrast to
historical circumstances surrounding the proclamation of kerygma can be recon
audiences. The kerygma is wholly rooted in the mythological world view of the
underlying historically rooted set of truths to be discovered underneath the pro
sense, the kerygma of the early Christian Church would only alienate those of th
not looking for a leader in a new Messianic age or a Jewish prophetic line. Foru
necessary to strip them of mythology and find those important underlying exist
relate to them. The fundamental question for Bultmann is thus whether the Ne
such truths that can survive independently of any mythological attachments. Th
is to test these waters and see what can be found.

There are a few important provisos one should bear i
does not mean the elimination of myth from the
content of the New Testament entirel

eyes, this woula

They are a w' or us to extend beyond our normal patterns of thought and apps
world beneath us and our own personal existence. So the process of demytholo
character of the New Testament, only the way that it relates to modern audienc

Ry

Course Companion for A Level Year 2 Edugas Component 1: Christianity Page 20 of 1

FRERRRRRRRRRRR
RS
\,‘&b

A
ris )

‘\
&
\\\\* &+

W&k‘i&&k

\\x

SRR YNN\

Fase

i
pssess

&

P

i,

35 A%///////

ﬁ&%

4¢W

"
m\\\\‘%
=
#

TRRRARRRARRRRRE

-

\\\ﬂ-ﬁ\\\\\
&

\\\\\\‘&\\

\\Ngﬁﬁ
Vﬁx\{“&\\

@‘

ﬁ%%%
T

#

g

4

%

/ff"/f//,;,

""//////

tigad

\\w

\\\\\\Q\

COPYRIGHT
PROTECTED

ig

Qg

Education




So, overall, the message of the New Testament isn’t being jettisoned by the pro
Instead, Bultmann can just be said to be searching for its real meaning and findi
our current sensibilities. Moreover, whatever this meaning is, it has no relation
specific Christology. Nor does the process of demythologisation make faith easi
call to Christian belief is still as much a difficult leap as it was for the earliest apo
convey the necessity of a decision about one’s personal existence in the same m
preaching of the earliest apostles. These nuances are im nt to note, as it is
Bultmann'’s thought and the aims of demytho!og: ththat in mind, we

fundamentally d|d believe a case couid be made for the reconstruction of New Te
Dodd held that the kerygma of the apostles did hold clues for how we should inte
notably by recognising that he preached a realised eschatology rather than a futu
Testament kerygma is not relevant to us, what meaning does Bultmann find once

Well, the eschatology Bultmann presents is not too far from Dodd’s once everyt
key distinction he makes is between what Jesus’ message was about the Kingdo
represented in the kerygma of the early Church, for Bultmann notes that when
eschatological teaching we are met with a curious problem. Much of the New T
eschatological teaching to specific moments in history. In other words, it anticip
that would coincide with Jesus’ return. However, for modern audiences, who ce
happen, this tocating of eschatology in history seems a bit obsolete. So eschatol
becomes another part which has to be demythologised in to be meaningf

the distinctid®® 'ween eschatology as a future apocalyptic reality and eschatol
with transcendent divine forces. If we view the latter as emblematic of Jesus’ m
forward. Talk of the end of the world in the New Testament no longer refers to
judgement of God upon humankind.

This is a difficult idea to comprehend, but the core of it is that Bultmann, like Do
understanding of eschatology. When the end times are referred to, it is not talk
but the possibility of real judgement by a higher power. Similarly, when Jesus d
imminent, it is a reference to this divine judgement, which for Bultmann calls hu
obedience to the will of God. In this sense, eschatology and ethics are united fo
separate topics but two sides of the same coin. Moreover, eschatology still carr
apostles. This call to repentance under divine judgement is skl as scary and diff
ministry and immediately after his death.

are similar, but it is important t
f God as being inaugurated nor does
ogy. Rather he simply seeks to make the anci

So, overall, we can see how Dod
Bultmann does not descrih

Once the esséntzal message has been uncovered, should we even continue to st
with these issues in the last part of this section.
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Does the Kerygma Have Any Value for Christians Today?

This question demands that we properly compare our studies of Dodd and Bultn:
have taken different positions on this issue based on your reception of these sch
Dodd and Bultmann are well aware of the shortcomings of the kerygma, yet bot
different ways.

.that the kerygma
t'is a real call to faith a
‘urmg the demythologlsatlo

On the most positive end of the spectrum, we might
urgency that modern Christians should seek tc:
significance is part of what Bultman

capture the (igeve feeling that even though the kerygma in some ways might
teachings, spirit and proposals are still inspiring and important for Christians tod
heart of kerygma are present across the Bible, and it has always been the job of
meanings behind its texts.

However, from our work on Dodd and Bultmann, it is equally all too easy to ques§§
Taking Bultmann’s ideas first, we can note how the apostles’ preaching reflects a:
at odds with our own. Whatever ideas they proposed are inherently so strange
that by themselves they are not meaningful to Christians today. Bultmann’s pro
study of texts such as Acts is a process of recovery rather than appreciation. The
allude to are absurd considering our modern scientific knowledge, and Christian
more pressing theological concerns.

r the core of the
stiare no longer as piy
iission that the concerns
s. We can also raise issues abod
¥ Acts probably composed the text over
2 ected to the main characters in the account.
agree with is probable Acts is historically accurate at heart, there ar
inconsistenc\a@®id claims that Peter managed to convert thousands of people

obviously outland;sh

Similarly, although Dodd’s approach seeks to h;stoncally rec
the value of this process. Concerns about the ret :
so even advocating a realised eschatology
not reflect the concerns of prese ;
first place! We noted h
and was potegde

However, to finish, we should also note that such difficulties exist throughout aII
Moreover, the good literary structure of Acts is just as much evidence that the a
a good historian. Even if the narratives are wrapped up in myth, legend and spug;
separated to a good historical degree from the core of Peter’s speech, as Dodd’s::
be claimed that so long as Acts contains historical truths, it is valuable for Christi
about the earliest apostles’ beliefs, ideas and teachings about Jesus Christ.

Discussian Activity:
Do you believe the kerygma has any value for Christians,
fundamentally alien to modern Christian audie
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Throughout Theme 1, we’ve looked at various ways biblical scholars have drawn
upon historical views of Jesus to influence theology about a number of
important issues, yet in this section, we shall look at two key scholars who
have attempted to reconstruct the person using quite different critical
historical methods. On the one hand, we have the work

: glican bishop who, employmg a method he
terms critic ffers a more traditional but still carefully considered
portrayal of X8y’ hfe death and ministry. Through comparison of the two scho
you will be able to develop a broader understanding not only of the different wa
the historical Jesus but also of the various methodologies that can be embraced &

What is important to note initially is that although this section will transparently
between scholarly views, there is significant broad agreement between many Ne‘;g
events in Jesus’ life and the various literary, theological and historical methods tk:
them. Jesus commonly is recognised as a historical figure who was baptised by J
number of years and then was crucified. Moreover, most appreciate that there
sayings and parables in the Gospels that can reliably attributed to this person. |
Seminar that we mentioned before was originally directed towards establishing
historically credible through collective analysis and decision-making. Although t
cr|t|C|sed by liberal and conservat:ve theologians, these CﬂthS still fargely agree

the life of lesus (not
endeavour ' 3§83 particular text or finding supports a number of com
are no easy psions that can be drawn from piecing together different ideas
undeniable tTiat, over the last century in particular, scholars have come to have
understanding of both the textual evidence available and the cultural milieu of J

John Dominic Crossan

In our introduction, we noted how textual sources surrounding the life of Jesus a
impartial. So where should we start when attempting to reconstruct his life? We
of orientation is not the words or actions of Jesus but the cultural and social cont
reading the Gospels, it is tempting to take Jesus’ sayings or parables as having a f
all too easy to analyse the circumstances of his life on a theological basis, taking
justifications of the Christian faith. However, all these aspects of Jesus’ person w
nor are they potential reflections of what they meant for audignces during his mi
Gospel is traditionally thought to be Mark (around 65 " “uith Matthew and
70-80 cg), and John arriving even later! Thi ctween the time of Jes
literary works there was probabl ogical reflection, when the wo
apostles turned into a fully of what Jesus’ life meant for humanit

S'process before in this theme, so why raise it again? We
have tende(fese#ds this theological appreciation of Jesus’ life doesn’t mean tha
wholly concerned with theological issues. In fact, the primary contention of Cros
more of a social and political revolutionary than Christian tradition has supposed
allusions and passages that theologians have long appreciated as representative
political authorities, but Crossan holds that when one analyses the New Testame
a wholly non-eschatological figure. The view that Jesus was an apocalyptic preac
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theological corruption of his message, and ideas such as the Second Coming were%?
teaching. Suddenly, Crossan’s ideas seem a lot more radical. Didn’t Jesus talk exts
Kingdom of God, of the afterlife and punishment for sin? How can these be unde
context? Well, to first answer that, we need to take a look at the political turmoi

Jesus as Social Revolutionary

So, casting our theological ideas about Jesus aside, w
Crossan points out that, in short, he was a Me-|
from the Gospel narratives transpar

, ? Well,
peasant. Jesus
- of the religious or

was a product of his time. By looking at what
life would hXEtge¥en like for an ordinary worker during his ministry, we can
at least gain an understanding of what his words would have meant and
how they would have been received.

More precisely, Crossan argues there are three vectors that can in effect
be triangulated to develop this image. The first is cross-cultural
anthropology. We must ask what scholars hold is distinctive about ancient
Mediterranean culture, who Jesus would have mixed with during his
ministry and what would have been common beliefs for both the elite and peas
Roman and Jewish history. The first quarter of the first century CE was marked
Jewish people and the occupying Roman authorities, and looking to outside sou
turmoil would have heen the backdrop for Jesus’ waords and actions. In particul
historians such as Josephus and Roman historians such as Tacitus, both of whom
references for the events surrounding lesus life. The th;rd v
acknowledges this is by far the most difficult to d :
Crossan has some unusual and distinctive h

Turning to the first vect

hierarchical. If not outwardly, wealth was viewed as a blessi
or marginali X sre often viewed as deserving of their suffering. These ideas a
Gospels within the characters of the Pharisees and Sadducees. In fact, all the G
many of these traditional beliefs and even miracles such as his healings were em:
dimensions. The distinctions and divisions that marked Judaic culture in the firs
teachings, and his ministry was marked by his acceptance of those typically mar
of the time, whether they be women, the poor or the sick. So Crossan argues th
to be a social revolutionary at heart. Similarly to John the Baptist, it was predic
beliefs, especially since the Gospels seem to suggest that, in the end, his views ¢
religious power.

However, when we turn to the second vector, a more curious picture emerges, fix
surrounding Jesus’ death is very much theological fiction, he idea that there:

i “n conflicts at the ti¢
ury Ct in Judea and by
horities. It was not uncommon

losephus, a famous Jewish historian and important source for Crossan, documers
the unrest that precipitated it. He notes that at the Siege of Jerusalem in 70 CE t .
of those rebelling, and he notes that thousands of people were killed this way.

although crucifixion was common for all kinds of criminals, it was particularly pr
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punishing enemies of the state, so that their death would serve as both a warni
Jesus, a man who fits the profile of a social agitator, it is transparently clear why
by Pilate, especially in times of unrest. However, Crossan also notes that the Go
particularly Mark, on which the others are based, don’t fit the picture of what w
evidence suggests that Pilate was a brutal and ruthless leader, ultimately losing
brutal forms of execution {quite remarkable considering the overall bloodthirst

Crossan holds that, despite the Gospel’s insistence, Jesu | v
authorities at the time of his death. His executio
few records of his death.

ccupy an important

2 Crossan holds that Jesus’ death was far froi
Rather, his g ave simply caught the attention of a brutal ruler who
demanded gth.” At this point, Jesus would have been crucified and his bod
Jesus simply ™85 a ‘peasant nuisance’ and the drama concerning his burial and e
to come to terms with these unceremonious facts. Crossan himself states:

So what do all these de

‘With regard to the body of Jesus by Easter Sunday morning, those who cared
those who knew did not care. Why should even the soldiers themselves reme
a nobody?’ (Crossan, The Historical Jesus: The Life of a Mediterranean J

However, if the most important part of the Gospel narrative is likely to be a fiction
rest? Crossan holds that it is unlikely that Jesus followed in the footsteps of John
preacher. Instead, he holds that much of his talk of the Kingdom of God was met
talked extensively in parables, and these teachings highlight that his ministry as a
eschatological focus. Rather than talk of end times, it is more probable that Jesus
to present healing. Such a vision aligns much more with Jesus

This view is certainly appealing, but you ma
If Jesus was such a social revoluti :
contradict this picture? We_¢
literary and textual i

Before we explore Crossan’s unique views, it is worth giving a quick overview of
Testament. We've previously mentioned that the Gospel of Mark, although sec
thought by scholars to be the first Gospel written, with its date of composition o
68 CE. This is because both Matthew and Luke transparently use Mark as a sour
and key passages from its text. Furthermore, Mark does not contain any direct
destruction of Jerusalem, and many scholars take this absence to indicate that M
considering its deep impact upon Jewish and Christian communities. On the oth
passages which suggest that Jesus predicted this event, and theories about the j
typically mean a date in the last quarter of the first century CE is suggested for t
there aren’t alternative theories; conclusive evidence is very slim indeed, but it i
scholarly opinion often displays a rough consensus around this dating.

jally considering the
ers have thus hypothesised tha
‘2% are based. Now, Q is not necessarily w
: gh communities and this is why there is no tex
nust have been some form of early writings, however sp
teachings o1y n order that the gap between the death of Jesus and the first
of historical research now into the Gospels is trying to figure out what was cont
from such inferences, what the author of Mark may have added to his Gospel d

However, there is still the question of Mark
parables and teachings within it.
called ‘Q’, on which the Sv
oral traditions "

,?.é\_\(s‘ P
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Now, Crossan takes a line of thought that is quite unconventional in light of this
explored already, much of his thinking relies on the idea that the Gospel authorsi
their writing that did not necessarily reflect what actually went on during the mi .
there is the question of why, which we shall explore later, but on the other ther
response to this latter issue, Crossan uses what are often known as apocryphal
suggests, are alternative Gospels that have been discovered as part of historical
centuries, and Crossan argues these are critical for unde |
Gospels. In particular, he focuses on two as of pr

arice: the Gospel of

ost scholars disagree with Crossa
em much later dates of composition than
Hwide range of dates have been given, between 60
: at, unlike the canonical Gospels, it does not consist of a
consists of si®¥ 'saymgs and does not mention the death, crucifixion or resurrec
different from that of the canonical Gospels, lacking the apocalyptic flavour that
While it still contains many sayings and teachings similar to these, it remains un
this is evidence that it precedes Gospels such as Luke and Matthew, or whether
teachings from these Gospels.

Before we press ahead, it is v:tal
apocryphal Gospeis tvni

However, Crossan takes a different line. He holds that a significant portion (or
the first ‘layer’) of the Gospel of Thomas can be dated to the 50s CE, alongside
the Q document. He also dates Mark much later, holding it was probably
written sometime in the 70s ce. Evidence for these suggestions comes from the i
structure and content of Thomas itself. Crossan argues that the fact it is only -
sayings suggests it is from an earlier tradition than the canonical Gospels, as

well as the independence of the ordering of these sayings, S.f e they do not

at Thomas is unreliable in
ds the canonical Gospels as

Gospel writers’. The argument f
this aspect only makes sense
authoritative inthe £

w¥'s that the Gospel of Peter precedes the Synoptics, despite ma
second century CE. He calls it the ‘cross gospel’, arguing it is a significant basis of |
Gospels. This is certainly plausible considering that the passion is a major focus e
material with all of the Synoptics. However, there are some major differences.
death of Jesus, with his execution instead being ordered by Herod Antipas. Furt
accounts of the empty tomb, and the chronology of the resurrection is very diffe
executed on Good Friday. Perhaps most interestingly, there are no resurrection
are suggested to be greatly sorrowful after his death. This corresponds in part t
Mark, and Crossan (due to his dating) suggests that these resurrection appearan
later addition.

£

Overall, there is a deeper gquestion surrounding Crossan’s views on Q, Thomas a
more traditional stances typically date them as much #41n the Synoptics, h
Gospels rather than inspiring them, but Cro hat this is perhaps a
natural authority given to the canonic s that alternative views ar
entrenched view of Jesus a prophet means that much later date

revolutionary:‘"'é}ecting apocryphal Gospels simply because they were thought
Church Fathers isn’t a good reason, especially since even these figures were jud

doubt the importance of John even though it is markedly different from the Syn
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At the same time, it is important to consider the weaknesses of Crossan’s views.
the Synoptics, are very consistent in the details of lesus’ life, death and ministry.
there is good historical evidence to suggest otherwise, this consistency gives goo
Regardless of what Crossan argues, there is no direct evidence other than the str
Thomas precedes the Synoptics. The lack of supernatural and eschatological elen
with a later dating. Moreover, these inconsistencies may well simply be evidence
by divergent Christian communities that had splintered a ‘om those based ar:
Before we can evaluate which view is correct, hov e dre a few final queg:

Activity:
Look up the Gospp!
between |

gh the link below and read verses 1-10. W

Link: http:/7§¥igsis.org/naghamm/gosthom.html

Crossan and the Synoptic Gospels

We’ve noted already how Crossan gives a later dating for the Synoptics than oth
it is explained how their content contradicts his apocryphal Gospels, but we can
important final topic to note when considering Crossan’s views, for Crossan pres
New Testament scholars: if it is known that Jesus taught in parables, allegories a
that the Gospel writers and others also did not draw upon these techniques wh
While most scholars do appreciate these elements of the Gospels, they often sti
as the incarnation, the resurrection and Jesus’ various miracles should be taken
the Synoptics employ these techniques to convey spiritual ideas rather than lite
interpreted in the latter fashion by subsequent theologians?

These are important questions to ask. Cros
demonstrably fiction considering the wi
implicate the Jewish religious
Crossan’s answer to thi

Gentile audie™e. Crossan thus hypothesises that the Synoptics reflect this stru
maligned and Roman authorities thought of much more sympathetically.

Similarly to what Dodd suggests, Crossan also hypothesises about how the apoc
may have developed in the early Church as metaphorical and parabolic tradition
interpreted by audiences further removed from Jesus’ ministry. This, combined
meant the portrayal of Jesus’ ministry shifted the teaching from a wisdom tradit
and later theologians even began to distort the teachings of Paul, who Crossan a
and revolutionary opinions than traditionally thought. Even if one disagrees wit
interesting and important point that eschatology should not necessarily be inter
and the traditional Church ideas about the New Testament should be probed an

the person they Trefer to spoke primarily in metaphor, image and allegory. How
we see him ask a very different question, closer to ‘why don’t we take the claim
To some extent, we’ve seen this perspective come to fruition in our prior study ¢t
makes the case that once one examines the events historically, a clear argument:

Course Companion for A Level Year 2 Edugas Component 1: Christianity

FRERRRRRRRRRRR
RS
\,‘&b

A
ris )

‘\
&
\\\\* &+

\\\\\\\\\\\\

\\x

SRR ‘N\\\\\

Fase

i
pssess

&

P

i,

35 A%///////

%

///V

"
m\\\\‘%
=
#

TRRRARRRARRRRRE

-

\\\ﬂ-ﬁ\\\\\
&

\\\\\\‘&\\

\\&\\‘:-\\\

@‘

%
T

#

g

4

%

/ff"/f//,;,

""//////

tigad

\\w

\\\\\\Q\

COPYRIGHT
PROTECTED

ig

Qg

Education




something similarly significant) having occurred, for there were plenty of import
around this time teaching similarly to Jesus; why was he singled out? 5

However, we can take a step back here and examine Wright’s methodology a blt
resurrection is that a historical case can be made for it, but why is this so? Shouly
and treat Jesus primarily as a product of ancient Mediterranean culture first and
Gospels? Well, Wright certainly doesn’t disagree with e ; g historical, ant
research, but his way of encompassing these disc , little different. In sh
should approach the Gospels from the ps i critical realism. Thisis an

borrows from philosophy of s¢ y to understanding his interpreta

sined by first talking about two contrasting methodol
: as positivism. This is the naive view that there is areal w
simply throu ) 'roper observation and testing. In the context of the Gospels, th
that there is simply a historical Jesus who existed and the only obstacle to know
of evidence or faulty interpretation of the evidence. Naturally, we can be scepti
already that the Gospels, the primary sources of evidence, probably reflect the a
ideas as much as they do Jesus. Although it is undeniably true Jesus existed, it w:
true identity, nature and beliefs could be discovered in such a fashion.

On the other hand, Wright also talks of phenomenalism. This is the view that al
necessarily comes through the knower, or another knower’s world view. In esse
no ‘historical Jesus’ as we know it. Instead, there is only a variety of different pe
what he represented. In an important sense we can only know what our sense
world, meaning there is no acceptable way to recover what the real world is or vii
time at alll However, despite the potential philosophical appeal of this position,

objective ur! _\_,\..fnding of the world is possible but only to a limited degree, an
open to accepting criticism and analysis of their world view in order that these |i

In an important fashion, Wright wishes to apply these ideas to modern biblical st
there is the historical reality of Jesus’ life, yet it is limited in a variety of ways by n
also those of the biblical writers, who saw Jesus life and teachings through their
is not only attempting to find out what he did, spoke and saw during his life but a
world views that obscure this study. Any analysis of the historical Jesus for Wrig
individuals must be open to other viewpoints and accept that biblical study isa p
person involved learns from the critical reflections of others. Before we judge W
however, it is worth examining a little bit more what critical realism means for bi

Scripture and Worldviews

In the last section we saw how Wright's me
limited by the world views we ho
Wright here is not just mak
religious texts g f'h

o a little further here in applyin
phical point about the way we see the w
e an articulation of world views. They repres

study. We are concerned with recreating the subjective world views of the Gos
objective realities behind them.
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So when we look at the various ideas, traditions and beliefs in the Gospels, Wrigh
direct path to identifying why they exist in the way they do. There is not a singul
world views of the writers and the historical Jesus behind them. Rather, what we
best explanation for the various traditions found in the Gospels. This explanatio
emerges or a better understanding of the world views behind them is developed
still have gaps or holes which need analysing further, but ultimately there will oft
Christian Scripture was written in the way that it was and the Gospel authore |
above all other figures at the time. With thatin m n vegin turning to Wi

Jesus as the True Messiah

We can see alrendy b
Naturally, ¢

#s'and Wright's approaches are different.
-an easily form part of Wright's approach, but
wrieeks a historical reconstruction of an archetypal Jesus
first, using the three different vectors we analysed previously to draw a
sociological, anthropological and historical picture of Jesus outside Gospel
tradition. Wright is not opposed to such an approach but ultimately does
put more emphasis on analysing the Gospel traditions as they stand. The
world views they embody do not explain away certain elements of the
traditional picture of Jesus but require explanations in and of themselves.
The difference is subtle but important to realise when looking at how
Wright and Crossan arrive at different views of Jesus’ life and ministry.

The end result, nonetheless, is that Wright is ultimately not as sceptical
about Gospel traditions as Crossan is. He is much more willing to
acknowiedge the existence of apocalyptic eschatological elementsin
Jesus’ teaching without compartmentalising them as later
additions by the Gospel writers. Similarly, Wright 3
ministry against Jewish religious authority,
movements within the first- cent
we saw already when w

asknowledge the su
&rates him from many of
fn many ways he defends a mo
work on the resurrection, :

ement to Wright's depiction of Jesus is his ‘Jewishness’. &
- % ke when associating Jewish apocalyptic beliefs with an end- of
when one tooks towards typical beliefs in Second Temple Judaism, apocalyptic t
invest theological significance in major historical events. It is a way of affirming
Israel and the belief that he will continue to intervene in major ways to end thei
of peace and justice. This framing of eschatology allows Wright to analyse the r
differently. There is no longer a need to explain the clash between realised and
distinction implies that Jesus was somehow predicting the end times of the worlii
is talk of a kind of ‘subversive wisdom’ about the continued reign of God among

From this, Wright argues there are two major elements of Jesus’ ministry that er
traditions. The first is that Jesus was through and through a prophet. His movers:
John the Baptist and both clearly made eschatological predictions. These served%i
climactic point of Israel’s history was approaching 2 €:should be ready. 1
aspect of that announcement: that the King hand. This idea Wr
parables and teachings througho rratives and represents the su
the arrival of God naturally fjthority and power of all the earthly
religious autheggies rs such as Caesar and Pilate.

ethical teachmg was dedicated to what this renewed Israel would look like. Jesu
Jewish in any sense of the term. He presented himself as part of the tradition of
and the judgement he presented against figures such as the Pharisees was not a
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because of his Jewishness, are naturally wrapped in the context of the covenant
people, and the history of that covenant so far. These are the central themes m
of the Gospel authors and the consistent ideas that can be drawn out of each of

But what of Jesus’ views himself? Aren’t we searching for who the historical les
context of his teaching? Well, Wright holds that with this grasp of the world view;
world view, it is possible to more towards his specific aim ] eliefs, while bein
the person. In contrast to many liberal theologia uts forward that Jest:
Messiah and the person capable of r § tines of israel. This is not an
modern theological understan such as the incarnation but is sim
to hold when one exami , and words throughout the Gospel narrativy
Gospel writg 3 \ ds the culmination of Jewish prophecy is because Jes:
view here ig y2gardless of other possible hypotheses about the authorial int
is the simpleX®nd best explanation of the traditions around Jesus as the Messial;:

Wright further argues that Jesus’ subversive status arose out of this identificatio
teaching emerged out of his awareness of the life he had chosen to lead and the
the entrenched religious and political powers of his time. In other words, Jesus
to oppose authority but knew that, due to the political and social climate of first
would lead to some kind of martyrdom. Similarly, Jesus’ understanding of hims
speaking as such. He taught as if he were a one-man movement and employed
how his life would define the history of the Jewish people as the Kingdom of Go

It is important to note here that Wright isn’t supporting a view of Jesus that was 5
we saw in our study of Acts, the time at which the Gospels were written marked
were separating from lJewish communities In fact, Wright’g rtrayal of Jesus in:

on for Christian Scripture is simply
nd this Jewishness was erased over time as no

Evaluating Wright's Methods
There are clearly a number of strengths to Wright’s critical realism, and it is easy
way to draw conclusions about the historical Jesus while recognising how differe
and inform these conclusions. Moreover, it acknowledges the importance of gr
study, noting how no one viewpoint can be fully comprehensive. However, ther
criticise Wright’s arguments. The first is by questioning the validity of critical re
useful? Second, we can ask whether Wright’s conclusions about the identity an
best explanation of the evidence available.

Taking up the first issue, one problem that emerges for anht is identifying wh
and objective lies. The amount of textual ev:dence for the ence of Jesus is
:he world views cc
here is no extensive i
imates the ability to understan
sense propaganda or bias are involv
nded understanding, but the same is not true

AIternative!a,,, Fhight well argue that Wright puts too much emphasis on looki
modern historical, sociological and anthropological methods, we might be able t
the context of Jesus’ life than the Gospels themselves can provide. Wright may
Gospel traditions being accurate reflections of lesus’ core teachings and beliefs.

sceptical, historically focused methods of Crossan, contending that Wright puts
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theological dimensions of Jesus’ character and fails to analyse his actions and de
social turmoil of the first-century Middle East. Moreover, we can question to w
accurately accommodate other sources such as apocryphal Gospels, which seem:
of who Jesus was.

This leads on to the second problem. is Wright really correct in analysing Jesus i
context? Naturally, Jesus’ teachings are enmeshed in adition, but does

Altogether, we have two competing interpretations of the New Testament sour

among biblical scholars about what is the correct view of Jesus’ person. Perhap

debate is avoiding scholarly bias; is one explanation truly the best or merely a re
to see in the sources? In the case of Crossan, he tends towards arguing that hist
person Jesus are likely to be the most unbiased way of arriving at who he proba

Wright still holds out that, by careful consideration of the Gospel writers” world

Scripture can equally inform interpretation alongside historical evidence. While
things, this subtle shift in methodologies can result in the very different interpre
analysed throughout this section.

in character? As Crossan highlights, they might h sed a very radically d

Quick Quiz
What do Protestants call the Catholic deuterocanomra books in the Bible
What is the first known recorded instance of a ; onical Christian S
What is the difference between subjecti Ctive inspiration?
What key Christian figure w y on the doctrine of accommod
What is the Greek ter; sroclamation?
een a realised eschatology and a futurist esch

PN AN
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THEME 3: SIGNIFICANT SOCIAL AND

DEVELOPMENTS IN CHRISTIAN T

S
‘;\%\
S

(PArTS A/B/C) |

i
& T
4 @\

e =

What you will learn in this section

SRR
\ R

.
A. The theological debate ers or blessings of wealth, including:: gy
= R
] s'taught that wealth was an obstacle to salvatig R o3
] o = Ry
. whether Jesus embodied the ascetic ideal or encoura e
® the Prosperity Gospel and its role in the modern Word-Faith movemen; 5

B
B. The study of the phenomenon of Christian migration to the UK, including: —

® the challenges Christian migrants face, including assimilation, provisior*éé \\\::i\\\\\\\
e the way Christian migration to the UK has changed the practice of the f; ! \
® the reverse mission movement and the debate around its existence an:} L
C. Modern figures and ideas in feminist theology and their effect upon contenig
® the views of Mary Daly and Rosemary Radford Ruether on misogyny, th
¢ how these views have affected key social issues such as female ordin

R

g,

® the impact of feminist theology upon the lives of everyday Christians i \\\\\m\\\\

B §‘ §

Starter Activity: % F

Do you believe that the Christian Church today embodies the ideals Jesus laid G \‘m‘\

ways that it not adhere to Jesus’ teachings in the compare them t¢. i\ §
and C of this theme. gt

]
\§ \%

i

o
=

Name \\\\\\\\
Born 3
Died N/A
Key text Sexism and God-Talk (1983) :
Ruether is one of the most important feminist theologians o;
Why are they N . L
important? csmtnbutmg .ext-enswely to reconstructlom-st thought but als;
different social issues as part of the Catholic Church.
Ruether has been a longstanding board member of the pro-¢:
Did you know? | for Choice and has been an outspoken supporter for genderéf
throughout her life.
COPYRIGHT
PROTECTED

Name Mary Daly

Born 1928

Died 2010

Key text Beyond God th

Why are they Daly *9
importanig

- qK “ademic life.
#*| Daly was forced to retire from academic life 1999 for refusi
advanced Women’s Studies classes.

o9

Education
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Introduction - Christianity in the Twenty-first Century

In Themes 1 and 2, we studied a myriad theological issues. To
some extent, these encompassed modern criticism but they were
primarily concerned with age-old questions about the nature of
the Christian faith. In Theme 3 we will take a slightly different,
approach, looking at modern societal issues and how 5
Christians living around the world today.

anascape of
fast 100 years, Christianity

To start, it is worth consideri
Christianity across theo §
has not nec, d in influence, but it certainly has
diversified. woeople in the Western World no longer see themselves as act
attendance ot the whole has declined even if individuals still uphold some kind
dimension. Furthermore, it would not be uncommon to find people, who despit
would classify a country such as the UK as Christian. So in an important sense, t
crossroads in the Western World. There are more people than ever who might
commitment to the Christian faith in its traditional form is declining.

In the first part of this section, we will see how this background affects discussio
history of the world, the Christian Church has always been a wealthy and power
teaching extensively throughout his ministry about the dangers of investing too
However, in recent years, there has also been a growth in what is often termed
Christians have begun to view wealth as a deserved result of their faith and not
Whether this view is scripturally supported is a deep and divisive issue among m
their critics, and there is an increasing sense, especially cons
viewing wealth as a divine blessing is an untenab

n migration to the UK, a rather
easy to forget when gazing across Chur
4 , and as migration to the UK has increased in
1Unities have begun to have an influence on modern Chri
W lar and religious feminism has led to criticism of Christian or
For many, the tradrtlonal gender roles put forward in Christian tradition deny w
achieve a fulfilling spiritual life, and the growing egalitarian consensus within ma
pressure on denominations such as the Catholic Church to change their position
ordination. Although some ground has been given, there is significant debate a
Christian religion as a whole can ever be saved from its patriarchal foundations.

In the second part, we will take a
phenomenon in the moders;

We noted in the introduction that Jesus did not preach a materialistic world view
emphasise the dangers of wealth but among his followers were typically those w
sick. In fact, this quite radical emphasis on achieving spmtual vrosperity over m
him into conflict with the religious authorities of his
Gospels. Although the authorities on the w
of Jewish traditions at the time, hlS em
religious discipline ties in wi
prevents human bei

concerned with Jesu
oping right moral attitude
iti-materialist world view, for preocc
g on achieving the right kind of relationship

et might be wrong to characterise Jesus as encouraging the as
give up as many'possesssons as possible in order to focus on their spiritual lives.
that money or wealth is intrinsically evil (evil in itself) but that those who seek t
about the welfare of their neighbours face significant hurdles if attempting to al
explore these ideas in more depth in the next part of this section, but first it is w
Christian attitudes reflect Jesus’ example and teachings in the Gospels.
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To start, we can look at the Catholic Church as a key example of the tension betv;
Gospels and the practice of Christianity today. Thomas Aquinas, perhaps the md:
influentially remarked ‘Greed is a sin against God, just as all mortal sins, in as m
eternal for the sake of temporal things.” This, theoretically, is the position of the
Catechism similarly states:

‘The Church’s love for the poor... is a part of her const dition.” This love
Beatitudes, of the poverty of lesus, and of his co 1 19.ithe poor. Love for th
for the duty of working so as to ‘be iose in need.” It extends not:g
to th of cultural and religious poverty. &:

there is ofter®r eaithy raspect given to the use of wealth as a tool for helping t
sense, the Catholic Church adheres to Jesus’ basic teachings about wealth, even
structured in a way that directly mirrors Jesus’ somewhat ascetic example.

At the same time, it cannot be denied that the history of the Catholic Churchis @
marred by its intense accumulation of wealth and power. On the surface, it may:
be argued that this accumulation is to support its evangelising work, but there a
scores of events, individuals and moments through history that would cast doub
on that argument. Furthermore, Catholic social teaching, the various doctrines ::
developed around matters of poverty, wealth and social justice, has often been i
criticised for its lack of consistent engagement with modern political theories. -
More often than not, Catholic clergy and popes have roundly criticised most

ideologies throughout history, whether it be capitalism, socialism or liberalism.

While this might appear sensible, it also me Church is often view;
as being a static part of the struct
world, rather than an orga
liberation theolngy
the Gospel »
thought) rat n orthopraxis (right action). This meant that the Church, wh

Jesus’ teachlngs'on wealth, failed to implement them in a consistent and meani

As we shall see later, however, there are Christian movements that potentially d
example in the Gospels, presenting the view that wealth is a gift from God for or¢
many have viewed as increasingly dangerous, especially when accepted by those :
However, before we move onto such views, it is worth taking a deeper look at Je:

Reversal and Wealth in the Gospels

Jesus’ teachings on the dangers of wealth are a prominent theme in the Synopticéi
emphasised in Luke, where they are intertwined with a greater focus on social jus
Nonetheless, taking a look at the other Gospels first revea
to both spiritual fulfilment and the achievement of s
Mark 10:17-25, an extended passage which
eternal life.

the kingdom of God! It is easier for a camel to go through the
who is rich to enter the kingdom of God.” (Mark 10:23—

hard it is tc ’

This saying has parallels in Matthew and Luke also and is much quoted when dis
wealth in Christian thought. There are a number of interpretations, however, th
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First, it is important to note that Jesus is not overtly critical of the rich man, who
Commandments since his youth. Instead, his focus is arguably on the difficulties
spiritual life. As such, there is much to ruminate on about what Jesus asks for in
lead in service to God, for as Jesus states, the path to the Kingdom of God is mu

attached to material things. |

However, there is an ambiguity here. On the one hand wd is shocked at

material con¥® 's'are they should not be one’s spiritual concerns also.

This idea is also found in Matthew, where Jesus teaches about the nature of the
followers should have when thinking about their present lives.

Therefore do not worry, saying, ‘What will we eat?’ or ‘What will we drink?’ or %

Gentiles who strive for all these things; and indeed your heavenly Father knows

strive first for the kingdom of God and his righteousness, and all these thin
(Matthew 6:31-33 NRSV)

Here, once again, Jesus does not appear to be presenting wealth or material goc
he notes that God in his wisdom is aware of the physical needs human beings ha
that righteousness comes before one’s physical necessities. The person who is

they have and don’t have on Earth is not focusing th n'ion on their future
Overall, there is a clear message about the reoccupied with the
wrongfulness of hoarding wealth

However, if we look of Luke, there is a much more radical anti-wea}
wider scop §

outlines the e

The Spirit of the Lord is upon me,

because he has anointed me
to bring good news to the poor.
He has sent me to proclaim release to the captiv

and recovery of sight to the blind,

to let the oppressed go free,
to proclaim the year of the Lord’s favor.
(Luke 4:18-19 NRSV)

In comparison to the other Gospels, Jesus’ declaration here marks him as fundam
who are poor and marginalised and, accordingly, against those who are wealthy
present in Luke is that of reversal; this is the belief th orlife will see a swi
beings. Those who have been downtrodden shall hes while those who
punished. It is important to note that cussion about the extent
way to interpret it, but for & can look at the parable of the rich m
Here, a tale is to!d abov who ignored a poor, ill man named Laza

3 ' being tormented in Hades, repentant of his actions

The central message of this parable is not just that hoarding wealth is bad but th
for listeners. Jesus claims here that ‘Moses and the prophets’ have already spok
marginalised should be taken care of. Anyone who is rich cannot simply enjoy t
obligation to give it to those in need.
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Sell your possessions, and give alms. Make purses for yourselves that do not w
heaven, where no thief comes near and no moth destroys. For where your treasu
(Luke 12:33—-34 NRSV)

This sentiment is echoed in Luke 12:33-34, where Jesus explicitly tells the crowd
give to charity. Whoever does so secures their place in heaven, simple as that.
that such sentiments are not simply contained to Luke .
famous phrase that agrees with the ideas behind

not just the distracti

pleasures.

For the lqg

The Prosperity Gospel

Bearing all this evidence in mind, how could a Christian support any individual
amassing wealth? Well, as I’'m sure is no surprise to you, there are many
Christians who hold views that are almost the exact opposite of those
expressed by Jesus in the Gospels. Most notably, the last century has seen the i
growth in a host of Christian movements which present a set of beliefs that has
come to be known as the Prosperity Gospel. The central idea behind these -
beliefs is that wealth and prosperity are the direct result of faith in God, who
provides both a physical and spiritual salvation. Accordingly, the Prosperity “
Gospel rejects the notion that poverty is a valuable or virtuous trait. Wealth is o
an individual for their dutiful service to the faith. .

Beliefs about the Prosperity Gospel are most com ndétin Pentecostal fo
Pentecostalism, in contrast to more tradit!
importance of the Holy Spirit in

Pentecostal Christians a

At the same time, critics have pointed out that the emphasis on personal experi
in worship among Pentecostal movements means that controversial beliefs or id
instance, the Prosperity Gospel is a central doctrine of the Word-Faith moveme
that those who manage their relationship with God well shall receive not only sp
emotional and physical prosperity also. In particular, they draw attention to Ma

Jesus answered them, “Have faith in God. Truly I tell you, if you say to this moun
the sea,” and if you do not doubt in your heart, but believe that what you say wi
you. So ! tell you, whatever you ask for in prayer, believe that you have re

build an ent;keliy different picture of Jesus, one that contradicts the poor, travell
interpret from the Gospel narratives.
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All this might seem quite strange, but if you have ever caught Christian religious t
United States (but also the rest of the world), you might already have a sense of t
Faith movement embodies. In comparison to many traditional Christian denomi
activities and community outreach within their evangelism, the Word-Faith move;
communities, can be classified as charismatic, and is well known for broadcastin
and television. Through such means, it often reaches people who are, for variou
going. These include, in particular, poor people, people |  remote areas an

There is one more important aspect : :any of these Christian mov
Prosperity Gospel. Many of the: g importance on the act of giving
one’s blessing from Go4, . Sre, these donations are most commonly giv
san ess towards charitable endeavours. Critics have
the context of the beliefs of movements such as Word-F
aimed at tho™*Who are poor and marginalised and who, wishing for financial se
religious organisations in the hope that God will bless them. Similarly, those wh
are often targeted by preachers who claim that they can be healed by the powe
enough faith.

It is wrong to wholly tar Pentecostal movements with such criticisms. Many do
and help those in their local communities. However, it can be argued there is pc
of adherents to the Prosperity Gospel, and it cannot be denied there are promin
movements such as Word-Faith and who have grown exceedingly wealthy. For
US preacher whose televised sermons have been watched by over 10 million Am
estimated net worth of 60 million dollars as of 2017 and lives in a 17,000 square
10.5 million dollars. A similar example is the recent 2015 fundraising campaign |
advocate Creflo Dollar to replace his 65 million dollar private i2t, in which he lar
Christians. It is easy from a secular perspective to cr ; an amassing of

biblical. Proponnnt

security. As é‘d‘é?\, the Prosperity Gospel is usually cautiously dismissed as hereti
at times, the activities of mainstream denominations have mirrored the practice
adhering to its beliefs. However, considering the arguments for and against we
ask whether there is a middle ground to be found in Christian teaching. This dis
part of this section.

Activity:
Research three modern figures in the Prosperity Gospel and note down the bib
support their views. How would you go about criticising or challenging their p&:
scriptural knowledge? :

Is There a Middle Ground?

We have looked at what are, to a certai
has been an analysis of Jesus’ te
a distrust of the materi
it can also hg iri

ery contrasting views of t
anst wealth, which, interpreted at th
nole. Although there is a just and generou
gcle, and for the person who is dedicating their life
to the asce: : giving away one’s possessions and living as frugally as possi
also looked & ‘ceachmgs of the Prosperity Gospel, which presents wealth as
who amass material possessions are, therefore, not contradicting biblical teachi

their faith to God and been rewarded.
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However, is there a middle ground between these two belief systems? Thisis p
answer. For one, we can note the illogicality of requiring all Christians give away
to pass, ho one would possess anything. The human world keeps going through
make machines and help each other survive. In this sense, it does seem that exc
Jesus’ teaching. At the same time, it is potentially important to locate the Gosp
expectations of early Christian communities. Jesus appears to have spoken abo
the end of his ministry, and it is likely that many of his
prophesised end times to arrive during their li :

eschatological expectations largely don’
erhaps more important when considering wealth.
ydivine blessing is misleading, but it is also probably wrong to
Instead, wea ™ may not be a concept that can be reduced to simple rules or pr
may prove a useful tool for enacting God'’s will, while for others it may ultimate
lives, distracting them from being good Christians. Ultimately, what may be ke
idea of stewardship: the notion that human beings have a responsibility to care
things in it.

This ideal is given primarily in the Genesis creation narrative, but
it has broad applicability throughout the rest of the Gospel.
Under it, we can say that the amassing of wealth and material
possessions usually comes at the detriment of others, whether it
be human beings or other animals. Similarly, care for the natural
world involves investing in it with one’s own power and means.
By giving away one’s excess wealth or monitoring how one
interacts with the material world, one is not only follousd
teachings of Jesus but broadly employing a

disagree astothe b
how ordine b5t

ook to manage their wealth effectively in their lives
obstacle.

Discussion Activity:
What do you believe is the right Christian teaching on wealth? Discuss in pair
knowledge you have gained from this section.
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It is commonly said that secularisation in the Western world has posed a real th

the UK. Church attendance is down, and many people, while holding they are re
don’t connect that belief to a specific denomination. However, at the same time.
m|s|eadmg Although Chrlstzamty is somewhat in declme in the UK, across the re:

Christianity iq

First, we hay\e® ote a few important factors

about the traditional perception of Christianity Ethnic Involve E
in the UK and the differences between this h h
perception and the Christian beliefs migrants c urcnes

often possess. To start, just think of a typical
church service, especially if you come from a
practising Christian family. If you are a white
British individual, chances are the service is
held in an old church or abbey, built sometime
in the distant past, with a predominantly
white, ageing congregation. However, if you
are a BME individual, this image might be far
from your own experiences. This is not to
suggest that there aren’t mixed white and
BME populations in churches. Rather, the ai
of thinking more deeply about one’s o
picture of Christian belief is to.
one’s perspecttve migh
of Christiar; 3

BME s Significantl

e reality New BME Chii

For exampie;"a"‘éibdy of major churches in
North East England found that roughly only a
third had a white majority congregation.
Instead, around 30% had a significant BME
presence, while almost two fifths had a
majority BME congregation, often of a single
nationality. How is this the case? Well, as the 3 §
same study also showed, there has been an Qe -
incredible increase in BME churches since the IR0-I9E5 1SSEASR0 19914
start of the millennium, and it’s a trend that is
not showing signs of stopping anytime soon.
What's key to note, however, is that these new church
accustomed to in Britain. They often are formed
areas where there are significant migr

Number of Churches Formed
a
&

necessarily as visi
nity centres, local ha

be a surprise. You might well attend suc

For some of you, these
3 ies, but the way segregated communities have form:y

55

similarly ref/o® hé more diverse forms of Christian belief that have sprung up o

One key example of this is the growth of Pentecostalism in the UK. We noted in
Christianity emerged in the US, but as a Christian denomination it is arguably th
world. The same is true in the UK. One of the fastest growing churches in Britai
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Church of God, a Pentecostal Church with its roots in Nigeria. Quite unusually, i
of attention on sending out missionaries to the West from countries in Africa, a
the reverse mission movement. We will look at this in more detail later, but Pe
distinct appeal for those who are typically uninterested in traditional forms of C

Pentecostalism often has a much greater emphasis on charismatic worship, in w
shout and clap and generally engage in much more activ as of prayer. This
Pentecostalism, which attempts to draw attentao vizork of the Holy Spirit
worshippers to try to achieve direct religs nce of God. Typically, this

and no formal fiturgy at the hear SFaith instead is profoundly experie
place great value in the namism at the heart of their worship prac

ole is also more popular among many African and Asian
to the UK haY¥%5&t up their own churches in order to reflect their own Christian
engage in their own forms of worship. Now, there are approximately 17,000 Pen
UK and followers of Pentecostalism far exceed the number of Methodists, yet at
to paint too misleading a picture of this movement. Pentecostalism is equally p
and its growth in Britain is due also to these influences. Young people in particu
traditional church services and find the energy in Pentecostal forms of worship
background, however, we can begin to look at some of the challenges Christian
churches in the UK.

The Challenges of Christian Migration to the UK

In the first part of this section, we look at a look at the changing demographics o
that due to migration there has been a revival in urban congregations and a shift;
being practised across the country. importantly, to a cert tent this has also::
denommatnons Many migrants will often be Cathgiies tostant and seek out |

differences
assimilating \sa#

o on migrants into the UK, and in this part of the section we W|IE

The first thing to note is that these challenges have not gone unappreciated by trs:
in the UK. The Catholic and Anglican churches have issued extensive guidance an
acceptance of migrants. A significant part of this does, however, revolve around
other religions rather than dialogue with Christian migrants themselves. While t
challenges, these are often dwarfed by concerns of inter-religious conflict in the
that Christian migrants are necessarily overlooked. Moreover, the acceptance of
a universal principle of the Christian faith; whether the migrants are Christian or
the Church being compassionate to those arriving in the UK. If you remember yo
you might even recall that Jesus himself as times was thought to be a migrant, an
communities being a positive voice regarding immigration : hole is often em

e Church responses
variety of voices, and there are
e ‘Christian identity’ of the UK. Nor
plored in the previous part, the growth of Pen
percesved to be something of a threat to traditional Chris
lie the most\ggeit challenges for Christian migrants. Although they are percei
often are broad differences in worship practices, culture and beliefs that can pla
and Catholic churches in the UK.

However, at the same time it would be wro
optimistic. All denominations en
are worried about migratio
those of other *“hg

,?.é\\(s‘
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For instance, we noted how worship styles in Pentecostal churches more often
worship, which is very different from the more relaxed or even sombre liturgies
churches. In fact, even Catholic and Protestant worship as a whole often takes
African countries rarely simply transplant non-African forms of worship and ins
national cultural aspects into church services. Cardinal Wilfrid Napier, the head
South Africa, remarked in 2003, ‘You'll be surprised at how little of Rome there
South Africa,” and this short statement reflects a proce imes called incu

Church, ther‘c-‘.-"‘notabiy often a lot more singing and dancing. If Christian migr
themselves in an English Catholic service, they are much more likely to be perh
hymns, readings and prayers. This is not to suggest that either form of worship
diversity in the Christian faith naturally proves to be an obstacle when it comes
countries. Simply put, for many Christian migrants traditional Christian Church
provision or styles of worship they have become accustomed to.

Such obstacles in part explain why there has been an explosion in BME churche
are even more fundamental issues than style of worship when it comes to Chris
the first language of Christian migrants, who, used to speaking in their mother t
themselves lost in the often technical theological language used by ministers d
extent, many local churches have often sought to accommodate new Christian
specific classes in another language, by providing subtitled ac
separate services in a second language. Neverthel ;
sizeable contingents of migrants from a speci .
any congregation, and accommodati

lutions are often
ften, there is a wide
pects of each is practically

is the specific Christian beliefs migrants ma
denominat; ve grown more liberal across the last century, Chris
of the worid \.,\...ten more conservative. This can, to some extent, lead to con
native Christians and Christian migrants, particularly around issues such as hom
and gender roles. Christian beliefs are also partially woven into the cultural att
countries, and assertive Christians from other countries may find themselves at
contain individuals of a wide array of sexualities or are led by female ministers.
stereotype Christian migrants as illiberal or hostile but to note that the growth
naturally linked to more conservative positions on a range of social issues.

The final issue we c2

So, all together, these differences between the worship and beliefs pose an im
assimilation of Christian migrants in the UK. At the same time, such obstacles s
ground between Christians of all styles and forms. More often than not, Christi
engaged in ecumenism: the efforts of different Christian denominations and m
relationships and better understand each other’s pract
and differences need to be acknowledged befrre _ atlons can be establ
however, we will look at a different an W5 position, noting how some
specifically targeting the UK a ’ wievangelism.

new Christi“éﬁ.migrants, or is a better solution that such Christian migrants co
churches? Discuss in small groups or pairs.
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The Reverse Mission Movement

The reverse mission movement is a term often used to describe the missionary ac:
movements towards individuals in the UK. It is a somewhat controversial idea, fo:
talk of this kind of evangelism occurring, some have argued that it is less commor;
particularly contentious aspect has been the suggestion that reverse mission has
native UK residents. Many critics have suggested that rever ission as a who
native UK ministers or preachers leading Christian 1 ations. While thé
evangehsm the tdea that there are missionar,

presence. For examp!e the Redeemed Christian Church of God (RCCG), which w:
began sending missionaries from Nigeria to the UK in 1988, with current leader E
global ambitions and wishing for a church in every city in the world. This might &
point out it is just a reflection of Jesus’ call to the disciples at the Great Commissis
evangelism flows from the global North to the South is one rooted in certain rack
many Christian churches across the world are independent entities with their ow
UK there are over 670 RCCG churches and many more forming each year. They }*
and while the majority of followers are those from migrant populations to the Ui
UK becomes even more diverse in the future native UK residents, particularly th¢
drawn to new Christian movements.

It is important to also consider how the reverse mission movement has functiong
secularised atmosphere of the UK. While traditional Christiugdenominations d¢
their own communities, it is often less assertive than nyaew Christian mow:

into the Chu\q he same is not true, as we've noted, for the RCCG. Thisis due
nature of Pentecostal movements but also potentially to the cultural sensitivities

activities. In the case of the Catholic Church, it has faced and still faces criticis
European countries, whereas reverse mission, as a new and relatively untested p :
same level of scrutiny. :

However, reverse mission also has a more moderate face, as ministers and pastc

denominations move to the UK. These often fly under the radar more than new:
attract a lot of attention, but they are worth noting all the same. For example,
which sends pastors between a number of European and South American coun
the UK have often helped set up ministries, catering not just to South American
populations also, helping forge new muiticultural Christian rcanmunities. Such a
contained under the umbrella of reverse mission, encasis a wider set of gt
importance of mission efforts maintaining a f'missionaries across t

Overall, reverse mission i
over the next fou/
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We've already delved into some feminist theology when we had a look at the vi
how they strafe Reconstructionist and post-Christian beliefs. However, in this se
contributions of two equally important figures, Rosemary Radford Ruether and
examining their impact on contemporary issues in the Christian Church.

have been / viewed as the heads of the household and created by God to.
roles. From @ fodern perspective, this naturally appears quite backwards. Wi
that women are required to fulfil specific roles? Moreover, if women are equal
be essential parts of intellectual, political and spiritual working lives?

These questions have seen renewed focus in the last 100 years yet are not new,
The Bible as a whole is not always clear on the roles men and women are suppos:;
clear tension between the Old Testament and Jesus’ teachings in the New Testa
of views have emerged about the various teachings on gender roles in Scripture
himself displays very little of what we might traditionally call misogyny. Althoug
patriarchal society, some feminist critics contend that Jesus held prominently pr
Others, however, have held that Jesus is not exempt from feminist criticism, wit
only embellishing the patriarchal elements of his teachings.

Taking the more positive view of Jesus first, it can be n
between men and women. Furthermore, e
numerous times that Jesus had female.f
is Luke 10:38-42, where Jesus i
Mary has been spendl

2 disciples are all m
key example that propon
ne of Mary and Martha. There, Mart
i"time in prayer and worship, neglecting her h
tells her thy fe is of equal importance and to let her follow her
supports th y that Jesus did view women as possessing equal roles to men
women shouta hot be relegated to mere household duties. At the same time, d
can be noted still that these are few in number and dwarfed by the parts of the
with and teaches men.

Where the difficulty lies here is drawing out Jesus’ true teachings from the circu
not enjoy anywhere near the same luxuries and power as men in most first-cent
tradition, it is naturally likely that many of Jesus’ public conversations and teach
with men and that the Gospel authors were simply recording occurrences of Jes
selective of certain male-centred conversations they viewed as most important.
careful readings of the Gospel texts may not be able to discern what is the most
women featured in the narratives. What is apparent, nonetheless, isthatto ala
women in the ministry of Jesus may not have been fullv ¢z

Another great influence, however, on on gender roles has been
been progressive in his view

of problematic teaching

5

women. Sim¥hiy, in 1 Cormthsans 11:7, when dealing with dress codes, Paul ar,
be covered, declaring that ‘woman is the reflection of man’. Such passages pose
theologians, for even if it is held that women are in principle equal to men, these:
the notion that woman are a secondary or lesser image of God to man, justifyingéj
societies throughout history.

Course Companion for A Level Year 2 Edugas Component 1: Christianity

FRERRRRRRRRRRR
RS
\,‘&b

A
ris )

‘\
&
\\\\* &+

\\\\\\\\\\\\

\\x

SRR ‘N\\\\\

Fase

i
pssess

&

P

i,

35 A%///////

%

///V

"
m\\\\‘%
=
#

TRRRARRRARRRRRE

-

\\\ﬂ-ﬁ\\\\\
&

\\\\\\‘&\\

\\&\\‘:-\\\

@‘

%
T

#

g

4

%

/ff"/f//,;,

""//////

tigad

\\w

\\\\\\Q\

COPYRIGHT
PROTECTED

ig

Qg

Education




Despite the problematic nature of many of Paul’s writings, there are also other
broader equality between men and women. Galatians 3:28, for example, declar
and female; for all of you are one in Jesus Christ’, which indicates that, underne
writings, there is possibly evidence within the New Testament to suggest that C

that there is true equality between men and women. Much of the discussion fok;

down to reconciling the promise of Genesis 1:27, which states that God created
imago dei, and whether this equality can accommodate
shall look at next, although there have been over

The Cathalic Ehurch nn .
The Cathol: ut its position on the roles of women in an apostolic Ie
dignitatem, W by Pope John Paul it in 1988. It covers a number of different;

sibility of differey
& le towards the equality
denominations and theologians hav ; jual but different’ approach:;

concerned wnthaouthnmg the Church’s position on gender roles in light of changi
takes a broad look at the women in the Bible, analysing their place in Catholic tr
example of Jesus as a supporter of women’s dignity and importance. One partic
analysed is that of Theotokos (God-bearer) in reference to Mary. The Mulieris d
exemplar of the kind of virtues and roles women are supposed to embody since
people who has been most intimately connected with God in human history. M
that, for the Catholic Church, only a woman could have and symbolises the relat
should hope to achieve.

The Mulieris dignitatem therefore analyses the person of Mary in light of Genesi
creation may still allow for the possibility of separate roles. In contrast to many
holds that Eve’s creation out of Adam in Genesis 2 was simply out of suitability,

men and women are equal in status and there are no con’r tions between th

; shall see, have contended that such passages still perpet
is in principle committed to gender equality under God.

Discussion Activity:
Is the Catholic Church correct in arguing that women can be equal but possess
a justification for historical misogyny? Discuss in pairs or small groups.

Rosemary Radford Ruether

With this background in place, we can begin to look at the views of Rosemary Ra;§«E

Both grew up with a Catholic upbringing but eventually deviated in their views.
supporting Reconstructionist feminist theology, while Daly began to move towa

position later in life. So, considering the Catholic context of bath these thinkers,:s
-vays women shouk

different conclusions about the future of Christianity
answer this question, we shall first turn to R

ethodology, but one important elem
exegesis. You have probably encountered th

We won't delve too much i
noting is the matho
Broadly, it
text, but “diXR
understand a text through the differences in understanding between two differ
exegesis therefore is the process of ‘reading out’ from a text but with an eye to
would have been understood at the time of writing and how this differs from th
this process, Ruether aims to uncover how particular pieces of Scripture would
absorbed in the cultural attitudes at the time of writing versus how they are und
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normal or radical to us now may have been received in vastly different ways by
these differences is key to reconstructing a gender-equal theology within Christi
case for Ruether, who is looking at how the ‘God-male-female’ hierarchy emerg
neutral or female-oriented version of Christianity might exist beneath embedde

Diachronic exegesis formed a wider part of what is often called feminist
hermeneutics. This is a wide set of principles that aim t iver the male-form:
assumptions, biases and influences behind the Bit: erheld that these i
principles were essential in reclaiming tr;; Pprinciples and morals from
patriarchal norms that influenc he time of its writing. However, ¢
delved even further intog logy of this form of criticism, adopting froré

g vic of suspicion’. This was a way of analysing texts by
y20ple might have previously interpreted them and what they
might have p®8onally gained from interpreting them a certain way. In the case
the Bible, it can be suggested that its interpretation throughout history has beer::
primarily from a male perspective and, as such, Christian thought has evolved ini.
line with what benefits men the most in a typically patriarchal environment. Su
view is also arguably justified considering the long lineage of male theologians, s
as Augustine, Aquinas and Luther, who on the whole deviated little from a pote
interpretation of gender in the Bible.

With Ruether’s methodology outlined, we can turn to deeper questions about h
male-focused elements of Christian thought, namely Jesus and God. In contrast
Ruether analyses the figure of Jesus not through present-day dogma but throug
Messiah, which would have been the most prevalent comparison levelled at Jes
analysing Jesus through this lens, Ruether exemplifies the us

er, it isimportant to:
is environment. Simply put,
during his ministry, or did he

What Ruet' ¥ gaes is that in contrast to the male, warrior-type Me
wished for (@ega#cted by the Jewish population to liberate them from Roman o
more radical and progressive figure. He led in what Ruether terms a ‘prophetic
the form of moral commands such as the golden rule, as well as criticism of lega
endorsement of broad egalitarian social norms. The fact that Jesus embodied th
is not a surprise that he clashed with both religious and political authorities. Th
quite scandalous to a largely patriarchal Jewish culture at the time, and key obs
largely equal treatment Jesus gave his female followers and his encouragement
spiritual lives.

Ruether holds in particular that these teachings are the underlying authentic mo;
the Word of God within the Bible. However, with the biblical authors themselve
enlightened than Jesus himself, this liberating morality ended up being dressed
various Jewish cultures at the time of writing. Never ether’s importan
someone who fulfilled male expectations but rat _méone who sought t
social order that also promoted the en . The fact that Jesus was
means also that his maleness i ‘ather than essential. As such, hism
understandmg h;s tear! at Jesus was born a man ultimately cann
' dorsing the superiority of men, as such a conclusion

The same, Ruether argues, is true of God. Most Christians will hold God to be g
exclusively male terms such as ‘Father’, ‘Lord’ or ‘King’ when describing him. W
certain extent, Ruether argues that the use of these male terms has contributed
feminine perspectives in theology since power, wisdom and goodness are symb
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masculine ideals. Furthermore, Ruether contends that the sole use of male lang
phenomenon than might be expected. Going back further in history, there are ¢
that were employed, one of which we will take a closer look at in the next part.

The Role of Wisdom

At the start of this section it was broadly asserted that manv f the terms used te
However Ruether argues that thisis a conventnon W

om. Ruether argues that Sophia was u
e preference for male terms among schola

followers aft‘é”r"'ﬁ'is death. Such an idea may carry weight also if Jesus’ maleness
than essential.

You might well see the focus of Ruether’s thought coming together at this point
there is a golden thread, or a consistent set of themes running throughout Chris
the importance of liberation. Whether it be the emphasis upon wisdom or the
teaching, this golden thread raises up both men and women and, as such, any in
overemphasises maleness fails to do justice to the role of liberation in scriptural
naturally implied to be less perfect or vital to the spiritual life than men. As suc
certain elements of Scripture are irrefutably patriarchal, there is much to be lea
liberating theme is held in mind when reading it. More importantly, this critical
be reconstructed with an eye upon gender neutrality.

Reconstructing God
So what is the way forward for modern,
unconvincing to traditional Chr!
than others, wh:le disre

uether herself acknowledg
Glves the selection of certain passages:

theologian typ-«':éll'y argues that gender-neutral terms are preferred when referring
as used, they should be an equal mixture of genders, rather than just male. To so3
theologians such as Ruether typically note that God is thought to be genderless iri:
using male terms is not one that necessarily has to be upheld in theological disco .
fundamentally inaccurate. Moreover, the move to encompassing gender-neutra
can only have the upshot of encouraging reflection on women’s experiences in th:

Similarly, overt references to lesus’ maleness should be downplayed if his maler
than essential. One is simply being more theologically accurate when one exclu
narratives of his life that do not encompass his egalitarian and liberation-focuse
this proposal are perhaps more significant. Catholic ideas such as apostolic succ
undermined, and adopting such a reconstructionist femin/ spective towards:
lead to the conclusion that there should be an eq genders in all Chii
the ability to be ordained is contrary t ead of liberation Ruether i
what if such aims are too conser the patriarchal influences Ruet
fundamentally unremor h questions in mind, we can turn to the ti

Mary Daly was’ an American feminist philosopher and theologian who described
feminist’. While her work initially began in a much more liberal or reconstructio
beginning with Beyond God the Father in 1973, became increasingly radical, exp
whether the liberation of women could ever occur within the Christian religion.
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This transformation of thought, however, didn’t come out of nowhere. From th
encompassed many different radical themes. In The Church and the Second Sex
Christianity presents only an illusion of gender equality, when in actuality wome
theological discourse and denied participation in the spiritual fulfilment the relig
of the main difficulties she identifies and which comes to play a key role in her |
She ultimately contends that both God’s and lesus” maleness are highly problem
these aspects will always be interpreted as representing 3
hers that became particularly well known was he

t 97 God is male then

es that the Reconstructionist pr
uage we use to describe God, or identify |
Wt ought simply prioritise man over woman, and su
pr adjusting the way we study this fact. This might sound very
believe that ™%¥omen are to achieve liberation in any spiritual pursuits, this can
religion. In fact, she argued for the metaphorical ‘castration’ of God. This meani:
term, since it was loaded with patriarchal connotations. Instead, God should be
instead of a noun. For Daly, this represented the importance of women not only:
oppression (both theological and secular) but also embracing the possibility of b
realising how they can achieve self-fulfiiment and self-imagination.

So what does this mean? Well .f
not simply possible to ¢

This might sound quite abstract, but for Daly modern theological discourse was
influences. Simply put, the only way forward was to abandon both the thought
discussion. However, because this thought and language are so prevalent, it req
creativity than usual to figure out how women can be truly liberated from its us
represented a step backwards. its endorsement of lesus as a unique male savio
male superiority in theology, regardless of whether the historical Jesus was egal
liberation of all. All Christian thought has done for we riDaly’s view is enco
among men: that women are a source of te at meekness for thers:

ficantly diverges in thought from m .
] e to her criticism of the Christian religion. For
ory of Christianity and what she terms the unholy tri

Therefore, we can already
summary above do

The Unhaly Trinity
In contrast to the view of most traditional theologians, Daly argues that our mor
become known through study of Scripture or through specific forms of revelatio
Christian ethics is a male construct, a consequence of patriarchal influences sha
to suit their own ends. For women, this means their morals and virtues are focu
idea that women are naturally submissive or victims and they should act accordi
ask for the same powers or wishes as men, whose morality is focused
around entitlement, giving them the physical and psychological freedom to
engage with the world as they see fit.

of rape, gendc&de and war, phenomena that have accompanied the spread
of Christian thought across the world. Simply put, although many Christians vie
peaceful one, the natural power imbalance that lies at the heart of the religion a
these evil acts have been both overtly and surreptitiously endorsed throughout
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Ultimately, Daly argues whatever female perspective there might be in Christian thou
from its own religious history, and institutionalised Christianity has failed to provide su
So why are the Reconstructionists so desperately trying to find liberating themesin a
them? Daly here primarily just aims to point out that it may well be a false aim to try
history has only subjugated women and given justification to the evil acts of men acro
might not it be better just to envision a new religion with real egalitarian or female-fo
precisely what Daly proposes, as we shall explore in the next |

Christianity and Myth

In her 1978 book Gyn/Ecol
Christianity is pat on!:

. s the fullest realisation of her radical:
&t of male power but it also consists of pre-exist
subverted : ‘pre-Christian beliefs in other ancient religions. In pa
show that CXEEga®hity as a whole is based upon older goddess myths and stories
example, she identifies the Trinity as having been formulated prior to Christianit
Hellenistic, Celtic and African cultures. Similarly to Ruether, therefore, Daly look:
religious history to find pre-existing themes and ideas that justify looking at the

However, Daly’s conclusions are far different, for she advocates ‘stealing’ back t
taken from women by patriarchal Christianity. In doing so, Daly effectively reco
were the precursor to Christianity and a more fitting basis for a religion that pro
In Gyn/Ecology, Daly perhaps makes some of her strongest criticisms of the plac
One often-cited passage is where she describes Mary as the Total Rape Victim,
birth Mary is made to be subordinate. She is stripped of her agency in deciding
spiritually invaded by God while giving little resistance. This makes her devoid o
hollow vessel exploited by Christian tradition who comes to represent the symb
Christian faith.

Thus, Daly seeks to cast herself as a pirate
Christianity stole from women.
new spirituality cannot {

ing and shedX _A,.mselves of the mahgnant influences of patriarchat religions suck
Christianity. Thus in an ideal world, Christianity is simply left behind. Itis nota
meaningful fashion so long as one wishes for the full and complete liberation of

At this point, we can clearly see the difference between Daly’s and Ruether’s co
ultimately irredeemable. The only way women can become reconciled with God:
and begin a new religious enterprise that develops an entirely new God-languag
the other end of the spectrum we find Ruether, who is still fairly radical in her a
ultimately believes the God-language of Christian thought does not have to be a
alongside more egalitarian principles. So what impact do these separate ideas h
problem we will tackle in the last part of this section,

Christian Respanses to Feminist Theological Deba

We’ve noted during this part of the se ¢ Church’s general positio

5

many, espec¥®y around key issues of abortion, homosexuality and female ordin
shall focus on in this part, looking at how feminist arguments concerning the eq
shifted the role women play in the Christian Church.

The ordination of women priests and bishops is probably an issue you have hear
Among more liberal Christian denominations or those without an internal hierar
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brainer. If, as Ruether suggests, there is a liberating tradition in the Gospels, led:
be wholly wrong to deny women the same spiritual opportunities as men. Jesus::
and there should be nothing stopping women occupying top positions in the Ch &
into sharp contrast when we look at the Catholic Church, which to this day refus
female priests and bishops. Why is this the case when other denominations, su
turned a corner on this issue and begun to accept women in higher positions of

teaching. On the other hand, it cannot be ignored that there still are many cons
balk at the idea of the Catholic Church adopting modern feminist beliefs as offic

Furthermore, it is important to note that the very way that theologians such as

Bible is fundamentally at odds with Catholic doctrine. Their feminist methodolo
Bible is not infallible or even the Word of God but the product of patriarchal cul
critically dissected. This very starting point is rejected by the Catholic Church an
orthodox Catholic theology is in conflict with feminist thought when it comes to
fundamental impasse around issues such as female ordination as little change in::
about without an equal change in its methodologies.

It is easy to see at this point why post-Christian thinkers such as Daly reject the ide

language is possible in a Christian context. In the case of fer:
Equality is not driven simply by giving women legal &
Christian thought and practice. On the otho
towards realising lesus’ egalitaria ;
and women are able to

er Ruether’s thought, fem
ce the Church is more open to w
iritual authority, God-language can be me
sed in everyday Christian life. The difficulty pre
\ nts are embedded in Christian thought, it is unlikely that b
v female ordination, and feminist criticism is vital to pressure th

will decide tage

We saw how the Mulieris dignitatem reflects this ongoing debate. It is importan
however, is not constrained to theological circles but has a distinct impact upon
of Christian men, feminist criticism is likely to present an instinctive challenge to
traditionally may be concerned with their role as head of the house or as a figur
Similarly, in the case of Christian women, it may point towards a more lively fut
wife and, in any case, the liberalisation of Christianity as a whole may prove diffig;
have to face a changing cultural landscape. At the same time, change ultimately::
post-Christian future Daly envisions may present a greater appeal for those who
by traditional denominations such as the Catholic Church.

Give one Bible verse that shows Jesus
What is the Prosperity Gospel?
What is the Word-Fait

t)lidwers about the da

What is tie Mulieris dignitatem?
What is the unholy trinity in Daly’s thought?

PN A WN R
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THEME 3: SIGNIFICANT SOCIAL AND
DEVELOPMENTS IN CHRISTIAN THOUGH
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Starter Activity:
How do you think religion and science mi
recent years and compare the

te down three examgéz
throughout the rest of this theg
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Name rl Rahner

Born 1904

Died 1984

Key text Schriften rur Theologie {1954-1984)

Rahner is commonly thought to be one of the most influentis
twentieth century, writing on a vast number of topics and ir

Catholic doctrine today. -
Rahner was well-known for being prolific, producing an estlr\;{
throughout his life! -
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Did you know?

Name John Hick

Born 1922
Died 2012
Key text Death and the Etermnal

Hick is perhaps si

Why are
they
importan]
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Did you “ becoming more liberal at that time and he faced severe criticism fron
know? with many even accusing him of heresy for not accepting the doctri
eventually led to him coming back to the UK for a place at Cambridg
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Introduction - The Relationship Between Religion and Society

It is often observed that, at least in the Western world, it is increasingly commor:
areligious, a historical process that is often referred to as secularisation. Asar
role in public life than it once did. in the UK, for example, there is a relatively d
and state, meaning that the Christian Church does not ptay an. active role in infl
However, even a cursory look back across the last few, years reveals t

have often cl3imed that religion itself is a social malaise, responsible not only fo
progress but also for much of the conflict, violence and oppression around the

Throughout the first section in this theme, we will break these claims down, se
Christianity faces from secularism: the view that individuals have the right to b
religion in their personal and public lives. Despite this broad definition, secular
claims. Typically, supporters advocate an atheistic or materialistic view of the
as having no scientific or philosophically reasonable basis. Furthermore, they a
religious matters to individual choice. This means that governments cannot be
religious institutions, and processes such as education should not uncritically te
are often thought by traditional theists to present an existential threat to religi
conservative Christians often bemoan the fact that political decision-making is
teachings of the Bible. However, as we shall see, secular critizisms of Christiani
opportunity for the religion, pointing towards new ‘itigrow and remain
modern world. Such growth may come

good definition of Chrlst|an identity? Before we delve further in such debates,
another system of thought closely tied to the process of secularisation: humani
as a viable alternative to religious life and shall be the first concept studied in t

or areligious often support a broad set of ideas known as humanism. Humanis
perceive to be dogma, superstition and faith-based thinking, nreferring what th

interesting arguments. Central to :
which don’t rely on God asa.i

Why, though, 15 humanism important when considering the place of religion in
consider the rise of humanistic and/or scientific thought to be one of the major
occurred across many different countries. Moreover, many thinkers who are s
have presented many of the key criticisms of religious thought that have argua
areligious or atheistic. These manifest not just in a theoretical manner but also
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agree with humanist principles tend to agree also with secularism, since it argua
would also be rational to ensure that countries are governed by principles which:
adhere to rational, scientific thinking. This does not mean that religion should
be allowed but rather that the practice and influence of religion should be
relegated to private, not public, life. Religious principles, ethics and beliefs,
therefore, should not influence key areas of society, including education, politic
and commerce. However, in practice this proves quite difi: % { to enforce. The
Christian Church is still broadly influential in mamggs lives, and so long as
the UK is thought of as a ‘Christian coun rgued that relegating
religion to private life is both & ia impossible.

First, howey hote some key ways that religious and non-religio
each other JJK By analysing key examples, It is possible to see how tensi
and secular (®Cigs and how these tensions spill out into wider public debate.

How do Religious and non-Religious Views Conflict?

When we talk about the conflict between religious and non-religious views in pus
referring to theoretical debates but the way differences in opinion or belief cre
people, for those who are religious typically don’t just hold certain views but pr
everyday lives. This practice involves both enacting certain ethical principles anc
worship or religious expression. Moreover, societies as a whole are often expect
religious expression, the idea that in an equal society no person of any faith sho:
practising their deeply held beliefs. Freedom of religious expression is also not
but one that arises out of an overall free society, where individuals are able to
opinions as long as they do not cause undue or unjust harm.

[ séntence was a litt
g beliefs that are inhe
ocnet;es have struggled with bala
galitarian principles. However, many

However, you may well have noted that the last
harm? And shouldn’t people be restrict
even if they don’t lead to direct
religious and non-religiois, siit

is important\§ “* te how tensions arise on a pohttcal and social level from cont
views and how these are difficult to reconcile in a society that wants to champi

Furthermore, as we have explored already, there are many individuals who are
Since they hold that individuals should be free from the influence of religion in
with any religious groups that uphold a strong idea of freedom of religious expr
contend that religion itself is a social harm, meaning any limiting of religious pra¢
peaceful, fairer society. Such secularists include figures such as Richard Dawkins:
theme, and their tendency to view religion as mere irrational superstition means:
reconciliation between religious and non-religious views. In particular, we can d
to illustrate this conflict: faith schools and the debate over whether the UK sho

Faith Schools

Faith schools continue to be a content;o
to make a distinction. On the
run by a pamcular rei i

2rn Britain, but before
ré are more traditional faith school
ation. They might have a church or other
essential part of the school curriculum. Essentially

receive {oftebia:

which, while not run by a religious denomination, are strongly affiliated with a
building. Students may have the option of learning more, and some important
religious buildings, but the denomination does not form an essential part of sch
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When people talk about faith schools, they are usually referring to the first, mor
around Britain, though for Christian denominations they are dwindling (for othe
potentially growing). The main criticism given by secularists and humanists is th
kept out of education, for children cannot make an informed decision until they
many secularists disagree about what this means. Religious studies, as you will

very specification, is still a part of the educational landscape of the UK. It can be
be denied the option of learning more about religion. S scularists therefor

intellectual N wg as theories such as evolution. Dawkins in particular has bee
exposed to ldeas such as creationism without effective disclaimers that they are
scientific knowledge. What Dawkins ultimately holds is that this kind of uncritic
not giving children the resources to rigorously analyse statements or propositio
unwittingly endorse views that are irrational or mistaken. However, there are a
contend that religion should be banished from educational curriculums complet
religion critically is giving it too much space, when there are more useful and im
learn. Such a view is usually held by those who contend that religion as a whole
categorically useless when it comes to explaining the world.

Perhaps the greatest issue, however, is simply that faith schools have a lack of o
authorities. They are often free to pick their own curriculum and decide accordi
teach students. However, it is important to also consider religious perspectives
assumes that religious thought is fundamentally xrratxonal 1 dangerous, wher
the|r belief in God helps them to be better indivi s, itis not hard for

difficult ethical dilemmas. In fac critics have claimed that Dawk
indoctrination. Teachin bout scientific knowledge leaves them u:
i their life, and so a balanced and comprehensiv:

G .&.ygahtanan option is to enforce a umversaﬂy critical syIIabus th
learn, rather than leaving it up to the discretion of those in charge of a particular;

Is the UK a Christian Country? ' 2011 England
The question around whether the UK should be and Wales Cg;;sgxs

viewed as a Christian country is very politically
charged. While some view it as simply an
acknowledgement of the foundations and social :
identity of the UK as a whole, for others it has 7% NO rapons -y

been deployed as way to deny the identity, : N
\‘\ \

existence and beliefs of other religions or even of

those who are not religious at all! Part of the
ro sgm \M
y

difficulty of assessing this question is that there i
sind Suclst Aitesles Bunve

What Is your refighon?

no easy way to define what it means to be
Christian in the first place, for while %
England and Wales Census

considered XE5w#ives to be practising Christians, Figure 1: Graphic
less than an e;ghth of those in the census.
Moreover, when other surveys are performed, such as the 2012 study by Pew Re§3
to be fewer people identifying as religious. This has led to some suggesting that th;
the way the question is worded, tends to make people, in effect, pick a camp.

RS
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However, at the same time, there do appear to be many ways in which the UKi
broadly Christian. As you will study in Theme 4, Christian festivals are celebrate
holidays often taking place on the major days of these festivals. Bishops still sit
Archbishop of Canterbury, the head of the Anglican Church, still plays a signific
you will still find religious programming such as Songs of Praise, and emblems o
the UK, from churches to crucifixes. In essence, just because individuals don’t p
that the country itself cannot be identifiably Christian, es:
organisations are built on Christian principles

~ugn thinking is a relic of the past that d
«¢0 grow around the UK in all aspects of life wh
e festivals such as Christmas and Easter, these are 1
aus being more prominent than Jesus. Similarly, there is
incarnation, Y#tn more attention given to gift giving of presents and chocolate e
attention given to scandals in the Church of England rather than its religious pro
many have been critical of its past (and continued) stances on issues such as ho

However, we can also questio
attitudes. Seculansatn n
influential. :

The rise of Britain as a more multicultural country is also an important aspect t
this is due to forces such as immigration, many individuals also no longer subsc
God, with many instead professing alternative spiritual views that don’t chime
percentage of people who profess to have no religion has been rising steadily o
outweigh those who identify as Christian. If this is the case, then should we res
deny the UK still has a Christian identity? What ultimately may matter is not th
foundations but that present-day life and existence in the UK are not recognisabg
be ethical agreement between those who are non-religious and those who are
to hold that the UK has a distinctive religious identity, Christian or otherwise.

Discussian Activity:
Do you believe the UK should b
more secularised and m: -

stian country, or is this view mis
try? Discuss in pairs or small groups.

Governmen!

While the iss"ue“é"éxplored in the last section are important, they still don’t refle
ways that religious and non-religious views can come into conflict. In many wa
religion in government is similar in nature to that of education. The major focu
contributes to social ills when given too much of a space in political decision-m
the wider interests of those who are areligious or promoting views that are con
unscientific. While many Western societies, including the UK, have a firm sepa
in reality the situation is a little more complicated. In the UK, for example, bish
which scrutinises all key pieces of legislation by the House of Commons. More
parties are regularly given donations by religious groups, and commentators of
as the ‘evangelical right’ which can, in key states, strongly influence who gets e
might seem alien for British people, it is worth remembermg that most prime m
century have still publicly professed Christian belief. S
government and policymaking.

Naturally, this attracts the ire S¢ich as Dawkins, who often lament

politics. Many conse

therefore, not just a matter of preventing religious groups offering up elected o
influence of religious thinking on political decision-making.
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While naturally a difficult idea to implement, it is also perhaps more controvers
and to a certain extent politics itself, is often described by thinkers as ‘applied e
political decisions one is making in the end draw on one’s own (or others’) ethi
religious values are also their ethical values, should these not be taken into acco:
other partisan groups get to influence political decision-making, why not religiou:
the rejection of religion is simply due to its being irrational, but this of course is
shared by religious people themselves.

At the same time, it is easy to observe £+
progress on key issues. From
sought to interfere or

ious influences may ha
“gsame-sex relationships to women's
witant laws on issues that are now taken for
torical precedent, and banning religion from polit
soc;ettes Where difficulties emerge is preserving the freedo
many theisti® ry'mchned people would support and not excluding religious per
altogether where they may reflect the democratic will of a significant group of
therefore, more difficult than it appears. Even if one supports Dawkins’ argum
be fairly implemented in society where many still consider religion to be import

In the UK, for example, there was recently the case of a gay couple being turned
due to the owners’ Christian beliefs about the immorality of homosexual relatio
in 2008, the gay couple, who were civil partners, sued the owners in Bristol Cou
unlawful discrimination. However, this victory paved the way for future appeals
being heard in the UK Supreme Court. While this might seem a trifling case at fi
about whether individuals should in effect be allowed to discriminate based on t
Christians, this is a clear matter of freedom of religious expression. Society shou
they go against the grain of modern ethical thought, especialhzwhen it concerns

At the same time, if such an argument is accepie: i&iitially paves the way
discrimination on a greater scale Thi opportunities to LGBTQ+ :
individuals and give other S dnfidence to more vocally oppose and &
criticise the LGP-TQ+ r example, while the gay couple won their

case in the | rt, in a similar case the US Supreme Court recently

concluded ¢ ,se There a gay couple attempting to buy a wedding cake in
Colorado in 20’12 were refused on a religious basis and in 2018, when the case

eventually made its way to the Supreme Court, the couple lost, with justice Ant
Kennedy stating ‘religious and philosophical objections to gay marriage are pro
views and in some instances protected forms of expression’. While this was no
to be a wide-ranging ruling by the court, it is important to note how such cases
divisions between religious and non-religious political views.

For many Christians, nonetheless, the case of the Cornish guesthouse is an exa
system increasingly restricts the right to practise the Christian faith. For examp
employee refused to take off her white cross at work and was suspendedasar
case that eventually went to the European Court of Human Rights in 2013. It ru
that the employee had in fact been discriminated agai)
difficult problems about the nature of discrimina
complaints that these are discriminatoy
expression is restricted. How :
more as challenges fi

sane complaints can also be r.
vusall analyse in the next part, these is
an for secular governments.
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The Perceived Challenges to Christianity

While throughout this section various examples have been given where freedom :
seemingly under challenge, it is important to note that such challenges can also &
consequence of secularisation. Before the last few centuries, and even up until &
was an influential public force in British life. its ethical principles were much mo 5
fewer criticisms were levelled at the Church, which on the whole was seen as ani
Secularisation thus raises an important question: i :
Christian Church just now dealing with a societs t
that have long held power or influe

This is an ;mporfanf ;
accompani

earlier conc’ Wihe Cornish guesthouse, if LGBTQ+ mdnv:duals cannot refuse
be allowed thé other way around? Moreover, if religious liberty for Christians n
others, can it really be said that this belief follows Jesus’ example of compassion:i
in the case of faith schools, it can be asked why any religion should view itself as '
a balanced and accessible education. This notion may in fact be a remnant of e
importance of giving children the critical tools they need to decide for themselv
follow. The topic of exclusivism will be covered later in this theme, and during y
how religious attitudes towards truth and salvation inform beliefs in freedom of

Nevertheless, the challenges faced by Christians can also be perceived to be op
though potentially painful, may simply be a call for Christians to be more mindfu
others who do not share their views. Similarly, it might even suggest that Christ
to criticise ideas that encourage discriminatory attitudes and should work towar
holistic institution focused on the needs of the whole com ity, not just thoseg
emerge is a more secularised Christianity, but, desg! ‘testations of mor
might ultimately be the direction in which Gl s to grow to retain its r

ply be an opportunity for Christianity to i
he core of its teaching. While many conservati
rignit for the religion to adjust itself at the whim of atheistic p
@0 Christian churches and groups have a duty to monitor thems
and ensure theu’ activities are reflective of the moral principles at the heart of t
issues surrounding mission and evangelism, and although many denominations
concerns around missionary activities, they are often seen as essential for churc
evangelistic enterprise where concerns arise as these often necessitate Christia
convince others of the important truths behind the Christian faith.

In this sense, secular critigic

To sum up, what is important to note is that challenges to Christianity in the mo
positive and a potentially negative aspect. Moreover, such challenges may be n
balance between freedom and equality for religious and non-religious people al
abandoning Christian spheres of influence, such as faith schools, or even ending
However, such cases may well not be a restriction of reltg:ou iberty as much asiy
Christian Church no longer holds the status it once rij to find other wayi:
the British community as a whole.
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We’ve noted many times in this course companion so far the intuitive way that
naturally conflict with a religious world view. In fact, you may recall that such a
Rudolf Bultmann, a theologian nonetheless! However, this tension or conflict ¢
an overly simplistic argument that misrepresents science as the foundation of r

tion, for even a
ciaeous ways of thi
e criteria to scienti
al chaHenge to religion therefo
hether they truly clash when it co

exemplifying irrational thought be put forward without just!
scientific enquiry reveals a long list of failed theo i
irrational for being wrong in the past, then
result! Evaluating whether science
both how science and religic
around us.

The Scientit\

There is still extensive philosophical debate as to what the scientific method is
and how it relates to defining what science is (compared to non-scientific or
‘pseudoscientific’ disciplines). Roughly, however, we can say that the scientific
method broadly encompasses the features in the diagram opposite.
Researchers usually begin with a question about a feature or thing in the
world which they seek to understand. They then might conduct some prior
investigation into this question, seeing what past scientists have discovered
before coming up with a hypothesis about their chosen question. A
hypothesis is a proposed explanation for some phenomenon that has not been
verified or falsified by study.

Once a researcher has a hypothesis (or even several hypotheses), they aim to
experiment in order to test whether it is true. These experiments may well

raise further issues in understanding the questton
may revise their approach or even the questi

experimentz a. Theories can certainly be proved to be wrong, but they
also may well describe real states of affairs in the world.

Despite being a simplification, it is clear to see the general focus of scientific en
certain truths or facts about the world before investigating questions, and verif
through rigorous observation and experimentation. This also means that scien
guestions about the meaning or purpose of objects unless contained withina s
phenomenon. It is generally an empirical endeavour, looking at what we can le
observations and reasonable extrapolation. As such, it by and large views the w
material objects, not asking what significance those objects have for human be
for other material purposes. However, this perspective, as we will note, is very
we shall briefly look at some of the guestions those who are religious tend to a

The Religious Perspective

To summarise the religious world vi aragraphs is mev:tably an over

yet behind e&cn of these processes is often the idea that material explanations
or inadequate in explaining why things exist in the way that they do. There are
behind why human beings possess life and consciousness or why the world exis
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It is fair to say that some people don’t question the world in this manner, and the
religion is no better at providing answers to these questions than science. Howev
the world hold that their faith in a particular deity, person or belief system gives m
scientific enquiry can’t. Some even hold that there is a kind of spiritual dimension
world which can be investigated only through religious means. This is not to say t
opposed to scientific enquiry but that they potentially have different scopes and a
might be ethical in nature, such as the teachings Jesus giv ministry, or they .

@ién important reasons why t
may be inadequate at providin

importance C*&ligion when compared to science. It is his views we shall turn to f

Richard Dawkins

We've already partly explored Dawkins’ views in Section D on the challenges Ch
secularisation. There, we noted how Dawkins believes that religion is not only ir
harm. The best course of action is, therefore, to limit the influence of religion a
faith-based thinking with a more scientific perspective on key political, social an
our brief analysis of both the scientific method and the religious perspective, we
credibility of this position. Are science and religion really at odds in the way Daw
compatible in addressing different questions and parts of human life? First, we &
views before assessing a modern theological response to them by Alister McGrat%é

The God Delusion

The God Delusion {2006} is Dawkins’ best-kn
much broader scope than this issue, acld
Dawkins homes in on what h
is ‘blind trust, in the ab

religion for g‘u\:dénce? In essence, Dawkins sets up a division between what he vi:
science and the irrational enterprise of religion, and this guides his approach to v:
theological issues throughout the book.

Perhaps the most important is Dawkins’ reframing of religious discussion in scie
in God should be construed instead as the God hypothesis. Simply put, if it is pr
this claim should be put to the test in a similar way to any other claim that we m
objects. Moreover, the God hypothesis should be tested against other hypothe
proposals about how the complexity of the universe can arise from simpler prin
Dawkins ultimately argues that such a process is essential if God is to be a mean
can in effect suppose any imaginary creature to exist such as a ‘flying spaghetti
for if faith is all that is required to believe in God, then onz d have faithin a
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Dawkins and Faith

We can first question here Dawkins’ picture of faith. Is
calling it belief in the absence of evidence an
oversimplification? If so, why do humans have faith in
God? Well, Dawkins ultimately holds that faith is an
infantile response to the world. It, along with religious
thought, is at best ‘an accidental by-product’ of ho

might form é"b‘b'izt the worid which aren’t connected to
its underlying natural laws and processes. These ideas accordingly spread betwe
known as memetics. Originally a biological idea proposed by Dawkins about hov;
across populations, it can also be used in a more general sense to explain how ak
throughout human cultures and populations.

Most importantly, memetics puts forward that the fittest ideas within a human ¢
propagate the most. However, the ability for an idea to survive is not necessarily
reflects the nature of the world itself. Rather, its propagation is often due to h0\
certain human desires about how they wish the world were ordered. In the case
that at its core it presents a series of very attractive ideas. [t gives a simple mess
centred around one God, making it easy to understand and replicate among hu
on faith also makes it difficult to reject, as belief in the Chriciisin God does not

objectively for uts followers. They are fundamentally committed to an irrationa
fulfilling nature of Christian belief over its actual truth.

So, in sum, there are two key ideas here to digest. The first is that the faith resp
is a natural but misleading response to the apparent chaos and confusion of th
Christianity as a religion embraces this faith within its belief system and orders it :
naturally attractive to human beings who are anxious or worried about this chacy
God looking out for human beings is certainly appealing in this context, and it is ¢
spread at the rate that it did. What Dawkins provides here is a psychological ex
belief. Through this, he is not seeking to disprove God entirely but put forward &
about faith that is not couched in pre-existing ideas about G nd his relationsh

creator God za“ es;ust a curious rehc or fiction of cultures past, yet itis also &
persists in mddem society and threatens the advancements and progress that sc
aren’t there still philosophical and religious arguments for God apart from faith?::
as well? Sure enough, Dawkins covers these too, and we shall explore his argum:
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The Design Argument

A central part of Dawkins’ arguments against religion is not just that faith isirra
has little explanatory power when compared to scientific enquiry. Thus, eveni
the equation and try to demonstrate the importance of God through reason alo
end. There is a huge number of arguments given for the existence of God base
principles but Dawkins singies out in particular the teieoiog‘

Dawkins, hoW‘éi)er, holds this argument both to be unscientific and fallacious at
evolution and natural selection give a much better explanation of why there is
world. He makes fun of Paley in an earlier (1986) work titled The Blind Watchm
comprehensively explains how complexity and function (or purpose) can arise in;
Thus, Dawkins holds that the design argument is fundamentally unscientific; it i :
antiquated religious thinking we identified in the last section on faith. Howeve
design argument is a set of fallacies or errors that reveal themselves through this
revelations about evolution and natural selection in the context of the design arg
philosophical issues with arguments for God.

First, Dawkins notes that design arguments don’t end with Paley.
There are ‘fine-tuning’ arguments, based at least in part on the notion
of the anthropic principle: the belief that the universe is dazdisned or

a creator GoXg#e  to how improbable the existence of human beings
is against this cosmoiogicai backdrop. However, Dawkins argues
instead that, contrary to the religious person’s inclinations, the
existence of an incredibly powerful, intelligent, transcendent creator
God is more improbable due to these conditions than probable.

Why is this the case? Well, just as with the design argument, science on the wh
states of affairs arise due to the interactions of simpler principles and origins. T
is due to evolutionary principles, while the cosmos is by and large determined b
atomic particles around the universe. Therefore, if we were positing a hypothe
would we not lead by scientific experience and hold it is more probable that it t
interactions of more fundamental principles rather than a Gog who, in Iine with
with contradictions and paradoxes due to his im
Occam’s razor. While this is commonty misiz
that one should not multiply explar

Dawkins attémpts to show that this appeai to science is based not just on philo
success of science throughout history.
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The God of the Gaps

Dawkins’ central argument is not intended to disprove God. This is important ta::
intending to say that it is impossible that God exists. In his view it is perfectly po:
state of affairs where God did create the world. What he is arguing, as noted in
of God is improbable; it is more likely than not that God does not exist. Since Dg
person should proportion their beliefs to the evidence, or whzt is more probable:
rational person to believe in the existence of God. Si
should be an atheist! Otherwise, one is su”b «bi

nfantile faith responseé

How can Dawkins argue that science

Let’s tease this apart a littl f
wkins contends there has been a regress in exp

religion in eprnatw'

and theoiogié"r’ig increasingly have had to back away and claim that God instead
currently off-limits to scientific knowledge. At first this might seem OK; can God
things such as natural laws, cosmological constants and the universe itself? How
examples of a God of the Gaps style argument. In other words, the gaps in scie
evidence of God even if a comprehensive scientific argument for these gaps mig

God of the gaps arguments are potentially guilty of what is sometimes called the
words, they assume that because we are ignorant about some gap in our scienti
gap must be supernatural in origin. However, the very same thing has been said
issues such as the appearance of design in the world, so why should we assume
ignorant about something, God is the best explanation? Dawkins ultimately hol
providing explanations based on simpler, more basic principles is greater than t
case of the creation of the universe, it is erroneous to supnesi that because scie
means that God is a more probable explanation. i iirecisely the oppos

Moreover, the God of the gaps a ved by theologians suggest tha
explanation any more. pothesis that under the weight of testin
and so shoulzmdi: Scientific enquiry, whether the religious person like
\ ligious thought, including Christianity. Religion is, theref
science, but X awkms it is ultimately rendered irrelevant by science. Any con
only by rehgxous people who refuse to accept this reality and maintain faith in G
Throughout The God Delusion, Dawkins also makes a humanist case for a secula
morality can be built upon biological ideas without reference to a creator God.

up on a meaningful life and is instead the product of a healthy, rational attitude

However, is this really the right picture of how religious belief functions? Do Ch
hypothesis, designed to explain certain parts of the universe, or is the reality ver
deeply affect the validity of Dawkins’ arguments, for if the religious world view i
with scientific explanation, then Dawkins’ proposals might well be misleading. |
Christian thinker who sought to challenge Dawkins’ arguments in a book aptly n
Atheist Fundamentalism and the Denial of the Divine.

Discussian Activity:
Do you believe Dawkins is corr
irrelevant? Discuss in ta

the growth of scientific knowl!

Alister McG Y

One of the maln‘ issues McGrath takes up in the first chapter of The Dawkins Del
idea of faith in religious belief. He argues the definition Dawkins gives of faith b
evidence, even in the teeth of evidence’ is very much underdeveloped, or even
considers the long lineage of theological discussion on the matter. In fact McGr
Dawkins this poor definition is upheld primarily because it works for the polemi
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religious belief. By setting it next to an elevated ideal of the scientific method, a
evidence, Dawkins can effectively argue that if someone chooses to have faith,
deluded, although McGrath even argues that ‘Dawkins does not offer a rigorous i
In one of the first sections of the book, McGrath details a story of how, after a le
Dawkins, he appeared to undermine the faith of an audience member whose bei:
after seemingly accepting Dawkins’ ‘inadeguate world view’ w:thout fully analysi:
foundations. McGrath points out as a result that, rega Jiif whether one is al
part in everyone’s lives, and while it is important e go not base their |
i ' what delusions may un

on is a delusion, may miss the dels
itial presentation, McGrath summarises tws:
Sthat although religious belief is partially based on f
ble. The second is that the wider arguments about religioy
Tof knowledge and insight on religious matters. ;

reasonable
disclose his 1%

Analysing Dawkins on Faith

The first issue that McGrath addresses is Dawkins’ contention that faith is infant;
Dawkins regularly uses argument from analogy to argue against the validity of fa
belief in Santa Claus or, more famously still, a flying spaghetti monster. The bas
is all that is required to believe in God, then one could have faith in any other en
its existence, and still be justified in one’s own belief. However, McGrath notes {i
really infantile in nature, often arriving later in life and from reasoning on life an
he argues Dawkins conflates the religious indoctrination of minors with the sinc
adults, arguing they are both the same, when they are very different. Simply be
might believe in ideas based on their upbringing this does not mean the ideas ar
child believes in are not more refined and developed as a it.

An example he gives of this is mtended to.ol
believe everything is made of ato
understanding the com

i ins’ trust in science, p
cience lessons without knowing
enind the atomic universe. In the same wa
“aware of the wider arguments, reasoning and evid
Faith for McGrath is not simply a state of uncritical belief but
commitmen \G¥'s nd what evidence can provide. It does not deny evidence and
depending on the context, but Dawkins is wrong in arguing the religious person
simply a different kind of evidence from that which Dawkins is willing to admit, v
God, inspiration through Scripture or an awareness of the limits of science and oy

For example, we are commonly justified in believing that the external world aro
our senses, yet belief in the external world cannot be proved, nor is it necessaril
of information we have about it is the signals from our own brain. To take a diffe:
can illustrate this example by considering the work of the philosopher David Huri:
influential analyses of inductive reasoning, a process of making a number of ob
conclusion about patterns and similarities in these observations. These conclusicy
argues, are commonly based on the idea that nature is unifrr:n; things that we 5
and these remain constant if all conditions are kep; % So when an indiv
generally expect it to move in a certain di ir previous observatio

: ogical gap in this reasoning. The idea that nat
m‘ect is true, is not something a person can deductively k
T g 'posmon, nor is it true by definition. It is only believed becau
uniformity of causes and their effects in the past. This means the idea of cause
inductive reasoning, which the individual striking the billiard ball then uses in th
why the ball will move in a certain direction. This reasoning ultimately is circula
reasoning using inductive reasoning itself. Hume concludes that there is a logic
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that one can never prove why one thing necessarily has to be caused by anothe
sun rising every morning, but there is no logical reason, only observation, to sug

Why is this important? Well, effectively it means that underlying our everyday |
things will be uniform, the kind of faith one cannot prove with empirical reasoni
perhaps that the scientific method is not as grounded in reality as he might clai
logical gap at the heart of inductive reasoning, one shou ‘be an extreme sc
to assume the uniformity of things, but it still hin e-are many times in
things beyond reasonable evidence. G 1y in jail might have faith in
evidence that might be the case, dividual might have faith that t
market will turn a profit, y of evidence showing there’s no guarante
that sciencyg X Swers to questions about the world around us does

McGrath therefore does not disagree with Dawkins that there are examples of b
that religious belief is uncritical and infantile in adults. In fact, he claims Dawkin
accurate depiction of religious belief but using source material out of context in
fundamentalism: to provide fuel for propaganda. One particular example he bri
Tertullian, which he argues he used to provide a quotation as evidence of early
was shown not to be have been uttered by Tertullian at all. As McGrath questio
impose religious, but not antireligious, dogmas and delusions?’

McGrath contends that Dawkins refuses to admit the contradictory evidence to
ironically, his own atheistic beliefs are fundamentally irrational or even false. Pa
Dawkins’ perceived tendency to analyse Christianity purely from a sampling of f
rather than the moderate beliefs of most ordinary Christians. Naturally, for any
it would be possible to discredit them based on the on 5%:f those who uncri
limits, including people who are atheists. T wkins a fundament
theism is structured upon a one-sided.a refigious thought and his refusa
foundations of faith and re -

The Existen

But what abXses uawkms critiques of arguments for the existence of God? If fai
should it not accommodate the diminishing explanatory power of the God hypo
of faith, McGrath contends that Dawkins only really engages with philosophy of
erecting easily taken down straw men in place of real discussion around deep an
the case of Paley and the teleological argument he advances, many Christian wr
conclusions, and the flaws in his argument have been pointed out by many philo
Dawkins’ criticism. Modern design arguments instead do not draw upon analog
watchmaker but instead point towards features of the world such as natural law
scientific explanations but which, as foundational, do not have scientific explana

In the case of Dawkins’ probability argument, McGrath holds that Dawkins’ argu
that just because something is complex, it doesn’t mean it i
of a theory of everything, but it is equally easy to nni
than ones historically preceding it; for exam
the universe. Thus, McGrath pu
means. Simply put, why d

yicomplex scientific
of relativity versus N
a more comprehensive unders
8 éing simpler necessarily mean it is be

s Tssue particularly comes to the fore in the case of the u
experience (G eginning of the universe, only certain theories about it, and s
know whether any alternative conditions could have been possible, save that an
matter and antimatter at the Big Bang could have produced a vastly different en
today. McGrath reasons here that the puzzling aspects about the universe are o
human beings exist to reflect upon them, and McGrath notes further that ‘impr

,?.é\_\(s‘ P
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entailed nonexistence’. While it may serve to help one appreciate the fine cond
a theory that explains the existence of the universe and human life is inherently
alternative universes that can be observed and judged against the one human b

So Dawkins is taking arguments about simplicity and complexity from an area in
(within the universe) and applying them without precedent or evidence to an ar
applicable (outside the universe). This renders the prob “argument invalid, 5
own. In other words, .

scientific enYgegaoes not necessarily have limits, or at least those limits are not..
knowable at b‘?ésent. Therefore, considering the success of science so far, it is
wrong to try to identify gaps in scientific knowledge and claim God is a viable
explanation. Here, McGrath actually agrees in part with Dawkins, saying that =
avoiding God of the gaps arguments is important and a ‘good example of how a i
dialogue between science and Christian theology can lead to some useful -
outcomes’, yet McGrath argues that Dawkins regressively pigeonholes the kind
explanations Christianity and other religions seek as ‘God of the gaps’ arguments§§
and wrongly states that religion prevents advances in scientific knowledge, for i
while there are Christian fundamentalists who oppose scientific progress, most
accept the validity of modern science. The question of God arises instead when ;|
people seek explanations for the world that are very different from the ones giv
by science.

McGrath cites in particular the theologian Richar
the universe as a whole requires explanatin
grasp and understand the world :
the question of why sci

ho argues that ¢
iy the missing parts of ou
‘ at understanding with increasin
place is able to explain aspects of the uni
: ere do appear to be elements of the universe t
0 \egin to describe; these are the natural laws and cosmologi
e Here McGrath holds that religious debate is informed by sci
of gaps are due to theologians working with science rather than against it, and t
whether empirical investigation can resolve many of the key questions about th

However, there are also more personal questions, along the lines of ‘why somet
do humans possess the tools to understand all the aspects of the universe that t
science is fundamentally limited in its ability to answer these questions. It can e
to evolutionary forces but not why it did. Such explanations have to appeal to id
commonly employ to describe the natural world. McGrath appeals in particular
Gould’s notion of non-overlapping magisteria (NOMA). In his 1999 book Rock o
principle as follows: :

Science tries to document the factuaf character of ¢
explain these facts. Religion, on the other
human purposes, meanings, a

This divisio
each other, G
irrelevant by contmued scientific d:scovery. Nor is the scientist commltted to be
not as a hypothetical explanation for various natural phenomena but as a source
questions that science is incapable of answering sufficiently or meaningfully. i
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However, as a final word we can still question whether such a division still repre
God in Christianity. If questions about the divine are simply a matter of subjecti
really a meaningful proposition at all? Could it not be that such questions are erg;
and the universe simply a brute fact for which it is not appropriate to ask why?
between science and religion, but this does not necessarily mean religion is useft
kind of issues McGrath believes religion is in a position to address are just cultur
Thus, even if one accepts McGrath's criticisms of Dawki an still be questio
justifies religious belief or whether it is a tacit ad
modern scientific and philosophical i ;

The history s thought is filled wnth prophets and thinkers cIa|m|ng that
true knowle e T"grants the only means to salvation, Christianity included. Mor
wars and conflicts over the inevitable arguments these claims bring about. As su
than ever we are naturally sceptical of any individual who claims to have exclusiv
most religions are still reluctant to adopt a different stance, with many still holdi
special means to truth, knowledge and salvation. Considering the large number
and minor, this creates a distinct philosophical issue: how should religious individ
religion makes, and how can these be reconciled with the contrasting claims of o

This section will look at these questions in depth, examining three models of reli
inclusivism and pluralism. While the main focus of these models will be Christia
applied to almost any other religion that maintains some position about the abs
claims. Similarly, while the issues analysed will seem quite abstract, they do hav:
briefly mentioned in Section D how exclusivist attitudes greatly influence the wa
others, commumcatmg with other rehgtons and inte ir texts. In fact

Jesus Christ (and accordmgly, the Chrls’uan God) can grant the means to
salvation and eternal life, a position sometimes called Solus Christus. A
natural consequence of this mentality is that, for exclusivist Christians,
other religions do not possess such means of knowledge or salvation and
may only lead an individual towards condemnation. This might seem
quite strict, but throughout the history of Christianity this was the view
that most theologians held to some degree, although attitudes have
shifted at various times. Many of the historical figures you will study in
your A Level syllabus, such as Augustine and Luther, have adopted some
variation of exclusivism, some more pointedly than others. This means
that generally these thinkers have all held the view that th

It is important to note that such
of religion particularly for

history of Cigxity there were many heretical movements which combined C
other religious beliefs. Whether it be Gnosticism or Manichaeism, the journey t
was paved by theologians explicitly rejecting some movements as heresy and m
even if those movements were developed out of important philosophical conce
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Nevertheless, it is also important to note that there are also potentially strong t
based on the nature of Christian beliefs themselves. In fact, exclusivism as a wh
natural conclusion of believing Christ to hold the truth or means to salvation. If {3
distinctiveness of Christian teaching means that no other religion can be equally%%\zé
belief. Furthermore, many other key Christian doctrines arguably tacitly support
beliefs about predestination and election, in positing that God preordains who
exclusivist attitudes as they imply there are some individ vho will have chos
and those who will have chosen the wrong path.

ism also hold the Bible to be an::
iblical realism). If the Bible were thought
_l4im that only Christianity holds the means to salvatic.
systems to criticise the foundations of Christian thought:
Christianity i¥¥tten seen by proponents as a denial of the veracity of Scripture it
noting that exclusivist attitudes do not always uphold this principle. Karl Barth,
thought of as endorsing exclusivism, famously warned against upholding the Bib
belief was guilty of Bibliolatry. However, even Barth held that the Bible was still
revelation in Christ such that it would be wrong to categorise Barth as a critic of

Accordingly, many thinkers whe,
knowledge about God rrg

Overall, maintaining an exclusivist attitude towards Christian belief is arguably n
thinking. For proponents, it is justified by a prior belief in the truth of Christ and
are also key theological difficulties in reconciling exclusivist thinking with traditi
example, it has often been criticised for the explicit (or at least implicit) idea tha
Christ will be punished. This stands in contrast with many of Jesus’ teachings in
emphasise the importance of good ethical conduct over religious observance. Ext
context, this issue is still debated. Some argue that, under single predestination
necessarily entail condemnation for those outside the, fi'n faith. R C Sprouk:

one accepts Chr:stxan dogma to view the Bible as supporting it. Beliefs about th
atonement are often detailed with the view in mind that Christ is the absolute s
Christianity itself as a religion is informed by a vast number of other religious an
Perhaps the greatest support for exclusivism, however, comes from key passage

Proponents often refer to John 14:6:

‘Jesus said to him, “I am the way, and the truth, and the life. No one comes to
(John 14:6 NRSV)

John 3:16 carries a similar sentiment, proclaiming that ‘God ... gave his only Son,
should not perish but have eternal life” (NRSV). At first gfance both these passa
attitude as they clearly state that only Christ provide s to salvation.

present the view that Ch
1al validity of other religions or gods

Similarly, many passages in the Old Te
obedience and even recognisi

(Deuteronomy 6:5 NRSV)
‘If you transgress the covenant of the Lord your God, which he enjoined on you,
bow down to them, then the anger of the Lord will be kindled against you, and

good land that he has given to you.’ (Joshua 23:16
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However, we can question whether the Old Testament is authoritative in these t
guestion lewish traditions and customs himself? Moreover, did Jesus not seek t
place of the Old Testament God, who at times can appear capricious or overly ju

Furthermore, there is an issue with the exclusivist passages taken from the Gosp:
aren’t exactly mirrored by the Synoptics. John was probably written much later
very different picture of Jesus’ ministry. Some theologia e that this is due

stians cannot be saved, and the
ttitudes to hold. Infact, St Paul himself disc

So, overall, while Scripture does potentially contain evidence for exclusivism, it is:
guestioned under a more critical approach to the Bible. If this is the case, thoug
be prominent in Church doctrine throughout history?

The Church and Exclusivism '_
When looking at the history of exclusivism, it is important to note the role of the !
for instance, the Catholic Church —adopt the principle of extra ecclesium nulla s
outside the Church’. This means that it is not enough simply to follow the teach
in God. One has to be a member of the Christian community, which, in the eyes
the keys to salvation through tradition and worship. However, the nature of the
denomination to denomination. For Catholics, it refers specifically to the Roma
priesthood and other clergy whose authority can be traced back to Jesus throug
Protestant denominations, the ‘Church’ often has a | ¢ inition, pointing in
body of Christians around the world. Howe fthe definition of ‘C
ecclesium nulla salus is often see ofder to give meaning to pract
communion.

Note, thou; - i ; séntia} to subscribe to such views and be an exclusivi
salvation is . @ ed through Christ without referring to the Church, but beliefs
denominated exclusivist discourse throughout much of Christian history, and th
Dominus lesus (2000), a declaration by Pope John Paul ll, he reiterates strongly t
only Church to guarantee salvation through Christ. It also firmly rejects any form
gives credence to other faiths outside ‘what is true and holy in these religions’.
pointed to inclusivist elements in the declaration, it does contain many exclusivi
argues that in matters of salvation non-Christians are ‘gravely deficient’.

One final important point is that although many denominations still maintain exc
regard each other as heretical any more. Instead, they often talk of schismatic ¢

and generally avoid declaring any followers to be misguided about the means to
many might claim to the true ‘Church’, in reality there is often much more agreei:

extensively it MRission work throughout his life. The starting point for his exclusi
Christ as saviour, although this plays an important part, but the fundamental dis
argues that regardless of whether certain religions (for example, Abrahamic fait
beliefs, they all profess their God or prophet to be the saviour and accordingly t
religions that cannot be overlooked when thinking about truth and salvation. T
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approach the question of exclusivism from a Christocentric position. His main p
out beliefs and practices that appear to be points of contact or connection from
reduces other religions to mere bundles of teachings, when they are whole beli
have to be appreciated in their entirety. To engage in trite inclusivism is to eith
religions or fail to do justice to the ideas they present.

Kraemer’s exclusivist position holds a certain impartial As we will explo

an exclusivisc-,-uuut‘there is still ongoing debate around his work on this theologi
his ideas about the freedom of God’s grace better fit an inclusivist understandi

Barth and Exclusivism

We can elaborate on this more. Barth argues that the revelation given by
lesus Christ is ultimate. This means that Jesus Christ, for Barth, presents
the true path to salvation, and, if this is accepted, then it must be
necessarily accepted that all other religions can only mislead. From this
idea, Barth develops the argument that religion itself is human work and
contrary to revelation, which comes from faith in Christ and the Triune
God. This revelation, for Barth, is a dynamic event, sent from God through
the Word that is mediated through Jesus Christ. What is key is that human
beings find salvation through this connection between God ard the world,

religions, beéé‘ﬂ's\.e they do not engage with this revelation, can only be consider

This background is important to appreciate when evaluating whether Barth is e
surface, it might appear that Barth is clearly endorsing exclusivism. If other reli
contact with God, then surely this means that Barth is naturally presenting Chris;
other faiths? However, the situation is not this clear-cut. Although Barth prese :
sole means to salvation, his theology also emphasises the freedom of God'’s gra
intellect, for acknowledging that religion is human work also means, for Barth,
have no real knowledge about God’s plan for salvation or the reasons why God
way that he does. Therefore, human beings cannot make judgements about w
such decisions or actions by God are ultimately unknowable. in practice, thism
out that those of other religions do not possess some ! alvation, even if
himself to human beings.

his thought here slides into pluralis
(33 of rehg:on or life. However this is perha

Some of Barth’s critics have s
human beings will be

not the place™ot human beings to judge for themselves the reasons by which Go
places Barth closer to inclusivism, for the possibility of other religions sharing in
salvation is not wholly excluded.
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Ultimately, what discussion of Kraemer and Barth reveals is that exclusivism ca
perspectives and does not simply arise from dogmatic belief in one faith. It can
to the differences between various religions and the inability of human beings tc
salvation. Moreover, it may be that there is not a clear dividing line between excé§
However, this closeness is for some a clearer indication that exclusivism itself is
the next part of this section we turn our gaze towards inclusivism and analyse
account of modern Christian belief.

Inclusivism

Inclusivism, in respect to Chy!
salvation, other rel

: rs to the view that although Chris
s partial knowledge of this means. Typicall

conception ot eiectlon behevmg that Jesus died for all of humamty s sins, not j
preordained to salvation by God. Similarly, inclusivists may also have a more p
theology as, if multiple religions can share in knowledge of God and salvation, t
of contact between God and human beings separately from revelation in Jesus
inclusivism can be seen as a broader attempt to reconcile the idea of a benevol
Christian faith, for if God is all-loving, it would be an unintuitive proposition to c
or no religion at all would be condemned, even if they led a good life. As such,
have attempted to provide accounts of how those living good moral lives might
the beliefs they hold.

However, Christian inclusivists may have a variety of different viewpoints, even
other religions possess important theological insights. Where inclusivism in pa
is that it avoids some of the pitfalls of exclusivist attitudes »:tsie not sliding into
‘ “aclusivism in mor
__ mmunication between
tight share some teachings or be
Churches have been seenr, . s more inclusivist positions in the last
i Karl Rahner and Gavin D’'Costa. Nevertheless, be
\thiarers, it is worth considering how inclusivist attitudes might
W tory and nature of the Christian faith.

the ideas o!
considering s

The Development of Inclusivism
We noted in the section on exclusivism that there are some significant Bible pa
only Jesus Christ holds the keys to salvation, yet at the same time it was also que;
be interpreted in light of not only the historical development of the Christian fa
intentions of the Gospel writers. This debate is particularly important for inclus
exclusivist attitude towards Christian teachings is not coherent when one consi
Christianity and other religions. For a start, we can note that Jesus himself was
ministry it is likely that he saw himself as a Jew, leading a renewal of or break w
As such, Jesus often refers to Jewish law, the prophets of the Old Testament an
in his teachings to help those listening understand their me

s refer to the Old Tes
s is the case, then how would it
gs with Christians, not to possess some
visi position on the nature of the Christian faith, it
re not both misguided in the use of the Old Testament.
within IslamZge®is viewed as an important prophet, especially in studies of es
have argued that the similarities between Christianity and other religions are g
other faiths do possess partial knowledge of God and salvation.

More transparently, we already noted that racist
theological insight into the nature
who share both in Script

“
,ié\_\(s‘""
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This idea is not just limited to religious thought. Christian theology throughout I
areas of philosophical thought to influence its ideas. Some historians, for exam
Jewish philosopher Philo, who synthesised Jewish teaching and Greek philosoph
and the concept of the Logos. Perhaps more significantly, Aquinas and other me:
drew on Aristotle to help illuminate fields such as natural law, while Platonism i
influence on many early Christian theologians. As such, an exclusivist may well s
philosophies could not possess certain knowledge of Go .
Christian teaching over all other religious though

arly Church Fathers. Although it
Lesusist attitudes, many early theologians consid
ustin Martyr, for example, argues that those who p
aware of it, can arguably be considered to be on the path tow
Tertullian pu®S¢ rward that when a culture denies the influence of another on i
fact a tacit admission of its influence, for in order to reject a school of thought,
acknowledge how one’s own ideas have evolved either separately or away from
point, however, is that religions do not arise in a vacuum and as such it is impos
has exclusive access to the truth about God and salvation when it has been so d

Jewish thought. :

Such issues were appreciated
history has revolved ar
appropriate X

Although such views might not have enjoyed extensive popularity with later the
Christian thought were less accessible, they have been raised once again in rece
in particular is mirrored in the writings of one of the most important Catholic the;
century: Karl Rahner. It is to his ideas that we shall turn to next.

Karl Rahner and ‘Anonymous Christians’

Karl Rahner’s inclusivist theology primarily aims t
Christus, the idea that it is only the atonem
grace. Without this action of Jes : es that people would not be abl
principle is that any religi até this grace, even if it necessarily require
reconciling th et ; er ultimately seeks to provide a theological acc
\ kriowledge about God and salvation while acknowledging ho
arrive at a p X -*"'Anderstanding of this knowledge. However, as you might initiay
prove to be a tricky goal. Many religions do not hold Jesus even to be a propheti.
is sent through Jesus, then it is difficult perhaps to judge how they would even by
idea in their thought.

tivo different princi
5°0n the cross that allowe

Rahner’s solution is not to suggest that all religion must incorporate Christian id
those of other religions may in fact live their lives as anonymous Christians. Thi
virtues embodied by Jesus in the Gospels and so has implicitly accepted God’s g
unaware of it themselves. What’s interesting here is that, in endorsing this idea
explicitly denies a principle that the Catholic Church continues to hold today: th
the idea that salvation can only be found in the Church. instead, Rahner argues
open Catholicism, a central tenet of which is that Catholic: uld not be wholly:
open to the idea that those of other religions might and salvation thro
then is not simply the community of mdnvcd e Christianity throug
encompasses all who follow its t lives. This does not demean th
Rahner The natura! depra “uman beings means that other religion
sxble Church still has a duty to proselytise to th
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Rahner and Scripture

The philosophical support Rahner gives for his inclusivism is much the same as t
at in this section. Rahner argues that God is revealed not just in the historical m
whole of creation. One example is St Paul’s sermon in Acts 17 at the Areopagus
Athenians’ ‘unknown God'. Similarly, Rahner acknowledges the importance of Ciy
before Jesus when individuals were aware of God’s presence hut unable to be ex;
Therefore, although the Christian faith was an essen God’s plan, itis n
reveals himself to human beings, and there is « ways that individuals n
understand his being and work outs

fahner’s proposals is that many of the more exc
r explained away due to his continued support of the
there are m! #:as in the Bible which do assert the uniqueness of Jesus Christi:
taking a very"hbera! approach to scriptural analysis, they are difficult to reconcile :
other equal sources of divine authority in other religions.

However, the kav achay

‘There is salvation in no one else, for there is no other name under heaven given
be saved.’ (Acts 4:12 NRSV) ’

Not only do passages such as Acts 4:12 still make sense, but the original ideas pr
perhaps retain an even greater relevancy. Moreover, Rahner avoids sliding into
no one religion has some exclusive or unique access to the truth about salvationi:
idea of Christian universalism is endorsed: the belief that Christ died for everyo
beings have the possibility of salvation through Christ. Finally, it seems as if Rah
promise of better interfaith dialogue offered by inclusivism. it supports a health
tolerance, accepting the validity and partial truth of other faith traditions while
ultimate path towards salvation. So what bad things ¢ k
will take a look at a few in the next part.

Criticisms of Rahner

Rahner’s ideacgaigth: attractive. They preserve the role of Jesus C
dg W peopie of other religions might share in this salvation.
W Christians were and still are highly controversial. Among Cat
undermmmg the role of the Church in mediating salvation. The Catholic Church,
the authority of its teachings and traditions by referring to apostolic succession;
it is not just Jesus who mediates salvation but the Church as a whole, supporting
nulla salus in the process. However, Rahner’s rejection of this doctrine severely
clergy and effectively contends they are far from essential in matters of salvatio
of Rahner’s theology is that sacraments such as the Eucharist (communion) are

be found outside the Church, what role should be accorded to any Christian pra

The criticisms of Rahner’s thought always carry another difficult implication. Th
suggests not just that Christian practice is inessential but also that Christianity a
matters of eth;cs Thxs was an objection put forward byaco

\firtuously. Rahner
nonymous Christians ‘im
‘bjection still poses an issue for Chris
Wcompassing both worship and ethics.

that Christianity itself is nothing more than
holding that such criticisms overlook h
God alongside acting well,
conception of the Chris

NS § whether Rahner’s inclusivism is conversely insulting or ‘pa
Critics such 2¥®ans King have argued that defining those of other faiths as ano
presumptuous about their understanding of their religious beliefs but also reduc;
extensions or versions of Christian thought. It can, therefore, be reasonably arg
religions would resist such a characterisation of their views if they hold a sincere
importance of their faith. Rahner’s theology doesn’t really ‘include’ other religic
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form palatable to Christians, for while it can be contended that Rahner is speaki
towards other faiths, it can also be thought that his adherence to the principle o
endorsement of an exclusivist attitude that implicitly denies the wisdom and ins

So it might seem that exclusivism is inevitable if one seeks to guarantee the aut
Christian Church. But what if these weren’t authoritative? What if they simply
more unigue than any other? These guestions were add H by an influential
and will be the focus of the final part of this sectic;

Discussian Activity:
Do you think Rahner i
outlook, cg

4 feconciling traditional Christian teachings
ppreciate the differences between religions? Discu

Pluralism

Religious pluralism, in contrast to exclusivism and inclusivism, holds that no one
access to or knowledge of God and salvation. This equally means that, for plura
different ways to salvation, and multiple religions might possess equally valid cla
even if they present competing beliefs or principles. However, with these basic
of different ways of interpreting pluralism. On the one hand, religious pluralism
reasoning about the fallibility of the human intellect and the varieties of though
human beings are not equipped to judge what is and what is not the right religio:
it is necessary to acknowledge that each religion may have a valid claim to know
On the other hand, some pluralists hold that if one analyses the competing claint
possible to observe how they all are simply different forms of underlying univer
all religious enterpnse Such 1deas are often based on the concept of philosoph

has arguably’ opened up the dlscussmn in Christian circles to consider pluralism
viable model of Christian faith. In his 1993 work God and the Universe of Faiths,
presents a detailed outline of how Christian pluralism is not just a valid but a
justifiable position to take with respect to other religions, and much of his
subsequent writing has helped flesh out this vision through discussion of a myri
theological and philosophical issues.

Hick’s central contention is that when one considers the various dimensions and::
claims and ends of various religions, it is a more viable solution to search for the
emphasise their differences. Moreover, despite the claims of critics, he also arg
religious pluralism does not reduce to relativism. For Hick, holding that all religi
valid claims to knowledge of salvation is not the sam % g that truth itsel
Rather, if one recognises that all religions are not “is, they are still in
evolution - it is possible to reconcile the! ims through respecting th
common goals. Moreover, Hick 1is’is not a radical proposal. Even the:
theologtans would rece eements and academic conflict have not::

e & ‘many ways across the Christian faith. But how doe
o pluralism itself? This we shall cover in the next part of th
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The Evidence far Pluralism

We analysed in the section on exclusivism the argument that acknowledging re
with competing claims can easily lead to exclusive mentalities, yet in the introd
how these competing claims may potentially not be real disagreements but refl
different religions undergoing various forms of growth. But how is it possible t
Hick does not present one avenue towards choosing one presgntation over ano
characterised as a complete overhaul of the assumotic _3t'nd the Christian f

leads him in turn to endorse pluralistic universalism, the idea that all human b
regardless of life, religion or beliefs. We won’t delve into this aspect of Hick’s t
number of views that are unusual for a Protestant theologian. One is that he a
purgatory, contending that an intermediary state between life and the afterlife
universalism, as it means individuals can come to understand the moral nature
saved. Another is that Hick is ultimately a materialist. He does not believe that
to human beings; such a belief is anathema to modern scientific findings. Inste
afterlife God creates a sort of ‘replica’ of each person, comprised of their mate

You don’t need to know these aspects of Hick’s thought in depth when evaluati
to note that Hick is far from orthodox in his beliefs and these help inform his pl
individuals are eventually saved, the exclusivity of Christianity is automatically t
will eventually reach salvation due to God's benevolence, and.it may be that Ch
paths that help human beings understand this proces:::

The second and perhaps equally imp the limitations of the hum
reflected in the immaturit 3

God but on how md* possess their religious beliefs and the pote

. Hick’s viewpoint is based not simpl\é

Importantl ) her there is any independent way to rationally justi
another, ult concludmg that there is not. Taking a step back from our o
an incredibly’ Wide range of spiritual and religious viewpoints across the world,

experiences of ineffable, transcendental realities that cannot be proved using c
the case of Christianity, Judaism or Islam, the being and motives of God are larg
religions such as Buddhism, higher states such as nirvana are wholly indescriba

What Hick argues (just like Barth) is that natural theology, or any other ‘rationa
justify belief in one religion over another. In any argument for a particular conc
is always contradictory evidence to dispute its claims. Each religion may have g
but these are by and large not based on independently analysable evidence but

major figures. However, at the same time Hick notes that nearly all religions ha
reality and a way or path human beings can take to engage with that reality an
process. What this indicates for Hick is that the most cohggit position to take
religion over another as preaching the truth abou : '
accessing an underlying reality or level o
doing so, one acknowledges th
can claim exclusive acce

3%nay have some partial knowledge

However, t! \:)‘3 t!r.\dte y only an outline of Hick’s work. Before we assess wh
Christian fai X worth exploring the more philosophical side of Hick’s work a

had for theology in the future.
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Religious Experience and the ‘Real’

In the last part, we noted that, for Hick, there was no rational way to justify belie}
what are the grounds for religious belief? Hick contends that it is primarily relig
their heart, he claims, are based on the different experiences individuals have h
underlying reality and their attempts to get to grips with what they have experie:
experiences are naturally private, incommunicable and often ineffable, there is
being in relating them to others, Iet alone understan i verall implicatio
o be communicated

artistic language Wthh can perhaps pture its often strange and

e nce is the foundation for religious beliefs, t
‘experiences of God. What this means is that no relig
influences & & nts upon human experience. These include the very cate
to understand™ xpenence the cultural influences upon the way we experience t
circumstances of this experience. For Hick, this does not mean that religious exg:
knowledge. Rather, he holds that all religious experiences originate from the sar:
Real (this is to avoid the often loaded term of ‘God’). While the Real ultimately
term as religious, these experience are affected by the subjective elements of o
which results in the differences in religious belief we can observe today.

By detailing the grounds for religion in this way, Hick seeks to avoid charges of
relativism and separate himself from philosophers and theologians such as

Don Cupitt, who advocate non-realist interpretations of God and religion. He
employs categories developed by the philosopher Immanuel Kant in order to fur
illustrate how a realist, pluralist position on religion is possible. Kant distinguish
between what he termed the noumena (things-in-themselves) and the phenom
(the things that appear}. The phenomenal world is, th ré: the world as
experienced by human beings, whereas the

their experience.

So Hick, along with his initial evidence for pluralism, gives a deeper philosophicafé
the competing truth claims of religion. However, if this account is true, it stands
truth claims of most religions, which generally hold that they alone have exclusi
salvation. So how does Hick resolve these tensions between his world view and
is this aspect of Hick’s thought we shall analyse next.

Demythologisation and Global Theology

Although Hick himself was a Christian, it would be unfair to characterise his theo

belief in the heliocentric m
and planets rexglve arth, to orthodox Christianity. The Christocen
all things a: ’1‘1,,, centred around Christianity as the only source of salvatio
when a mor LS ul attitude would be to view Christianity as one of many religi
centred on the Real, yet this view requires accepting the ideas of other religions
automatically comparing them to Christian belief.
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However, Hick also argues for reanalysing and redefining many key Christian co
the Bible, the source of Christian beliefs about the world, is far from reflective o
of the scientific knowledge we possess about the nature and form of the univers
expected under Hick’s proposals, since the experiences of the Gospel authors an
influenced by the language, culture and historical circumstances under which th
means that whatever essential truths are contained with the Bible are buried wi
have to be picked apart by modern audiences. Stmply 0 ! Bible for Hick is n
wholly fallible witness to the expenences that his viduals had of the R

Therefore, Hick holds that, in ord
demythologise the stor!

e core teachings and truths of the
5sUs and attempt to discover the historical b
is, however, érent from the idea espoused by Rudolf Bultmann (w
the A Level }s). For Hick, demythologisation should not result in the creati
modern aud®es but should be undertaken as way to discover the historical Je
grapple with the real Jesus, it becomes easy to see how he did not teach his foll
doctrines such as the Trinity or the incarnation, which Hick argues have been pr
extrapolating different ideas from the myths surrounding Jesus’ life. In fact, the
for Hick is his humanity. Recognising the mortality of Jesus and the power of his
ordinary human beings, he holds, is arguably more inspiring than the divine pict
Christian Church. More importantly, however, it means that, for Hick, Jesus did
relationship with God, and so the assertions within traditional Christian thought
exclusive access to the means of salvation are ultimately unwarranted.

Through this section, it should be possible to see how Hick’s pluralism is based n
entire overturning of the assumptions made by many religions, including Christi
benevolent, if the claims of religion should be judged against arious different fa
if no religion can rationally justify its claims over thoss i ther, then there ar
ttitude towards eval
, and in the next part we wili}

that have been made of Hi

Activity: : -
What do y\gu Fieve a global theology would look like? Write down at least th
believe religious discourse could intersect. Then, once finished, compare with
you agree on examples? If not, why not?

Evaluating Pluralism

It was noted earlier in this section that Hick’s pluralism is quite contentious, and
does it deny Christianity exclusive access to the means to salvation but it also de
theological teachings that are often perceived to be central to the Christian faith
have, therefore, argued that religious pluralism simply strays too far from conve
it be the process of demythologisation itself or the dismissal of key aspects of th
accounts, it can be argued that Hick’s pluralism makes Christianity itself meaning:
moral teacher on a par with any other secular figure, and.; is little to inspire
viewed as wholly human. However, such a view alsb misleading. Thei:
pluralistic views is as much to do with i'issues at the heart of Ch
his belief that no one religion ca clusive claim to the truth about
beliefs have to change f ‘to still be reasonable and meaningful whei:

iwledge.

5

Moreover, {1’ "are good reasons to believe that Hick may be right about his th
work has gone into developing viable accounts of election in order to explain wh
beings to be condemned while saving others. Is it not just simpler and more coh
benevolent God would eventually save all human beings, regardless of their acti
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be that this process of salvation is longer and more painful for those who do con
overlooked that philosophically Hick’s ideas may be fundamentally sound.

However, it also possible to criticise Hick from the other end of the spectrum. H
Real’ as representing an actual being or thing that exists outside our perception
contained in the noumenal world? Non-realists might contend that Hick is assu
committed to ideas such as demythologisation, he sho s3¢ind this to his beli
may be that there is no one underlying cause and myriad different phys
themselves in different ways depending irse ckground, culture and
into scientific propositions ab rience in detail here, butitcanb
draw the line. it may,b mitment to a realistic portrayal of Christian
own ideas!

Alasdair McC*¥th makes a similar point here, contending that Hick provides no
connection between the ‘Real’ in the noumenal world and religious experience i
not only leads to questions about whether there is a Real but also makes it impo
has had a genuine religious experience in the first place. Similarly, it can be que
constitute a genuine religion with meaningful access to truths about salvation.
that Satanism should be considered to possess the same privileges as Christianit

has argued that Hick is still closer to inclusivism as his authentic religious experi :

or maligned faiths which do not possess reasonable or valid spiritual beliefs.

Therefore, even if Hick’s pluralism does possess some theoretical advantages, h
fleshing out the exact dimensions of the ‘global theology’ he proposes, yet with
the development of interfaith dialogue, it may be that his vision is unwittingly re

1. Whatis freedom of religious expressi

2. e called a Christian countr

3.

4.

5. op. w.cal principle does Dawkins appeal to when trying to argue |
X @ than his non-existence?

6. Givea BIble verse that is viewed as evidence for exclusivist attitudes towa

7. What is Solus Christus?

8. What does Hick believe is at the heart of all religious experience?
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THEME 4: RELIGIOUS PRACTICES

RELIGIOUS IDENTITY (PARTS

What you will learn in this section

the Christian Chur
t developed from the World M
d Council of Churches, including diat

D. The theological discussion around ecu
e  how the modern ecumeni
e the beliefs and mig

° how the Charismatic Movement developed in the twentieth century ari;
Christian denominations -

e the main beliefs and practices of the Charismatic Movement -

e the various religious, philosophical and scientific challenges faced by th

F. The theological debate around the aims and goals of liberation theology, |nc
® the political, ethical and religious foundations of liberation theology

e  the thought of Gustavo Gutiérrez and Leonardo Boff, particularly in rel:
presented to the Catholic Church

e the Catholic Church’s response to liberation theology and its theoreticaéé

Starter Activity: .
What do you know about Marxism? The term is often used in a political conte
Write down three examples of how you have hea 1sed and compare:;
progress through Section F in this them -

Name

Born §| 1928

Died il Y

Key text A Theology of Liberation: History, Politics, and Salvation (193
Why are they Gutiérrezis a Per_uvian .philosopher z?md theologia-n who_wasii
. development of liberation theology in the 1960s in particula;
important?

importance of the preferential option for the poor.
Gutiérrez’ interest in the Christian faith was spurred on by h;
Did you know? | teenager due to being afflicted with osteomyelitis, which he
importance of hope and prayer. -

Key Thinker \

R

Name Leonardo Boff

Born 1938

Died N/A ,
Key text Church, Charisy iberation Theology and the Ins;

figure in the development of liberati
icism from the Catholic Church in the 1980s when
: ‘hierarchical structure. .
. I al Boff has been routinely silenced by the Catholic Church thr
Did you know?

prevented from attending various conferences and summi

Why are they _BOﬂ =

Course Companion for A Level Year 2 Edugas Component 1: Christianity Page 77 of 1

SRR
S \

\
o
\s\‘“\
&

A

-y
3 N
{ \
LW

\\\\\\\\\\\\

\\

\N\\\\\‘N\

f—':’///?'/

i

&

,-@S'“-\\\

i,

35 A%///////

%

///V

"
W\\\\\‘%
=
#

TRRRARRRARRRRRE

-

\\‘3‘\"\\\\

%
T

////
g

%

/ R,
f/
S
:ﬁ/
it

s

\\\\\\‘&\\

\\\\ \\\\\\
\\«w\

\\‘*‘

\\\\\\Q\

//

COPYRIGHT
PROTECTED

'9

Qg

Education




Introduction - Modern Influences on Christian ldentity

We've noted before when looking at feminist theology or theories of the atonen:
both secular and religions, in the last century have greatly influenced modern C
categorise such influence as merely theoretical is a mistake, for the modern era
way Christianity is practised around the world. These changes have taken place §;
degree, Christian denominations have seen a push to ication, with ecus
Churches. This has seen what used be more sian
common spiritual ground and ways

her disparate Christian pop

also been a great diversification in the wa
the world. te is the growth of the Charismatic Movement, espe
world has p! @ ed both socially and technologically, many Christians have fo
many traditionial denominations, especially those whose liturgies had been large
This led to many seeking alternative ways to express their faith and a large num
Churches which embraced unconventional forms of worship. Moreover, the em
of faith proved appealing to those who wished for a more dynamic element to t

At the same time, houn

Finally, in this section we will explore liberation theology, a Christian movement
elements of political theory to form a system of thought which valued moral pra
theology was not only greatly influential in South America, where it found most
directly with the Catholic Church over a number of decades. Perhaps most cont
Catholic hierarchy by its figureheads Gustavo Gutierrez and Leonardo Boff, who &
changes they believed should be implemented in the Catholic Church. -

For the moment though, we turn to our first major topxc th2 Zcumenical Mover{g

last 100 years.

ribe the various efforts different Christian den
undertake ' evelop better relationships with each other. We have re
throughout @mpanion, but in this section the concept will take centre stage:
ways that churches across the last century and a bit have sought greater cooper'E :
denominations. The term ‘ecumenism’ itself comes from the Greek ‘oikoumene
whole inhabited world’, and hints at the potential of efforts to develop a single
why would such a result be an aim of Christians today?

Ecumenism is = +er

Well, any ecumenical effort has to be considered in light of the historical conflic
Church. It has never been a monolithic faith throughout its entire existence, whe:
early Jewish Christians or during the Reformation, when Christians split into now:
Protestant traditions. Even throughout the eighteenth and nineteenth centuries.
upheavals, with the rise of many evangelical movements and the loss of a lot of
such as the French Revolution. While to a certain degree h;stnncal schisms heal
scars in the various Churches that underwent them a { haven’t disapp
them, the introduction of the filiogque claus
Catholic and Orthodox Churches

iCal activity is tied specifically to healing. In se

Soinan 1mportant Sens

denommattons'aH are arguabty united in having Jesus as their figurehead and te
important way, this unity arguably should be stressed over what differences the
the divisions that separate them worshipping together overcome.

Course Companion for A Level Year 2 Edugas Component 1: Christianity Page 78 of 1

FRERRRRRRRRRRR
RS
\,‘&b

A
ris )

‘\
&
\\\\* &+

\\\\\\\\\\\\

\\x

SRR ‘N\\\\\

Fase

i
pssess

&

P

i,

35 A%///////

%

///V

"
m\\\\‘%
=
#

TRRRARRRARRRRRE

-

\\\ﬂ-ﬁ\\\\\
&

\\\\\\‘&\\

\\&\\‘:-\\\

@‘

%
T

#

g

4

%

/ff"/f//,;,

""//////

tigad

\\w

\\\\\\Q\

COPYRIGHT
PROTECTED

ig

Qg

Education




However, you may well have noticed that there is still some ambiguity here in th

Are they performed simply to ensure all Christian denominations get along, or is
important thing to note is that while many Christian Churches and movements ai:
few are agree on what the short-term and long-term ambitions of ecumenism s
the Christian Church) might just mean good intra-faith dialogue, without any co
revising doctrine. However, some might take a more radical approach and argu
denominations should seek to unify under similar teachi id form a singular
spread the Christian message across the world. | eins over such aims

The World M®#tary Conference

Throughout the nineteenth century, there was a concerted effort by
many Protestant Churches to engage in missionary works around the
world. This period of time in particular saw transport become
increasingly open to everyday people, and many missionaries saw the
British Empire as a suitable opportunity to proselytise in other countries
that had not been extensively exposed to the Christian faith. Nearly all
Protestant denominations were involved in some way or another with these eff
of the Church Mission Saciety, an organisation set up in 1799 by the Church of E

Why are these efforts linked to ecumenism, though? Well, in the latter half of t
disparate Protestant missionary efforts that were being undertaken weren’t alw
Tensions often emerged between missionaries and local communities in non-Eu
denominations began to acknowledge that if the lon + :al of missionary e
sustaining churches in different countries, there :
This thought ultimately led to the 1910,
Protestant missions set up ac

invited, and M 72 few Cathohc Anglicans attended. Furthermore, the WMC wa
taken place around supporting Protestant missionary works. Previously, smaller
London in 1888 and in New York in 1900. Furthermore, the organisation of the
being formed, which researched different topics around mission and each produ
to delegates and formed a major part of the presentations and discussions durin

Although this might seem less incredible now in an era when communication is
this was a huge endeavour at the start of the twentieth century and marked per
prospect of Protestant unity was raised. The call to evangelise had a sense of ur
movements and denominations under one cause and kick-started an internation
persists until the present day. it proved that under the right circumstances and
denominations could not only develop good relationships ork with each ot

is conclusion. The f
minations. What of the Cathol
m missionary societies and not any f
set up in othergs ans that the WMC as a whole only extended t
in reality. { '1‘1,‘,, any recogmtzon of ecumenism has to be tempered with
conference (5 imarily dedicated to evangelism and not ecumenism. Althoug
the air, only one of the eight commissions was explicitly dedicated to talking aba
Christian unity. Nonetheless, the WMC was a pivotal moment in forming the m
movement and led a short while later to another equally important event and o
Churches.

However, at the same time we can note a f
ecumenical efforts involved only Pre:
Moreover, they included o
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The World Council of Churches

The success of the WMC in 1910 was a rallying call not just for Protestant denon;
Christian churches and traditions across the world. In 1920, for example, the Ec
Orthodox Church wrote a letter that urged all Christians to cooperate more and
organisation similar to the League of Nations, which had just emerged after the
These calls were well received by most church leaders and by.1937 it was agree
Churches {(WCC) should be established, although its
War. However, on 23" August 1948 delegates:
existing movements to officially fou
of Christianity.

rent churches assemb:
begin a push towards ecum

However, ti "of the WCC ended up becoming much broader than jii
now encom XEte® most Orthodox Churches around the world, some Pentecostai:
independent movements. The main anomaly is the Catholic Church, which since |
calls to join. The reasons why will be explored later in this section, but for the mi:
the WCC embodies the key ecumenical aims we explored at the beginning of thi
WCC has held 10 assemblies, each in a different location around the world, and ¢:
council has broadened its horizons beyond the borders of Europe. -

Furthermore, while the WMC was primarily focused on mission, the WCC has fo
broader variety of issues. These include commissions on justice, peace and crea
development. These in particular show how the WCC views ecumenism as not j
effective evangelism but a way to engage properly with a variety of social and et
Christian Church. In the justice, peace and creation commission in particular, at
as diverse as the environment, racism, disability and the rights of indigenous pe
such efforts is that ecumenism is not only key for good int, th relationships
work towards the peaceful resolution of conflict viorld, for if Christiag;
approach to such matters, then they risk he iroductive or irrelevant. i

explore g little further: diakonia. Ident
sommitment to community service can help us und
important in all areas of the Christian Church.

However, there isonet

Public Witneég.;nd Diakania

‘Diakonia’ is a Greek term that is widely used in modern Christian theology when
As a Greek term, it has no easy translation and varies greatly depending on the ¢
example, it is used 32 times, being translated as ‘service’, ‘ministry’ or ‘relief’, bu
to signify the call for Christians, especially those in the clergy, to help those who
marginalised. As we have already noted, the WCC has a specific commission ded
diakonia and development across the world, but what does this mean exactly in t

Well, in any country that has a significant Christian presence, it is unlikely that t
simply one movement or denomination. In fact, there are likely to be numerous
community, each with its own charitable aims and ambitiz owever, althoug
advantages for those seeking representation in t ¢hurch, it also ofte
communities. The natural way Christi ions means there is often

Christians seek to serve. An nmportant idea here is that diakonia isn’t just about
those who are poor and oppressed but instead working towards the goal of end
coordinated response from different Christian denominations, churches and mo
way for Christians to commit themselves to service in divided religious commun
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contribute to a stronger implementation of what is often called public witness.
and Church intervention on particular social and political issues in which povert
are involved. For Christian clergy, this is often viewed as more than a protest.
resources, influence and infrastructure to articulate important opposition to la
perceived to be causing suffering and conflict around the world. Nonetheless,
similar actions such as marching, demonstrations and handing out leaflets. The
efforts, however, with public prayer vigils also being held

can pool res\a ¥ ond have much bigger impact when engaging in acts of public;
achieved, ’chough? For the answer to that question, we can turn to the idea of e

Activity:
Research and note down three significant examples of Christian public witness:
few decades. Do you believe that Christian ecumenism made a difference in t

Education and Ecumenical Formation

Another important commission in the WCC is dedicated to education and ecum
sounds complex, in essence it simply refers to the continuing efforts of the WC
accordance with modern ecumenical values. As we noted in the introduction, t
is filled with schisms and splits, and if ecumenism is to be effective, organisatio
become complacent when it comes to ensurmg that future ~enerations learn fr

that an effect;ve ecumenlcai theological education is
provided to all clergy in their relevant Churches. The
third is through providing direct study opportunities at
the Ecumenical Institute, an institution located in
Switzerland where those seeking further training in
ecumenical work can go to learn.

The key takeaway from learning about these different processes is identifying hc
in ecumenism. Ecumenical formation in an important sense requires learning n
movement’s beliefs are but productive ways to connect with those beliefs and
connections can serve to help diakonia and public witness, they conveniently als:
ecumenical efforts: evangelism and mission. In the fin 1 of this section, we
truly succeeded in unifying different Christian Ch how this has serve
mission around the world.

Unity, Mission and Ec

relations can De viewed as the core aim of the WCC and the real measure by w
the spirit of the original World Missionary Conference that persists through ecu
WCC as a whole seeks a global fellowship of Christians around the world. How
to succeed in building such a fellowship, and have ecumenical efforts highlighte
exposed the intractable divisions between different denominations?
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The amount of direct ecumenical effort the WCC performs is too long to list her
as if it is succeeding in all its aims. In comparison to the WMC, the WCC has aw
projects around issues such as migration, indigenous people and social justice.
world mission and evangelism, reflecting the idea that mission activities are no
(from Europe outwards) but are a conjoined effort between Christians across the
strong focus on international dialogue and representation of ecumenismas a p
between different nations, cultures and religions.

WCC can be highlighted as a;
. om these global activities, such as
siganisations around the world to coordinat
emergencieg th of poverty. Similar organisations have been found
activities (ti ijﬂe‘mcal Advocacy Alliance) and even the providing of fair loan
communities*™é Ecumenical Church Loan Fund and the Ecumenical Developm

In this broader sense, the ecumenical ac
numerous spin-off organisati
together 100 church-ba

At the same time, you may well notice that many of these ecumenical activities
social justice and poverty. This has led to the WCC being criticised by conserva
not being focused on what they believe its primary aim should be: mission. For
Alliance has resisted membership of the WCC (although many of its churches ar
differences in ambition and the tendency of the WCC, in its view, not to prioriti
Evangelicals in particular often hold that mission is the most important principl
most of the WCC’s programmes and efforts are not solely focused on evangelis

So while the WCC does succeed in some areas, there is also the perspective of
mission has damaged efforts to unify different Christian movements. Moreove
divisive on occasion. Many critics have accused it of partisanship in the Israel—

WCC’s perceived support of the Pale
often claimed that the KG S
influenced it to take '
Christian d 3

Cret service) infiltrated the WCC durin
on the USSR. This in turn meant that the W
a and Eastern Europe during the Cold War.

Whether or not these allegations are serious is another matter, but it is import
on social and political issues is not without consequence. The natural sides bot
conflicts means that this focus does affect the possibility of Christian unity, and
prioritising the political aims of high-ranking WCC members over the concerns
Nevertheless, such a focus may well also simply be viewed as important steps t
public witness, for it can be argued that if the aims of the WCC are simply to ge
evangelise, then it has failed in realising Christians’ commitments to peace and
sense, while a focus on political and social issues potentially breeds adversaries
the WCC to do.

Nevertheless, there is also a final broader issue we need to cover: the role of the.
whether its non-membership can be considered an ect failure.

Discussion Activity:
Do you believe the WC
Discuss in paiggor.3

9CcUs on social issues, or should it dedic
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The Catholic Church and the WCC

We noted at the start of the section that most Catholic Churches are not part of
We should be more specific here and state that it is the Roman Catholic Church
refused membership. However, this body represents the vast majority of Cathol
around the world and so on the surface is a significant absence from the WCC w
comes to ecumenism. Nonetheless, there is a debate to be had about whether
membership really affects the activities of the WCC. f{tis
it is not a member, the Roman Catholic Church o
increasingly worked closely with the WC(
Moreover, it sends observers to,
committee meetings. S
membershica :

e it three decades has &
Jus¥ its projects across the woris
major conferences, assemblies
& Roman Catholic Church still refuse outrig

Well, a signi\g#®eason is the historical issues around how the Roman Catholic Ci
Christian denommat;ons Until the last 60 years, the Roman Catholic line had bee
the world to the Christian faith was if they all joined the Catholic Church. This was:
coherent with the view that the Roman Catholic Church was the ‘one true Church’;
Furthermore, the Roman Catholic Church still extensively used the term ‘heretics’
a habit which was seen to undermine serious ecumenical efforts. Ultimately, this
that the Roman Catholic Church did not send observers or delegates to the WCC’s

However, in the early 1960s, after the election of Pope John XXIII, the Roman Ca
more inclusivist approach and permitted much more ecumenism among Church
redintegratio was published, a decree on ecumenism that ended the use of the t
‘separated brethren’) and marked a turning point in Catholic relations with othe
Roman Catholic Church therefore sent observers to the WCC’'s 1961 conference
joint ecumenical activities. However, the Roman Catholic Chirch has never trul
policy, meaning that it ultimately refuses to admit ot Zininations as equa

WCC ecume™® T events. Although it was designed in order that individuals of d
worship together and find common ground, for some critics of the WCC it is evid
unified Christian faith that in part dissolves traditional denominational divisions.
such a goal is unwarranted while it views its worship traditions as sacred, and in
sought clarification from the WCC that it did not make official judgements on do
tools such as the Lima Liturgy.

However, despite such differences, it can be argued that in reality the non-mem
Church is not an overwhelming issue while the main focus of the WCC is on issu
education. So long as Catholic societies, organisations and Churches work with
end poverty and oppression, membership is not an important concern. Suchab
way the Roman Catholic Church engages in ecumemsm whlch does not judge o

working in cX#Unities that have a strong Catholic presence. Moreover, educat:
formation are likely to be ineffective when they are not applied equally through
are focused only on a certain section of the Christian clergy. Therefore, it is imp
non-membership of the Roman Catholic Church directly entails for the WCC but
main areas of focus.
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The idea that human beings can directly experience God is not a new one. Relig
one of the main forms of evidence for God’s existence. At the same time, howe
the beginnings of mature theology with separation from the more fantastical wa
identified and demonstrated. While the early apostles were said to be imbued
people, the same is not so much the case for Christian cl ‘oday in traditiona

the history of Christianity, this ‘maturity’ i
portant religious figures who have said to have
ehalf of God. Furthermore, a certain kind of mythologica
abandoned e ®last century. Plenty of Christians still believe there is a literal
throughout the world. So ultimately there is a tension between so-called matur
faith and the broad history of supernatural thinking across the history of the reli

But why does this tension matter? Well, in this section we will be studying the g
Movement and its impact upon Christian communities today. The Charismatic
growing interdenominational Christian movements in the last 50 years and has s
traditional Churches adopt new beliefs and practices as a result. The movement
organisation but the influence of various Pentecostal figures, groups and ideas u
and the belief that ‘gifts’ of the Holy Spirit are still available to Christians today.

We have already taken a brief look at Pentecostalism at various points in this co
already have a broad understanding of this movement as weH as what charisma
However, the Charismatic Movement does not simply, 1: Chr|st|an deno
nor does it mean they entertain all aspects
churches that have adopted elements n
denominational beliefs.

itself has a niimber of meanings but primarily is translated as ‘grace’ in the New
talk of charismata, they are typically referring to a gift of God’s grace. Naturally,::
involves practices which are said to impart gifts of God or the Holy Spirit to thoseé?
community and congregation involved, these can take a wide variety of forms, f
and speaking in tongues. In this sense, the Charismatic Movement shares a lot w
those in the Charismatic Movement are often more focused on the way these gi
Christian practice, especially within churches that have seen a decline in particip
comparison to Pentecostal churches, which see these phenomena as emblemati
beings and a call to evangelise across the world.

But has the Charismatic Movement truly succeeded in revitalising Christian cong
are these spiritual gifts really signs of God’s grace or j logical delusions
which we shall address throughout this section
grew over the last century and took ce

in mainstrearm and traditional Christian denominations. However, after the Sec
mood in many Western countries began to change, especially in the USA. Heali
group religious activities and pastors began holding meetings and gatherings tha
interdenominational rather than Pentecostal in focus. This opened many Christi
denominations to Pentecostal practices, and a few ministers began incorporatin
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in their services. One particularly important date is often thought to be 3™ April
Episcopal rector, began to preach to the congregation about his Pentecostal exp
received gifts of the Holy Spirit. Since the Episcopal Church is the American win
preaching attracted a lot of controversy, especially since he had incorporated th
Sunday service. Soon after Bennett began talking about Pentecostal worship pra:
though not without his example attracting great attention in both local and nati

13 vvement was begi
ssmatic renewal in Pennsyl
America and Africa. However, the
has radically changed worship practices a
oader effect upon mainstream Christian denomis:
rerient, it is difficult to trace exactly how many -
¥ med churches or groups affiliated to the
Charismatic Movement. Moreover, it is unclear also how
individuals consistently reconcile participation in traditional
liturgies with more charismatic forms of worship. However,
despite this methodological difficulties, it is still possible to see
the influence the Charismatic Movement has had upon both
Catholic and Protestant Churches.

Perhaps more importantly, it showed how the Ch
Pentecostalism. By 1967 it had ledto a
spread beyond US borders into E
found its surest footing i
COMMUNItIO S ol Vit
relatively n!

Taking the Anglican Church first as an example, there has been considered grow
practices, particularly within the evangelical Anglican traditions. Although evan
prioritised the experiential aspects of faith over liturgy, it wasn’t until the end of
practices were brought over from the USA and many Anglican Churches began i
more common to Pentecostal Churches. Of particular importance was Michael
introduced the Charismatic Movement into his serwces in 1842 and became am
movement in Britain from the 19603 to the 1980 the Fountain Tru

S that are affiliated with the Charismatic
sHOly Trinity Brompton, a large London church whic
: modern set of evangelistic courses that are often credit
@5 <5 the UK. Perhaps most significant, however, is that the cur
Justin Wefby, was strongly affiliated with evangelical Anglicanism and on numer
he has engaged in various forms of charismatic worship. For example, in a July 2
Telegraph Welby stated that he had spoken in tongues before, saying, ‘Oh yes, i
discipline — you choose to speak and you speak a language that you don’t know

While the Charismatic Movement has proved impactful on all levels of the Angli
be said of the Catholic Church. Although the Church as a whole has been suppo
Renewal (CCR), practice has been limited to lower-level members of the Church
outside traditional Catholic services, churches and institutions. We noted earlie
Pennsylvania, but it was two figures, student Ralph Kiefer and history professor
much of the initial impetus, bringing charismatic practtces to the city of Pittsburg:
practices began to take hold in many Catholic church anisations across
spreading internationally. -

In 2013 it was estimated th er 160 million members of Catholic

,?.é\_\(s‘

However, at ™¢ same time, there has been significant criticism of the CCR, with
holding that sharing gifts distracts individuals from real Catholic teaching and pr
address perhaps a deeper concern about the irreconcilability of Catholic and Pe
order to address whether mainstream Church traditions and the Charismatic Mc:
important to delve deeper into the exact beliefs and worship practices upheld b
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Key Practices and Texts of the Charismatic Movement

The Charismatic Movement does not have a fixed list of worship practices that i
Instead, part of the appeal is that, just like Pentecostal Christianity, it reorients s
experience of the people participating. The central idea, as we explored in the i
Holy Spirit are still able to be experienced or are available in some broader form
exactly are these gifts, and what happens to people when they experience them

ians 12:1-11. There, n
rticipants by accepting the H
hese gifts causes different effects in g
fiem to people depending on the circumstances

An important summary can in effect by fou
have supernatural origins and can b
stresses here also is that al
of one God whai in ef’

are presented to those with fa;th Participants might also be able to discern bet
perhaps most prominently, individuals might speak in tongues (glossolalia) or e
tongues.

‘To one is given through the Spirit the utterance of wisdom, and to another the
to the same Spirit, to another faith by the same Spirit, to another gifts of healin
working of miracles, to another prophecy, to another the discernment of spir
tongues, to another the interpretation of tongues..” (1 Corinthia

However, when we look at different forms of worship, it is the faith healing and
out. Moreover, it is these practices that attract the most contraversy, with criti
delusional behaviour or outright deception when it comes to these elements of ¢;
supporters of the Charismatic Movement claim that these rodbtices aren’t exacthy
continuation of events that occurred in the early eipresence of the H
it was then, and modern charismatic worsh are simply a reflection of
the present day. :

‘Pentecostalism, and both these movements empha:
Acts 2:1-1" recorded how the presence of the Holy Spirit caused mi
among peop\e® oreover the disciples, especially Peter, are referred to as bein
act with the power of God. So the Charismatic Movement effectively follows thi
charismatic practices is due to the power and presence of the Holy Spirit manife
themselves up to it through faith in God. However, we can go a little further he
practices. Most notably, we can ask what effects they have upon worship and h
influences church services.

These belief< g

The Implications of Charismatic Worship

Before we look at the real-world implications of charismatic worship, it is worth
theoretical issues surrounding its practice. Within Christian thought over the las
continual debate between two perspectives often called cessationism and conti

% Church over its records of healings and miracles. What's;;
W there was no explicit Church doctrine over spiritual gifts. It was
abundance of supernatural occurrences around the aposties was a present reali
were still times when gifts were said to occur and there was little disagreement
Spirit still working in the world in such a manner. However, the divide between
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Catholic Church led to Protestant movements becoming cessationist and the Ca
continuationist doctrines in return.

It is important to note, though, that this debate does not reflect the same issues
denominations and the Charismatic Movement today. Even though the Catholic
continuationism after the Reformation, it was viewed as a necessity in light of do¢;
or the belief that saints throughout Catholic history ha i med various miraci
could receive spiritual gifts in everyday life was ve unique view promot
Charismatic Movement. In this sense, th ‘
the Catholic Church might be s

ore cautious continuationist view

se lines it becomes more apparent the true impact
denominations, for the Anglican Church traditionally heldiy
with the advi® T 6f the Charismatic Movement this stance has been challenged w:
Canterbury renouncing cessationism. Even in the case of the Catholic Church, w
continuationism, there is a subtle challenge presented to its doctrines by the gr
Movement, and it is still very possible that the future will see some changes to C
the beliefs of the CCR.

Nonethelesg

Church and Practice

The debate around cessationism and continuationism has implications beyond t
Holy Spirit are available to Christians today, it calls into question the hierarchy o
the proper church service is based around charismatic experiences, then the ne
liturgy is reduced. Moreover, the emphasis becomes not on learning about bibl
on directly receiving the spiritual gifts in a holy setting. Such issues are why ma
denominations have been cautiocus about endorsing chari ic worship, eveni
Christian communities around the world.

odern Pentecostal worship, wh
Within most Pentecostal services, there a3
iturgy. There will be Bible readings, prayers an
same time, ften be accompanied by long periods of music, singing an
spiritual gift \oW®™ e explored in this section so far. The best way to understand
Pentecostal service and witness it for yourself, for the involvement of charismat
produces services that are often intense and chaotic as each person receives th
and experience. Some people will get up, move and sing. Others will speak int
completely silent and still.

To illustrate these issues, we can
charismatic experiences icts
elements Of Jutic

While this might sound disordered, these elements of charismatic worship are o

Christians. There is an implicit egalitarianism (dedication to equality) in the way:}
no one is required to show faith in any particular way. Instead, individuals are f
they wish. This is in stark contrast with mainstream Christian denominations, w
services that stick to strict liturgies. Moreover, this egalitarianism has often led
women in Pentecostal churches. Historically, women were ar:important force i
Pentecostalism and often filled religious roles that, :lly denied to thent;
The fact that the Catholic Church, for ex : s the ordination of wo
Movement in many ways offers spi .unities not present in mainstrea

the Charismatic Movement in both theoretica
er,ids ?eaHy genuine? Shouldn’t we heed the words of the ce
G supernatural in origin? in the next section, we shall explore
Charismatic Movement faces, both religious and naturalistic in origin.

So we can see ”*a i
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The Challenges to Charismatic Worship

Before we look at some of the weakness of the Charismatic Movement, is impor
explored so far. One primary strength is potentially the continuation of gifts tha
trace from the early Church to the present day. Simply put, why shouldn’t the nm}
practices of the early apostles? Moreover, the receiving of spiritual gifts does h
Scripture. On the more practical side, we have also seen how.charismatic exper

digh spiritual gifts were a feature of the early Ch
support of ter and the other apostles potentially wielded God’s p
a quick and (ggge¥e fashion. Now that Christianity is a worldwide religion, it ma
thing is how the Bible is a witness to these miraculous events, rather than indivi
miraculous occurrences. If this is the case, then the signs and gifts which accom
reflection of how the Holy Spirit is open to all, but were instituted for a specific
Furthermore, critics of the Charismatic Movement have noted how services inco
experiences and worship tend to focus less on teaching, meaning that the full im
not be imparted to the congregation. The emphasis on experiencing the Holy S
about moral principles and spiritual ideas that help mature a person’s faith.

To start one can no*‘

Perhaps the greatest worry, however, is how charismatic worship may be exploi
purposes of financial or social gain. We explored before how teaching the Pros
Christian leaders hecoming very wealthy themselves, and the dangers of encour
are well documented by critics of the Charismatic Movement, for while many m
own terms, there are questlonable pract:ces by mdmduak guerading as fait

whether charsmatic experiences are genuine gifts of the Holy Spirit at aII. Espe
psychology and neuroscience, a number of natural explanations have been posit:
receive spiritual gifts that cause phenomena such as healings and glossolalia. In
already explored how healings could be acts of deception, but it is also has to be:}
result of ignorance on the part of the receiver, especially since virtually all scienti:
dismiss faith healings as pseudoscience or just plain delusion.

For example, there have been recent issues with some Pentecostal Churches tel
medication and instead rely on faith or hold that God had cured them, and in m
individuals becoming significantly more ill and some even dying. In 2011, medic
people had died after giving up HiV medication, and it is likely that such phenom:

5

on experienC®{ can be argued that what matters to the individual is the subjec
not whether these make sense in a scientific context. Healings therefore don’t
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generated in such a way that they bear meaning only for those speaking and hea
congregation. If this is the case, then it can be argued that scientific criticism o
prevent them from being meaningful or important to Christians.

Nonetheless, such scientific issues do cast doubt on the validity of the Charismatic S
suggested that charismatic experiences can be naturally explained in the same v
whether it be the result of certain neurons firing in a parti
neuroses {e.g. depression, anxiety) producing an e; hich individuals atta
Moreover, since charismatic worship tak aigdly in crowds of people, theré
social setting and atmosphere 2 me’ people to go along with the s
around them are displ se, this could mean that charismatic worsh

nature, for i ™ enters a place where behaviour such as singing, dancing and sp
one might feel naturaily pressured to engage in such activities in order to fit in or

All these explanations do not necessarily conflict with each other, and all supp
worship is due to some kind of placebo effect. In fact, it may be the case that
psychological and sociological) all come into play in charismatic worship and inte
is that naturalistic explanations do in some way undermine the idea that supernai
charismatic worship, and this puts a dent in the continuationist beliefs put forwa
for the fact that charismatic experiences are subjective in nature means they can
attempts so far to analyse the unique qualities of charismatic worship have cast &

In fact, it can be argued that a mature Christian belief is not focused on miraculo:
doubted by modern scientific knowledge but on understanding what Jesus’ mi
how it can give meaning and moral guidance to peoplzés, ven if this reality
there are spiritual gifts. At the same time, it ; {i1at, regardless of verif
have under charismatic worship a
it may well be that their valig:
expose weaknesses i .

nt on verification, and natural expl:
practices of the Charismatic Movement.

Do you beheve that the various naturalistic and philosophical issues presented
pose a problem for the Charismatic Movement today? Discuss in pairs or smali;
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Liberation theology is a Christian movement that emerged
primarily out of Latin America in the 1950s and 1960s as a
response to the economic and social oppression many poorer

people suffered under unjust political systems in the region. In
many ways, it sought to distinguish itself from Christian ]
orthodoxy at the time, putting a keen emphasis o
importance of orthopraxis and the prefe;:
poor. These terms we shall exnl
but we can initially say
wished to fog

t this section,
theology generally
plication and practice of
Christian te ; on discussion of its nature or form. It :
became the N T"of many who defined themselves as liberation theologians tha:
doing enough to help those who needed it the most and, as a whole, was failing
and social vision Jesus presented throughout his ministry.

Perhaps the most distinctive element of liberation theology, however, was its bl
teaching with political theory. The most important figure thinkers drew upon as
Not only did Marx offer a theoretical structure from which to understand the va
economic reasons for the impoverishment of human beings, but for many his wa:
illuminated Jesus’ struggle to liberate his followers, suffering under the oppressic:
authorities at the time of his ministry. As such, Marx’s work provided liberation

methodological basis for understanding how Jesus’ teachings can be applied in n:
the Church can work to overcome the oppression and impoverishment of people;

and still is contray
duction of secul
gs derived from Scripture.
5 sagreements with the work and
rily grew in regions that were typically Ca
dic doctrine had purposefully diminished the politica
at theology as a whole had also ignored the important po
- < for the liberation of the poor and marginalised. As a whole, t
theologians, the Catholic Church had at its core become part of the very social st
marginalisation and oppression of the poor in Latin America. Only forcing a radic
Church operated could ever help those who were truly suffering under unjust po
Church from becoming complicit in the activities of those benefiting from the im
human beings.

Liberation theology’s use of Marx was controversial at th
Christian thinkers, including the Pope himself, crit
theology, arguing it risked distorting the
motivated by liberation theologv
Church itself. Lzberatxo

The heyday of liberation theology has arguably passed, but its influence has bee
theologians still operate under its principles today. In this section we shall explo
liberation theologians, how they exemplified the application of Marxist thought
the ways Christian thought can work with secular political theories. First, thoug
Marxist concepts: alienation and exploitation.

Alienation and Exploitatian
An important first thing to note i

theology does not advocate su
ather Marx’'s work is used as a tool to
developed in a society and the way Christian
: tnus remains the ultimate source of truth and moral gui
teachings tolie vant within a modern-day political context. Nevertheless, m
identify a Marxist society as one that is closer to the ideal Christian society than
the former has a much greater focus on community, justice, sharing and equalit
arguably holds an obsession with the growth of material wealth and, through th
exploitation of other human beings.

o
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Of particular interest to liberation theologians is how Marx explores the nature
production under a capitalistic economy might naturally lead to oppression and
that is defined by the way human beings transfer wealth through various means
more often than not don’t consider how our wealth is divided. Although inequa
pressing political issue in the last decade, we typically still search for jobs that ar
don’t question the system which structures and delivers those wages. Marxists,
analyses these structures the qu extent to which capital Seties engageine

than they truly deserve

How are Human Beings

Many people*® 1joy their work and believe they are being paid a fair
wage, if not a wage which supports the tife they wish to lead.
However, Marx’s concept of exploitation is a bit more fundamental
than this idea. It holds that in a just society people would be paid for
the total economic value of their work. Simply put, whatever work |
do in an ideal society, | should reap the rewards for. However, Marx
notes that in capitalist societies this does not happen. One has
employers, who take a share of the value of the work for themselves,
even though they did not contribute directly. In fact, whatever work
one does, one is likely to also be paying for a vast array of employers
who earn money simply due to the fact that they own the place of work or prod

As an example, imagine you work in a pizza takeaway. Each}( izza costs £10, and

you can make 10 pizzas every hour, meaning the total.

themselves. (e ,\,ffore, regardless of whether one believes one’s wages are fair,;;
structured, capitalist societies are always exploitative because they thrive on payi
economic value of the goods they are tasked to produce. Exploitation as such is

This exploitation, however, occurs only because capitalist societies are divided i T
those who do not. Capitalists therefore really are those who own what Marx ca
These are the machines, instruments or entities that govern the extent to which
the case of the pizza takeaway, a person could not make pizzas without the ove
However, this ownership, we can see, is manifestly unfair. Simply because a per
production, they can extract wealth from others despite not doing any of the wc
often than not this ownership is not even justified. A cursory glance around the
individuals who have inherited the wealth they possess. Even among those who
Marx would note that their wealth inevitably trades easing exploitati

What is important to note, however, i
specific cabal of capitalists

Marx opposed capitalism,
‘the system. In fact he argued that b
g class) suffered from not being able to u

and could be ;eplaced to the benefit of all by another system which erased the &
communism. Much is said about what communism is or isn’t, but Marx argued
was the idea that workers themselves should own the means of production. Sim
should communally own the machines, instruments or entities that produce goo
profits with everyone else.
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For liberation theologians, this Marxist analysis of exploitation was not just theo
America, the tradition of latifundia and hacienda — large plantations and workh
individuals — mirrored Marx’s criticisms of capitalism. Much of the land and me
hands of wealthy individuals who took much of the value generated by their wo
return. Moreover, the workers often had no choice but to accept these small w
means of production and so if they quit their job they w .
around the world and is, in large part, why Marx’
disciplines today.

still thought to be re

How are Human Being~ :
Another cog s1orward which is readily picked up by liberation the
its core, thi. orkers find themselves in when producing goods in a ca
because ordi¥ry workers are separated from the means of production and the
example that can be given of this concept is the assembly line worker. These in
for the entire workday performing repetitive tasks with little or no creative enga
Typically, for those who do find some fulfilment in varied and interesting work, t
shocking or saddening. One might wonder whether people in such jobs feel any
whether they feel disconnected, yet Marx holds this same kind of feeling persist

environment for a number of reasons, and in any job one is likely to find people

The first reason is that most modern workers in the world do not produce goods
Whatever we create is typically sold back into the market without the buyer hav
Whether it be physically manufactured goods or more abstract services, the ind
that workers now do not see the completion of their work from beginning to en
capitalism means that people are forced to compete with othars. Increased pro
a capitalist society, and growth is typically used as the, Lo of its success. T

only when

What this all adds up to is any ordinary worker being treated as if they
were a machine. They are expected to produce goods as if they only
impassively cared about the value of the work rather than the result, and
even if they do care, they are separated from the fruits of their work in the
end. This treatment all adds up to a person eventually (and perhaps very
quickly) being alienated from the work they do, and this alienation has a pernici
health. It creates feelings of worthlessness an d detachment, and breeds a lack
These are the kinds of feelings that anyone who has worked an ordinary job is li
what Marx argues is that such feelings are expected. They are not rooted in som;
society and work are structured. Moreover, they would not be experienced if o
such that we owned the means of production and we weren’t so radically separa

Liberation theologians argued that this conc n could easily be ider:
marginalised. Many have to work me ttle reward or satisfaction.
little time for one’s religious |i ief in God becomes a crutch to get thy:
becomes fundamentpll'

Church as a whole needs to avoid the former. It can

such feelings oy mtervenmg and ending structural oppression, alienation and ex
ways these aims aren’t by themselves radical and are present in Catholic social
this field we will explore in the next section.
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Catholic Social Teaching

Catholic social teaching (CST) is a broad field covering the various doctrines the
themes of social justice. Generally, these are oriented around concerns of how
people and how wealth is distributed throughout society. Although it has its roc
thinkers such as Thomas Aquinas, it stems from study of the Bible, and its defini
theology came with Pope Leo Xili's 1891 encyclical Rerum novgrum.

ered in this section ar

It's important to take note of CST as many of ti
w society should care first fo

Catholic doctrines. In CST it is regu!
human beings should enjoy ! and how they possess important rig
Moreover, it gener?“ & soc&ety and the Church have a responsibility to
among citi: X ard it to their disadvantage. So the question remains,
the CatholicREge

h, what issues do the liberation theologians take with current

Well, one initial major difference is that although the Catholic Church has comm
justice, it has not addressed certain structural issues in society, such as the alien
noted. For liberation theologians, this is a sign of a lack of commitment by the C
systems which naturally impoverish and marginalise people. In fact, although th
committed to social justice, it has often criticised movements such as socialism
equality between individuals across the world. This means that although the Ca
engaging in charitable activities, for liberation theologians it does not address rog;
enable poverty and oppression to persist. -

However, these concerns also raise a broader criticism of the Catholic Church by:i
such as Leonardo Boff and Gustavo Gutiérrez (who we will cover later) have con
overly concerned with orthodoxy (right thought) over orthc xis (right action) i
whole spends too much time debating what is the iz do and not enou.:
principles to truly challenge and address o vtems of social justice acr
concerns are not just rooted in p Liberation theologians point t
evidence for how Jesus rned with helping individuals out of pov
with presentizss ents for his moral principles. In the next secti
little more

The Figure nfj;.sus in Liberation Theology

We’ve explored in many ways already how capitalism might end up exploiting w
this idea be understood within a Christian context, when traditional doctrine foc
social sin? Much of Christian thought is generally focused on how the death of J
of human beings. This means that any analysis of sin itself is largely spiritual in ng
what social or political contexts this sin is found within. However, as you might
the work of Crossan, this interpretation of Scripture has been contested.

For one, lesus himself might have been much more of a political and social libera:
traditional Christian thought. You might recall the mission statement at Luke 4:
he has come to ‘bring good news to the poor’ and to ‘set* ptives free’. Inp
have often seized upon the idea of reversal in th hi& overturning of th
order such that the poor will prosper : er. One key example of thi
Jesus preaches that ‘the first sha last shall be first’. However, w
this to indicate the way den might be rewarded in the afterlife, lib
interpret it g ' sus wishing to instigate a revolution on Earth that
oppression

Moreover, to some extent there is the idea of corporate responsibility present |r
Testament, God is regularly depicted as holding the Israelites responsible for the :
population. Similarly, God is often portrayed as punishing entire cities or civilisa
Taking this into account, it can be argued that the revolution from a capitalist so

Course Companion for A Level Year 2 Edugas Component 1: Christianity Page 93 of 1

FRERRRRRRRRRRR
RS
\,‘&b

A
ris )

‘\
&
\\\\* &+

\\\\\\\\\\\\

\\x

SRR ‘N\\\\\

Fase

i
pssess

&

P

i,

35 A%///////

%

///V

"
m\\\\‘%
=
#

TRRRARRRARRRRRE

-

\\\ﬂ-ﬁ\\\\\
&

\\\\\\‘&\\

\\&\\‘:-\\\

@‘

%
T

#

g

4

%

/ff"/f//,;,

""//////

tigad

\\w

\\\\\\Q\

COPYRIGHT
PROTECTED

ig

Qg

Education




socialist or communist society is one that is potentially supported by Scripture.
rests on the possibility of a classless society, but where liberation theologians of
reconciling this idea with Marx’s more radical ideas about the struggle to reach
the bourgeoisie would not be interested in giving up their wealth voluntarily. Th
this is the case is violent resistance to the capitalist order such that the means o
away from the capitalist class and given to the workers.

sidea of reversal fo
dvocate for structural chang
e same time, most are keen to e
ple, one key figure in the movement, Gus
‘tant kinds of liberation. The first is political and soci
:s and laws that entrap the poor. This form of liberation nece
engagementW -m‘polmcal issues. The second is human liberation, which aims t
focusing one’s charitable engagements on the poor and ensuring society is more
third is liberation from sin, the traditional kind of liberation focused on by the C
relationships between God and human beings. Thus, Gutiérrez does not abando;
instead argues it has to be integrated with wider political and social concerns.

Whether such violent revolution is equ:va!ent to ¥
strong debate. Most liberation theo ;
limiting of capitalist enterprise
aspect of necessary cha

The Preferential Option for the Poor

Liberation theology, perhaps more than any other Christian movement, puts the s
at the front and centre of its thought. At heart, this principle dictates that Chris
care for those who are marginalised or powerless in society before those who a
However, many liberation theologians often go a bit further, specifically claimin
poor and decries those who are rich. The basic idea behind thisis thatif oneis s
one’s peers, then one is to some degree complicit in their naidrty, as it is likely t
others in some way or failing to give one’s wealth y ¢se who need it.

or can be seen to have its roots ;
sus notably sided with those who were s
7 ies. Of great importance once again is the mis
make a direct declaration of his preference for those who
\ ,,..-ze plenty of other supportive passages. For example, the para
Matthew also reinforces Jesus’ commitment to the poor. In particular, at Matth
goodness of those who help those in need and throughout emphasises the impo;
of those who are dispossessed. Similarly, in the Old Testament the prophet Am
hypocrisy of the religious authorities of his time in a similar vein to Jesus’ criticis
he even affirms that God plans justice against those who have oppressed the po
Amos criticises the inequality between the rich and the poor in Israel that was p
example might be found in Exodus, where Moses with God’s assistance frees the |
them out of Egypt. .

The doctrine of the preferential
many narratives and pa

So, on a core level, the preferential option can be seen as a vital part of
Christianity’s emphasis on virtues such as justice and fairni Many

2 a practical
oney to find

attempts to (@ o cver- increasing productivity out of its workers. The
alienation they mtght feel as a result prevents them from finding spiritual
satisfaction in their lives. Hence, liberation theology’s call to end structural
sin ties in with their preferential option for the poor.
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When liberation theology first declared its support for a strong version of this pri:
controversy. Should Christianity, with its emphasis on universal morality, focus
arguing they are more blessed than another? In fact, it seems perfectly viable tc:
who are poorer without affirming they are somehow greater in the eyes of God.:}
seems to require the prioritisation of one group above another, even though Che:
emphasises God’s universal love for humanity. This is a tricky question, forinm
whether liberation theologians are making an affirmatio it the nature of G

ders the wider theoret
s hold that orthopraxis should ta

In fact, such a criticism may be misplacect
As discussed before, most liberati

Within this context, the 5 ption for the poor is much clearer in its ain
it is not enol iy d to those around you. One has to direct one’s
engagemer oor and marginalised. This idea is far less controversial an

@ ians’ focus. It has even been reaffirmed in recent years by the
Francis in his 2013 apostolic exhortation Evangelii gaudium stresses the need for
poor, arguing that is an essential vocation for any Christian to help those in need§§
that those who are poor need greater time for their spiritual lives, since they wil
preoccupied with day-to-day survival.

Liberation Theology and Christian Institutions

As we’ve noted before, liberation theologians in Latin America were quite critica
they considered it to value orthodoxy (right thought) much more than orthopra
considering the context and teachings of Jesus’ ministry, the latter is arguably m
out of poverty and oppression. Moreover, considering the corruption and violery:
Latin America, it was clear to many liberation theologians that the Catholic Chur¢:
own moral principles, if not altogether complicit in these nefanous activities. O
institutions of government and Church were respons orcing structural
marginalisation of many poor workers,

ieologians is that the Christian Churc
. Moreover, it had to address the concer
“for them in the present, not just in the speculated
,t MedeHm the Latin American bishops agreed that priests wh
‘awaken in in™viduals and communities ... a living awareness of justice [and] a s
solidarity’. Without such principles, the Church risked becoming irrelevant to th
difficulties. Still, all this is still just theory, so how did liberation theologians conv:

The key takeaway from this f
restructure 1’:sehc to heal:

One key response was the development of ecclesial base communities (EBCs). i
groups of Christians who meet outside a Church context to study the Bible and w
teachings with their local communities. EBCs originally began in Latin American §;
meaning lay catechists took over the duties of overseeing communion and othet:
parishes. Over time, however, they started to develop their own identity and pa
Church as a whole. In particular, they focused on an egalitarian model of biblicat;
not simply be preached to the congregation; rather, groups would form to look
in rather than out), whereby individuals would use their oy periences to gui
Therefore, the search for the ‘objective meaning’
participating to find their own meaningin t

As a resuit, within EBCs the
and a broader “’\de

the advantage of encouraging praxis on behalf of ordinary Christians and, for m
alienation that came with simply being an invisible member of a traditional, hier
liberation theologians, EBCs were an important example of how Christian practi
empowerment of ordinary workers and demonstrated the natural structural fla
to an extent, was largely inaccessible and unrelatable to ordinary suffering Chris
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Naturally, some Christian thinkers argued that EBCs were not authentic reflectio
While they might be empowering to some, they also risked distorting the messa
anyone to read their own meaning into the Bible. However, liberation theologiag;
minor in comparison to the strengthening of faith and community that resulted
EBCs. In fact, such criticisms highlight traditional Christianity’s blinkered focus o
What the Christian Church should be designed to do rather was focus on the co
especially those who are poor, marginalised and oppres " the Church fails t
serve their needs, then, for liberation theologian nother part of the s
at large.

e primary way that liberation theologians

This concern above all «
; the work of both Gustavo Gutiérrez and Leonard

pie
: nder formal censure. As we shall see in the next section,
radical politi® -*'nd economic policies they advocated but to the transformation
place within the Catholic Church itself.

Discussion Activity:
Do you believe that the Catholic Church (and other Christian denominations) f
action too much? Discuss in pairs or small groups.

Gustavo Gutiérrez and Leonardo Boff

Liberation theology on the surface seems like quite an attractive approach. WhyEE
engage with the political situation and work towards helping the poor and oppr
initial appeal there have been questions about whether liberation theologians h
presented a coherent vision behind their movement. 1t is well known, for exam
religion, calling it the ‘the opium of the people’ and he ‘viat it contributed t
poor and oppressed. This meant that they d al attitudes that just
and failed to direct their anger or disar, e ruling capitalist class. S
as if liberation theology has a 4 rdle to overcome. How can a theolo
about the afterlife full «ople towards reversal and revolution in this

Well, the Ce y_hurch certainly held these issues to be problematic for libera
growth in the™1 360s and 1970s many members of the Catholic clergy were more
viewing it as good for revitalising and renewing Catholic communities, this sensi
liberation theologians started taking aim at the hierarchies and structure of the
critiques by themselves were not enough to worry many members of the Cathol
view that liberation theology and its use of Marx also threatened to create a ‘po
the Church. Simply put, the Catholic Church had always viewed itself as a neutr
mixing politics with theology, the liberation theologians were undermining the t

Church and threatening to turn it into a political organisation.

At the same time, it is easy to criticise such worries, and, for the liberation theoléé
Catholic Church exemplified its lack of commitment to social justice. Gustavo feft
the Church as a whole had fail to live and stand alongside:
important act in order for Christianity to be orien
experienced life from the perspective
such that any teachings and ethi
of history. This a term

s‘orthopraxis rather
© second act would then bei}
snt'an understanding of and solidarity.
y Gutiérrez to describe how the poor hav;
representai iie history of theclogy and the world. Any Christian
spiritual or | Rt power, should be aware of the poverty around the world an
than the peo,c‘they are supposed to represent.

These ideas naturally led Gutiérrez to support grass-roots Catholic movements ol
(such as ecclesial base communities). Such movements naturally had a greater
meant than figures inside Vatican City, who lived natural lives of relative luxury.
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grass-roots movements and groups held more authority than the Church itself, &
controversial among more conservative figures in the Catholic Church. In the en
(later Pope Benedict XVI) in 1983 and 1984 requesting and beginning an investig
the end, Gutiérrez was almost unordained from the Catholic Church in Peru, but
in a tie. Nonetheless, this marked a period during which a 1984 Holy See saw Po;
denounce liberation theology and publish a 36-page Vatican report which declar;
fundamentally incompatible. ]

Perhaps the worst was saved for the lih
of essays which were called Chz:
Catholic Church, with Ba%

Ogian Leonard Boff. Beginn
d Power These took aim at the

the Catholic "*irch reorganised as a whole so that it shed its monarchical struct
system based on community and cooperation. Naturally, like Gutiérrez, Boff sa
ideal examples of such organisations and of how the Church can rediscover the
during his life.

You can imagine how well such critiques went down with conservative Catholic
before Cardinal Ratzinger in Rome in 1984, and his writings were charged with b
concerns were arguably with Boff’s meshing of theology and politics, it is unden
Church played a part in his later censure for a year, handed down in March 1985;.
allowed to publish, travel or lecture publicly for a year without permission. Everi:
still required to work with a personal censor, who had to approve everything th
Although Boff accepted this silencing, he later accused Ratzinger of ‘religious ter
into conflict again with the Church a number of times.

Catholic Responses to Liberation Theology

From the last section, you might
response to liberation t

at the Catholic Church’s
tle unfair or harsh. However, it did

fZfZ'mfZfZfZfZfZfZIZIZIZIZIZIZIZIZIZIZIZIZI

have clear re s | ing liberation theology’s views, and in this part
we will exp \ne key issues with the movement. in fact, we can start
with the corXe#®5f reversal itself. As we explored, both liberation theology

and Marx agree on the need for widespread revolution and social change as
a permanent way of ensuring that the poor and oppressed can be free of the
economic and social constraints that capitalism brings. However, they
markedly disagree on the physical methods involved in this revolution, even
if in principle they agree that it requires ordinary people to initiate economic
and social changes.

Taking the agreements first, liberation theologians have often criticised the sim
often promoted by the Catholic Church and other charities. In particular, it has
only temporarily helps those who are poor and suffering. This means inevitably
only for as long as it lasts, with the structures of capitalism ring they have n
nt and autonom

. . Jvﬂ“:
of capitalisn\ZgS is less clear. While Marx endorsed violent struggle, such ani

to peace and to turn the other cheek. Thus, liberation theologians are often nec
weaker principle of reversal instead of Marx’s full-fledged revolution, leaving the
in how it would go about ending poverty and oppression. In fact, some have cha:
being overly critical of conventional charitable efforts without promoting a genu
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Furthermore, it can also be argued the revolution Marx seeks is an economic on
communist future Marx proposes may ultimately be an atheist one, and the libe
difficulty in explaining the role of religion once certain structural sins are disman

However, we can go even further here and question liberation theology’s ideas

Traditionally, the Catholic Church has criticised the movement’s use of Marx her

avoid responsibility for their actions
be held accountable for sin bm

counter struc® a}.sm which is mherentiy un-Christian. instead, Christianity foc
individuals as a response to sin, not encouraging further conflict.

While one might be inclined to consider Ratzinger’s criticisms here as somewhat
importance of political systems in the world, he does potentially highlight how C
conceived of as a universal set of moral principles that naturally clash with any ¢
such, although a liberator in some senses, was simply putting forward a notion ¢
act, regardless of the situation they find themselves in. If this is true, then Chris
Marx’s historical materialism, which judges moral requirements based on the po:
the more pressing concern of whether Christianity can be meshed effectively wi

Christianity and Secular Ideology

Much of your Year 2 work has dealt with how Chnstxamty res
the most keenly stud;ed areas of modern theolog

nds to secular ide
denominations K

On the other hand, there is the argument that secular ideologies may be in som
alternative viewpoints on the world that may still be inspired by divinely given r
context of Christian thought can only add balance and insight to traditional theo
movements may well have exposed hidden sexism in the structure of the Christi
theology may have shown the need for Christian belief to accommodate certain
fact that denominations such as the Catholic Church have felt the need to respo
developments of its own, may be testament to the fact that in order to keep up
needs to engage with the forms of thought that define that world. Moreover, it
new phenomenon. Throughout its history, Christianity has worked with and cha
new kinds of thought, and different perspectives have only inzproved our under
Nevertheless, there may also be hmlts in adopting his ideas w:
they naturally stand in conflict wi
dilemma. Its use of Marx
effectively in rg de'

initially appéar to be a boon for theology may inevitably show that in its traditio
with the theoretical problems of the modern world and at least subtly show tha
limited usefulness in dealing with political and social crises.
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Liberation Theology Today

While much of the last part of this section has been taken up with the conflicts b
the Catholic Church in the 1980s, it is important to note how the landscape has
some evidence that the Catholic Church has in part adopted some of the talking
Pope Francis himself in the Evangelii gaudium criticises the ‘crony capitalism’ th
prevents people from achieving fulfilment and autonomy in their lives. Moreov
optimism at the election, and the two are friends, wi
Francis’ beliefs about the importance of the ni:
were rocky times before, the influergzicy

theology is still felt among

bte that although liberation theology drew off
olic social teaching that preceded it. The body of eth
Church was (giga¥ly the foundation for a theologically inspired view of political
mesh Christian teaching with political theory. The argument therefore can be m
never in conflict with Catholic teaching and instead sought a renewal of its thougi
modern political injustice. Its aim was to make the Catholic Church relevant to o
with poverty and not become a faceless hierarchy incapable of responding to pe -

Furthermore, itis imgaD

Quick Quiz

What major denomination is currently not a member of the WCC? -
What is the term the WCC gives to its programme of ecumenical education?:
What is the Greek term for ‘spiritual gifts’?
What is glossolalia?

Give two potential naturalistic explanations for charismatic experiences.
What is orthopraxis?

Which liberation theologian was officially censured h:
What is the name given to smaller, autonom

PN EWN PR

GF Christians in Sout:
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Students
later date.\

Theme 3 (Parts A/B/C) Activity

Research three modern figures who believe in the Prosperity Gospel and note
use to support their views. How would you go about criticising or challenging
own scriptural knowledge?

This activity is designed to try to get students to critique the Prosperity Gospel
point of view rather than a cultural one, which is often the more intuitive pers
names already included in the section, but possible examples might be E W Ke
Robert Tilton, T L Osborn, Joel Osteen, Creflo Dollar, Kenneth Copeland, Rever

Theme 3 (Parts D/E/F) Activity

What do you believe a global theology would look hke? W
believe religious discourse could intersect. The :
you agree on examples? if not, why no*?
This activity is designed to tryt ;
practical ones. How W .
include Gzl fience, the created world, the nature of faith, worskii

down at least th
«ed, compare with i

o]
ot
=
>3
=
[<8]
o
Q
C
-
©
<
-
(<2
«n
3
>
o
—+
c
w
—+
%

Theme & Activity
Research and note down three significant examples of Christian public witness

few decades. Do you believe that Christian ecumenism made a difference in t
This activity is designed to get students thinking about how ecumenism functic
practice rather than just in theory. There are many social issues which have se
denominations come together. Examples can vary from the Christian Campaig
clean water campaigns by Christian Aid. Most social issues campaigned on by

ecumenism of some sort, though it may require students to research more dee
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ANSWERS TO QUICK QUIZ.

Theme 1 Duick Quiz

1. Apocrypha

2. Muratorian Canon :

3. Objective inspiration holds that God had direct i ntin the writing:
Subjective inspiration holds that the i od was mediated thi:
experiences of the biblical writer

4. John Calvin

5

6.
yet to e or be inaugurated.

7. The Gospel of Peter and the Gospel of Thomas

8. Critical realism

Theme 3 (Parts A/B/C) Quick Buiz .

1. 1Timothy 6:10 -

2. The Prosperity Gospel is a modern Christian belief that acquired wealth is &
reward for faithfulness.

3. The Word-Faith movement is a modern Pentecostal movement which emps
praying to God for material, physical or financial reward. -

4. Pentecostalism is a form of Christianity which focuses on the presence of t
emphasises the importance of experiencing God over intellectual apprec

5. The reverse mission movement is a modern phenomenon in which non-
typically on the receiving end of evangelical effort missionaries to se;

6. Ruether argues that the golden thread is, eachmg of prophetic |

7.

8.
suppo-,»-gm"t'hroughout history as a result of its patriarchal influences.

Theme 3 (Parts D/E/F) Quick Duiz -

1. The belief that human beings have the right to practise their religion freelg

2. Festivals, presence of the Church in the House of Lords, architecture, religs

3. Atheological argument in which gaps in scientific knowledge are thought te
it is typically used as a criticism of arguments that in some way rely on th

4. Stephen Gould’s term which he employs to show how science and rel|g|or§§§
concepts and ideas

5. Occam’s razor

6. John14:6

7. A Protestant belief, meaning by Christ alone’, that s that only through:s

8. The Real -

Theme & Quick Duiz

1. The Roman Catho

2.

3.

4.

5.  Mass hysteria, placebo effect, psychological pressure

6. Right action

7. Leonardo Boff

8. Ecclesial base communities

Course Companion for A Level Year 2 Edugas Component 1: Christianity Page 101 of &

SRR
S \

\
o
\s\‘“\
&

A

-y
3 N
{ \
LW

\\\\\\\\\\\\

\\

\N\\\\\‘N\

f—':’///?'/

i

&

P

%/

#E
-] A‘Z’f"///////

"
W\\\\\‘%
=
#

TRRRARRRARRRRRE

-

\\\"“\"\\\\

%
T

////
g

%

/ R,
f/
S
:ﬁ/
it

s

\\\\\\‘&\\

\\\\ \\\\\\
\\«w\

\\‘*-‘

\\\\\\Q\

//

COPYRIGHT
PROTECTED

'9

Qg

Education




