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Teacher’s Introduction

This course companion is written for the AS / A Level Year 1 OCR Developments in Christian Thought specification
and is designed to offer students a comprehensive introduction to the material within that academic course. The

sections and topics therefore mirror OCR’s specification headings, and every care has been taken to not only help
students to understand the key concepts and ideas within the course, but also sharpen their critical thinking skills.

Alongside the main bulk of the writing there are also a number of other features to help students with their
learning and revision. Self-guided and group activities are included throughout the writing to better engage
students with the material and | have also provided glossaries, textual references and information on key thinkers
where appropriate.

| hope you enjoy working through this resource and it benefits both you and your students throughout the
academic year.

Note on Suggested Reading

Stretch and Challenge
Any reading in these boxes is not strictly

required for the specification. However, it is appropriate, creditable
information students could include in an exam context.

February 2020
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KEY TERMINOLOGY IN AUGU

TEACHINGS ON HUMAN NA

The Fall

The wounding of men and woi “ f;fter Adam and Ev

Manichaeism

An ancient Chziuti « reigidus movement including pa
parhf! v, 1 \ _,A'st’c conflict between light and dark.

Pelagianisg

'g, "\ ,,sef/;‘ Christian belief that human beings are not
{'and are able to freely choose between God and evil w

Normally defined as lust or passion, but is often used

Eunnupisnﬂﬁi:g template for all baser human desires and to mean the
to sin.

Privation An absence of something. Augustine regarded sin or b

Original Sin The Christian doctrine that all people are born with th

Massa Peccati

Means ‘Mass of Sin” and was a term used by Calvin to
state of humanity.

Supererogatory

Moral actions that go beyond the call of duty.

Single Predestination

The idea that God chose, or has fa gknowledge of, wh

Double

Predestination

.’;,#‘

Metaphysg

L ,,,; qjhilosophy that deals with abstract, fundamental con

heaven. s &
— i
The idea that e heiknows or chooses who will b
be corgeh 1 - u,/)
- v*‘. ...... A

Allegory

The hidden meaning behind a story.

Total Depravity

Calvin’s teaching that human beings are totally corrup

Authenticity

The philosophical distinction between those actions w
(authentic) and those determined by outside influenc

Grace

The benevolence and mercy of God given to human b

Universalism

The Christian idea that every human being will eventu

o ij') .
;»"b"!ij»;”’
as”“’;j;;'--
”=w......
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KEY TERMINOLOGY IN DE

AND THE AFTERLIFE

Kingdom of God

A varied Christian term that has often been used to re
judgement and eschatologi;a'_ LB fl;s.

Parousia

Greek word meanir ﬁ:f{d.ﬂ;ﬁrf‘d used to refer to the
returning ta:Fin -

Beatific Vision

Thaan Mo f,t»w en a person directly communicates w

y ffemhought to be the moment of salvation for a hu

Theaosis “" | The process whereby a human being becomes divine
Eschatology Theological teaching and doctrine associated with dea
The Parable of the A parable in the Gospel of Matthew widely interprete
Sheep and Goats correct moral life and God’s judgement of humanity.
Second Coming A belief that Christ will one day return to Earth.
Particular The individual judgement by God a person undergoes
Judgement

General Judgement

The judgement of all humanity that will occur on the
to Earth.

Millenarianism

A belief in some Christian groups that there will be a f
year age of the Kingdom of Ge”,!i- ore Christ’s final r

Preterism

A theological view thaf ,mx 6j‘ 'F/;ecies of Revelation h
true.  d

The Divine Comedy

vL

A

15

An enigiul ={ L Mér’poem by Dante Alighieri about his
"“) '*‘%g»é’n before finally meeting God.

,-i

The renunciation or leaving of a religion or set of relig

The Hebrew word for ‘Hades’ and sometimes translat

A Greek word, generally thought to refer to the abod
of humans go after death.

Gehenna

A Greek word commonly translated as ‘hell’ in the Bib
descriptions in the New Testament.

Predestination

The idea that God has foreknowledge of, or determin
the world.

Euntrapassu The ironic punishment souls undergo in Dante’s Infern

p t Often translated as ‘purification’, the place where imp
urgatary of sin and prepared to ascend red ;;aven

Election The doctrine that.G \d hoe ,,3 ﬁartlcular people to be

Limited Election

=

L & & “'
qn L a

- ?ﬂ. M‘ /
The ;av'{ At ’aw(:dé only grants a select group of peopl
iy ”}_ M’j

"Iéhe idea that God grants all human beings the possibi

Principle N
Accommodation

The idea that God manifests himself only in appropria
contrast to God, is finite and contingent.

Universalism

The Christian doctrine that all human beings will even
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KEY TERMINOLOGY IN KNOWL

GOD’S EXISTENCE

The theological idea that informafisn or knowledge a

Sensus Divge

i

Natural Thanlugy through the natural world . d s (general revelati
H
Revealed Theology The theolnsic (fl,j\ - ,,haf”fnowledge of God can only ¢
o
i e

: ; ”,,ue §"‘nse of God that each human being possesses.

Semen Rell nié

An innate religious sense which predisposes human b

Sparks of Glory The ways Calvin argues that God is perceptible in natu
I]mniputen[:g All-powerful, usually a characteristic given to God.
Benevolence Loving, a characteristic given to God.

The entity Paul encounters the Athenians worshippin
Unknown God evidence for Christian beliefs that human beings have

partial information about God in the natural world.
|mag[| Dei The image of God, which hum" 2 éngs were created

A type of theo"‘c _* at w,plct)_God as being radically
Process Theology throug 0 {'\w,,t.wasf to his traditionally given charac

Nl o MI‘V
;;dbﬁn Macquarrie’s defence of natural theology by pla

(discourse) between two different opposing concepts

Immediate Revelation

Revelation that is presented directly to the receiver.

Mediate Revelation

Revelation that is mediated, translated or filtered thr

Reformed
Epistemology

A theological school of thought that seeks to demonst
be justified without reference to empirical evidence.

Basic Beliefs

A foundational belief that does not require external v
other beliefs.

o i;j .
f,'.}f’”j;ﬁ
W-af”“;!;,;'--
”=w......
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KEY TERMINOLOGY IN THE PE

JESUS CHRIST

Christology from
Above

Christology that begins with the id a of Jesus as the S

Christology from
Below

analyses scripture from thrii: &t
e

Christologv *hach ;15 With the Jesus of history, anal
aspagtrof b wd}s'ﬁ;els prior to making assertions abo

Christos

il
Wl

,,;»»”Eﬁe anointed one’, a title for Jesus as the Jewish Mes

Messiah The one chosen to lead and save the world in the Abr
A title given to Jesus in the Gospels. Sometimes also u

Son of God in the Old Testament.

Son of Man An ambiguous title Jesus uses to describe himself in t

The Nicene Creed

A profession of faith in a number of Christian theologi
the Council of Nicaea in AD 325.

New Coven®

The Chalcedonian A declaration affirming Christ as both fully God and fu
Definition upon at the Council of Chalcedon in AD 451.
H . A Greek term meaning ‘in one beir";', used in the Nice
Omopusios relationship between Jesu.cf._ » e i the Father.
— P

. The term used bvi'- \n “icquarrie to describe the en

Christ Event co?tﬂ?'&"é \{wa-:)we n the modern-day world.
L G T @

Good News :;;--J;,;om‘ér term for the Gospel, the message and signific

The new agreement forged between God and humani
Jesus Christ.

The Beatitudes The list of blessings given by lesus at the Sermon on t
. Another word for repentance, or the changes one ung

Metanoia : o

penitence and spirituality.
Liberat A term used to describe Jesus as freeing humanity fro

loerator oppression.

A group of political radicals aiming at restoring the Je

Lealots gronp ot p & 8

overthrowing the Roman occupation.

|

o i;j .
. f':/} b
% %"’“;!;,;"'
S ‘?)‘,......
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KEY

TERMINOLOGY IN CHRIST

PRINCIPLES

Biblical Authority The extent to which the Bible i cripture influence
s =
—
Theonomous Ethics The idea;‘; 1 é‘fl;;\:; b d%ermined or given by God.

Sola Scrint

Flad
"Nmé’o; W/Scripture alone’ and is a Christian doctrine
q '”S’u";‘oreme authority in faith and ethical practice.

The authority of the Pope and Bishops within the Cath
doctrine and teachings.

Natural Law

The basic moral principles discoverable by reasoning
natural world.

Post-liberal Theology

A modern school of theological thought, focusing on a
using the historical, communal and social aspects of C

Agape

A universal, unconditional, sacrificial love originating f
ideal motivation for moral action.

Sacred Tradition

The idea that both scripture and the Church are autha
revelation of Christ.

Sl

, 5D
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KEY

TERMINOLOGY IN CHRIST

ACTION

The Confessing
Church

A movement of German Protest?'t"}s who opposed th

Civil Disobedience

Protestant Churches in ;;t W, S laziideals.

A symbaoliig Q:}A_;w opposing a government’s laws,
e il

2 1

i, J

Ly ;e ;:»i‘pwéﬁance of the Church for Bonhoeffer in being

‘community but also in politics and other social issues.

Visible Crgpgiit.

An illegal seminary directed by Bonhoeffer between 1

Finkenwalde train pastors and put the principles of the Confessing
No Rusty Swords Bonhoeffer’s call to the Church to continually be activ:
Ch H Grace without discipleship, the easy route of Christian
Eap brace neither reflected Christ’'s command or embodied his t
Costly Grace The difficult path of true Christian discipleship that in
The Church and the A 1933 essay by Bonhoeffer addressing the problems
. . faced under Nazi rule and how it should act regarding
Jewish Question Jewish people.
The Cost of Bonhoeffer’s 1937 book that fecui 's on how Christia
e i demands placed upon tiu (L ¢ ffhréstianity.
iscipleship pon v s/

Letters and Papers
from Prison

Barmen [

Bonhoeffp';_i s’hj };acfi"’é/r‘x of letters and works from

il = -

i ) ﬂ;,,i 1934 theological document that rejected the idea th
e by

state and became the focal point for the Confessing C

Solidarity

A moral commitment to stand up and alongside those
being oppressed.

Sl

o i;j .
. f':/} b
= %"’“;!;,;"'
» 1 ‘?)‘,......
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1A: AUGUSTINE’S TEACHINGS ON H

What you will learn in this section:

Augustine’s beliefs, teachings and ideas about human life, including:

e Augustine’s interpretation of Genesis 3 and how this.:» ‘ences his concept
and post Fall. i :} o

e  The nature of original sin and how P‘;,,.i"; 5 hawfan lives and societies.

e Therole of God's grace in oviiic 1 o U,Jrfgmal sin and achieving the summu

*  Discussion about vt & ~ sdétlne s ideas about the human person are o

| th 'z_ ,ma( f”or wider theological debate.

Starter Activity:
Write down three distinctive aspects that you believe define the human perso
theological or biological in nature? Note your reasons for identifying these asp
Augustine’s thought as you progress through this section.

Key Thinker

Name Augustine of Hippo

Born 354
Died 430
Key text Confessions (397—-400), The City of God (early fifth century)

Augustine is likely the most influential of the Early Church F
His ideas about creation, eschatology anc\original sin paved
theology on a wide variety of top o 2l ding politics, epist
his views have often gathere o ;,Jv‘érsy, especially in rec
thinkers have cr" ileo ! L,dogma that arose out of Augusti
August*"' i §;; ;ahk/%y advocate for the abolltlon of slav

Why are they
important?

Did you knowg

;JS”the result of original sin and unbefitting of those seekin

Introduction - The Early Christian Church

The world as we know it today was greatly shaped by the first Christians across t
these individuals is still remarkably slim. Most of what we know is given by their
which talk of their teachings and the fragments of other texts which reference t
slim pieces of evidence, it is possible to discern the major theological and philos
across the first five centuries of the Christian Church. The picture that emerges i
every major theological decision taken at every major Christian council, there ar
discarded, excommunicated and declared heretical. Yet this process was slow ev
early years in the Christian Church accommodated a wide variety of views, from
considered downright mystical and esoteric to those that could be viewed as th

Auuunt n.ee ,/}ﬂs Uphrmgmg
St Augustine of Hippo was born i lrfﬁg £ M,hg this vast mix of conflicting groups
beliefs. His birthplace wagdt oy ﬁ”ﬁmall city in what is now Algeria, North Af
At the time g < _JL@UEEUOI’] trade had flourished and a wide variety o
people pas gh its streets. Augustine himself was born into a Berber fam
although his™ r, Patricius, was a Roman citizen. Despite this more traditional
setting he grew up under the influence of two different belief systems. Although
until his deathbed, his mother Monica was conversely a devout Christian. Asa y
significant degree of privilege, acquiring a classical education in grammar, philos
him to mix with the academic elements of the world during his later moves to C
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The first significant theological shift in Augustine’s life came from his conversion
Although this was a philosophy he would later repudiate, he spent at least 10y
embracing its more radical mystical views until he later met Ambrose of Milan a
This conversion later became the focus of one of his best-known works, Confess
enlightenment to Christian ideas alongside musings about God, time, causality a
became a well-known name in Christian circles, becoming ordained as a priest i
bishop only four years after that. From his position in Hi !
to Christian beliefs and became equally well kn
apologetics (defences) for the Christian f

olemics (attacks) ag

This brief picture of Augy: vertheless doesn’t do justice to the myria
throughout opment, for, in the fourth and fifth centuries, phil
or evil and the nature of human free will, two issues that wo
throughout M writings. It is, therefore, worth exploring this background and se
of his time potentially influenced his overall theology.

The Historical Debate over Free Will an

We've previously mentioned Augustine’s dedication to Manichaeism during his
religious movement founded by the prophet Mani in the mid third century, and
the main rivals to Christianity across the world, spreading as far east as China. M
teachings of the major prophets throughout history, including Jesus, were inco
revelations, he had uncovered the deeper nature of the cosmos only partially gi
particularly on old Gnostic beliefs in detailing a very rich dualistic cosmology, w
wholly good, spiritual world of light and an evil world of matter. Human lives ar
between a good, but not omnipotent God embodying this w rgld of light and an

mischaracterised by both supporters and opponents of Pelagius into the view th
role for the grace of God and human beings could achieve salvation wholly by t
Augustine’s later life was dedicated towards criticising this view and he helped
discussion at the Council of Trent in 418, which ruled Pelagianism as heretical. F
human free will was put forward by many earlier Church Fathers, including Iren
Augustine viewed Pelagianism as granting human beings a power only God coul
Augustine focused much more on the fallen state of human beings, contending
and his grace only, that enables human beings to reach salvation.

Other Influences in Augustine’s Lif

Both these theological movements are important to give
also worth mentioning some of the more persona'e ¢
arguably informed much of his thinking. !
mentions two people in partxcula
ages of 19 and 28, w;th .26 raithful and had a son. The second was hi
to give up thil . he unnamed woman and arranged another ma
Augustine v 59% to Monica, this turmoil in his personal life, alongside his
him to belieW#&had been a ‘slave to lust’ for most of his life, and potentially in
concupiscent nature of fallen human beings. Much of Augustine’s discussion of
lust, especially of the sexual kind, and historians have pointed towards Augustin
his own life as a key influence.

ext to Augustine’s
ugustine encoun

*revolved around women
unnamed woman Augustine h
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However, Augustine’s thought cannot be reduced to these historical influences,
might be. This introduction merely is intended to set the scene for our now dee
Augustine’s ideas beginning right at one of the most important religious events:
next part of this companion.

Human Beings and the Fall

As we have seen throughout our look at Augustine’
problem of evil was a key phzlosophlcai issue f:
suffering if God is wholly good and
people in the fourth and f ftk
philosophical agd m

ation through Christ? For many
,.LNis questlon was less abstractly
articular religious views of the cosmos itself.
existence ¢ ‘that chalfenged the power of God was not an absurd
proposition which was radically debated among many different societie
Augustine’s ideas, although maybe difficult to uphold now, presented a view of
mind the action of other evil gods or beings. Instead, it placed the blame for evi
human history, contending that there was a series of events in the past that cau
become corrupted and so responsible themselves for this evil and suffering. In ¢
grace of God that enables human beings to overcome this corruption and beco
benevolent God.

But where did this idea arise? Well, Augustine primarily took his inspiration fro

Genesis. In particular he focused on the second creation account, where God cr
Adam and Eve in the Garden of Eden, only to later face their disobedience. It is

for an overview of Augustine’s account of the Fall.

Augustine's Intar,;

promising 1 '11
evil’. Thus si{& an apple and offers it to Adam also, and, upon eating it, the

suddenly become aware of their own nakedness and the presence of evil. Natur
discovers this transgression and curses women to the pain of childbirth and the
life of toil. The key passage comes at the end in Genesis 3:22, where God states
the man has become like one of us, knowing good and evil; and now, he might r
his hand and take also from the tree of life, and eat, and live forever™’.

There have been many interpretations of this chapter throughout history and m
detailed as primarily metaphorical. However, Augustine draws a more metaphy.
Genesis 3. The awakening of man and woman to the nature of good and evil is n
consciousness, but a historic, metaphysical change in the nature of human bein
the present day. This is what Augustine calls the fall of humanrity; the transform
perfect state into an imperfect one. !

‘-1 aturF: Pre and Post Fall

Before the Fall, Augustine argues that huma
: 's as a union between the actions of the body and th
can think ot ¥ a lack of conflict between the physical demands of the body

inclinations ot the mind. Therefore, the rational mind held complete control ov

what we can think of as passions or desires.

We can delve into thic |

If this sounds a bit strange, then don’t be surprised. Augustine thought that all o
beings have in this state of perfection were settled in a purely rational way. For
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involve lust but rather was a passionless task performed to fulfil God’s comman
Genesis 2:23. What was the most important aspect of human life was instead ¢
beings rationally respected the existence and needs of each other while engagi
exemplified this respect. Thus, the perfect human nature was purely driven by

Augustine envisioned love, however, as having two dimensions. The kind that e
love of generosity towards others that unites human beir.: }id is the basis of
Caritas is also the kind of love that Augustine ar ; stians together a
more limited manner. Conversely, Augt at post Fall another kind
a self-aggrandising love of mateyi Aat mirrors what we might think of
does not simply stop a tends out towards others, meaning that
of cupiditasg tduals as a means to their own ends.

With these c®rasting ideas of love, Augustine clearly sets up a contrast betwe
relationships pre and post Fail. On the one hand, before human beings disobey
absence of lust and other corrupting desires, lumped together by Augustine un
Human relationships exemplified the notion of caritas, and all were united by f
human beings became corrupted and subject to concupiscence. As a result, hu
dominated by cupiditas and people organised themselves around ideas of mut
ultimately why wars, famines and poverty exist. With a lack of caritas to guide t
constantly engaged in social competition, without an idea of communal friends
in a way that benefits humankind as a whole. Yet there is more to explore here
on how concupiscence manifests itself in the human will.

Corruption and Concupiscence

iscence post Fa
s ’ .
am and Eve’s eatin

For an insight into how Augustine frames the concep
into how he interprets Genesis 3. Augustme cenc
pride. It is representative of humani
knowledge as such is a symbo
construed as a falfur_

Augustine views this disruption as a strict division. Whereas the body pre Fall w
will of the soul, post Fall this will is weakened and the soul is left submitting to
weakness of will Augustine terms akrasia. Usually used more generally to descr
Augustine reframes the concept as a metaphysical deficiency in the power of th
Therefore, sexuality and other passions overtake the human person after the F
automatically mired in sin. However, this is not to suggest that this process is in
Augustine argues that it is possible for human beings to deny these desires and
subjugating themselves to God’s will. However, this subjugation is naturally ve
inherited consequences of Adam and Eve’s disobedience. These are what Augu
the focus of the next part of this section.

Discussion Activity:
Augustine relies on Genesis 3to d bout the Fall and original
passage in the Bible. Wh ‘passages might temper his ideas, an
human nature? Dis -
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Original Sin
Interestingly, Augustine does not place the blame for the Fall at the feet of wo
historically have done. He argues that both sexes were complicit in the original
betrayal of God’s trust was no less than Eve’s. This is important to note as we d
concept that has throughout history been influenced by a vast number of facto
be transferred by procreation and reproduction.

Original sin was not a concept that Augustine cre7&
Paul, who set up a contrast between th
on the cross. It was later formal:

‘Adam’s disobedience to
oy Irenaeus of Lyon, who argued th
solidarity with the sin of g in his guilt when they disobey God. How
compared tg ‘ e‘proposes, and his teachings greatly expand these
doctrine wk! sises the innate corruption of all human beings at birth.

In the last pal;t we looked at how human nature and relationships changed afte
is that this change was not limited to Adam and Eve, or the first human beings
transmitted by concupiscent desires, most notably the act of procreation. Ther
being carries this sin and so is subject to the same temptations and afflictions t
entailed. This is the basis of Augustine’s overall doctrine of original sin and the
beings are effectively born into a massa peccati (mass of sin), as, regardless of
are continually subject to their sinful desires and passions.

Activity:
Read the Catechism of the Catholic Church on original sin (396—409 linked bel
and differences from Augustine’s thought. Why do you think these difference

Link: zzed.uk/10309-vatican

The Importance of God's Grac

If Augustine’s dactrin ms a bit pessimistic, then it only gets worse.

ugustine didn’t radically depart from this idea until Iater in life,
hold that human free will was weakened by original sin, but still able to choose
circumstances. However, he eventually moved further away from this belief, ar;
freely choose sin. This means the only way that human beings can achieve salv
only those that have been blessed by his grace can overcome their sinful natur

This stricter doctrine was envisioned by Augustine to support practices such as
individual, child or not, had been opened up to the grace of God, their original
condemned. Therefore, human beings have no means to escape their own sinf
receive the supererogatory (freely given) grace of God, which is only bestowed
and inclination to receive it. Regardless of whether it appears falr or just, there
blind to this grace and automatically condemned.

Augustine’s ideas of original sin and
the overall fate of humanlt
this has become a bi

Single predestination is roughly the position of the Catholic Church and holds t
foreknows who will achieve salvation. Such an idea is often couched in the beli
and so must know to some degree how and which human beings will overcome
necessity considering God’s omniscience; his all-knowing nature. However, dou
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predetermines or foreknows who will be saved and who will be condemned. Wh
heresy, there is a certain amount of evidence in Augustine’s writings to suggest
predestination, especially since it is coherent with his more radical beliefs about
Regardless, what is important to note is how Augustine’s emphasis on the neces
his wider beliefs about predestination and original sin.

Discussion Activity:
What philosophical issues are there with A
objections or thoughts in pairs or s

e
ws on grace and prede

Evaluating Aupmzatin: ;
In comparis wuch of modern Christian thought, Augustine’s account of orig
extreme. MON kers now reject such a strong idea of predestination and hold
human nature, able to choose good and evil with equal power. In fact, upholdin
thought to be important to do justice to the themes of moral responsibility pres
Testament. Yet Augustine seems to argue that when human beings perform a go
and only evil acts are freely done.

As a result, many have criticised Augustine’s conception of original sin as overly
human beings are completely beholden to their sinful desires and God already p
will be saved, what motivations do human beings have to do good? Many indivi
even excuse these acts as unavoidable rather than work to be better people. In
belief in a strong version of original sin potentially counter-intuitive, it is also co
stands in tension with much of the moral teaching of the Bible (especially the Ne
people to love their neighbour and seek to be better human beings in the eye of

’

.din Augustine’s thou
a benevolent and just Go

Perhaps an even deeper issue concerns the d
that a strong notion of original sin contr
the rest of humanity suffer si
would a benevolent

etermine who would be saved and who w

were in a con'plete state of unity between body and soul, why would they make
Friedrich Schleiermacher argues that the only way such a choice could occur is if
enacting the Fall through creating imperfect human beings, meaning God himse
corruption of humankind as a whole! Augustine therefore struggles with interna
of scripture.

A final problem it is important to mention is how Augustine’s thought can be rec
understanding of the human person. Evolution and other scientific theories not
the Genesis account Augustine relies upon, but the idea altogether that human
tendency towards sin. Many modern humanist thinkers even hold that morality
religious discussion, either through an appeal to philosophy alone or to notions
the case, then human beings may have an innate tendens
ones. While these debates are closer to ethics or
reconciliation between Augustine’s pr

_y of religion, it is imp
Jdern ideas about the hum
ecular or non-religious knowledge
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Karl Barth and Augustine

Within this section, we've looked at how Augustine’s concepts of grace and si
pessimistic. However, Karl Barth identifies an important, often overlooked as
fact that God's grace itself is a necessarily free action. God cannot be influenc
and so whatever salvation is offered to human beings com: gfrom God.

simply not within human power or knowledge to contest whatever God has d
can do is have faith in election of man through Jesus Christ as the Son of God.

For some, Barth still hasn’t answered key issues with Augustine’s account of p
God’s saving actions are free and unknowable does not disavow philosophica
entail based on his nature. However, for others, Barth eschews too much of A
been accused of adopting universalism, the idea that all human beings will ev
this debate, it is nonetheless useful to note that a pessimistic interpretation o
presumptuous. Rather, Augustine might simply be acknowledging the fallibilit
face of a supreme and almighty God.

The Influence of Augustine on Modern Christianity

Before we continue onwards to other theoioglcal dis
Augustine has influenced thinkers throug
thought. Whether it be original sin
verbatim in key texts suc

' giixstme s greatest con
estination, many of his ideas ¢
‘ m of the Catholic Church. In fact, man
Christianity haxg be2 pts proposed and developed by Augustine, es
sin. For exa 'IL \he estant theologian John Calvin proposed an even mor
based on AURE an theology, arguing that all human actions, even ones that

sin and selfishness. Calvin also held a similarly strong belief in predestination, b
for salvation and leaves the rest to condemnation.

However, Augustine’s account has also conversely inspired opposing proposals
thought ironically inspired a lot of Continental philosophers in the twentieth ce
Husserl, although many existentialists, such as Sartre, contended that, contrary
specific nature or purpose to human life. Instead, human beings are born with
radical freedom to choose a course of life. What these myriad influences highli
simply narrowly interpreted through the lens of modern Christian dogma. Ther
resists easy categorisation, and it is worth approaching the source material in t

Quick Duiz

1. Whatis the Fall?

2. What is original sin? y

3. ustine look to for his interpretation of the
4, ustine combating with his doctrine of original sin?
5. d tf?erence between single and double predestination?

6. What is the difference between caritas and cupiditas?

7.  What is concupiscence?
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1B: DEATH AND THE AFTE

What you will learn in this section:

Christian teachings and ideas regarding the nature of heaven, hell and purgator
e  Traditional religious beliefs in these concepts as actuz' | éces orrealmsint
e  Modern proposals that these concepts are sy i al ""l)tes’or degrees of se
e  More radical suggestions that the<e wer its@éﬁld be viewed as symbols

on Earth. o P ﬂ../' -
g ”j ; e
Christian te S b Was”regardmg the existence and nature of election, inc

e  The advaritages and disadvantages of universalist approaches to election.
e How different interpretations of scripture influence ideas about election.

Starter Activity:

Where do you stand on the existence of an afterlife? Write down a paragraph
about whether heaven, hell and purgatory should be conceived of as real plac
through.

John Hick

Name

Born 1922
Died 2012 iy
Key text Death and the Eternal Life (19763

Hick is perhaps simultanocisi ‘o = Jt’he most influential an
Why are they religion of the f\f pliet | e 4tury Although Protestant, he ar
important? should bodi: *Gg;) ,m as myth and that other contentious ide
e ijr”a"ﬁd pluralism, should be adopted by Christians.
: .,,.ee:k’;'m the late 1950s, accepted a place at Cornell Universi
| was also becoming more liberal at that time and he faced s
Did you know? | conservative academics, with many even accusing him of h
doctrine of the virgin birth. This hostility eventually led to h

place at the University of Cambridge in the early 1960s.

Introduction - What is the Afterlife?

It is safe to say that, for the most part, the nature and form of the afterlife is on
theological debates in Christianity. While nearly all religions have their own the
death, the duality of heaven and hell has governed Christian thought throughou
rise to countless works of art and literature. This may be due to the highly specu
afterlife, often termed eschatology in Christian circles. While t3here are plenty o
worlds and realities beyond our material existence, by th ‘o 'ry properties the
unappreciable while we still live. So while concep: st l:_/a,.xheaven and hell hav
definition since the early days of Chrmf‘c [ & pO ical interpretations certain
such as purgatory have also aris2 f’Téﬁ. ] *..{f{e hlstory of the Christian Church an
believers. Therefore 't 1 z«ﬂ:yﬁ‘f) be careful when talklng about Christian b

and purgatory are actual places. They are where people go after they have been
whether they have lived morally good or bad lives. Heaven is most commonly th
where individuals are reunited with God after death and enjoy eternal bliss or e
commonly conceived as a place of eternal suffering, where those who have faile
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or have shunned God entirely go after judgement. However, while these quite
and hell hold a broad scriptural appeal, many thinkers, both secular and religio
interpretation in recent years. If a benevolent God exists, it would seem strang
beings to undergo eternal suffering for mortal crimes. Therefore, especially in r
often preferred to view heaven and hell as degrees of separation from God. Th
lives are spiritually united with God after death, while those who haven’t are se
have gone radically further, however, and even suggestes.« E; heaven and hell
person’s spiritual and moral life, eschewing talk o/ ath altogether.

Regardless of the position one st'necessary to look at the key elem
Much of the talk of the a7 | nd up in quite artistic, symbolic and meta
the Bible as : ence can at first be quite confusing. Even when hea
uéht is rarely unified, with thinkers referring to various no
the coming oY ew Jerusalem’ or ‘New Earth’. As a result, some have even ar
construed as a transformation or perfection of the created world rather than a
Nevertheless, we can begin at the first key concept of the afterlife, the foundat
is developed: judgement.

Judgement

Judgement necessarily precedes an individual being sent to hell. However, whe
does this judgement occur? Different forms are presented throughout the New
Testament but the concept can broadly be divided into two kinds: personal and
general judgement. Personal judgement is individual and is generally conceive
occur straight after a person’s death. On the other hand, general judgement is
of humanity and is more commonly conceived to occur at the Second Coming,
brings about a new spiritual age.

For the most part, the Bible refers m
when all will be judged based
allude to a future eve

have anticipated, based on Jesus’ words, that the Second Coming was imminent
lifetimes. For, while passages such as Matthew 24:2 maintain an ambivalence ab
Luke 21:32, are much more direct, with Jesus stating, ‘Truly, | say to you, this gen
has taken place’ (NRSV). This means that the idea of a general judgement was a
to early Christians and so a more developed theology about personal judgement

This anticipation of the afterlife, or Second Coming, is often referred to as
parousia. While most present in early Christianity, it has been a theme
throughout much of the history of theology, with successive generations of
Christians giving their own predictions about the end of the world. In fact, it

is likely you've occasionally seen various Christian figures on the news,
especially in places such as the USA, give their own proo §n5|ghts into
when Jesus will return to Earth in one guise or an . yertheless,
successive centuries after the death of Je. eater development of
the idea of personal judgemen as Luke 16:19-31, which
details the parable o 4 d Lazarus highlight the possibility that so

To this exten ost modern Christian denominations sign up to belief in perso

remaining open about a future general judgement event. The Catholic Church,
forms of judgement are important and the Gospels give every indication that th
Christ will return to the world and judge humanity as a whole. As we have note
attributed to Jesus in the Gospels paint a less than clear picture of the core con
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about the afterlife. Yet, although this ambiguity extends to all the concepts we
not mean that ideas about heaven and hell are confused. As an illustration, we
key passage on the afterlife, Matthew 25:31-46.

Interpreting the Afterlife - A Closer Look at Mat

This Matthean passage is often used as a benchmark for C-¢- fian theology abo
the parable of the sheep and goats, an eschatolo : sus uses to outlin
general judgement and the nature of h e central narrative is t
sheep) will receive eternal Ixfe wk are not (the goats) will receive
simple idea is more inter ‘Initially appears. For one, it seems to sug
good works zs «nere faith. Secondly, there is an emphasis on univ
rnrthese works under Christ. Rather, Jesus seems to be impl
salvation col\ end to all who are righteous. The parable in this way potenti
Jesus himself during his earthly ministry. Through the Gospels, Jesus does not s
miracles to encourage faith in God but instead in order for human beings to liv
well-being for others. This cohesiveness in particular arises in v45, where Jesus
did not do it to one of the least of these, you did not do it to me’ (NRSV).

So what ambiguities remain? Well, the passage as a whole has to be reconciled
have already noted, give somewhat conflicting perspectives. In fact, one major
drawing together sayings and teachings from different Gospels, which, perhaps
offer distinct, thematic looks at the life of Jesus. Another issue is that, despite t
being concretely outlined by Jesus, the nature of the eternal life and punishme
passage is not developed. Does this eternal punishment occur in a particular pl
condemnation? Although the nature of judgement provides some clues as to h
Christian afterlife, there is still a theoretical gap betwer
Nevertheless, scripture does potentially offer mo
evaluate the relevant evidence for e ‘

d, through the nex
terpretatlon of heaven, h

In our disc & of eschatology in this section, it would be remiss not to talk
upon ideas of heaven and hell. The Book of Revelation is the final book of the
symbolic and imagery-filled account of the apocalypse. It is thought to have b
AD 70 and AD 90 and is attributed to an unknown author, ‘John’. As one would
apocalypse, it deals largely with a vision of the end times and the arrival of a
Earth. However, it does also potentially give clues about the nature of heaven
21:1-8 heaven is described as a place containing no death or pain, where tho
Perhaps most significantly, Revelation is at least partially responsible for the
throughout the history of Christianity. Millenarianism is the idea that upon hi
rule for 1,000 years before the general judgement of humanity occurs.

i have viewed it a
time. Others h

There is no easy way to interpret Revelation, however.
in its narratives prophecies about different evem‘c t
examined with the community struggles Atury. One popularidea
symbolic account of the stru and evil, employing allegory a
popular representation n hing. Regardless, if you read Revelati
that it was pzgaaak’ ten to garner a literal interpretation, and many o

Course Companion for AS and A Level Year 1 OCR Religion and Ethics: Component 3 Page 1

AdOO NOILO4dSNI

COPYRIGHT
PROTECTED

ig

Qg
Education




Heaven

What do you envision when you picture a place or state of eternal reward and
view differs from nearly everyone else’s throughout the world. The sheer abstr
automatically difficult to outline how heaven should be talked about. Yet that h
somewhat intoxicating idea for ordinary Christians. Typically it has been viewed
removed from the material concerns that dominate our lives. However, others

In fact, how one interprets the na q gdom of God’ has a significant
Iocatlon state or symboi of be . out the Bible, the term isusedina

considers th rection and ascension of Jesus, the temptation may be to us
human beings are united with God in the afterlife. This nonetheless may be an
especially considering talk of ideas such as ‘New Earth’ (see Isaiah 65:17, 66:22
Christian thinkers to contend that the afterlife may be a future utopia born out
human beings. If this is the case then heaven is better thought of as a transfor
a separate place. Such an idea is also not contested tremendously in the Bible,
vision Jesus puts forward is most concerned with the promise of eternal life, no

One particularly revealing passage comes in 2 Peter 3:10-13, which talks not o
cleansing or reforming of the Earth that will occur in the afterlife. Similarly, in A
about the restoration of all things on the return of God to the world, an indicat
reworking of creation rather than another realm. It is important to note also th
personal and general judgement also affects this debate. The |dea that heaven
creation better fits wzth a notion of general judgementr an personal, si

one, all the oz
spiritual, m 11
is plenty to U\
idea.

about this suggestion, and it is worth taking a deeper look a

Biblical Discussion of Heaven

There are many passages in the Bible which, if interpreted literally, seem to pre
as a physical place. For example, in 2 Corinthians 5:1-2, St Paul compares the *
of the world to the ‘building from God... eternal in the heavens’ (NRSV). Going
various elements of both the Old and New Testaments offer specific dimension
details of heaven. Ezekiel and Revelation (see 3:12 and 21:2) both speak of a N
Jerusalem, with various features based upon an idealised version of the city in
Such literalist thinking has dominated much of Christian history, with theology,
literature often chipping in different visions of the ph and nature of

On the other hand, such interpretat ' en been tempered also by phil
immateriality and incompr rieaven itself. Many accounts also sug
present form czanot wEedge of heaven at all and it is only thro
unification !
beatific visi {2y eloped by theologians such as Thomas Aquinas, adheres to t
the final moment in a person’s ascent to heaven where they fully perceive God
fallibility in the face of a wholly omnipotent, benevolent and omniscient being.

Such ideas are certainly as artistic as they are theological, but they hint at a de
understanding of heaven. Rather than risking anthropomorphising it as a realm
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features, it may be best to view heaven as a specific kind of spiritual state, whe
reconciliation and relationship with God after death. In fact, if one did become
process undergo theosis (self-divinisation), then one might well expect to leave
Earth and achieve an immaterial state more reflective of God’s being and natur

There is plenty of biblical evidence to support such a suggestlon Revelation 22
heaven as not needing ‘light or sun’, implying physical éns are an irrelev
Similarly, Hebrews 9:24 states that Christ ‘did ctuary made by h
is of another reality entirely to the physizui| th. Moreover, it may simp]
about the afterlife literally is a Aisstep. If heaven is a place so funda
material world the on pture to describe it might through using
Therefore, 4 ‘ ‘to be literal statements about the nature of heave
comprehen! m of reality completely at odds with ordinary human exist

Maodern Interpretations of Heave

Many Christian denominations in the last few hundred years have shifted to vie
state or communion with God, although there are still plenty who view it as an
Catholic Church endorses quite a broad view of the afterlife, describing heaven
of life and love with the Trinity’ and a ‘state of supreme definitive happiness’ (n
had the support of recent popes, with Pope John Paul Il describing heaven as m
death and not ‘a physical place in the clouds’. Therefore, despite popular imagi
heaven as a physical place, much of the academic theological discussion has pr
afterlife to physical concepts and things.

However, if a more subjective and metaphorical approach is taken to interpreti
afterlife, this raises a thornier question about the nature
heaven is not any knowable or conce:vabfe realit
entirely meaningful in the context o
fruitful approach is to view he
eX|stenttal|st theolog

_r.ially a tacit recognit
. ns’'some modern thinkers ha
| of the presence of God in a per
fiew, arguing that ‘heaven and hell must be
perience of the divine’.

What does this mean? Well, at a core level, heaven and hell are states of mind
psychological power over human beings. Whatever a person’s religious inclinat
God may be somewhat hellish in the sense that there is a void of meaning whe
sufferings. Conversely, a life enjoyed through a relationship with God is one tha
extent, this view is also supported by scriptural evidence. Many of Jesus’ teachi
spiritual betterment of human beings, implying that the well-led Christian life p
one wholly concerned with material circumstances. Some scholars, such as CH
teachings a form of ‘realised eschatology’, where the symbolic nature of Jesus’
instantiation of the Kingdom of God on Earth, which all human beings can parti

This symbolic approach to heaven and hell is quite radical. Although it avoids a
linguistic problems with describing heaven as a place or for many it ma

. pomt that the expectati
eternal reward, one is not really
ing up the idea that heaven is a symbol a
eternal, a k' o .. s in the Gospels. Many critics as such might point
interpretati\is®=aven or other realms of the afterlife equally requires some
nature of ete W ty, if such realms are primarily psychological. Even if this is po

one is taking too many liberties with the interpretation of scripture to supporti

faithful. Equally, the critical theologi
morality. If one is motivated b
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The nuances of this discussion nevertheless emerge more when one turns to h
hell. It is this concept we will examine in the next part in the same fashion, wit
the intricacies of theological debate about the afterlife.

Discussion Activity:
How were you taught about heaven as a child? In small grouss, compare you
the nature of eternal reward and discuss how they ir: fg-ur perspective o

Hell

Throughout the histor ‘the concept of hell has held a pivotal rol
disagreeable apostasy. Yet the nature and form of hell is perhap
than its coul rt, neaven. One of the main philosophical issues has been ho
reconciled wW enevolent God, a problem that inspired many of the more m
belief we looked at in the section on Augustine. Yet without some idea of etern
that judgement altogether loses meaning, for why be morally responsible for o
punishment? Therefore, there is a clear tension at the heart of Christian belief
overarching reality it threatens the very sovereignty of God, yet if it is part of G
threatens God’s benevolence.

Like heaven, hell has traditionally throughout the history of Christianity been vi
descriptions are accompanied by lurid ideas about the kinds of sufferings huma
has been a certain grim fascination shown by theologians and artists alike in de
punishments the condemned face. However, in recent years, this idea about he
Instead, hell is viewed as a spiritual state; a holistic separation from God in the

failed to have faith or live well do not enjoy the reward of union with God in he

modern Chris¥ahs. For example, in the Old Testament, the term sheol is somet
meaning would be the Greek concept of ‘Hades’, a temporary underworld whe
place of eternal punishment. In fact, the term Hades is used similarly in the Ne
to the abode of the dead where individuals await judgement and resurrection.
throughout the New Testament is Gehenna, which is commonly translated as ‘
to refer to a place where the body and soul are painfully destroyed (e.g. Matth

When talking about hell, it is this final term that proves most pertinent. =
Nevertheless, there are many other descriptions of forms of eternal “
punishment in scripture. As we have studied already, the parable of the e

sheep and goats (Matthew 25:36—-45) refers to an ‘eternal fire’ for the g

condemned, and many passages in Revelation adopt sim ragery. For l]
example, Revelation 20:15 describes hell as a ‘lak hfie 14:10

holds that sinners will be ‘tormented witk

presence of the holy angels’. Si revail through the Gospel

also, with the phrase shing of teeth’ appearing seven

times (see Ly image of ‘unquenchable fire’ given as a consequ
(Matthew 3

All this certainly can seem quite morbid at first, and early Christians did not shy
different evils one might find in hell. Such discussion naturally oriented itself ar
actual place the condemned went to, just as the saved ascended to heaven. It i
assumption was made. The talk of hell in the Bible is very easy to take literally,
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as ‘fire’ are invoked. These very physical terms are rooted in the human imagina
contact human beings have with suffering is that of the body, rather than a spir

Yet it can be questioned to what degree a literalist interpretation of hell in the
assumes to some degree there is a resurrection of the body in the afterlife. If n
why physical suffering would be considered undesirable in the same way on Ea
philosophical problem, there are perhaps clues early Chr S did subscribe to
(see 1 Corinthians 15:35-40). However, it is als
what form a new body in the afterhfe We
Perhaps more lmportant is the i,
between the spiritual as

Such a view is certainly appropriate if one interprets talk of heli in the Bible to b
This is not a far-fetched approach, as texts such as Revelation were likely to be
artistic intent and are full of symbolism and metaphor, even if interpreted litera
storied form of passages such as the parable of the sheep and goats naturally in
spiritual or moral conclusions about the afterlife, not simply assume it to mirror
This understanding is perhaps also supported by the dual meanings of many ter
John the Baptist announces in Luke 3:15-18 that Jesus will arrive to baptise hum
fire’, yet, in this context, it is clear that fire is intended to conjure up a different
describe hell. Whatever punishments are, therefore, posited by biblical authors
fruitful approach to interpret these as symbolic expressions of a certain kind of
them literally.

spiritual state T his interpretation also makes it easier to reconcile hell with the
is simply human beings’ free choice to deny a relationship with him and be sepa

Yet it is also not clear how this interpretation coheres with biblical interpretatio
that talk of hell naturally uses ‘symbolic language’ and that hell is better viewed
and definitively separate themselves from God’. Yet if this is the case, why invo
describing the punishments of hell? Just as we explored with heaven, if the Bibl
there may be philosophical grounds to simply view it as a moral symbol altoget
described in the Bible simply refer to the pains and difficulties the individual wit
contrast to the believer who has the security and joy of their faith in God.

This idea also completely avoids the tricky process of rec ng hell with God,

all physical il . r‘“pretattons of hell since the very existence of heII it
opposed to 10 ce of a benevolent God unless one invokes an event such

Nevertheless, one idea might well come to the rescue here: purgatory. Althoug
posited as a solution to the philosophical conundrums that come with heaven a
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Depictions of the Afterlife in Art and Literature

Art and theology have always gone hand in hand throughout history. Yet the
perhaps proved most enduring in artistic imagination. If you’ve been to any C
likely you have seen a vast array of images inspired by various conceptions of
reflects a longstanding tradition in Chrlstlamty of treatme heaven and hell as |

suffering within it, while the last part, Paradiso, describes how the soul ascen
before undergoing the beatific vision with God.

However, the Divine Comedy does more than simply narrate a story. It also ou
morality, justice and religion. For example, in his conception of hell each circl
historical and religious figures shown suffering in various ways according to th
poem is highly allegorical, containing a variety of symbolic and metaphorical i
Scholars in particular have identified what is often called a fourfold method o
Dante, which held that to draw the most amount of meaning from a particula
historical, moral, political and spiritual elements. The idea was that the Divine
kind of interpretation, where each story at each level of the afterlife offered g
the spiritual lives and philosophies of human beings.

Purgatory

The word ‘purgatory’ means punflr
heaven and hell where i
purgatory, andzg
Catholic Chig
possibility o!

_14ost commonly refers to an inte
rified of their excess sin before ascend
all, is still a heavily debated idea. It is most ¢
there are some sections of the Eastern Orthodox Chu
ermediate stage between death and the afterlife. A large pa

purgatory comes from a lack of scriptural support. It does not appear a distinct
and has largely been developed out of a choice reading of a few passages and p
nature of the afterlife.

One key issue purgatory potentially solves is answering how sinful human bein
condemned, for it is far from clear in the Bible what kind of acts will send a hu
to hell. It is practically impossible for anyone to live a blameless life, yet in orde
God, human beings will have to achieve perfection of some sort. Accordingly, t
between mortal sins and venial sins. The former are sins that are unforgiveabl
On the other hand, the latter are sins which result in only temporal punishmen
reflection, they can be cleansed from an individual in the afterlife.

Therefore, it can clearly be seen that purgator ra _rovides an intuitive w

which human beings are sent to hea

counts as a mortal sinor a ‘ermore, although its official adoptio
occur until the thirte idea of an intermediate state between d
tradition st yond the birth of Jesus. Plato and Heraclides, for ex

ascending to a higher plane of existence. Similarly, the idea of praying for the d
stages of the afterlife has been suggested to be not uncommon in older Jewish
the early Church theologians posit basic forms of purgatory. Clement and Orige
‘spiritual fire and punishment’ in between death and the afterlife while even A
possible an intermediate stage existed before heaven and hell.
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Yet there is still a major difference between acknowledging the possibility of in
purgatory as an actual place. It is, therefore, important to first consider what bi
purgatory (however limited it may be) and whether belief in it is justified.

Biblical Evidence for Purgatory

While critics of the Catholic Church have often argued that i |
number of passages have been cited in its suppo "
discussion about forgiveness, Jesus allu
forgiveness is possible even after
Catholic theologians in n e'drawn upon this passage as an indicatio
stage betweg o afterlife. A similar passage can be found in 1 Cori
uses the mé a builder for early Christians in the process of developing t!
phrase ‘the IN r will be saved, but only as through fire’. Once again, this imp
purification for the early sins and imperfections present in each human being.

Yet these passages are still only indirect support, so why hold a distinct belief in
denominations conflict here, differences are in large part due to the sources of
holds to be important. This is a discussion we will focus on in the next section,

essential tool when interpreting the Bible. If there is a philosophical gap in the

which a scripturally coherent solution exists, then it is fair to posit a concept su
Protestants, who typically hold the Bible to be centrally important, if there is n
for purgatory, then it should not be argued for even if it solves some abstract p

Nevertheless, even if belief in purgatory is reasonable, there is little scriptural e
While it might be natural to view it as another actual place, similar to that of he
view it as a kind of spiritual state. If this latter interpreta he case, then p
of a soul coming to terms with its own smfuf life going union with G
another stage in the process of salvati
as we will analyse in the next

The Catholic ®drch itself acknowledges there isn’t a huge amount of biblical e
contends that a reasonable perspective on scripture and the nature of God rev
For example, Pope John Paul in 1999 described purgatory as a ‘condition of exi
physical place, it is a state after death where people have their sins cleansed by
heaven and hell, many modern theologians are reluctant to view purgatory as
is less clear whether viewing purgatory as a condition or state is altogether me
painful purification necessary to enter heaven, and to what extent does the ide
notion of a forgiving God? Usually, forgiveness does not require a punishment
imply the exact opposite.

Karl Rahner, a famous modern Catholic theologian, answers such questions by
something inflicted by God on individuals. Instead, itis a phor for a person
their own imperfect state in light of an utterly pe .+ 3. burgatory is, there
process of conscious reflection on one’s ¢ s s this causes a certain d
this reflection causes a similar : helming suffering in the afterlife
the meaning of their
notions of fi"’ ol nvoked in dxscussmn of purgatory are useful met

A similar argument is also an unlikely part of John Hick’s theology. Despite bein
purgatory is an essential part of his universalism, the idea that all people will e
purgatory is similar to Rahner’s; an intermediate stage between this life and he
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they understand the meaning and importance of their actions during their life.
there is no hell and all human beings will go through purgatory on their inevita
Purgatory therefore becomes a way of reconciling the existence of evil human
beings will eventually be saved by God. Although for many Hick’s ideas here de
the present ages, it is an important example of how the doctrine of purgatory h
years as theologians are more willing to step outside the bounfis of traditional

Which Interpretation Should We Favour?

Throughout this section, we’ve looked at different proposals about the afterlife
purgatory have been outlined as potentially actual places, spiritual states or sy
yet there is no easy way of evaluating which one of these interpretations is bes
realms of the afterlife as actual places is scripturally simplest and does not requ
when it comes to analysing the Bible. However, this literal interpretation of scr
the rich symbolism in the Bible and leads to difficult philosophical issues when
hell and purgatory with the God of classical monotheism.

On the other hand, viewing the realms of the afterlife as spiritual states or sym
philosophical problems, as it is not required to explain in the same fashion why
would choose (or aliow) physical punishment to be enac 1 human beings i

and messages drawn out. The
of the afterlife sampiy be

Activity:
Pick five of the Bible passages mentioned throughout this section. Read throu
sentences about the interpretation of the Christian afterlife you think each be

Election

We've partially explored in our discussion of the afterlife how different interpr
nature of salvation. Perhaps most important to such discussions is detailing wh
not, and this has led to a large amount of theology on election. The word ‘elect
might guess, the doctrine of election in Christianity stipulates that there are so
specifically chosen by God to be saved. Yet this is a more confsoversial claim th
human beings be eventually saved regardless of thei i r are there som
God know who will be saved in his infinite wi £ riuman beings able t
whether they reach salvation? '

on is not an easy concept to unfold and ti
about pred 11, . e afterlife. Predestination is the idea that God in so
occur on EaifReg@ically this means that God foreknows or predetermines all t

individual human soul. Both the Catholic and Protestant Churches traditionally
they are often more split as to what this entails. At the core, there is the idea t
humanity but the entirety of creation, yet the nature of this plan is more difficu
natural to believe as a Christian that one ought to be saved due to one’s faith, t
about election and the extent of God’s benevolence and omniscience.

Such questions makz
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Before we delve into these issues, it is worth exploring the differing views that
throughout history and how they reflect different strands of Christian thought.

The Different Interpretations of Elec

Wrapping your head around the different forms of election can be a tricky proc
have remained consistent in their use of terms, and th
nature and form of salvation. One early key disti "
election. Theologians who propose limitez.«

are chosen by God for salvation: ¢
God grants all human
has upheld lig

often clear is bet

e generally contending th
destined for perdition. Conve

ivility of reaching heaven. For the most p

« is only in more progressive forms of modern Chri
cluding radical strains of universalist Christian belief.

Yet this distinction can still be clarified further, especially in the case of limited
some people to be saved, when was this choice made? Although this might see
has been a key area of theological debate, especially in the last 1,000 years. Th
writings of John Calvin) have traditionally favoured what is called unconditiona
God determined who would receive salvation before the creation of the world.
entails quite a strong interpretation of predestination. If God knew who would
the world, then it seems equally true that he willed some to be condemned als
of predestination also arguably fits well with a wholly omniscient and omnipot

On the other hand, the Arminians (following the life and writings of Jacobus Ar
election, where God determines who will receive salvation based on whether t
Christ. Under conditional election, there is a much greater place for free will. It

election but ITTS important to understand how Christian theologians have diver
their interpretation of the doctrine. As we analysed in the section on Augustine
strong belief in election prior to creation (as endorsed by Calvinists) can potent
lead to double predestination, the view that God predetermines both who will
saved and who will be condemned. Naturally, this is a very controversial view,
adopted by few denominations today. Most, including the Catholic Church, fav
single predestination, believing that God only elects individuals who will be sav
does not play a part in those who will be condemned.

However, to characterise the debate around election as philosophical is at leas
reconciling the actions of a benevolent God with the nuances of election is und
much of the disagreement has also arisen due to compe rpretations of
we will look in the next part of this section.
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Salvation and the Fall

Interestingly enough, the theological debate about election doesn’t just end at
creation. There is a further debate among thinkers about when God chose peo
Fall. Antelapsarianism (Supralapsarianism) is the view that God determined wh
condemned before the Fall, while Postlapsarianism (Sublan. sianism) is the op
determmed who wm be saved after the Fall This i _or discussion bu

Biblical Discussion and Election

There is no siﬁwple way to encapsulate the scriptural debate around election. T
broad nature of the language within the Bible and the difficulty in extracting pr
meanings from its passages means that for any passage there is a variety of wa
reading it. For example, a well-known verse, the subject of much debate conce
election, is John 15:16. Here Jesus declares, ‘you did not choose me but | chose
and appointed you to go and bear fruit’. Now here it is clear there is an overrid
dimensions of this theme are not clear. Whether all human beings are chosen o
transparent. Although Jesus’ speech in the chapter is directed towards the disc
standalone address to the reader of the Gospel, as emphasised by the author h
from their context throughout the chapter.

A similar case emerges with Romans 11:1-3. Here St Paul directly states that ‘G
whom he foreknow’. For those who favour limited electi isisa clearindica
and power, set apart some people to be saved. H _ orothers this interp
context of the chapter, which concerns b. . continuation and fulfil
The talk of foreknowing is, the to the Jewish people God safegu

A final exang " extensively is Acts 17 and Paul’s charge against t
the Athenia h”e;r unknown god is the Christian God and created human
they might B for him. In contrast to Romans 11:1-3, there is no indication
instead Paul gives the impression that all human beings are the offspring of Go
(the ministry of Jesus) when human beings can be reconciled with him. This pas
interpreted as supporting unlimited election, or even universalism, for the emp

human beings hearing the message of Christ and repenting, not only a select fe

Therefore, even from a basic overview of the scriptural references to election, i
clear biblical evidence for either position. For all the possible philosophical scru
unlimited election, there is also a scriptural gap in the discussion, and any argu
election has to somewhat creatively engage a number of biblical passages. To s
ambiguities themselves may be reflective of the uncertain attitudes of the writ
wasn’t written long after the death of Jesus and for man eschatological vis
of debate, especially since at times Jesus had pror:; ti.e Kingdom of Go
followers’ lifetimes. Nevertheless, this eo¢! fean that a coherent d
scripturally supported, simply ; stralghtforward answers to be

Predestination and Salvation

So far we've\gg##®ooked at a basic outline of the different forms of election bu
there still is much to delve into. In the current day, most Christian denominatio
have shifted to a view closer to unlimited atonement, but throughout much of
Christian history a doctrine of limited atonement was favoured. Why was this t
case? Well, there are certainly historical reasons. Although Christianity nowada
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the largest religion across the world, it had its own humble beginnings. Early Ch
way, could be argued to resemble what we might view as a cult now. Ithad as
the teachings of a man little known outside the region of Judea, even after his
man who preached about a future coming Kingdom of God. Maintaining Christi
religious commitment far beyond what many modern-day Christians adhere to
insular outlook about the nature of election.

i
|
Yet this is only a small part of the story. Christi
history theology on the whole has been
suggest that religions did not c

dating of those of other f
Adence each other, but instead to p
whole taught exclusnvn at only one religion holds the truth about
learn more g : ut it is useful to mention now, as it informs why li
Christian be such a long time. One theologian we can look at in particula
Calvinist forn® Christianity. Typically these held up a strong doctrine of pred
limited election meant God also foreknew those to be condemned. For exampl
Faith, set out by the early Church of England in 1646, declared that ‘some men
everlasting life; and others foreordained to everlasting death’.

Yet Calvin himself held slightly more nuanced views about predestination. In hi
affirms a doctrine of predestination at the time, similar to that of the Westmins
argues that since human beings cannot draw upon their own free will or power
their place to try to comprehend the nature of predestination and election alto
has set into motion is of his own free will, and whoever God has chosen is the s
The real motives of God for these actions are ones beyond human comprehens
individuals as elect and some as condemned is misleading, placing a human pe

This is an interesting suggestion and highlights perha cacies of limite
on the surface. Calvin throughout his works agali e calls the principle
that God only reveals himself in wa ' . itable for human intellect and
being too vastly transcen ings to understand. This means the
although it might ap ifficult, is perhaps only this way because hu

This kind of thinking still pervades most modern denominational interpretation
not adhere to double predestination as Calvinists did but still hold that God im
even if the exact reason is not known why. For example, the Catechism of the C
predestination, declaring that ‘God predestines no one to go to hell’. However,
Last Judgement that human beings will understand the entire ‘economy of salv
for humanity. Therefore, there is an overriding role for faith in many forms of li
many Christians, Jesus has simply revealed that some or all human beings are e
accordingly be placed in him that following his teachings will lead to salvation o

atonement, you might fi
3 | ambivalence about God’s will?
uld he not seek to reconcile all human be
2w? Such thinking can eventually lead to the theologi
doctrine of salr‘ém or apokatastasis. This holds that all of humanity, rega
their sin, wil™7entually be reconciled with God and achieve salvation. It's a co
seen significant adoption within many Christian denominations. However, it ha
proposed idea in the last 100 years and may find a place in future Christian dog

Reading through justifications for limitec:
thinking: why should we main
truly benevolent and 4
himself, no’g
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This lack of support throughout history is not to suggest there is no history at all
such as Origen, did propose forms of universalism. However, as the centralised
gradually became established, universalism became a heretical idea. Yet there a
favour of it, and it has become increasingly popular with modern liberal versions
universalists often question whether hell can be reconciled with the idea of a be
idea of God ‘choosing’ individuals for salvation is at all just or good. The Christia
charity should extend not just to human interactions bu also reflect som
embodies. Therefore, universalists often stress th
predestination or limited election. R ; uals being marked as corr
they are naturally imperfect bein n unison with God towards a grea

The most in, salist theologian in the twentieth century is John Hick
notion that volent God would never condemn any human being to, or allo
punishment. ead, he develops a theology that transcends ordinary Protestan

afterlife and its intermediate stages explain how human beings, although perha
reflect upon their actions and eventually be reconciled with God. Simply put, if e
around moral and spiritual growth, then it is not far-fetched to think that the aft
such, although a Protestant, Hick argues in favour of purgatory, contending that
challenges the good and evil actions human beings commit on Earth, while provi
to achieve salvation. Therefore, if Hick is correct, contrary to the beliefs of Catho
human beings will go through purgatory in some form or another.

Therefore, under Hick’s view, all human beings are elect and human beings are
the journey for those who are evil is likely to be a longer and more painful one. |
Hick’s ideas within his wider theological framework. Hick advocates pluralism, t
exclusive access to the truth about salvation. All religions, therefore, including C
partial truth, and the limitations of religion as a whol xposed in the aft
the teaching of Jesus in Christianity, which r <t way for human bein
which can be refined and learned

we gain about the world itse!

central |mportance of Chrlstxans sacrifice and atonement As Karl Barth notes, e
Christian faith with Christ himself, and declares that he is ‘both the electing God
who decentralises the process of salvation from Jesus and his divinity, in effect f
Christian from Christianity. Now it is unlikely that Hick would even disagree with
thinking about whether Christian beliefs about election should necessarily comm
about Jesus and his teaching, especially if the doctrine of election is revealed thr
transparent difficulty when it comes to justifying universalism through scripture,
support some idea of limited or unlimited election in the pages of the Bible.

Nevertheless, Hick does mount an effective challenge to many of the assumptio
election. Should God really be viewed as a monarchical figure directing the cour
picture seems to contrast so much with our intuitive i 1ut benevolence?
answer and to a great extent draw off how +eve we have knowle
coincidentally, perhaps not, is the sub ( section.

Discussion Actixity:
Is it possibl
in pairs or si{g,

gre predestination without it collapsing into double pred
ups and give your opinions on the most coherent form of ele
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Quick Duiz

What is eschatology?

What is heaven?

What is purgatory?

What is hell?

What is the difference between personal and gener

What is the difference between limited ar

Give one Bible passage that po orts a doctrine of limited elect

0 NV kA WNE

Who is a key twentie _uponent of universalism?
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2A: KNOWLEDGE OF GOD’S E

What you will learn in this section:

Christian teachings and ideas regarding how one arrives at knowledge of God’s
e  Whether human beings possess a natural, innate ser: fthe divine.

e  Whether God can be observed in the order a;jj ar i« se of natural things.
e  The fallibility of the senses and th@ w0 31 \/&dd for faith and grace in ord
e  How scripture and the life of fe§\ 5 ‘M«%eveal knowledge of God.

e The phllosophxcal gl e “‘”W@C‘él debates surrounding whether natural or
'!_lg ) ’_,,wéc“hmg

Starter Activity:
In a basic list, write down, in order of importance, the sources you would emp
knowledge of God'’s existence. At the end of this section, compare this list wit
anything changed in your view?

Key Thinker

Name John Calvin

Born 1509

Died 1564

Key text Institutes of the Christian Religion (1536)

Calvin was one of the most important theologians and figur
in the sixteenth century, and his work ga F rise to the Chris

Why are th
im \::taen::?ey Calvinism. Throughout his life, hl"{n. - /a dideas were ver
P ) doctrines of salvation ar‘d or. He-. ,.étf“on However, his wri
influential thrm" -t ! = listory of Christianity, for Protes
Whenjf“ 5 q:;;.;mltnally his body was laid out in the open
Did you k7 b o Iﬁs’fhends and compatriots eventually became w

,},«oﬁle arrlvmg to see it, they would be thought to be enco
cult, and so they buried it in an unmarked grave the next da

B

Introduction - How Do We Know God?

Questions about knowledge of God’s existence might initially seem more philos
Yet even religious thinkers have disagreed among themselves how human being
what sources of knowledge should be prioritised over others. In fact, such ques
important now than ever, as theological enquiry has to reconcile itself with the
knowledge human beings come to possess. Whether we come to know God thr
or through scripture greatly affects not only the conception of God we develop
altogether in our everyday lives. If human beings are naturally disconnected fro
reliable point of contact comes from the revelations God has granted humanity
the other hand, if God granted human beings the natural fas: ’Jgties to witness hi
continuing element of our observations of the wor'ft, . 2 !

Such questions cast a divide betwep_r;y 2 t: . Giten termed natural and reveale
focuses on the capablhtues h' A w; ‘E;é/; z.+have to gather knowledge about God fr
be from aninnate sery< | - {d Joeing or from specific observations of his work i
knowledge
beings with

is often termed special revelation; it is only available to individuals at particular ti
favouring revealed theology often cast doubt on the reliability of the senses, argu
observation and reason should be a good argument for distrusting natural theolo
those times when God’s grace has enabled direct communication between God a
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It is divide we shall focus on in this section, for while many theologians have mai
between these two approaches, many have also argued that they are two sides
ways God has communicated himself to humanity as a whole. First, we shall loo
various arguments put forward that human beings can come to knowledge of G
natural world and its properties.

Discussion Activity:
What do you believe is the most importan
or small groups.

rowfedge about God?

Natural Theolrza

‘this topic, we can ask a much more fundamental question:
an issue thats o] far eluded an easy answer for philosophers, yet, in asking th
some interesting dimensions to the debate around knowledge of God. On the o
focused on propositional knowledge. This is the kind of knowledge which focus
‘God created the world’. Here many philosophers have developed theories out o
such knowledge can be defined as ‘justified, true belief’. For Plato, each of these
order for a statement to count as knowledge, and certainly, even in theology, su
place. The theist will generally contend not only that their belief in God is true b
variety of ways, from personal experience to philosophical argumentation.

Yet, especially in religious discussion, it is not clear whether propositional knowled
at play. In particular, we can note another kind: knowledge by acquaintance. This
direct experience or a direct connection with a particular thing and may well appl
Christians believe they have about God, for such knowledge may be of a much mo

wquestlon whether hu
rsial proposition nowadays
mena are commonplace, but it is on
owledge we will look at in this section.

This distinction certainly comes to the fore a
of the extstence of God. Thts mlght be 2

Innate Knowledge

The discussion around the different forms of knowledge is very pertinent when |
whether human beings possess an innate sense of the divine, for although supp
natural theology have pointed towards the widespread practice of religion in th
evidence for such a sense, it is less clear what nature or form such a sense shoul
the sense of the divine a particular set of capacities that allows human beings to
and understand the presence of God in the natural world, or is it an intuitive aw
God in all things? Discussion around innate knowledge of God has often tended
together, even if this innate knowledge might manifest itself in different ways. A
be important is that the innate sense of God human beings possess allows for sp
would not be available without this sense.

For example, the Catechism of the Catholic Churc Natbecause man is cr
‘the desire for God is written in the hu .eretore, even if there are d
religions, it is still fair to refer to hx ious’ beings, for all have some s
sense manifesting itself 'oss cultures. John Calvin, a famous sixteen
agrees with g ' nguishes between what he terms a sensus divinita
religionis (¢ % on). The former is the innate understanding human bein
latter is wha'e lisposes human beings to engage in religious activity. For Calvi
religions can be so different but share a belief in God. Whatever joint sense ther
necessarily reflected in the way human beings are predisposed to religious pract
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Moreover, the idea of an innate sense of the divine is well scripturally supporte
be Acts 17:16—34. Here St Paul speaks to the Athenians about their idolatry and
practices. In the process he notes an altar with the inscription of an ‘unknown
their worship which is wrongful but rather their ignorance of the thing they are
many theologians, this passage is evidence for some innate sense of the divine.
in effect worshipping idols and false Gods, they still had an understandmg of so
revealed to the world properly through Jesus Christ.

as we've noted previous
Aanding it brings of God, for while it
comprehension of a larg er, similar to what the Athenians possess
far from wh, : knowledge altogether. In fact, the most it might te
whether Gc ny real personal connection to human beings altogether. To
can look at tv™5 aspects of how this innate sense might manifest itself: through

Nevertheless, even if this sense is estah
sense manifests itself, or what

Beauty and Goodness

What do you see when you are looking at a beautiful painting or a magnificent
all feeling, chances are you might get a sense of awe or wonder. This is notto s
of ordinary objects; the philosophical study of aesthetics is often preoccupied
beauty and whether there are any real underlying principles to what we regard
imply instead is that there is an underlying innate sense from which human bei
beauty in the natural world.

How does this apply to religion? Well, for the theist, the fact that human beings ¢
world is a result of one’s innate sense of the divine. When one gets feelings of aw

right as human beings with a particular moral understanding of what is right an
conscience is certainly controversial. Many psychologists in the last 100 years h
explanations for this moral sense of the world. Yet, for the everyday Christian,
goodness is a facet of this innate sense of the will and being of God. Moreover,
Catholics, it is a key part of natural law, which is thought to represent moral tr
reasoning about the world and God.

Such a view is a step beyond simply possessing an innate sense of the divine. W
with accepting that human beings can sense God on some instinctual level, the
whether the human intellect itself is able to reason about and develop knowled
we examine in more detail in the next part of this section.

Intellect and Reason

It is easy to see why theists mlght a
were created in the imago od. This is generally held to mean
human nature refler . Moreover, this passage potentially explain
innate sensfik : “1f they contain aspects of God’s nature, this is likely
the religiou{ge snons of the world itself. Similarly, one could go further and
are reflected in human beings. We explored two in the last section: beauty and
theologians go even further than this and contend that human rationality isar
power. Through using reason, human beings can come to knowledge about Go
capacity used to develop knowledge about the world in general.

in our rational capacities. Gen
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This idea that reason is a key tool for arriving at knowledge of God is an import
element of natural theology. Many different arguments have been put forward
to reason to claim some attribute is a part of God’s being, or that it is reasonab
believe in the existence of God altogether! In philosophy of religion, for examp
Aquinas’ Five Ways are particularly famous arguments which attempt to deduc
existence of God from basic features of the universe. Whlle these may not prov
existence of God outright, even for many theists, they
strong evidence that God’s existence is a reas g ion and help defin
how God relates to the natural world. '

theologian is in a strong position. Howev
‘ ed at in the section on Augustine, the Fall is typic
U?e, making human beings not only aware of good and ba
0 make reasonable decisions. Therefore, the Fall seems to pre
beings: although we were once created perfect in the image of God thatis no |
we believe we have is limited and we no longer have the connection or union w
enabled us to naturally appreciate God’s will.

So at first glance, it seem
theological 4

One important theologian we can look at here is Calvin. Now, on the whole, Ca
and reason are a little difficult to decipher. Although generally quite perceivabl
theology, his views often shifted throughout his lifetime. At certain points he p
powers of human reason while at others he acknowledges the natural abilities
mysteries of the natural world. One key distinction we can initially make, nonet
the twofold knowledge of God (duplex cognitio Domini). The first kind of kno
knowledge of God as creator of the world. This forms more natural observation
and how the natural world reflects his greatness. The second kind of knowledg
redeemer of humanity. This is a much more religious
the lives of humanity and his saving powe

of natural theolagy
since all ca/ @AM,
glory, the ref® s of the creator in the created object. Yet Calvin argues thes
knowledge. He holds instead that whatever revelations one can arrive at throu
are filtered through the principle of accommodation. This principle is a consist
forward that God only shows himself to humanity in ways that are appropriate
since God is transcendent and infinite while human beings are finite. This mean
the sparks of glory becomes a mirror of God, it only reflects an imperfect or acc
and being. Human beings can certainly develop ideas about God from this refle
or omnipotence, but all these ideas will naturally fail to do justice to his true na
partial understanding.

Therefore, it can be seen there are a number of limitations on natural theology
only provide partial knowledge of God as creator and even this knowledge is lia
nature of human beings. Whatever knowledge we ca
rationality and Calvin contends that pomts of con
individual receives God’s grace. This
goodness, are not automatlc
revelations presente

od such as conscie
atural order of the world,
wledge about God and must be s

a conclusion might seem initially extreme, Calvin does not
theology entirely. In fact, he acknowledges that general revelation is extremely
ways of observing God as creator in the natural world then there would be no
witnessed Christ to be prompted into ideas about God. Christianity as a whole
builds off the innate sense of God individuals possess. Furthermore, natural the
once an individual understands the revelations given by Christ; it just cannot be
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grant decisive and accurate knowledge of God. If we turn back to Acts 17:16-3
applied. The Athenians understand God the creator through their worshipping
knowledge was at best partial and at worst horribly misguided due to their ext
St Paul and his deliverance of Jesus’ message that provided the Athenians with

There are a lot of unanswered questions in Calvin’s theology. For one, it still rel
the Fall and many modern critics question whether hu
supposed by Calvin. This has resulted in somewh :
example, Emil Brunner argues that the
between human beings and God
important lnnate sense ¢
Barth leans zg
the Fall, sud
God’s freely

ugh human beings are materia
rat manlfests itself in forms such as cons
s view of the Fall and contends instead that huma
‘here are no formal or natural ways human beings can come
grace that allows a connection with God.

Nevertheless, if we suppose that there are at least some reliable ways human b
God through general revelation, what conclusions can we arrive at? This will be
study of natural theology.

Order, Creation and Design

The idea that human beings can discover God in the order or design of the wor
one unique to Christianity, although theologians have fleshed out its implicatio
extensively over the last 2,000 years. Although Calvin and others have drawn d
over the reliability of human rational capacities, there is an extensive body of b
phllosophlcal and theological Itterature that dlscusses what can be known of G

chance. Moreover, many thinkers have claimed that it is possible to infer the nat
properties in the world. For instance, its complexity and scale require a designer
order and goodness indicate a designer of benevolence. Altogether, proponents
have held it is possible to infer the God of classical monotheism from certain feat

This idea is supported in particular by Romans 1:19-20. Here St Paul states that
eternal power ‘has been understood and seen through things he has made’, su
for any individual there is no good excuse for acting immorally out of ignorance
seems to support the idea that the attributes and characteristics of God are ob
within the order or design of nature. If this is the case, then it may cast doubt o
validity of Calvin’s arguments. If scripture, the very thing which Calvin argues s

forms of knowledge about God or one approach is naturally defective. In the fo
whether it is right to differentiate between God the creator and God the redee
while in the latter case, we can question whether the Fall really rendered huma
when attempting to arrive at knowledge of God.
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Nevertheless, one difficulty arguments from natural theology face is that they a
theists and atheists alike. In the case of the design argument, critics often point
characteristics out in nature are far from transparent and potentially don’t exis
although nature might be perceived as ordered and purposeful, theories such a
alternative view that it is chaotic and purposeless. Similarly, while to some the
and good, to others it might be brutal and full of evil. In either case, the design
meaningful knowledge about God and so doubt is cast . %ether a natural t
at all. It may be that Calvin is right and special ufd prioritised ove

wn set of issues that cannot be igno
ext section.

However, revealed theology a
this approach we shall

Do human beings have an innate religious or spiritual sense? Or are there rea
be another phenomenon or feeling misinterpreted by theists?

John Macquarrie and Dialectical Theism

Macquarrie presents in his works a defence of natural theology, beginning wi
theologians have been guilty of painting God as ‘just another object in the wo
monarchical depiction of God as creator has often been assumed, rather than
picture of God developed within natural theology. As such, Macquarrie argue
discarded, it is possible to see how natural and revealed theology intersect.

His main proposai is that God effectively lies in a dialectic {discourse) betwee

way beyond comprehension, not reducible down to a set of properties or cha
For Macquarrie, understanding dialectics such as these allows one to form an
insights from natural theology while drawing upon the inspiration that reveal
take God'’s transcendence to be an indication of his separation from human b
analyse how humanity’s rational capacities can come to understand his natur
God can be understood within and outside of the world.

Macquarrie’s approach is quite complex at times, but the key idea is that the
the kind of theology we think is appropriate. If God is seen as an immanent p
theology seems appropriate, but if God is viewed as a being far beyond huma
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Revealed Theology

Revealed theology is the study of God through means of special revelation, whic
we defined before, refers to cases where God has deliberately chosen to reveal
himself to humanity. Special revelation can come in many forms and it is not alw
clear what counts as a case of special revelation versus general revelation. Typic
forms such as prophets, visions, scripture or prayer are held v as examples of
special revelation, but, equally, others have questuon erthe Bibleis an
example of special revelation considering it is - tdman authors and is n
necessarily the literal word of God

The broad distinction b dled and natural theology was mainly forme
issues abou g ' uman nature at the moment of the Fall were at
On the one he Catholic Church upheld the importance of human reason a
tradition. On"¥e other hand, the Reformist movement viewed many traditional
argued that greater priority had to be given to revealed theology, as exemplified
extent still exists today. You might note that more evangelical Protestant move
special revelation for guidance, whereas many modern liberal Christian denomin
and revealed theology.

Nevertheless, it is rare to find Christian believers who do not emphasise the imp
free gift of God’s grace through Jesus Christ, among other means, is held up as t
special revelation for Christians and is generally viewed as the foundation of the
leads to some issues. Compared to general revelation, special revelation may on
people and to varying degrees. For example, only some people will have religiou
lifetime, while others might simply rest their faith on readings of scripture. This

immediate and mediate revelation. The former is where God has revealed hims
instance, through visions — whereas the latter is whe ain revealed kno
through the Bible or hearing the words of prophe

But could religion rest on reveale e? This is a difficult question to

of primary importance is to grant any

alone. A very strong commitment to revealed theology is often aligned with this
various issues with believing that faith itself is wholly sufficient for belief.

Nevertheless, as we examined in the section on natural theology, there are thin

argued for the primacy of revealed theology. Here there is a strong interpretatio
capacities have been so readily damaged by the Fall it is simply folly to prioritise
theology. For such theists, it is only the freely given grace of God, revealed at m

can give true knowledge of his being and nature. Calvin, for example, states in h
now experiences God either as Father or as Author of salvation, or favourable in
mediator comes forward to reconcile him to us’. It this position we will probe th

assent to these ideas requires moving beyond evidential certainty and into the
realms of faith. Moreover, for figures such as Calvin, faith necessarily has to be
understood through Christ. It is when human beings voluntarily accept salvation
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through Christ and cultivate faith in their lives that they become assured of his
amount of rational reflection as such can lead one to understand Christ as the r

Yet putting faith on a pedestal here is a controversial proposition. Many theolog
typically held that reason and faith are reconcilable. While there are some elem
require faith, they do not have to rest on faith alone and can be reasonable on
example, Thomas Aquinas famously distinguishes faith from.c ientia, the matte
everyday experience of the outside world. What A is that these m
world are not in conflict with Christian beli ator not only can be o
granted human beings rational car, ‘st aey could learn particular truths a
reflection. This means tha vealed by sources of special revelation

reason, not refes , not clear on further examination whether it
reason whe o knowledge of God.

However, proponents of revealed theology may point to a further issue in this d
God’s grace in special revelation, for while God might be able to be partially un
the natural world if it bears signs of his creation, special revelation involves the
to human beings. For those who favour revealed theology, this is a clear sign of
considered in light of the Trinity. Most Christians hold that special revelation ha
mutual work between God and the Holy Spirit, which allows God to be immane
ways human beings can understand. For example, the Catechism of the Catholic
comprehends the thoughts of God except the Spirit of God’ (687) and identifies
which the scriptures and saints were inspired. Therefore, regardless of the know
the role of the Holy Spirit in transmitting knowledge of God cannot be overlook

Nevertheless, it can still be questioned whether grace necessarily has to be und
Many Christians hold that the Holy Spirit is present at all times and works throu
Catechism of the Catholic Church also states that ‘God fa; ' ed man with his o
Holy Spirit] and impressed his own form on the fl: st J fashioned, in such
might bear the divine form’ (704). Th _hadine natural capacities of hu
the power of the Holy Spirit Owledge may be the result of God’s
knowledge.

Scripture, Church and Revelation

One significaﬁ aspect to special revelation you might have already picked up on
previous parts is the role of scripture. Within revealed theology, the Bible is not
historical document but a witness to God’s actions in the world. It reveals his ac
the person of Christ as well as the wisdom of other prophets and writers inspire
visions or experiences of God. This means that not only does scripture potential
reveal knowledge beyond that of reason and observation but also that it is the
source by which the key teachings of Christianity are revealed. Therefore, much
on how the Bible is a unique case of special revelation, and one’s interpretative
approach influences the position it holds in respect to other forms of revelation

This is a topic that will be covered in more depth in 3A: Christian Moral Principl
whether a literal interpretation of the Bible is appropriat /hether human b
evaluate its teachings in light of present-day knov; sé favouring reveal
the former. Martin Luther famously arguii riptura, contending that t
of knowledge about God. He at ‘a simple layman armed with Sc
mightiest pope without asises the priority he gave to revealed th

On the othe other Christians argue the Bible naturally has to be interpre
inaccuracies. The Catechism of the Catholic Church, for example, warns against
reading of the Bible, arguing that reducing the source of theology down to just t
wealth of wisdom from figures inspired by God throughout history and restricti
teachings in light of modern ethical and philosophical issues. Such a position th
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importance of natural theology in examining the Bible and accordingly grants ot
greater level of significance. Under this view, while the Bible is still a vitally imp
prophets, it was written by authors bound to a particular time and place and so
extent of its message.

If this position is upheld, it grants the Church a significant level of importance, n
theology but revealed theology also. It is the position of the Ciutholic Church tha
manifest itself in the life of the Church and its follo at during worsh
to human beings. This often marks out a i etween the Catholic C
Churches. The former believes that ‘ 1, the traditions it upholds and scr
the grace of God making it<. .whereas traditionally, under reformist pr
that the Bible izgthe . ction of the Word of God. While most Protest
osition, it is useful to contrast the two approaches. Fors
re but the continuing life and work of the Church and its adh

encompass

Jesus Christ and Revelation

There is one final important aspect of special revelation to cover and that is the
Son is one of the most, if not the most, significant examples of special revelatio
Earth, he represents the most direct contact with God throughout human histo
God has freely chosen to reveal himself to humanity as a whole. Therefore, for

revelation necessarily requires talk of Christ as the mediator by which God choo
himself. For it is by the Son and through the Holy Spirit that God communicates

For example, Calvin argues that throughout the incarnation, Jesus Christ was Go
understand is that Christ is also not a full revelation of God’s being. Whatever is &!
necessarily follows the principle of accommodation, meanin ;God has to appea
can understand. Therefore, God appears in human for: alks to people thr
‘ emer, even if certain
. alvin argues that when human b
‘ st grace is that of justification, where
: im as the Father and not simply as a judge of
, n, whereby human beings open themselves up and
according to the will of God.

Why is this double grace important? Well, it signifies that revealed knowledge o
God to human beings regardless of their actions. It is freely given to those who
true recognition of Jesus Christ as the mediator of salvation. Simply put, one co
redeemer without recognising Christ also. Therefore, salvation is exclusively op
possible to receive God’s grace outside of the Christian faith.

Throughout history, most Christian denominations have maintained this role fo
However, as we noted in the last part, there are potentially ambiguities in how
given by revealed theology. Like scripture, there is debate as to whether the fig
history requires consistent reflection. Whereas Calvin and other reformers tend
special revelation was given through the coming of Chris i
the responsibility of Christians to engage with anc is revelation throu

perspectives 0N how Jesus Christ fits into revealed theology and the knowledge
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Alvin Plantinga and Reformed Epistemology

One standard philosophical argument levelled against revealed theology is th
for prioritising matters of faith over reason in comparison to natural theology
religion Alvin Plantinga contrarily argues that natural theology itself cannot gi
belief in God when one can always doubt the veraCIty of th fsenses or reason
theology cannot by itself accommodate Christian. i grace, it canno
religious teaching!

Therefore, under what i i'reformed epistemology, Plantinga pu

properly b&g asic knowledge refers to the kind of statements or propositio
sensibly doubted. For example, our ordinary perceptions of the outside are g
we do not regularly doubt them unless there is good reason. Plantinga argues
fundamental knowledge of God’s existence. However, this is only true for the
damage to the religious sense from the Fall means that without accepting the
Christ, basic knowledge of God cannot be held or appreciated.

This is quite a controversial claim. In essence it states that the religious perso
that the atheist cannot possess, and one common criticism is that this idea of
applied to any strongly held, inaccessible beliefs. For example, Satanists could
Devil is properly basic and only by accepting the Devil into one’s life can it be
criticised by various religious denominations. The Catholic Church sees such i
argues that reason and other sources of authority are essential in moderating
God that human beings hold. “

_seence of God?

“aat both natural and revealed theology, e
‘ t God and the pitfalls of each. However, a key ph
during this ! what extent do humans possess or rely on the ability to ob
If one is a str\@®®5dvocate for revealed theology, it might be tempting to sugge
fundamentally cannot rely on their senses or reason. Both are corrupted by the
fallible beliefs should not take precedence over the knowledge that God has fr
humanity through his grace. On the other hand, it can also be suggested that th
observation have led to a vast array of knowledge not directly granted by God,
beings in his image, he also gave them the natural capacities to arrive at knowl
positions have their merits and both to a degree are supported by biblical evid

Is Faith a Sufficient Reason for Beli-

Throughout this secti
might lead g '

So choosing one is not necessarily a case of weighing up the philosophical adva
Christians now simply support a mix of both natural and revealed theology, usi
balanced and accurate conception of God that still draws on faith as a necessar
grace. Yet, at the same time, there is something arguabl 'z}%ive about specia

worship and come to belief in i v;fdéy lives. For an outside or sec

reflective of how belief ar ed from within.
Activity
Do you beli natural theology or revealed theology is a better way of acqui

exercise, take the other side and write down three ways in which you would ¢
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Quick Buiz

No vk wnN R

What is the difference between natural theology and revealed theology?
What is the sensus divinitatis?

Name two ways that a person might arrive at knowledge of God through n
What is the principle of accommodation?

What is believed to have damaged the human abilit
What is the difference between mediate .

What is the theological positio that belief in God can be justif
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2B: THE PERSON OF JESUS

What you will learn in this section:

Christian teachings and ideas regarding the person of lesus Christ, including:

e Jesus as the Son of God, with reference to his miraclz;: fsurrection ands

e  Jesus as a teacher of wisdom, with reference - ﬁj Lorar'stances on repe
motivation. g L

e Jesus as a liberator and wh2' et } e ,.J{e is best understood in a political o

e  Whether any of th" Ja T mw’t’%ore important than the others and their

Read the Sermon on the Mount (excerpt Matthew 5:17-48) and the Sermon
What differences do you note in their comparative presentations of Jesus? N
as you progress throughout this section.

Introduction - The Difference Faces of Jesus

Jesus is an inordinately iconic figure across the religious world. However, in the
spirituality, it is easy to forget that Jesus was a historical figure, whose life as a
Gospels by a number of different authors. In this respect, the study of Jesus is n
debate, but of historical enquiry. In fact, the last century in particular has seen
the historical Jesus, as many different thinkers attempt to get to the bottom of
the meaning of his words and actions in the cultural milieu of first-century Jude

This does not mean that the historical Jesus is a semrf‘ _gu = from the divine
shall see in the first part of this section, thero i re “ar Jtltles used for Jesus t
relationship with God, and any hlsff‘ g ﬁc it of the life of Jesus has to bea
expressed. What is potenh; e {}, Jical importance is the various other face

of him. There ig '°Sl s '1:. ﬁacﬁér of wnsdom who |mparted important mora

of these particular aspects to Jesus’ identity are more important than others is

know about Jesus is contained within the New Testament, and there are few ot
person. Therefore, any number of competing arguments can be formed as to h
will study in the upcoming parts of this section.

Discussion Activity:

How have you traditionally viewed Jesus as represented in the Bible? Discuss
pairs or small groups and see where you might have an incomplete or mislead
in the Gospels.

Jesus as Son of God

Jesus as the Son of God is perhaps the most enduimg "l) ae has occupied thro
It is generally regarded as one of the mo iy | rtam/tltles given to Jesus throu
afflrmatlon of the mtlmate anf{,,z fté‘h h ,»tfmque relationship between Jesus a

the Father (a ) and his relation to Christ as Son were the subject of an uncou
debates, with many positions eventually being branded heretical. It is now gen
unigue, co-substantial, divine Son of God that has emerged triumphant in mod
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Part of the difficulty with assessing the title lies in the Gospels themselves. Alth
directly refers to himself as the Son of God, especially in the Synoptic Gospels,
Jesus and God is regularly stressed. Now this could mean a number of things, a
suggestions throughout history that Jesus is just a messenger or was infused wi
baptism, but the divine power Jesus wielded, along with his direct communicat
evidentially support the idea that Jesus himself was altogether divine, even if h
throughout his lifetime. It is worth giving an overview c Y gbefore we progr
about the nature of Jesus and the kind of self-k

Giving an ovg

actions and \N are intended to establish his special relatlonshtp with God. F
moments such as Jesus’ baptism and Transfiguration, God calls down from the
son. In other passages, such as the ‘l am’ sayings in the Gospel of John, Jesus is
aspects of his personality. The same is true of other characters, such as the cen
witnessing the death of Jesus and the tearing of the temple curtain, exclaims ‘T
altogether, witnesses to the divinity of Jesus are very common throughout the
particular reflects key moments where this divinity is asserted.

Nevertheless, there is a variety of other sources of evidence for the divine natu
are the miracle accounts, where the power Jesus wields over nature is present
example is Mark 6:47-52, where Jesus walks on water and calms the winds, rec
in Genesis. Other instances include the various healings Jesus performs as well
the Gospel of John. Such powers were generally thought an authonty to be onl
Jewish tradition, and so these various miracles were tho
However, perhaps the most important mxracle is
of the divine nature of Jesus, and it wi

with his mor®®timan elements. At various points in the Gospels, Jesus’ humani
suffering on the cross, or through moments in which he feels tired or emotiona
such human aspects to his personality seem out of place. Would a divine being
fundamentally a tension behind Jesus’ divine and human aspects that is still dis
of what is known as Christology, the study of the relationship between Jesus a
gatherings such as the Council of Nicaea in 325 asserted the full divinity of Jesu
earthly life of Jesus is still a controversial issue.

Importantly, how Christological questions are answered often depends on the
Some represent what is often called Christology from above, which focuses on
significance for humanity when examining scripture. Conversely, Christology fr
Jesus first, drawing out his teachings and messages befo  questions of div

ologlcal ramifications of his per

What is key 4 ,‘ : veconciling how Jesus viewed himself and God in th
of his divini ile it is clear in scripture that Jesus did enjoy privileged acc
it is less tran¥ t whether Jesus saw himself as divine. This has become kno
knowledge and will be the focus of the next part of this section.
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Jesus’ Knowledge and Wisdom

If Jesus was truly the Son of God, it is a fair question to ask to what extent he w
aware of his divinity. A divine being would surely be thought to be omniscient a
knowledgeable about their own divinity, yet the Gospels paint a less-than-clear
of Jesus’ self-awareness. For example, in Mark 5:30, Jesus is seemingly ignoran
touched his cloak in order to receive healing, but this i ‘e would be stran
divine being. It seems here either that Jesus is pr / "
by Jesus’ divine knowledge. Conversely, i , Where Jesus heals a bli
an example of Jesus possessm a ing of his divine nature, with t
restore the blind man’s out to allow him to witness the true divin
there are kel estions about how Jesus’ divine and human nature

There have been many solutions to this issue proposed throughout history. Me
the divine knowledge Jesus held was simply different from his human knowled
simply not a case where divine knowledge is pertinent as it concerns material ¢
such as the ‘l am’ sayings in John, Jesus is referring to an aspect of himself that
knowledge. However, this risks being a little arbitrary since anything could be ¢
knowledge if one desired. The issue is not discerning what Jesus should know a
understanding how Jesus’ divine self-knowledge should be framed considering

Karl Rahner, the Catholic theologian, gives a more nuanced solution to this issue.
being possessed consciousness in such a way that his awareness of his divinity w
This means that whatever self-knowledge Jesus had of his divinity, it was not ove
will. Instead, it was a deeper recognition of God’s power working through him in
We can contrast Rahner’s account here well with ordi f

then Jesus’ himanity would be non-existent. In order for his divine and human
both have to be fully present. This was also the problem with early formulation
Church, which sometimes pictured Jesus as a wholly divine, omniscient being, r
his human persona in the Gospels. What is key, therefore, in talking about Jesu
not to simply develop theological responses to specific instances in the Gospels
that explains the radical way that human and divine natures interacted in his p

Miracles

In investigating Jesus as Son of God, we can also delve a little more deeply into
miracles and how they exemplify lesus’ divinity, for while it is undeniable that t

of many of lesus’ mxracies Th
reinforce the idea that J
scholars, sugg

|tjue relationship with God as the culmina
~ Jidentify the healing miracles as exemplifying Jesus
the socially ll, Wff‘.‘h God, thereby symbolising the authority he possesses t
disparate figha to a new spiritual community. What the miracles therefore
the divine power Jesus possesses but the nature of his relationship with God an
how Jesus encourages humanity to act.
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However, it is also possible to question the authenticity of the miracle accounts.
highly symbolic nature of the miracles in the Gospels potentially suggests there i
authorial editing involved in order to fit Jesus’ actions into older prophecies and
At least at first glance, it is difficult to tell what the genuine intention behind a m
act was and what the Gospel authors interpreted it to be. As such, it may be a st
far to suggest miracles uphold a unique relationship between Jlesus and God.

In fact, in many modern liberal forms of Christian
the miracle accounts has been down
Jesus’ moral teachings. This is ir,
argued that it is always
than to belig

raf significance of m

cular criticism. David Hume famo
rable to believe that a report or testimony is
.re has been broken. However, it is also due to furth
miracles in ! Is. It is important to note that there is no fixed word for ‘m
actions are g®erally referred to as ‘mighty works’ or ‘signs’, and they are often
misleading ‘wonders’ performed by false prophets of the time. In an important s
performed to show the divine power or strength Jesus possesses but rather to o
God invested in their moral and spiritual lives. If this is the case, the idea that mi
is potentially less important than the teachings they impart.

The Resurrection

Although, as a whole, it is possible to interpret Jesus’ miracles as teachings rathe
event stands apart in this respect. While much doubt has been cast upon miracl
nature, most Christians hold that at least the final event of the Gospels, the resu
number of reasons. The first is that the resurrection of Jesus is seen as central to
relationship with God; it is the most groundbreaking and miraculous affirmation
ministry and the beginning of a new covenant betwe " 1 beings and God.
resurrection is perhaps the one truly unique .ne Christian faith. Ma
where their spiritual leaders healed indi ded power over nature, b
Christianity possesses a hum ns not present in other major religio

Jesus’ ministry and backs up the claims throughout that Jesus is divine and/or ha
Yet the uniqueness of the resurrection does not necessarily preclude a single int
some theologians, such as Wolfhart Pannenberg, claim the resurrection is the d
‘visibly and unambiguously’ revealed to God, they maintain that Jesus is still just
infused with divine power for the purposes of appearing once more before the d
there might be good reasons to view the resurrection as evidence for Jesus as S
his innate divinity.

Was Jesus’ Relationship with God Unig

Throughout this section we’'ve looked at various aspects of the Gospels which ca

of divinity, especially in light of
reading of the Bible supports a divine acco
ives, other aspects may prove more important if o
us stories and teachings.

vital part of g
. 9
perspective 11,
(2=

In fact, the issues surrounding the nature of Jesus’ divinity are far from modern.
early Christian Church, various different parties around the ancient world debat
relationship was to God. For example, in AD 325 the First Council of Nicaea was b
the Arian controversy, a conflict over the remarks made by a priest, Arius, who h
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Father begat the Son, he must have created him. This suggests that Christ was n
himself but instead a lesser divine or human person who had a beginning. At th
heretical and the Nicene Creed, a document formed by the members of the cou
orthodox view that the Father and the Son are of the same substance (homoou

A similar controversy led to the formation of the Council of Chalcedonin AD451. T
p

bishop Nestorius, who had argued that there were two se natures in Christ

together in one will. However, another bishop, ( dria, criticised this p

whether Jest®iad what can be called a unique relationship WIth God, or simply
argue for the unique side, Jesus had a relationship with God that no other huma
being the privileged sole messenger of God or simply being God himself. There
position, however. One is that calling Jesus the unique messenger of God denie
religions may have of God. It places Jesus at the centre of all religious thought, a
hold up unless one places absolute faith in his message. The second is that a cla
While the Gospels suggest that Jesus was divine, this does not preclude the exis
divinely inspired individuals. Furthermore, it suggests that the connection Jesus
cannot be replicated, rather than a future union which all human beings can as

John Macquarrie nonetheless presents quite a distinctive argument for a uniqu
God. He argues that any claim of uniqueness is justified not just when looking a
Gospels, but when looking at the entirety of Jesus’ life, influe ;ce and place in hi
Therefore, taking small moments of htS life such as the ‘ction to justify a

nity as a whole that t
prophet. The revelations

Although Macquarrie’s argument is forceful here, it is also a little high-minded.
it is bound to be unique due to the vast number of contingent facts about their
relationship to God could be argued to be unique, and, while this doesn’t invali
perhaps does render them less meaningful than initially supposed. A more grou
from E P Sanders, who simply puts forward that it is impossible to know whethe
God is unique simply from analysing the historical evidence in the Gospels. In fa
‘unique’ relationship is a matter of faith rather than a reasonable argument. Ta
the Gospels, the various miracles and mighty events of Jesus’ life make him a pe
nothing more.

Sanders’ argument here displays a clear priority of a Christology from below ap
which emphasises Christology from above. As we notPf* » beginning of this
Jesus’ identity potentially greatly influence how b . s depicted and so it
evaluating a title such as Son of God. Thr nterpretations which le
Jesus’ life to be more importa ers. However, in the next part we
element of lesus’ mini aps emphasises the importance of his hu
of wisdom.
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Gerard O’Collins and Jesus’ Self-knowledge

O’Collins deeply analyses the issues around the nature or kind of self-knowle
that it is impossible to give a satisfactory answer to the questions they pose. T
forward. The first is noting the natural difficulty in investigating any person’s i
gleaned from outwards words and actions, it is hard to knz }*even while a pe
consist of. The second reason is that in the case : seisno written t
left after his death. All we have to goon i counts of his minis
time after it had ended.

Therefore, Ol guestions about self-knowledge don’t really
cuasciousness would have to not only have a more detailed
: nd than available today but also significantly more sources
nature of consciousness is different from that of straightforward knowledge,
aware of himself as divine or divinely inspired then it would be an awareness

pattern of thought we can easily identify in other human beings.

Nevertheless, O’Collins does state that it is possible to determine at least a ba
contends it is clear that Jesus, in knowing he had a special or unique relations
salvation, would have had some natural intuition about his divinity. It is deepl
to undertake his ministry without it. Therefore, Jesus’ self-knowledge might n
awareness of a divine presence within himself but it would have at least held
of the relationship between himself and God.

Jesus as Teacher of Wisdom

In the theological frenzy that comes with dtscussms’ t
role Jesus has as a teacher of wisdom can

the most?

Throughout scripture, this role certainly isn’t played down. The bulk of the Gos
recounting the various universal spiritual and moral truths Jesus taught in the f
sayings. Often he is referred to by followers as a ‘Rabbi’, a term generally appli
and respected, signifying that above all Jesus was a figure of wisdom. However
numerous different interpretations, for while liberal Christians might view Jesu
regardless of the nature of his person, many more orthodox Christians would r
such importance is because Jesus is divine. There is a continual risk that examin
teacher once again becomes another debate about his divinity. However, throu
apart a number of key teachings proposed by Jesus and examine how they can
questions about his relationship with God. /

The Gospels, as per theirn
the coming of the M :
message. Y (I M, ¢ 1t to identify what the core of this message is, and, fo
theologians e ance is the fundamental means by which human beings co
adopted within the Christian faith. A central part of Jesus’ message throughout
ministry is that human beings are not the ultimate judges of each other’s lives.
only belonging to God. Therefore, it is the duty of all human beings to help tho
whatever vices or bad actions they had in the past and concentrating on living
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This has some important ramifications. The first is that there is no particular spir
Jesus’ message in the Gospels. All human beings are capable of repenting and ch
theme is that Jesus’ followers were not just the rich or educated. His message re
typically marginalised in society at the time, such as sinners, tax collectors or the
automatic purity, cleanliness or virtuous living but on a willingness to change in

Yet this also requires a parallel duty from human beings, ans. that is the forgiven
can repent, it is necessary for them to forgive the <in _passes committed
grudges against those they perceive to have m. These dual duties o
mirror the goodness of God as ju rals display forgiving attitudes in
too will be forgiven by God ide, e seen in Luke 15:11-32, the parable
brother. This da&ai ‘ ere there are two sons, one who is hard-work
is lazy and ¢ secomes destitute. While the hard-working one thrives, th
poverty and\§ ‘come back to his father for help. His father, on seeing his son
back and forgives his past actions, much to the chagrin of his harder-working br

The main thrust of this parable is detailing the radical nature of Jesus’ teachings
given in the parable, one’s instincts might be to typically reject the lazy, destitut
deserves. However, the father exemplifies the forgiving attitude required of Chr
instincts, is simply happy the destitute brother has returned and can be in their |
note that the parable makes clear the difficult psychological requirements of Jes
son’s brother, who has lived his life well, is resentful of the treatment of his pro
that the parable is meant to present a moral truth that is somewhat hard to sto
metanoia (repentance) and forgiveness of sins are hard, complex processes that
all stages.

Reversal and the N

The presentation of the quite radical teachings o
last part gives pause for thought about t
we can ask whether Jesus envisi
thought or whether he
Jewish teac/g=llk hi
essential in Y
liberator, wh'

w Covenant

e and forgiveness in
esus’ message. Most nota
‘treating a new religious system of
continuation or amendment of previous
estion we won't look at in too much detail but that i
ing Jesus’ role as a teacher, as well as his potential role a
e study later in this section.

Throughout the Gospels, the idea of reversal is a consistent theme. Reversal her
expectation and is used in a variety of ways. In Luke, for example, reversal is oft
sense, where the poorest and most marginalised face riches in heaven while tho
punishment in hell. However, reversal can also apply to Jesus’ moral teachings.
extent Jesus sought to overturn Jewish tradition versus simply reforming it in lig
important as it reflects the kind of teacher Jesus envisioned himself as. Was he a
messenger of wisdom that had been lost throughout history?

Part of the Gospels seems to emphasise the former. A key passage we can exam
extract from the Sermon on the Mount where Jesus, having given the Beatitude
Jewish law. Now the scene for this teaching is alread of interest. Prior
ascends a mountain, recalling how Moses in Exod leaip Mount Sinai. T
moral prophet in the same vein, especi Jughout the passages, he p
Commandments, only to elab erturn many of people’s thoughts
One important example “a common view of justice at the time: ‘an
tooth’. The zl _lidnis kind of moral thinking as commonplace, and so
principle is ! ll ing has radical connotations. When Jesus argues individuals s
are hit, it illu & Tes his later teaching that all human beings should ‘love your en
persecute you’.

However, despite this overturning of preconceptions, there is equal reason to su
to subvert Old Testament teaching here. There is a key ambiguity where Jesus st
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have come to abolish the law or the prophets; | have come not to abolish but to
fulfilment is not entirely clear but a reasonable interpretation may be that Jesus
summation of God’s will, as partially realised in the teachings of other prophets
case, then the idea of reversal is more muted, referring to simply the expectatio
Jewish law itself. Nevertheless, what is important is understanding that the teac
way of thinking for Christians but also part of a new covenant. ‘Covenant’ here
where the life and death of Jesus give way to a new rela between huma
certain rules, including the moral teachings prese sus throughout his m

ivation and Purity

nted against religious ethics is that the end of
acting well . > to help others but to secure salvation. To some exte
this is fair w 'cussmg how religion is practised, but in the Gospels Jesus tak
care throughout his ministry to discuss how his teachings should be implemente
One important aspect of this discussion is the kinds of motivation people should
possess when acting well. Jesus is often disparaging about those he identifies as
hypocritical, and one of the most common targets of his disdain were the Pharis
and religious authorities, who he accused of an obsession with observing religio
customs and a failure to act from a place of moral goodness and purity. Therefo
the criticisms Jesus presents of preconceived moral attitudes in the Gospels do n
extend simply to outward behaviour but the very inner lives of those seeking to
God'’s will. If a person acts well just for the expectation of reward, they are not t
acting out of the right motivations.

One of the typigal cr

This idea plays an important part throughout the various sermons Jesus gives. F
Mount, in Matthew 5:48, Jesus commands that all who healj

obedience but is about the right ki
principle concerns purity. Th

is a wholly

naturally seeks to help others and sacrifice one’s fortunes for the betterment of

All these teachings naturally present a much more human aspect to Jesus but on
reconciled with his divinity. Nonetheless, more liberal Christians on the whole p
more divine roles, for the argument can be made when looking at Jesus” moral t
much more important than religious devotion. If Jesus is correct in his criticism o
many of the rituals practised by Christians should take a diminished place in reli
ideas about repentance, forgiveness and purity that Jesus presents throughout h
lead to a vastly different perspective on Jesus; that of a liberator.

Discussion Activity:

To what extent do you think Jesus should be vie
person? Does a less theological perspectiv
small groups.

| teacher over m
il . .
le any scriptural confli
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John Hick and Demythologisation

John Hick is a Protestant theologian who holds some quite radical ideas abou
viewed in relation to other religions. In his 1977 collection of essays, The Myt
that Jesus’ awareness of God is not unique and a similar relationship is seen a
Any claim that Jesus’ relationship to God is unique, he cortends, is simply an
own rellgton above others rather than a real rea<o _sophical proposi

to the powér of his message and his engagement with the important moral a
humanity. The focus of Jesus’ ministry becomes not his unique relationship w
insights he brings to human beings about their spiritual lives, insights that per:

Hick in fact applies similar thinking to much of the Gospels, engaging in a proc
This involves examining scripture from a scientific perspective, discounting th
knowledge of the world today and instead drawing out what can be consider
are teachings). Through this myth-removing process, the idea is that not only
wisdom, discovered, but one gains a clearer perspective on the relevancy of |
human beings.

Jesus as Liberator

What do we mean when we call someone a libera
that in order for someone to be liberated *
While this could be a physical free;
or slavery. The second di
constraint Uz

returning. Y 11
was. What fr'a

;there are two di
ave to gain some freedo
vy i T‘beratton refers to more genera
Jlves the notion that the liberator has remo
such that those who have been liberated do not h
"r‘We take this definition as a starting point, we can still ques
ms did he bring his followers, and what constraints did they lea

The idea of Jesus as a liberator gained a lot of traction in the 1960s, especially
Brandon’s Jesus and the Zealots and the rise of liberation theology in Latin Amer]
study more extensively in Year 2 but, in short, liberation theology blended theo
that the two are inseparable and encouraging a reading of the Bible which lean
struggles. As part of this, the traditional belief in Jesus as an other-worldly, divi
much more human and political interpretation of his actions in defending the p
persecution by the authorities of the time. The theory was that Jesus cannot be
actions and words had particular political and social connotations at the time t
who was eventually killed for his radical beliefs.

“hodox elements
“context, where Jesus li

However, naturally this interpretation has been recis
they speak of liberation, it is typically in a
from sin and a life without Go : he European Catholic Church oft
the Bible as too narrow ir, ailing to accommodate the religious ¢
Nevertheless «ae u: - j_tnat, for many, the image of Jesus as a liberator i
Qav pdiiticaf and social struggles people face and is often p
forms of Chr\es y are viewed to have failed to enact the material changes Je
Throughout the rest of this section, we will look at the various ways Jesus can b
outlining the evidence for each one.
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Jesus as a Palitical Liberator

It is often overlooked by modern Christian thought that during Jesus’ life, Jewis
people lived under Roman occupation. Although the presence of Roman soldie
figures was tolerated on the whole, many individuals still looked to the day wh
figure would liberate them from Roman rule and restore Jewish control of Jude
fact, the idea of a ‘Messiah’ at the time could not be se g
expectations. While it would be important for therus dgious leader, th
would be the one to restore Israel to its
coming of this liberator. One part’ nt group leading a resistance

This was not a properly ¢ . up of individuals but was a loose collectio
violent resistg 'occupation.

7

As we've co efore, Jesus is regularly called Messiah throughout the Gosp
have begun to question whether the use of this term carries the same political
Jewish thought at the time. Some have even occasionally portrayed Jesus as clo
than to a spiritual man of peace. Whether this is true or not, the coming of Jesu
the messianic expectations many Jewish people had during the first century. Al
thwarted by the catastrophic event of the Temple in Jerusalem being burnt do
Mark, and potentially Matthew, were thought to be written prior to this date, a
Jesus in some way fulfilled the political ideals of his followers.

There are many ways this can be observed in the Gospels themselves. Through
showed favourable dispositions towards the poor, sick and marginalised. This t
preferential option for the poor in modern theology. Yet this preference by its
Jesus as a political liberator. Many instead are forced to creatively interpretan

bringing invoives challenging the political orthodoxy of the time. In fact, the cal
square with a purely theological reading of Luke, which often expresses strong
Liberation theologians as such have argued that to ignore this political dimensi
ignore its rightful place as a declaration of resistance to the social, religious and

There are other passages in the Gospels which might support such a view of Jes
For example, in Matthew 10:34, Jesus declares ‘I did not come to bring peace,
statement has rightly been greatly discussed throughout the history of Christia
Jesus’ reputation as a person of peace. However, considering the mission state
reason to believe that Jesus viewed political resistance as involving more than
also come to light when one considers the nature of Jesus’ trial. When Jesus rid
triumphal entry), the nature and form of his entry allud ‘chariah’s messia

expectations. Others have noted that Jes. #.d was tried as King of the )
crime against the Roman Emp s one. Although, as some theolo
ict Jesus where he had committed no cri

overlooks thg .. esus was in fact a figure of political and social res

However, thi? example also sets up a competing explanation of Jesus as a li
theory or engagement in the Gospels has led to equal speculation that Jesus m
liberator instead of a political one. This is the idea we shall delve into within th
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Jesus as a Religious Liberator

One other plausible possibility is that Jesus was more focused on liberating peo
from religious oppression than political. Many of the examples we examined in
previous part were noted to not always have clear political connotations, and
required examining against the historical background of the conflict between t
Jewish people of the first century and the occupying R i1 ithorities. Yet,
conversely, there is plenty of evidence that Jesus : dligious authoriti
Whether it be the Pharisees, Sanhedrin - Jesus often accused tho
hierarchy of being hypocrlt:cal an h opposition potentially explai
executed more reasonah ofitical activities. If his teachings and mess
the machinzia +ous elite at the time through liberation of ordina
good groun kethe passion narratives in the Gospels at face value.

There are many other Gospel passages which support this view. For example, i
trial testify that Jesus claimed he would destroy the Temple and replace it. Whi
being false, it supports the idea that the religious authorities saw Jesus as a leg
true considering how throughout the Gospels Jesus is unsparing in his criticism
and other religious figures. For instance, he lambasts the importance they give
tithing in Luke 18:12. In Matthew 23:13, he provides an especially damning cha
stating ‘woe to you, scribes and Pharisees, hypocrites! For you lock people out

From such declarations, the theologian Gerard O’Collins points out that the ori
lie in distinct social issues but instead Jesus challenging the religious rules that,
people from true reconciliation with God. But is this the same as ending religio
difficult question, for although the religious rules may have been a theological
preventing people from living fulfilled and healthy lives true then Jesu
people from a sinful religious life than from spaci ession from religio

to suggest that people were to an
nis ministry, Jesus meets and shows prefere
more wealthy religious communities. For example
:25-37, Jesus draws out a moral teaching about generosit
Samaritan as tne upstanding protagonist, even though these individuals were o
by Jewish orthodoxy. A more pressing example can be found at Mark 5:24-34,
woman who had been bleeding for 12 years, a person who under the Torah wo
to be seen with. This theme is often prevalent throughout the healings in the G
typically treat those who the religious authorities would not venture near. As s
evidence in the Gospels that not only are people prevented from reconciling wi
tradition, but the religious rules established by the authorities are also failing t
the communities they oversee.

Nevertheless, there is other bi
orthodoxy of the t:m

Liberation and Sin

3

It is worth briefly mentioning at the end of this section t re traditional the

of sin as a contrast to the other positions we hav hé central idea beh
throughout history is that Jesus’ death or ; an act of atonement, li
original sin created by the Fall. Th! an bemgs to not only no longer

but also be granted a i econcile with God and receive his grace

Calvin, and tN
threatens it.

w of Jesus as liberator is very theology heavy, so much so th

As we have looked at different facets of Jesus, from his divine nature, to his rol
be seen that the idea of Jesus one draws as much relies on one’s pre-existing id
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The traditional view of liberation as referring to sin naturally draws on other or
original sin, the Fall and atonement. Yet if one examines the Bible without relyi
interpretation, one is perhaps more likely to arrive at the ideas of Jesus as relig
Moreover, if one interprets the Gospels in light of the historical context of first-
even more difficult to ignore the importance of various forms of historical oppr
marginalised. Regardless, what is important to recognise is that there is potent
person of Jesus. There may be a number of different in . };t characteristics

significant ways, all of which should be taken into, i€ n reading the Go

Activity:

Research the life three examples of passages in the Bible (no

E P Sanders and Jesus as a Reformer

E P Sanders is one of the main scholars of religion who argues that Jesus prim
movement in Judaism rather than create a new religion. He contends that wh
narratively shown to be in opposition to the religious authorities, it is likely co
attitudes at the time that Jesus was closer to Judaic traditions than is recognis
thought. If this is the case, then Jesus may not be best cast as a liberator, as h
modify or renew Jewish law rather than break it. Sanders even suggests that t
have embellished certain stories for dramatic effect, such as the Pharisees su
which can be reasonably doubted to be accurate.

>’ such as the Pharisees sim
ihd the law, and Jesus is often presen

political authorities in the Gospel narratives.

Ouick Duiz

What is the difference between Christology from above and Christology
What is the question of Jesus’ self-knowledge?

What title in the Gospels is typically used to refer to the divinity of Jesus
What key section of Matthew involves Jesus giving many important mor

What does Jesus teach is of equal importance to the ob%edience of laws?
What is a liberator?
What is Luke 4:16-21 often called?

No vk wnN R
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3A: CHRISTIAN MORAL PRIN

What you will learn in this section:

The various sources and forms of Christian ethics, including:
e  Use of the Bible as the primary authority for Christi
e  The role of the Church and tradition in guidi
e  The importance of reason in evalua*
e  The role of agape love in

this concept.

ics and the princi
ethics principles.

stian ethical practice and the theol

Starter Ac
Do you think the Church should play a role in evaluating Christian ethical princ
examples

you believe support your view, and refer back to them when working through

Introduction - How Should Christians Live?

Although centred around a common set of religious principles, the Christian co
a broad church. Each denomination, and even elements within these denomina
the right way to live, especially when it comes to modern-day ethical dilemmas.
heart of Christian ethics in this light is how to interpret the Bible. Although this i
guidance for any Christian, the kind of teachings one finds inside greatly depend
interpret it. Should one take its messages literally, or is there room to read betw
depth of current human knowledge? These questions aren’t, gsily answered an
precedents set by earlier thinkers as they are by g of theologians to

We can first make the distinction
The former holds that the P

applies equc II human beings. Non- pl’OpOSltlona| approaches, on the othe
on biblical ethics. Instead, they generally view the Bible as accounts of individua
concerns his birth, ministry and death, and the narratives given about the life of
relation to the reader’s life. This means that the moral teachings in the Bible are
simply a moral example whose virtues provide guidance for the right kind of ch
during ethical dilemmas. There are no hard and fast laws which the Bible propo

approaches.

It is possible to see immediately how this distinction raises more questions than
traditional approaches to biblical ethics often regard the inflexibility as a virtue;
one’s life, it is possible for the Bible to provide a straightforward, honest answe
many conversely argue this inflexibility is far from meaningf

the Blble presents. It might even
adopt the basic moral princi»

It is very rare to find a Christian denomination or movement that does not draw
its principles and ethics. However, as we noted, the extent to which the Bible is
matter of theological debate, and many historical schisms in the Christian Churc
disagreements about whether the Bible should be the ultimate, or even only, so
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who focus on it as authoritative typically argue in favour of theonomous ethics
principles are determined by God’s commands and that the only guaranteed so
text which documents the fashion by which God has revealed them to humanit
been the preserve of the Protestant Church. While many modern denominatio
to accommodating other sources of ethics, the original reformist theologians h
scriptura, the focus of this part of the section.

We looked at sola scriptura briefl:
between questions aboutih
Christians wi i

this theologi® sition, holding that the Bible is the sole authority in all matte
practice. Those who endorse sola scriptura accordingly usually maintain that th
meaning it possesses no errors, while a smaller subset of Christians put forwar
self-authenticating. This means that not only does the Bible contain no errors
the rational reader and does not require any debate over the correct method o

But what is the justification for such a view? Holding that the Bible is infallible o
a number of additional assumptions, not all of which are necessarily reasonabl
stated biblical laws, such as the Ten Commandments in Exodus 20:1-17, should
contents seem intuitively wrong or misguided in present-day contexts. Similarl
least partially endorse the view that the writers of the Bible are not fallible aut
translators for what God has commanded, a view also known as amanuensis. M
on passages such as 2 Timothy 3:16, which states ‘all scripture is inspired by Go
reproof, for correction, and for training in righteousness ther similar senti
which puts forward that ‘no prophecy of script:
these verses suggest that at minimu ‘

Yet there are also pof

moral matters and there are less likely to be theological conflicts over extra-bibli
reasons to suspect sola scriptura has its disadvantages also, which we will exami

interpretation is always prese
background knowled ;

This issue can be noted strongly in cases where the Bible itself seems to presen
example, although the Gospels all present accounts of Jesus’ life, they vary in s
differing details about the routes Jesus travelled or the people he interacted wi
John in particular stands apart from the Synoptic Gospels, presenting a much m
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account of Jesus’ ministry compared to Matthew, who is transparently more co

with Jewish scripture and tradition. There are also issues in the internal conflict

have studied, the Sermon on the Mount in Matthew potentially shows Jesus ov

Testament commandments, making it difficult to decide how Exodus should be

Testament. Similarly, there are many rules and practices in the Old Testament t

fear of absurdity, such as the rule against planting two crops ir} the same field i
il

ords themselves

In fact, a case can be made against sola scriptur
nce, criticising the Pharis

narratives, lesus warns against blind rel
rather than acting to help their fe. .'beings. For many this is an indica
treated as an infallible Aci instead should be measured against othe
conscience. : edge. So sola scriptura faces criticism from two ang
cess%ry when examining any religious text and the second th
other source®ot authority. This does not mean that key ethical principles cann
that in order for these principles to be meaningful in modern ethical dilemmas,
may prove just as important as the Bible itself.

Should the Bible be Viewed as Infallib

This is a more difficult question that arises out of the debate on sola scriptura.
denominations are still reluctant to hold that the Bible could contain errors, oft
might open the floodgates to a wealth of criticisms about its content. Many ins
infallible but careful reading is necessary to ensure its truths are not misinterpr
light of the wealth of knowledge held in modern times, this position is under st
debate about what counts as an ‘error’, many of the biblical narratives concern
Old Testament) can appear intuitively wrong, as we discussed jn the last part. S
equally question the infallibility of Christian scripture

In fact, many theologians deviate fr
Catholic theologian, warned a
status to the Bible ris
keystone of '

it graspable by humanity. The Bible, Barth concludes, is best thought of as a wit
accounts of people who have had first-hand experience of the grace and revela

Discussion Activity:
Should the Bible be viewed as infallible, or is there room for human reason w
Discuss in pairs or small groups.

The Church and Reason in Christian Ethics

So, if the Bible is not the only source of authority, what other sources should w
to? Our discussion in the last part of this section neatly | /s onto the next,
contrast to Protestant tradition, the Catholic Churz:
importance of reason and tradition in der ‘
the case?

‘moral principles. Why i

Well, it musim ,‘ * Lrat'the Bible itself is not necessarily a first-hand ac
Much of th{ % stament was written a number of decades after the death
time, it is lik&#®*at his teachings were passed down through the Christian com
smaller writings. These very first years of the Christian community represent th
and Catholic tradition argues that its beliefs are rooted in the actions of these e
succession. This idea holds that the Catholic Church can trace back an unbroke
apostles, meaning it holds a significant claim to being a true reflection of what
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Yet the Church in the Catholic tradition is also not a static entity, simply passing
earliest Christians. Instead, as the living expression of Jesus’ message, it holds t
upon his teachings and ensuring they remain meaningful and relevant to mode
itself becomes a source of revelation for its followers, providing collective insig
traditions that allow human beings to communicate with God. Importantly, the
commitments that support this authority given to the Church. The first, as expr
that interpretation of scripture is never objective. Its insig . fre rooted in hist

However, there is much more to say here, and throughout the next part of this
of ways Church tradition and reason can possess authority when it comes to m

The Role of Church and Tradition

It would be a mistake to say tradition does not play a role in nearly all Christian
denominations. Since most Protestant Churches now maintain prima scriptura
sola scriptura, there is a lesser authority they grant reason and tradition to adj

pressing ethical matters the Bible does not easily address. However, the Cathol
a bit different: it holds that Church tradition itself is of equivalent authority to t
calling it sacred tradition. The reasons for this are simple. As we noted in the in
paragraph, the Catholic Church believes in apostolic succession, meaning that

summary of rirany of the traditions and doctrines the Church has developed thr
followers with moral guidance on many different ethical and religious issues. O
statements. For example, the Anglican Church developed the Thirty-nine Articl
itself from the Catholic Church, even if they aren’t completely adhered to by m
Anglican Catechism at the back of the Book of Common Prayer provides an eas
acquainted with the practices of the Anglican Church. The difference at times m
importance different denominations give the traditions contained in these vari

But how are these texts formed in the first place? The process varies between
have synods which meet to draw up new developments on Christian doctrine w
ethical concerns among their members. For the Catholic Church great authorit
body of the Bishops, Pope and Church Councils which is o provide authen

line with the Word of God. The Magisterium is, t ectentre of ethical

Church and regularly gives guidance al issues, whether it be ab
ontraception. Now, this does atholics are necessarily required

wholly to the decisio aglsterlum The Catholic Church recognls

important s pf r*ﬁorai authonty in thelr life.
The same is true of other Protestant Churches but often to a lesser degree. Var
levels of the Church to discuss religious and ethical issues, sometimes with offic
accompanying their conclusions. For example, in the Anglican Church, the Gen
assembly and is primarily responsible for developing nationwide Church legisla

Course Companion for AS and A Level Year 1 OCR Religion and Ethics: Component 3 Page 5

AdOO NOILO4dSNI

COPYRIGHT
PROTECTED

ig

Qg
Education




regional synods that take place to debate more local issues that do not necessar
Importantly, everyday churchgoers are not required to hold up Church legislatio
lives, although it may prove useful for moral guidance. What is most important a
is that practising Christians engage with the Bible and its core teachings per prim

Nevertheless, the authority of the Church across most Christian denominations
ethics as fundamentally communal. Simply put, so long
authority, one is also engaging in a form of ethica 7 = tnat places less em
inclinations. Instead, one is part of a wi ristians who contribute to
scriptural teaching and are willin o decisions about moral issues as
also elements of Christi «nat seem to disavow this kind of communal
according irg ner sources of authority presents a more personal in
One of thes es of authority is reason, and this potentially stands in tensio
Church and ¥ as authoritative.

Reason and Natural Law

Reason itself as a concept is tricky to pin down. While we might ordinarily think
to achieve certain ends, the value of it as a faculty has often shifted throughout
during the Enlightenment period it was seen as a thoroughly objective way of di
modern-day perspectives often tend to be a bit more sceptical. Some critics hav
partially conditioned by one’s own culture and circumstances. Alasdair Maclntyr
because rationality is always developed with tradition, the two are inseparable,
can be a corresponding idea of reason and rationality.

These philosophical quibbles may seem trifling against the larger theological bac
the question of whether reason is subjective to a deg 1. »ortant when disc
for it is still often seen as necessary in Christi oridge between the w
present-day ethical dilemmas. Howev f is not always objective a
conclusions, then this potent ‘ se and function in Christian theolog
well claim that use o s'that God himself is illogical, while the Catho
exact oppo;

Understanding these issues also gives a certain flavour as to the role reason mig
For example, approaches from reason may be both communal and personal, wi
individuals arriving at their own moral conclusions based upon the other source
Many religious thinkers have often argued that conscience itself is based upon r
of conscience one is simply intuitively recognising a situation where a moral law
Therefore, there is a slight tension when it comes to analysing the place of reaso
churches and denominations provide their own doctrines on current social issue
their reason and interpretation of scripture. However, reason itself may at times
direction for Christian ethics. Although an individual might subscribe to a denom
reasonable thought disagrees with some of its teachings.

For an example of this in action, we can look to the C rch. In the Cath

living thing was created to
derived from observati

Aguinas argued that reason is the primary characteristic that distinguishes huma
human beings to understand the will of God as well as rationally act upon their k
For Aquinas, natural law was embodied in a set of universal primary precepts th
these primary precepts derive from an innate principle called synderesis, which
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be sought, evil avoided’. From these primary precepts, secondary precepts can
beings navigate ethical issues that are context-dependent to a particular time,
therefore, promises to provide guiding principles in ethical living for ordinary C
understand whether their actions comply with or contravene God’s will.

Yet it is also possible to see how cracks could emerge in this fashion of thinking
i

any primary precepts one develops accurately reflect t . Of God? It might

but disagreement is always possible when it ¢ : ions of and reas

scripture.

Should We be Suspicious of Traditi

We've noted before when discussing the person of Jesus that there is, at least
surface, a conflict between Jesus’ teachings, which are often wary of the traditi
Jewish elders and Pharisees, and many modern-day Christian denominations w
to tradition for guidance on moral issues. This creates an interesting tension be
the sources of authority that we’ve analysed so far. For some, it supports the n
that sola scriptura is the only correct way forward when analysing Christian eth
issues, while for others it simply reaffirms the importance of multiple sources o
authority. Yet it is certainly true that this conflict can’t be overlooked. In Matth

light of modern advances in knowledge. One particularly difficult criticism, whi
that holding tradition to be sacred has through the history of Christianity mean
attitudes have been upheld rather than challenged. For example, Rosemary Ra
feminist theologian, argues that sexism is rife within Christian tradition as it ha
by male perspectives and women’s experiences have rarely been taken into ac
news will reveal regular conflicts within many Christian denominations as the s
around the inflexible traditions of their churches.

This is not to suggest that tradition should play no role in the Christian Church.
thoughts and ideas of past thinkers is an incredibly useful way of developing m
theology, but the question remains whether this tradition should be viewed as

a worry for s#fre, there is one final interpretation of Christian ethics we can ex
concerned with a particular conception of iove.
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Stanley Hauerwas and the Christian Community

Hauerwas is a well-known American theologian who exemplifies what is often
this thought, he holds that the individualism at the heart of secular ethics is d
under Christianity. The Christian ethic, for Hauerwas, does not simply involve
principles or laws. Rather it has to be situated within the g]'ative and contex
history. This means that understanding Christian etk ning not just ab
provides, but also how it was created and
community faced. "

One examploga t

Christian ethics is as much about the trials and difficulties of the Christian com
ideas about what is right according to the will of God. Furthermore, Christian
the personal ideals of an individual matter less than how various moral princi
larger material and spiritual issues for the community at large.

Discussion Activity:
Do you believe Christianity offers personal or communal moral insights? Is th
or a text which illuminates the future of the Christian community? Discuss in

Agape in Christian Ethics
We questioned at the end of the last section what might

commonly held to be an impo
bedrock of Jesus’ moral
importanceg o
have put fo —11

drawn out o

ine twentieth century is that agape love is the only ruling
ospels, and all Christian ethical principles can be defined by

This is less dramatic than it might initially sound. Agape love has long played a
from the two commandments given in Mark 12:28-31 to ‘Love the lord thy Go
yourself’. Similarly, in John 15:12—13, Jesus states the commandment that all s
loved you’. It is likely that you have heard these two teachings before, and whe
Christian ethics to a set of basic principles it is usually some variation on these
love is the foundation of all Christian relationships is extended not just to huma
God’s sacrifice of his Son on the cross to fulfil the atonement of the sins of hum
paradigmatic example of agape love, while Jesus’ interactions with other huma
thought of in the same way. For instance, in Matthew 5:43-46, Jesus contrasts
love one’s enemies, while similarly in 1 Corinthians 13:4-8, St §jPauul provides an
nature and importance of the Christian ideal of love. it to the tempo
language and knowledge. :

So there is a strong basis f
positions. However . questions about whether agape love is th
ar Many modern thinkers on both sides have drawn

of law-baseS¥ ianity and newer forms that draw on agape love. For examp
American theodlogian, distinguished between forms of orthodox Christianity wh
tradition or law and later prophetic Christianity which looks to agape love as th
Yet, despite the important position given to agape love, many Christians today
aren’t easily derivable from this concept alone. In fact, there are numerous com
dealing with the implementation of agape love, and many critics have contend
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source of authority. First, however, it is necessary to go into a bit more detail a
play in Christian ethics.

Justice, Love and Wisdom

One natural issue that emerges when it comes to outlining agape love is how it

we understand what love is in a Christian context, it is | ays clear what ac
Therefore, many thinkers have proposed dlfferen : gape love can m
and what principles there may be to ap ne’s life.

Take Paul Tillich, for in osed that there were three ultimate ethi
moral decisizg most important was love, but of equal necessity w
guided how ipplied in ethical decision-making. Tillich argue that the C
ultimate aut™ in any Christian’s life. Instead, through understanding the na
norms, a person’s own intellect should be consulted in any ethical dilemma, wi
motivating factor behind any action. Thus, Tillich explicitly and implicitly criticis
Christianity, which focus on obedience to rules. Instead, moral thinking should
maintains loving relationships with others and how one can act in the most lovi
means there are also no hard or fast moral rules or principles in one’s life other
towards others. Any beliefs about the right action in a situation might be re-ev
rejected when they might fail to uphold one or more of the three ethical norms

A similar line of thinking can be found in situation ethics. This is a system of et
the centrality of love within moral decision-making. It's best known proponent
that a proper reading of the Gospels shows that Jesus was distrustful of legalist
ethics being largely based on laws throughout its history. Instead, he argued th

Nevertheless,an interesting observation can be made of these agape-based ap
central to their ideas about Christian ethics, other important concepts enter to
Importantly, it might be argued that for any agape-based approach reason is al
in helping evaluate what action to take in any ethical dilemma. Without the en

another term, it may well be impossible to judge what is loving and what isn’t.

difficulties faced by Christian ethics built upon the idea of love. On the one han
love really offers moral guidance, and on the other hand we can also ask wheth
principles given by scripture and other sources.

Is Agape the Dnly Guiding Principl

One common criticism given of agape-based approaches
concept to apply to everyday ethical dilemmas. Tk
for example, arises when one consxders b ‘
use of reason could lead to confli

stian ethics is t
. ‘anwe broken down
. ngs are naturally fallibl
out ethical principles, and the sa
perhaps even to a gr g“épe is used solely as a criterion for mora
that a Christig ! an immoral act out of what they to believe to be
action is pe m"selﬂsh or sinful reasons. What may appear loving to so
others, and % e are no strict external rules on how to apply agape to ethica
permitted by such an approach. Another problem is that love just doesn’t seem
situations very well. If | were deciding between giving to two different charities
to see which action could be more loving than the other.
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However, a greater problem for many Christians is that if love is the foundation
effect reduced to secular ethics, for many non-religious people would claim tha
they act well. This means ultimately that the Christian aspect of ethics is meani
longer distinct from other ethical systems. This might initially seem to be a trivia
foundation of all ethical behaviour, then why does it matter whether Christian
difficulty, as noted before, is that many Christians believe moral laws are God-g
by a separate principle, what need is there for the Christizo 5d? The religious
to be meaningful if it prescribes little more th or belief system
little more than an intellectual curiosity ing a real moral force.

This issue has also led t2 ans proposing how aspects of Christiani
moral propyg : ¢, love might not be the only influencing factor for
they believe e centre of ethical decision-making. One could look to other
Bible, such as* Kingdom of God, repentance and redemption, and argue that
develops good moral intentions and practices when applying agape within one’
be a good argument that such concepts are essential to ground, or give practic
agape love.

The theologian Richard Mouw makes the important point that even if love is th
truth does not necessitate that there are not other commandments that shoul
theological matters. In particular, if the Bible is the main source behind the kno
commandment, why should its other commandments not be taken seriously? |
right intention behind ethical action but the Bible additionally provides instruct
important ethical practices. The aim should be then to find correlations betwee
and the various ethical dilemmas human beings find themselves evaluating in t
notes that not all of the Bible presents moral commands. Mary passages are to
human beings and God, and, regardless of the founda? ! ristian ethics, th
human beings choose to live their lives, whetha «sonal choices or choic
although agape love might play a ve ' =’ role in Christian ethics, it can’
commandments or sour ht still play a vital role in people’s m

e most loving action in the following scenarios? Write down

answer. How might the difficulty in evaluating the most loving action exempli
Christian ethical principles other than agape love?

1. Helping a friend cheat in their exam so that they can become an accounta
support their struggling family.

2. Assassinating a military dictator who is oppressing the citizens of their co

Lying to a relative about your religious beliefs when they are on their dea

4. Giving positive feedback to a friend about their tuba playing despite think

w

Quick Quiz

1. Whatis theonomous ethics?
2.  What is sola scriptura?

3. What is sacred tradition?

4. What is the Magiste

5.

6.

7.
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3B: CHRISTIAN MORAL AcC]

What you will learn in this section:

The life and teachings of Dietrich Bonhoeffer, including:
e  Bonhoeffer’s teachings on the relationship between - 2 jpus faith and one’

views on civil disobedience. e 0 B
e  Bonhoeffer’s views on community ?(m ip.wfflp in the context of his ow
Church and his seminary at.F A h 4

e  Bonhoeffer’s ldeac 1 v wrﬁfy and sacrifice, including the distinction b
ro A - o Jr”elevancy of Bonhoeffer’s theology for modern Chris

Starter Activity:

Research the rise of the Nazi Party in 1930s Germany and how it developed rel
denominations at the time. Write down notes in particular about the activities
use them to inform your understanding of Bonhoeffer’s life and theology thro

' Key Thinker
Name Dietrich Bonhoeffer
Born 1906
Died 1945
Key texts The Cost of Discipleship (1937); Letters and Papers from Pris

Bonhoeffer is one of the most impactful theologians of the t
Why are they his political resistance to the Naz' i, ¢ iring the Second
important? theology that arose out »f hl Wi N,zgr"Chrlstlans to truly live
and solidarity sp*; \ife | i the Gospels.

Althow*‘ﬂ = *’EN ’*e*l’ was executed in 1945 due to his being
Did you knowg, tw‘hﬁ‘ a year previously, historians are still unsu
\ ;,«eré plct or whether he had a substantive role at all.

Introduction - The Life of Dietrich Bonhoeffer

Dietrich Bonhoeffer was one of the most prominent and distinctive theologians of
thought and as an example of how Christian moral principles should be put into p
thinkers throughout the history of Christianity, he advocated a radical system of t
Christians should be much more active in challenging the state when it routinely b
endorsement of civil disobedience didn’t arise in a vacuum, however. It was motiv
the rise of the Nazi Party in Germany during the 1930s and a fundamental opposit
actions they undertook during their time in power. This led to a theology which e
sacrifice in Christian belief and the need for Christians to stand in solidarity with t
endangering their own lives. Throughout this section, we will extrapolate upon the
was influenced by a variety of sources and analysing his CCig ﬁng impact on Chri

. 5

5
o :e);..ﬂlrf fe of Bonhoefter

Bonhoeffer was born in 1") rd sr-f W,A'g’e educated family in Germany. His father
psychiatrist sl <eacher, and they both encouraged Bonhoeffer’s inte
age. He con 11, is'"doctorate in Theology at the age of 21, in 1927, and, since
ordained intde “hurch, he chose to go to America for postgraduate study in 19
times in the world at large. The Great Depression, which had its greatest impact in
the world, and fascist movements such as the National Socialist Party in Germany
was not a fan of the American seminaries, believing there was a lack of engaging t
academic study there, and during this time he began to form stronger beliefs abo
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‘from below’. This encouraged thinking about Christian principles from the persp
oppressed rather than from the perspective of those who enjoyed significant we

Bonhoeffer eventually returned to Germany in 1931, but his ecclesiastical care
Nazi Party to power in 1933. This rise was met by a variety of different views in
Some of the clergy had capitulated to the power of the party and avoided spea
policies, while others, such as Bonhoeffer had criticisec
within the Church, and Hitler capitalised on thi
shortly after taking power. Despite cri
positions were given to Nazi colls:
of the Nazi Party, still -

e elections were rigged,
4and the German Protestant Church
services throughout the German provin
: | sm set the stage for the most significant part of Bo
T e more radical elements of his theology.

Bonhoeffer and His Life during Nazi

Despite the Nazi Party managing to take over a significant portion of the Germa
still many who criticised their rule. In response to the rigged elections, a sectio
away and created what became known as the Confessing Church in an attempt
alive and separate from Nazi ideology. Bonhoeffer himself declared his allegian
1933 with a radio broadcast titled The Younger Generation’s Altered View of th
heavily critical of the Nazi Party and described the way Bonhoeffer perceived it
than a real political movement. This broadcast was ended early, with historians
Party itself was responsible, but it marked a clear division between those Christ
content to appease the political powers at the time and those who felt it was t
they believed injustice was occurring.

Throughout the next five years, Bonhoeffer was i mixed efforts in wo
Between 1933 and 1935 he lived in
important conflicts at home

seminary, kaenwaf

nonetheless, T oing from town to town in secret and instructing students as b

In 1939, with war on the horizon, Bonhoeffer faced perhaps his greatest dilem
he was likely to be conscripted, and while on a trip to the USA that year he beg
return to Germany. However, he eventually resolved to take action and moved
helping the small but significant resistance at the time. Joining the Abwehr, a G
organisation, in 1941 he began to realise this promise and started feeding infor
Allies, as well as helping German Jews escape to Switzerland, which was neutra
successes, he was arrested on 5t April for this latter act and, further still, on 24
failed plot to kill Hitler (historians are still unsure as to the extent of his involve
imprisoned for these actions, but he was also sentenced to death and was han
alongside his alleged fellow conspirators on 9" April 194

Bonhoeffer advocated a Christian th
power, in contrast to tradition
This endorsement of civi

viewed the
ideology, w )s growing in influence in Germany in the run-up to World W
Bonhoeffer rejected Nazi beliefs and ethics and, as a founding member of the C
and protested against many of the Nazis’ practices. He argued particularly that
system of support for people, but also a place to assist with spiritual discipline i
primarily an ethic placing others first before the self. The Church should, theref
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performing rituals and rites, or comfortable adherence to a set of theological be
concerned with playing an active part in shaping the ethical environment of the

Obedience and Leadership

As you might have gathered from the overview in the last section, Bonhoeffer’s
was marked by a fundamental moral conflict between what he perceived as Chr
relationship of these to a state power that engaged in-
the German Christian Churches came under seve
worst abuses of power, and many foun
attitudes within these Churches.
he never managed to ds

or their part in faci
“s writings an easily diges

' e same time, the dramatic even
matic theology around his ideas, and think
to interpreigss ‘ e'one hand, he heavily emphasises the importance o
figure for a 71 Mduals, yet he often presents very universal commitments to ju
appeal to p of all faiths and beliefs. However, despite the fragmentary nat
are plenty of concepts to unpack, the first being the relationship between the C

Duty to God and Duty to the State

Typically throughout the history of Christianity, the Church and the state have g
in hand. Although there have been significant conflicts, for the most part the cle
maintained a large degree of political power, and the laws and rules imposed b
have reflected Christian ideals in Western societies. This is partly due to the nat
societies, which wish to see their religious ideals exemplified in everyday life, bu
theologians have also pointed to a key biblical passage to support this status qu
verses state that Christians should obey the ‘governing authorities’, since their
instituted by God himself. This includes not only following laws but also paying
a leadership position. On the surface, if one takes thi literally, it seems
duty not just to their own religious beliefs but als itself.

: ristians where their moral princip
given by the authorities if it transgresses

However, this creates various
digress. Should a Ch st

arguing that they should also display complete obedience to the state. For man
simple; institute a Christian society and the conflict is dissolved.

However, Bonhoeffer recognised the reality was more complicated and rarely f
some theoretical way to resolve this conflict, he simply argued that the call to d
the Gospels called for obedience only to Christ and God. It is not the case that t
weigh their different beliefs against each other, picking the one they believe to
authorities. For Bonhoeffer, being a Christian is concerned fundamentally with t
the leadership and authority of God above all else. This ‘singe-minded obedienc
faith, and one’s duty towards God as a result should not be tempered by human
agreeable or convenient. More importantly, if Bonhoeffe-i1 orrect here, it me
no obligation to the state whatsoever beyond th liefs. This results
ramifications, as we shall explore nex
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Civil Disobedience

Many researchers have often contended that Bonhoeffer’s theology can be in pa
explained by his historical background. It would certainly be wrong to ignore it, b
equally, care should be taken to analyse his theology on its own terms as well, es
when it comes to one of the key ramifications of his d ‘.obedience: the
legitimacy of civil disobedience. Since Bonhoeffz oChristians are only r
to serve God, then any law issued by t ntradicts God’s will should
resisted. This is a naturalb | ians in the Lutheran mould, who saw

However, th € are many other political conditions under which civil disobedie
obedience for Bonhoeffer should not just be framed as duty to God but also as
God’s will presents a series of moral rules and principles Christians are required
rules are being transgressed by the state it usually results in the persecution or
single-mindedness can be seen to be exacted at various moments in Bonhoeffe
lose his job for speaking out against the Nazi Party in the 1930s, but at various
Confessing Church for not doing enough to help Jewish victims of Nazi persecut

Yet a common issue, which we will explore in more detail later, is that it is uncl
disobedience should be endorsed during more peaceful times. Bonhoeffer’s id
appeal in political climates where persecution and oppression are rife, but are
state for any difference between its laws and their moral principles? To what e
V|0Ience to achieve the:r a;ms? These are more dlfflcult quectons that arise ou

Do you beheve ilke Bonhoeffer, that human beings should not obey the state
religious beliefs? What issues could this cause?

Church, Community and Discipline

Bonhoeffer’s ideas about the important of obedience extend not just to the indiv
Throughout his life, Bonhoeffer stressed the need for the Christian Church to be
that the Church should be not only a place of worship for Christians but also a so
when the Church functions to help Christians enact God’s will in their own lives ¢
the world during times of difficulty. Therefore, in Bonhoeffer’s theology, the Chu
pastoral role then most Christian churches do now. The moral guidance it offers i
where a person fails to live up their duties as a Christian,.t

onfessing Church

mmunity was reflected in the original prin

authority of Jesus Christ for Christians and denied that any other leader could p
the Confessing Church also put these principles into action. In 1934 and 1935, t
and civil service personnel were required to undertake a civil oath towards Hitl
Church strongly opposed and which ended up costing Karl Barth his professors
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Nonetheless, perhaps the most significant implementation of Bonhoeffer’s idea
time leading his secret seminary at Finkenwalde. This took place in a disused sc
down by the Nazi government, who ruled that members of t 2 Confessing Chur
new ministers. Certainly Bonhoeffer himself saw o imary aims of this
he saw it necessary to train new pastors whn : azi influence. Yet he
chance to enact other values he s toa Chrlstlan community. The
on discipline but also on Bible ion and brotherhood with the aim
purpose to Christia !

Despite Finkfg@¥de embodying Bonhoeffer’s ideals for the Christian communi
for the Confessmg Church. At heart, Bonhoeffer viewed the ideal Church as bein
were being persecuted or oppressed, and increasingly throughout the 1930s he
was failing on this count. While it professed opposition to Nazi policy and in prin
difficulties living under their rule, it did not always encourage action in the sam
Bonhoeffer was when, at a synod meeting, the Confessing Church refused to op
requirement for pastors to take the civil oath to the Nazi Party. Similarly, he felt
it was not vigorously speaking up on behalf of Jewish people, instead only focus
process avoiding its Christian responsibilities. Eventually, he offered a more dam
Church, arguing that in any Christian community there should be ‘no rusty swor
oppression, Christians were required to do everything in their power to prevent

Discipleship
We've noted so far Bonhoeffer's emphasis on obedi
Christian belief, both for the individual and the C
a little further into Bonhoeffer’s theo ‘
best-known texts, The Cost of I
requwed by the indivi

AdOO NOILO4dSNI

Jesus’ teachings throughout the Gospels, reflected in the summaries of the Beat
but a real model for how Christians should live their lives. He contended that to
sacred ideal, which diminishes the responsibility of humans on Earth when it is
emulate his example whenever possible. Obedience to Christ is not just accepti
denying oneself and taking up the cross just as Jesus did. In accordance with thi
out a number of ideas which encapsulate the thrust of his argument.

COPYRIGHT
PROTECTED

Cheap and Costly Grace

Bonhoeffer naturally as part of his strong call to discipleship criticised the direct
taken in many Western countries. He argued that in attemr*‘ 'g to meet the de
people s work lives, many Churches had become cuiurised and placed
i spels. In doing so, the C

9

Qa9

Education

This criticisn\g with Bonhoeffer’s views on discipleship, led him to distingu
grace and costly grace. Cheap grace is the comfortable, unchallenging form of C
truly committed to be a disciple of Christ. Within institutions that embody chea
significant moral struggle or cost, and this practice not only devalues the sacrific
denies the presence and force of the living Word in a Christian’s life. Costly grac
embodiment of Christian discipleship. Costly grace is the acceptance and expect
and requires any disciple to make radical changes to their lives in order to obey
faith as the need to simply quietly follow rituals and practices and instead accep
one is sacrificing the comforts and luxuries of the material world.
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The distinction Bonhoeffer makes here is key to understanding his overall conc
case that the Christian life can cherry-pick the aspects of the religion that suit a
Bonhoeffer, the surrendering of one’s autonomy to the wisdom of a higher po
that surrender. Importantly, what Bonhoeffer argues with the ideas of cheap a
there might be some future idyllic world where Christians are united in brother
far from being a utopia. Real Christian belief requires sacrificesand suffering on
two ideas we will explore in the next part. :

crifice and Suffering

: s about cheap and costly grace are linked to
‘ wy extension of his will, the rest of humanity. Therefore
's and Bonhoeffer argues one only truly encounters God whe

As we've noted _Bo

existence fc

one’s neighbo above oneself. The road to salvation is not simply having faith
through obeying his will and sacrificing oneself for the benefit of others.

Bonhoeffer links this stricter idea of discipleship to the Passion in the Gospels. J
others, so Christians are expected to do the same. Jesus’ death on the cross, w
atonement, was also an example for human beings on how to live their lives. C
take the guilt of the world onto themselves; any act of persecution and oppres
treated as an act against oneself. Therefore, the sacrifice given by Jesus is not s
the kind of sacrifice that Christians should be undertaking throughout their live

Naturally, the act of sacrifice also involves suffering, and this is also a key elemen
the charity that comes easily is worth little. If one can help someone else withou
life it is a sign that no real sacrifice has been made. For ex

of inaction when push car:
wealth and pog :

Solidarity

There is one final concept to cover and that is solidarity. The term is often used
of standing up for or alongside someone in their struggles. By doing so, one not
person’s struggle against another power but also helps them achieve their end
there is a strong emphasis on the importance of solidarity. Christians, in living t
to take on others’ struggles and stand alongside them. In standing in solidarity
one becomes connected with the experience of God, who also stands alongsid
Furthermore, it is only by standing in solidarity with others that the Christian C
moral change in society. If the Church restricts itself to Christian affairs only it b
of the same immoral acts as the oppressive power.

rdtoeffer’s criticism of t
Bonhoeffer criticised the
] ho were being persecuted, and in
. which argued that the Church was obligated
n though their religions presented conflicting teach

This emphasis on solidarity to a great extent |
churches as well as the Confessing Ck
enough to help Jewish peoplaiii je
Church and the !
towards Je'

%
These strong ideas about sacrifice and solidarity are certainly applicable in the
agreed that more decisive action was needed to stop the rise of fascism in Ger
First World War, even if it was catalysed by larger-scale political decision-makin
challenged a lot of conventional Orthodox Church teaching precisely because a
unheeded by a Church too preoccupied with its own quibbles and issues, instea
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wider oppressive forces gathering around it. However, this also creates an iss
still relevant in other political and social contexts? Are Christians expected to
tremendously in peaceful, agreeable situations? This is what we shall explore

Activity:
What are some modern-day situations in the Christian Church you think Bo
displaying a lack of true discipleship? Write out three .= 'give your justific

Bonhoeffer ard ess Christianity

ways, and many of his letters reflect Bonhoeffer’'s own internal theological
letters while in prison in 1944, Bonhoeffer directly questions the place of re
an increasingly secular world. In particular, he said he had become disillusio
whole and the failure of the religion to prevent the rise of the Nazi regime.

As part of this questioning, he pondered the possibility of a future ‘religionl
can effectively be secular individuals participating in God’s will without the
Bonhoeffer posited that it may well be the practices of Christianity, whethe
hierarchy of the Church itself, that prevented it from focusing on the impor
also debates what he perceived to be the present reality of 1944 where peop
religious yet display none of the duties required in their own lives. The quest
Bonhoeffer of what religion actually means. Is it a metaphysically meaningl
moral obedience to God, oris it just a term that has = ce in the modern

Discussion Activity:
Has modera Ch me complacent when it comes to taking actio

oufd Christians be willing to sacrifice more? Discuss

Evaluating Enhneffer's Thaught

Bonhoeffer’s theology is naturally difficult to evaluate. It was written during o
struggles of the twentieth century and many have reflected whether it has re
instance, come critics have claimed that Bonhoeffer places too much emphas
people doesn’t necessarily require hardship; a good Christian can enjoy helpi
from the idea that other people’s lives are improving. In particular, this might
of Christians during peacetime, when it may well be excessive to expect all C
others; a situation which might just result in pointless suffering in aid of othe
such critics also potentially overlook Bonhoeffer’s ideas about solidarity. Livin
peace and happiness. Naturally, sacrifice is needed to get there, but Bonhoef
about this solidarity is what allows oppressive forces t

that diffic\@®®0Glitical decisions can’t be made without some party being nega
what extent a Christian should endorse civil disobedience without a full unde
to suggest that collaboration with the Nazis was the correct action for the Ch
the complete separation of duties Bonhoeffer puts forward is more difficult t
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One important difficulty that arises out of these questions is how to reconcile B
with human fallibility in knowing the will of God. We've explored in previous se
to read the Bible without interpretative bias or the use of reason. Therefore, fo
there may be a shortfall of moral guidance offered by scripture which needs to
own moral intuitions. Yet this creates an issue for Bonhoeffer, for it may be tha
interpret the will of God. In these cases, alongside Bonhoeffer’s notion that an
of God, then his teachings may encourage people to act irre;ponsibly, or even
perceive as God’s will.

vonhoeffer's ideas about commur
hen one considers discipleship to be
sUpporting, but also regulating, the actions of Ch
«.e'to do whatever a person wishes, but instead a justificat
| powers where there is clear evidence of persecution and op

One response to such worries is
human fallibility only co ‘
part the Churga

therefore! i
to oppose

However, these restrictions don’t wholly allay the concerns of critics. There are
day where there is considerable conflict between Christian groups and denomi
theologians, as a result, have argued that Bonhoeffer’s theology is perhaps an
under Nazi rule and that his calls for strict discipleship no longer possess the sa
outside of this context. It is perhaps easy to initially agree with this assessment
variety of reasons. One is the continued suffering of many poor and marginalis
Wherever one looks, there are still many political and military conflicts where B
intuitive appeal and may carry significant weight. Some might even argue that
modern capitalism and its structures is an example of the injustice Bonhoeffer
theology in the present day.

Similarly, it is easy to point out many countries where wer overextends
their everyday lives. Under these circumstanc
state might be more relevant. Similarly, nce of solidarity with marg
many charitable organisatio urld. Therefore, Bonhoeffer’'s messa
timeless and critics of . ilty of the complacent thinking Bonhoeffe
although Cmilikan under pressure to modernise and adapt to secula
invalidate =frer’s call to sacrifice and solidarity, and it is still possible to a
injustice an secution still need addressing across the world. Therefore, wh
important not to take for granted the difference in political contexts. One has t
responsibilities discipleship might embody in the modern world and examine w
help inform ethical action.

Quick Ouiz

What is the Confessing Church?
What is civil disobedience?
Who did Bonhoeffer argue that Christians have a duty to?
What is the difference between cheap and costly grace?
What is solidarity?

What did Bonhoeffer argue was essenti

Nou ke wNR

What was the name of Bonhoeff
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ANSWERS

ANSWERS TO ACTIVITIES

Augustine
Read the Catechism of the Catholic Church on orlgma
Augustine’s thought. Why do you think th

-409) and identify

m is to get students to compare the
sometimes be a bit but students might hopefully see the way Ca
contexts Ofagli toning down some of the more extreme aspects of A
extent of \ the way it affects human behaviour.

Afterlife

Pick five of the Bible passages mentioned throughout this section. Read through t
about the interpretation of the Christian afterlife you think each best fits. Why is t

This task might seem mltlallv he

This is quite a straightforward exercise, but it gets students analysing some of the
detail. Students should try to offer justification for each. For example, if talking ab
why the unknown God does not fit a contrary position rather than just stating it fi
elimination is common in biblical studies at higher levels.

Natural/Revealed Theology
Do you believe natural theology or revealed theology is a better way of acquiring
exercise, take the other side and write down three ways in which you would critic

when beginning t
~natural and reveal
“avoid taking the easy ro

This is also a straightforward exercise but is useful for sti
Moreover, it is easy to simply accept a mlddle gro
criticise one or the other is a good way of oe

issues posed.

was primarily a liberator?

There are still plenty of passages in the Bible which support the idea of Jesus as a
intended to shift students’ attention from the Gospels to look at how Jesus is port
Examples of passages might include Romans 6:18, 6:22, 8:21, Galatians 5:1, Matth

Agape Love
What would be the most loving action in the following scenarios? Write down you
How might the difficulty in evaluating the most loving action exemplify the need fi
principles other than agape love?

There are many different possible answers to each situation. The idea is to get stu
Christian might apply agape love and get an understandi he relativistic natu
might conflict with biblical laws. ‘

Dietrich Bonhoeffer

What are some moder the Christian Church you think Bonhoef!
lack of true Zamip’: te'out three, and give your justification for each.

There are ssible examples, and students should be careful to differentiat
simply adhered to Christian teaching as they see it and where they have displayed
examples might include standing up for the rights of the poor or homeless across
abuse in the church, the environment, etc.
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ANSWERS TO QUICK Quizz

Augustine's Teachings on Human Nature

1. The Fall is the theological event where the first human beings disobeyed God

2. Original sin is the post-Fall corruption of Adam and Eve, passed down to suc

through procreation.

Genesis 3

Pelagianism

Single predestination puts forward th;l

predestination puts forward

6. Caritasis generous love
one’s own end

vk W

{#&ordains those who will r
ains both those who will be saved
, whereas cupiditas is greedy love of

desire, typically sexual in nature.

Death and

1. Eschatology is the theological study of the afterlife and the final events of hu
2. Heaven is a realm or state which people enter who have been good and right
3.  Purgatory means ‘purification’ and is a state or realm where people are clean
heaven.
Hell is a realm or state which people enter who have been evil or unfaithful t
Personal judgement is the singular evaluation of one’s sin immediately after
the evaluation of all of humanity’s sin at a future point in time.
6. Limited election states that only some human beings have the possibility of a
unlimited election states that all human beings have the possibility of achiev
7. Romans 11:1-3
8. John Hick

v

Knowledge of God's Existence

1. Natural theology looks at the ways God can be kne
world. Revealed theology looks at the ways “
has shown himself to humanlty

Sensus divinitatis is Calvi

Beauty, goodness, 1

nown through the e

nnate, general sense of the divine h

s himself to human beings in a way that befits th

7. Fideism

The Person of Jesus Christ
1. Christology from above studies Jesus in the Bible assuming the truth about h
studies Jesus beginning with the notion that he is first and foremost a human
To what extent Jesus was aware of his divine nature during his life

Son of God

Sermon on the Mount

Good moral motivations and purity

A liberator is someone who ends the oppression of others and offers them n
The mission statement

N W

Christian Moral Principles
1. Theonomous ethics is the view th and principles are reflecti
2. Sola scriptura is the view th e sole source of authority for Ch
3. eﬂglous tradition is of equal authorlty in the
4

blshops o0 the apostles in the Bible.

6. Natural law is a field of theology which holds that moral laws can be derived
upon the natural world and human nature.

7. Agapelove is selfless, altruistic love often thought to be at the heart of Christ
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Christian Moral Action
1.

The Confessing Church is a church set up by dissenting clergy after the Nazi
the key positions of the major German churches.

Civil disobedience is the active rejection of a state’s laws, orders or powers.
God and Christ

Cheap grace is easy practice of religious belief, involving little sacrifice or eff
to Christian ideals, involving both sacrifice and suffering.
Solidarity is the standing up for, or awareness of, o ¢
in the process.
Sacrifice
Finkenwalde

’

le’s struggles, cr
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